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VISHNU PURÁNA. 


BOOK V. (continued). 


CHAPTER XVII. 


Akrura’s meditations on Krishna: his arrival at Gokula: his delight 
at seeing Krishna and his brother. 


AKRURA, having set off in his quick travelling-car, 
proceeded to visit Krishna at the pastures* of Nanda; 
and, as he went along, he congratulated himself on his 
superior good fortune, in having an opportunity of be- 
holding a descended portion of the deity.f “Now,” 
thought he, “has my life borne fruit; my night is fol- 
lowed by the dawn of day: since I shall see the coun- 
tenance of Vishnu, whose eyes are like the expanded 
leaf of the lotos.? I shall behold that lotos-eyed aspect § 
of Vishnu, which, when seen only in imagination, takes 
away the sins of men. [ shall, to-day, behold that glory 
of glories, |, the mouth of Vishnu, i whence proceeded 


Gokula. Y Namely, Chakrin, in the original 
Here follows, in the Sanskrit, a stanza left untranslated 


अद्य मे सफले नेत्रे अद्य मे सफला गिरः | 
यन्मे परस्परालापो get विष्णुं भविष्यति n 
Sridhara gives this stanza; but Ratnagarbha does not appear, from my 
MSS. of his commentary, to recognize it 
§ Literally, “the lotos-eye.” 
|| UTA UTATA | Variant, preferred by the commentator Ratnagarbha, 
धाम देवानां, “tight of the gods”. 
«| The original has Bhagavat. 
V. 1 


* 
+ 
+ 
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the Vedas and all their dependent sciences.* I shall 
see the sovereign of the world, by whom the world is 
sustained; + who is worshipped as the best of males, t 
as the male of sacrifice $ in sacrificial rites. I shall see 
Kesava, who is without beginning or end; by wor- 
shipping whom with a hundred sacrifices, Indra ob- 
tained the sovereignty over the gods. That Han, 
whose nature is unknown to Brahmá, Indra, Rudra, 
the Aswins, the Vasus, Á dityas, and Maruts, will (this 
day,) touch my body. The soul of all, the knower of 
all, he who is all, and is present in all, he who is per- 
manent, undecaying, all-pervading, will converse with 
me. He, the unborn, who has preserved the world in 
the various forms of a fish, a tortoise, a boar, a horse,’ 


1 The commentator || explains this to mean Hayagriva,—or 
Vishnu with the neck and head of a hoise,—who, it is said, in the 
Second Book T of the Bhágavata, appeared at the end of a great 


* To render vedanga. 

+ Akhiladhara. 

t Purushottama, See Vol. I., p. 16, note 1. 

$ Yajna-purusha. See Vol. I., p. 163, note «. 

|| The words of the commentators are, in common, simply अञ्चः | 
ganta: | But I show, presently, that they must be wrong 

« The passage referred to is Chapter VIL, 11, where Brahma is the 
speaker. The original and Burnouf's translation are subjoined: 

सच्चे ममास भगवान्हयशीषाथो 
साक्षात्स यज्ञपुरुषस्तपनी यवर्ण: | 

छन्दोमयो मखमयोऽखिलदेवतात्मा 
वाचो बभवुरूशतीः श्वसतोऽस्य नस्तः ॥ 

“Dans mon sacrifice, Bhagavat lui-même fut Hayacircha, le male du 
sacrifice, dont la couleur est celle de l'or, dont les Védas et les sacri- 
fices sont la substance, et les divinités l'àme; quand il respira, de ses 
narines sortirent de ravissantes paroles." 

Professor Wilson's view of the meaning of the stanza just quoted is 
more tban usually imaginative. 
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a lion,* will, this day, speak to me. Now, the lord of 
the earth, who assumes shapes at will, has taken upon 
him the condition of humanity, to accomplish some 
object cherished in his heart. That Ananta, who holds 


sacrifice performed by Brahma, and breathed from his nostrils 
the texts of the Vedas. The fourth Avatára is always, else- 


where, said to be the Vamana, or dwarf. + 


In the Bhagavata-purana, VIH., XXIV., 7, 8, it is said, that, as 
Brahma slumbered, the Vedas slipped out of bis mouth, and Hayagriva 
came, aud furtively carried them off. Hari, or Vishnu, it is subsequently 
stated, at last slew Hayagriva. 

According to Vol. IL, p. 125, Vishnu is worshipped, in Bhadraswa, as 
Hayasiras,—the Hayasirsha of the verses cited above, and of the Bhaga- 
vata-puraia, V., XVII, 1. For Aswasiras, as an epithet of Nárá- 
yana, or Vishnu, see the Mahabharata, Santi-parvan, sl, 13100, Ke. 

With this divinity Professor Wilson has confounded the demon Haya- 
griva, for whom see Vol, JL, p. 70, note $, and p. 210, note 1. Aswa- 
griva, mentioned in the Mahabharata, Adi-parvan, ४ 2553, is, presumably, 
identical with the latter, who has a fellow in Aswasiras,—/i/id., sl. 2531 
and 26406. 

The passage in Vol, I., Preface, p. LXXXVI, where * Vishnu, as Ha- 
yagriva" is spoken of, I have not yet been able to verity. In the mean- 
time, it may pretty safely be surmised that there is a mistake. 

Hayasirsha, Hayasiras, and Aswagiras are, being interpreted, ‘ Horse- 
headed’; Hayagriva and ASwagriva, ‘Horse - necked.’ 

In the Sabdakalpadruma, the first definition of Hayagriva makes him 
an epiphany of Visbüu, for the sake of recovering the Vedas, which had 
been carried off by Madhn and Kaitabha The passage there quoted— 
Mahabharata, Sánti-parvan, si. 18497—13503,—does not, however, men- 
tion Hayagriva at all, but Aswasiras. 

My friend Mr. C. P. Brown informs me, that, in the Madras Presidency, 
Hayagriva is a not uncommon name for a Brahman to bear. The fact 
is noteworthy. Hayagrivahan, “Slayer of Hayagriva," is an epithetical 
designation of Hayasirsha, £ €, Vishnu. 

* Sinha: which here denotes nit-siiha, the commentators say. See 
Vol IV., p. 277, text aud note $. 

+ See Vol. HL, p. 18, text aud note 1. 


1* 
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the earth upon his crest, and who has descended upon 
earth for its protection, will (this day,) call me by my 
name. Glory to that being, whose deceptive adoption 
of father, son, friend, brother, mother, and relative 
the world is unable to penetrate! Glory to him, who 
is one with true knowledge, who is inscrutable,” and 
through whom, seated in his heart, the Yogin crosses 
the wide expanse of worldly ignorance and illusion! 
I bow to him, who, by the performers of holy rites, 
is called the male of sacrifice (Yajnapurusha); by 
pious worshippers} is termed Vasudeva; and, by the 
cultivators of philosophy,? Vishtu. May he in whom 
cause, and effect, and the world itself is compre- 
hended be propitious to me, through his truth; for 
always do I put my trust in that unborn, eternal Hari, 
by meditation on whom man becomes the repository 
of all good things." $ 

His mind thus animated by devout faith, and medi- 
tating in this manner, Akrüra (proceeded on his road, 
and) arrived at Gokula a little before sunset, at the 
time of the milking of the cows.| And there he saw 
Ktishha, amongst the cattle, dark as the leaf of the 


* Ameya. 
+ Satwata. 
i Vedanta. 
$ यथा aa जगद्घास्ति घातयें तत्यतिष्ठितम्‌ | 
सदसत्तन सत्यंन AAT यातु सीम्यताम्‌ ॥ 
सात सकलकल्पाणभाजन यच जायत। 
परूषस्तमजं नित्यं ब्रजामि शरणां हरिम्‌ ॥ 
|| The original here has “at the milking-place of tbe cows”, आदोहने 
गवाम्‌ | Sridhara’s and Ratnagarbha's comment आदोहन। दोहनस्थाने | 
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full-blown lotos; his eyes of the same colour,* and 
his breast decorated with the Srivatsa} mark: long- 
armed, and broad-chested; having a high nose,? and 
a lovely countenance brightened with mirthful smiles; 
treading firmly on the ground, with feet whose nails 
were tinted red; clad in yellow garments, and adorned 
with a garland of forest-flowers; S having a fresh- 
gathered creeper in. his hand, | and a chaplet of white 
lotos-flowers on his head. Akrtra** also beheld, 
there, Dalabhadra, white as a swan, a jasmine, or the 
moon, and dressed in blue raiment; having large and 
powerful arms, tT and a countenance as radiant as a 
lotos in bloom,—like another Kailása-mountain, erested 
with a wreath of clouds. 

When Akrüra saw these two youths, his counte- 
nance expanded with dehght,!# and the down of his 
body stood erect (with pleasure). For this he thought 
to be supreme happiness and glory; this, the double 
manifestation of the divine Vasudeva. $8 This was the 
twofold gratifieation of his sight, to behold the creator 
” प्रस्पष्टपप्म पत्रात्षम्‌ | 
+ See Vol. IV., p. 268. 

: प्रलम्वबाङमासीनं तुङ्गो रस्थलमुन्नसम्‌ | 
$ वन्यपृष्पविभूषितम्‌। 
|| साद्रेनीललताहस्तम्‌ | Variant, accepted by the commentator Ratna- 
garbha: सेन्द्रनीलाचलाभं तम्‌ | 
* सिताम्भोजावतंसकम्‌ i 


** Yadu-nandana, “descendant of Yada,” in the or.ginal. 
++ Add “and shoulders", 


i विकसद्वक्तुसरोज:। 
$$ एतत्तत्परमं धाम तदेतत्परमं पदम्‌ | 
भगवद्दासुदेवांशो द्विधा योऽयमवास्थितः॥ 
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of the universe: now he hoped that his bodily form 
would yield fruit.— as it would bring him in contact 
with the person of Krisháa,*—and that the wearer of 
infinite forms would place his hand on his back: the 
touch of whose finger alone is sufficient to dispel sin, 
and to seeure imperishable felicity; that hand which 
launches the fierce irresistible discus, blazing with all 
the flames of fire, lightning, and the sun, and, slangh- 
tering the demon-host, washes the collyrium from 
the eyes of their brides; that hand into which Bali 
poured water, and thence obtained ineffable enjoy- 
ments below the earth,T and immortality, and do- 
minion over the gods for a whole Manwantara, without 
peril from a foe. “Alas! He will despise me for my 
connexion with Kamsa,—an associate with evil, though 
not contaminated by it. How vain is his birth, who 
is shunned by the virtuous!; And yet, what is there, 


" साफल्यमचक्ष्णोयुंगमेतदत्र 
दृष्टे जगद्ातरि ur | 
अप्यङ्गमेतङ्गगवत्प्रसादा- 
इत्ते  ड्रस डे फलवन्मम स्यात्‌ ॥ 
+ The original implies that Bali, who had dwelt below the earth, ob- 
tained, &e.: 
# x n s x बलिमेनोञ्ञा- 
नवाप भोगान्वसुधातलस्थः | 
For Bali,—a Daitya, son of Virochana,—successively sovereign of Pa- 


tala and an Indra, see Vol. IL, p. 69, and p. 210, note 1; Vol. IIL, 
p. 18, note !, and p. 23. 


The translation, towards the end of the present chapter, is very free, 
generally. 
¦ अध्येष मां कंसपरियग्रहेण 
दोषास्पदोभूतमदोषदुष्टम्‌ | 
कतो न मौनोवहतं धिगस्तु 
asa तत्साधु बहिष्कृतो यः॥ 
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in this world, unknown to him who resides in the 
hearts of all men, who is ever existent, exempt from 
imperfection, the aggregate of the quality of purity, 
and identical with true knowledge?* With a heart 
wholly devoted to him, then, I will approach the lord 
of all lords, the descended portion of Purushottama, 
of Vishnu, who is without beginning, middle, or end.” 


Some of my MSS. have, instead of 4 मौनोपहतं, अवमानोपहतम्‌ | 
This variant is noted by the commentator Ratnagarbha, and appears in 
the text of Sridhara. 


' ज्ञानात्मकस्यामलसत्वराशे- 
रपेतदोषस्य सदा MSA | 
fa वा जगत्यत्र समस्तपुंसा- 
मज्ञातमस्यास्ति हृदि स्थितस्य i 


CHAPTER XVIII. 
Grief of the Gopis, on the departure of Krishna and Balarama 
with Akrüra: their leaving Gokula. Akrúra bathes in the 
Yamuná; beholds the divine forms of the two youths, and 
praises Vishnu. 

THUS meditating, the Yádava approached Govinda, 
(and addressed him,) and said ५] am Akrüra," and 
bowed his head down to the feet of Hari.* But Krishna 
laid upon him his hand, which was marked with the 
flag, the thunderbolt, and the lotos, and drew him 
(towards him), and affectionately embraced him. Then 
Ramat and Kesava entered into conversation with 
him, and, having heard from him all that had occurred, 
were much pleased, and led him to their habitation: 
there they resumed their discourse, and gave him food 
to eat, and treated him with proper hospitality. 
Akrüra told them how (their father) Anakadundubhi,§ 
the princess Devaki, and (even his own father,) Ugra- 
sena had been insulted by the iniquitous demon, | 
Karisa: he also related to them the purpose for which 
he had been despatched. When he had told them all 
these things, the destroyer of Kesin said to him: “I 


* चरणो नमाम शिरसा हरे: | 
+ The original has Bala. 
1 सह ताभ्यां तदाक्रूरः छतसंवादनादिकः। 
भुक्तभोञ्यो यथान्यायमाचचनक्षे ततस्तयोः ॥ 
§ See Vol. IV., p. 101, text and note 1. 
|| Danava. 
« Kesi-sidana. Compare the cognate epithet of Krishna, Madhusu- 
dana, “slayer of Madhu.” 
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was aware of all that you have told me, lord of liberal 
gifts." Ráma and I will go, to-morrow, to Mathura, 
along with you. The elders of the cowherds shall ac- 
company us, bearing ample offeriugs. 7 Rest here to- 
night, and dismiss all anxiety.? Within three nights 
I will slay Kamsa and his adherents.” . 
Having given orders, accordingly, to the cowherds, 
Akrüra, with Kesava and Raima, § retired to rest, and 
slept soundly in the dwelling of Nanda. The next 
morning was bright; and the youths prepared to de- 
part for Mathura, with Akrüra. The Gopis, seeing 
them about to set forth, were much afflicted; they 
vept bitterly; their bracelets were loose upon then 
arms; and they thus communed together: “If Go- 
vinda depart for Mathura, how will he return to Go- 
kula? His ears will there be regaled with the melo- 
dious and polished conversation of the women of the 
city. Accustomed to the language of the graceful 
females of Mathurá, he will never again endure the 
rustic expressions of the Gopis. Hari, the pride of the 
station, is carried off; and a fatal blow is inflicted 
upon us by inexorable destiny. Expressive smiles, 
soft language, graceful airs, elegant gait, and significant 


* Here follows a stanza left untranslated 
aA च महाभाग यदचीपयिकं मतम्‌ | 
विचिन्त्यं नान्यथतत्ते fafa कंस हतं मया ॥ 

These verses are recognized, in their texts and comments, by both the 
scholiasts. Furthermore, they are found translated at length in Professor 
Wilson's Hindu-made English version. 

+ Upayana 

: निशेयं नीयतां वीर न चिन्तां कतुमहंसि। 

§ Balabhadra, in the Sanskrit. 

|| The translation is, hereabonts, free and expanded. 


«| Goshtha. 
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glances belong to the women of the city.* Hari is of 
rustic breeding: and, captivated by their fascinations, 
what likelihood is there of his returning to the society 
of any one amongst us?T Kesava, who has mounted 
the car, to go to Mathura, has been deceived by the 
eruel, (vile), and desperate Akrüra. Does not the un- 
feeling traitor know the affection that we all here feel 
for our Hari, the joy of our eyes, that he is taking him 
away? Unkind that he is, Govinda is departing from 
us, along with Rama. Haste! Let us stop him. Why 
talk of telling our seniors that we cannot bear his loss? 
What can they do for us, when we are consumed by 
the fires of separation? The Gopas, with Nanda at 
their head, are, themselves, preparing to depart. No 
one makes any attempt to detain Govinda. Bright is 
the morning that succeeds to this night, for the women 
of Mathurá: for the bees of their eyes will feed upon 
the lotos-face of Achyuta. Happy are they who may 
go hence without impediment, and behold, enraptured, 
Kfishha on his journey. A great festival will give 
pleasure, to-day, to the eyes of the inhabitants of Ma- 
thurá, when they see the person of Govinda.: What 
a blissful vision will be seen by the happy women (of 
the city), whose brilliant eyes shall regard, unchecked 


भावगभेस्मितं वाक्यं विलासललिता गतिः। 
नागरोणामथवैतत्कटाक्षेक्तितमेव च ॥ 

+ ग्राम्यो हरिरयं तासां विलासनिगउेयुंतः i 
भवतीनां पुनः पाश्वं कया युत्या समेष्यति ॥ 

¦ धन्यास्ते पथि ये छप्णमितो यान्त्यनिवारिताः i 
उद्टहिष्यन्ति पञ्चन्तः स्वदेहं पूलकाञ्चितम्‌ N 
मथुरानगरोपीरनयनानां महोत्सवः | 
सोविन्दावयवृष्टेरतीवाद्य भविप्यति ॥ 
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the countenance of Krishna!* Alas! The eves of the 
Gopis have been deprived of sight by the relentless 
Brahma, Y after he had shown them this great treasure. 
In proportion as the affection of Hari for us decays. 
so do our limbs wither, and the bracelets slip from 
our arms. And now the cruel Akrüra urges on the 
horses. All conspire to treat unhappy females with 
unkindness. Alas! alas! We see, now, only the dust 
of his chariot-wheels. And now he ts far away: for 
even that dust is no longer to be seen.” Thus lamented 
by the women.$ Kesava and Rama quitted the dis- 
trict of Vraja.! Travelling in a car drawn by fleet 
horses, they arrived, at noon, at the banks of the Ya- 
muna, when Akrüra requested them to halt a little, 
whilst he performed the usual daily ceremonial in the 


1 In the Bhágavata, Hari Vamsa, &c.. several adventures of 
Krishna, during his residence@t Vraja, are recorded, of which our 
text makes no mention. Of these, the two most popular are 
Krishna's taking away the clothes of the Gopis whilst bathing, 
and his liberating the Gopas from the mouth of Aghásura, —dis- 
guised as a vast serpent,—into which they had entered, thinking 
it a cavern in a mountain. The omission of these two legends, 
or of any of the rest, is not much to be regretted. 


* The original has Adhokshaja, for the signification of which word see 
Vol. L, p. 28, note + 
+ Vidbatri, in the Sanskrit. Vide infra, p. 15, note q. 
t अनुरागेण शथिल्यमस्मासु त्रजता FT: | 
शथिल्यमृपयान्त्याशु ACY वलयान्यपि ॥ 


§ दइत्येवमतिहादेन गोपोजननिरोक्षितः | 
| That is to say, Agha the Asura, He was Kamsa's generalissimo; 
and it seems that little more than this fact is known of him. See the 
Bhdgavata-purdia, X., Prior Section, Chapter XII 
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river.'* Accordingly, the intelligent Akrüra bathed, 
and rinsed his mouth; and then, entering the stream, 
he stood meditating upon the supreme being.+ But 
he beheld (mentally. Balabhadra, having a thousand 
hooded heads, a garland of jasmine-flowers, and large 
red eyes: attended by Vasuki,§ Rambha,|| and other 
mighty serpents, praised by the Gandharvas, deco- 
rated with wild flowers. wearing dark-coloured gar- 
ments, crowned with a chaplet ** of lotoses, ornamented 
with brilliant ear-rings, inebriate, and standing at the 
bottom of the river, in the water.? On his lap he also 


1 The noonday prayer, or Sandhya. 

* By his Dhyána, or force of meditation, in which it is at- 
tempted to bring before the mind's eye some definite form of the 
object of adoration. In this case, Akrüra is compelled to see a 
form he did not anticipate. The Hari Vamsa, ff very clumsily, 
sets him to meditate upon the serpent Sesha, which spoils the 
story; intended, as that is, to exhibit the identity of Balaráma 
and Krishna with the Supremo. 

3 Balarama was. thus. visible in his real character of Sesha, oo 
the chief of serpents, the couch of Vishnu, and supporter of the 
world. 


` अथाह छृष्णमक्रूरो भवज्ञां तावदास्यताम्‌ | | 
यावत्करोमि कालिन्दामाहिकाहंणमम्भसि ॥ 

The Yamuna is here called Kalindi. 

+ To translate Brahma. 

¦ उन्निद्र पञ्यपत्रार्णेक्षणम्‌ | 

§ See Vol. Il, p. 74. 

|| See Vol. IL, p. 287, note =. The conjecture which I there ventnred 
thus turns out to be correct, 

«| Pavanasin. 

"* Avataisaka, 

++ Chapter XCIII, 

tt See Vol IL, pp. 74 and 85, and p. 211, note 1; also, Vol. IIL, pp. 30, 31. 
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beheld, at his ease,* Krishna, of the complexion of a 
cloud, with full and eoppery eyes, having an elegant 
form, and four hands, armed with the discus and other 
weapons, wearing yellow clothes, decorated with many- 
coloured flowers, and appearing like a cloud embel- 
lished with streams of lightning and the bow of Indra. 
His breast was marked with the celestial sign: his 
arms were radiant with bracelets; a diadem shone on 
his brow;§ and he wore a white lotos for his crest.| 
He was attended by Sanandana* and other holy sages, 
who, fixing their eyes upon the tips of their noses, 
were absorbed in profound meditation. ™ 

When Akrüra beheld Dalaráma fT and Krishna in this 
situation, he was mueh amazed, and wondered how 
they could so quickly have got there from the chariot. 
He wished to ask them this; but Janárdana deprived 
him of the faculty of speech, at the moment. Ascend- 
ing, then, from the water, he repaired to the car: and 
there he found them both, (quietly) seated, in the same 
human persons as before. Plunging, again, into the 
water, there he again beheld them, hymned, as before, 


! Or, rather, he beheld Ghanasyáma,—an appellation of Krishna, 
who is so called from being as black ($yáma) as a cloud (ghana). 


* Aklishta, 
+ Sakra, in the original. 
t To render srivatsa, Vide supra, p. 5. 

$ श्रीवत्सवक्षसं चारुकेयू र मुकुटो ज्ज्वलम्‌ | 
|| Avatamsaka, 
« See Vol. IL, p. 226; and p. 227, note 1. 

"° सनन्दनावर्मुनिभिः सिद्धयोगेर कल्मप: | 

विचिन्त्यमानं तचस्येनासाग्रन्यस्तलो च नः ॥ 

++ The Sanskrit bas Bala, 
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by the Gandharvas, saints,* sages,f and serpents. 
Apprehending, therefore, their real character, he thus 
eulogized the eternal deity, who cousists of true 
knowledge :3 

“Salutation to thee, who art uniform and manifold, 
all-pervading, supreme spirit, of inconceivable glory, 
and who art simple existence!§ Salutation to thee, O 
mscrutable, who art truth, and the essence of obla- 
tions! Salutation to thee. O lord, whose nature is 
unknown, who art beyond primeval matter, who 
existest Im five forms, * as one with the elements, with 
the faeulties ** with matter, with the living soul, with 
supreme spirit! rr. Show favour (to me), O soul of the 
universe, essence of all things, perishable or eternal, 
whether addressed by the designation of Brahmá, 
Vishnu, Siva, or the like. I adore thee, O god, 
whose nature Is indeseribable, whose purposes are in- 
serutable, whose name, even, is unknown; $8 for the at- 


* Muni, 
+ Siddha. 


| तुष्टाव सर्वविज्ञानमयमच्युतमीश्व रम्‌ । 


$ अक्रूर SATF | 
सन्भाचरूरपणे $ चिक््यम हिले परमात्मने | 
व्यापिणे नेकरूपेकस्वरूपाय नमो नमः ॥ 
Havis. 
€ See Vol. L, p. 2, note 1, where this passage is referred to and en- 
larged on. 
* Indriya. 
Tt Aiman and paranaiman. The first is the same as jivatman. See 
Vol. IY.. p. 253, note *, 
tt Parameswara. 
$$ अनाख्ययाभिधान। Abhidhdna here takes the place of the more 
ordinary naman, the term rendered “appellation”, just below. See Vol. IV., 
p. 946, supplement to p. 267, note +. 
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tributes of appellation or kind? are not applicable to 
to thee, who art THAT,’ the supreme Brahma. eternal, 
unchangeable, uncveated.3 But, as the accomplish- 
ment of our objects cannot be attained except through 
some specific form,: thou art termed. by us. Krislina. 
Achyuta, Ananta, or Vishhu. $ Thou. unborn (divinity). 
art all the objects of these impersonations: thou art 
the gods, and all other beings: thou art the whole 
world; thou art all. Soul of the universe, thou art 
exempt from change: and there is nothing except thee 
in all this existence. Thou art Brahmi. Pasupati, Ar- 


m 


yaman,| Dhátri, and Vidhátri;* thou art Indra, 77 air. 
fire, the regent of the waters, ff the god of wealth, i: and 
judge of the dead:$$ and thou, although but one. pre- 
sidest over the world, with various energies addressed 
to various purposes. Thon, identical with the solar 
ay, createst the universe: all elementary substance is 


1 Tad, ‘that’; all that is, or that can be conceived. 


* [t should seem, from a collation of passages, that 146, the expres- 
sion here used, is synonymous with ripa. Do naman and jdti signify 
‘genus’ and ‘species’? See Vol. IL, p. 328, text and note f; and p. 337, 
supplementary note to p. 59, |. 8. 

+ Aja. 

A. -— 

+ वील्पनाम॒त | 


$ ततः कृष्णातआ्युतानन्तविष्णुसंज्ञाभिरी | 

l| Corrected from “Aryaman”. 

« Dbátii and Vidhátíi are said to be Brahma as protector and creator, 
See Colebrooke's Miscellaneous Essays, Vol. l, p. 191. 1n lieu of Dhatri, 
some MSS, yield Vishnu. 

** To represent tridasapati, ‘lord of the gods." 
++ Toyesa; Varuna, to-wit. 

tł Dhana-pati; namely, Kubera. 

$$ The original yields Antaka, who is one with Yama, See Vol. IL, 
p. 216, note 1. 
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composed of thy qualities; and thy supreme form is 
denoted by the imperishable term SAT (existence). 
To him who is one with true knowledge; who is, and 
is not, perceptible, * I bow. Glory be to him, the lord 
Vasudeva, to Sankarshana, to Pradyumna, and to Ani- 
ruddha!^! 


' Akrüra's piety is, here, prophetic: the son and grandson of 
Krishna (see Vol. IV., p. 112.) are not yet born. But this is the 
Vaishnava style of addressing Krishna, or Vishnu, as identical 
with four Vyuhas,—‘arrangements’ or ‘ dispositions ',——Kfrishna, 
Balarama, Pradyumna. and Aniruddha.+ See the Asiatic Re- 
searches, Vol. XVI., p. 38.4 In this. as in several other places, 
the Vishnu Purána differs from some of the other narratives of 
Krishna, by the length and character of the prayers addressed to 
Vishnu. The Hari Vaihsa. for instance, here has no prayer or 
panegyric at all; the Bhagavata inserts one. 


* Sat aud asat, ‘real’ and ‘unreal’. 

$ Ratnagarbha, one of the commentators on the Vishiu-purdra, refers, 
to a similar purport, to the Mahabharata, The passage intended is, 
apparently, in the Sduti-parvan,—«l. 12888, et seq. 

j Or Professor Wilson's collected Works, Vol. I., p. 45. 


CHAPTER XIX. 


Akrüra conveys Ktishna and Rama near to Mathura, and leaves 

them: they enter the town. Insolence of Kamsas washerman: 

Krishia kills him. Civility of a flower-seller: Kfishüa gives 
him his benediction. 

THUS, the Yádava (Akrtira), standing in the river, 
praised Kfishfia, and worshipped him with imaginary * 
incense and flowers. Disregarding (all) other objects, 
he fixed his (whole) mind upon the deity; and, having 
continued, for a long time, in spiritual contemplation, T 
he (at last) desisted from his abstraction, conceiving 
he had effected the purposes of soul. Coming up from 
the water of the Yamuna, he went to the car; and 
there he beheld Rama and Krishna, seated as before. 
As his looks denoted surprise, Kfishia said to him: 
“Surely, Akrúra, you have seen some marvel in the 
stream of the Yamuna; for your eyes are staring, as 
if with astonishment.”  Akrüra replied: “The marvel 
that I have seen in the stream of the Yamuna I behold 
before me, even here, in a bodily shape: for he whom 
I have encountered in the water, Krishna, is, also, 
your wondrous self, of whose illustrious. person. the 
whole world is the miraculous development.$ But 


* Mano-maya. 
Y Brahma-bhita. 


t हतछत्यमिवात्मानं मन्यमानो महामतिः। 


This is in the same stanza with what immediately follows, and should 
have been connected with it, in the translation. 


$ जगदेतन्महाञ्चयं रूपं यस्य महात्मनः | 
तेनाञ्चयवरेणाहं भवता कृष्ण संगतः ॥ 
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enough of this. Let us proceed to Mathura. I am 
afraid Kaisa will be angry at our delay: such is the 
wretched consequence of eating the bread of another."* 
Thus speaking, he urged on the quick horses; and 
they arrived, after sunset, at Mathura. When they 
came m sight of the city, Akrüra said to Krishńa and 
káma: “You must now journey on foot, whilst I pro- 
ceed alone in the car.; And you must not go to the 
house of Vasudeva; for the elder has been banished, 
hy Kamsa, on your account.” 

Akrüra, having thus spoken, left them, and entered 
the city; whilst Ráma and Kúishńa continued to walk 
alone the royal road. Regarded, with pleasure, by 
men and women, they went along sportively, looking 
like two young elephants. As they roamed about 
they saw a washerman§ colouring clothes; and, with 
smiling countenances, they went and threw down 
some of his fine Jinen.| The washerman was the 
servant of Kansa, made insolent by his master’s fa- 
your: and he provoked the two lads with loud and 


तत्किमेतेन मथुरां ANAT मघसूदन। 
विभेमि कंसादिग्जन्म परपिण्डोपजीविनाम्‌ iu 
p Vata-ramhas. 
. . Ar aA 
i yai यातं महावीयों रथेनेको विशाम्यहम्‌ । 
$ Rajaka. From the context the word seems to denote a dyer. 
| अयाचेतां सुरूपाणि वासांसि रुचिराननो। 
The lads did not “throw down some of his fine linen”, but asked 


him for it. 
रूचिराणि At is the reading preferred by the commentator Ratna- 


garbha; रूचिराननी, that accepted by Sridhara: and neither of them 
mentions that of the other. 
* कंसस्य रजकः सोऽथ प्रसादारूढविस्मय:ः | 
Instead of WHT4T?. some MSS, have Water. 
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scurrilous abuse, until Krishna struck him down, with 
his head to the ground, and killed him. Then, taking 
the clothes, they went their way, clad in yellow and 
blue raiment, until they came to a flower-seller’s shop. 
The flower-seller looked at them with astonishment, 
and wondered who they could be, or whenee they 
could have come. Seeing two youths so lovely, dressed 
in yellow and blue garments, he imagined them to be 
divinities descended upon earth. Being addressed by 
them with mouths budding like lotoses, and asked for 
some flowers, he placed his hands upon the ground, 
and touched it with his head, saying: “My lords have 
shown me great kindness, in coming to my house,” 

fortunate that Lam. I will pay them homage.” Having 
thus spoken, the flower-seller, with a smiling aspect, 
gave them whatever choice flowers they selected, to 
conciliate their favour. Repeatedly prostrating + him- 
self before them, he presented them with flowers, 
beautiful, fragrant, and fresh. Krishia, then, being 
much pleased with him, gave him this blessing: “ For- 
tune, good friend, who depends upon me, shall never 
forsake you. Never shall you suffer loss of vigour or 
loss of wealth. As long as time shall last, your descend- 
ants shall uot fail.§ Having long tasted various de- 


* प्रसादपरमी नाथौ मम गेहमुपागती | 


+ प्रणम्य, which implies nothing more than a respectful inclination 
of the head and uplifting of the hands. 
t Amala. 


$ यावहिनानि तावञ्च न नशिष्यति संततिः। 
This lection, Ratnagarbha’s, is the one followed by the Translator. 
Sridhara’s and that of nearly all my best MSS. begins the verse with 


the words यावकत्त्वन्नाम | 
JE 
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lights (on earth), you shall, finally, obtain, by calling 
me to recollection, a heavenly region, the consequence 
of my favour. Your heart shall ever be intent on 
righteousness; and fulness of days shall be the portion 
of your posterity. Your descendants shall not be sub- 
ject to natural infirmities, as long as the sun shall en- 
dure. Having thus spoken, Ktishta and Ráma,T 
worshipped by the flower-seller, went forth from his 
dwelling.' 


! These incidents are told, with some unimportant differences, 


in the other accounts of Krishni's youth. 


* नोपसगादिकं दोषं युष्मत्संततिसंभयः | 
संप्राप्स्यात महाभाय यावत्सूयो घरिष्यति ॥ 


f Baladeva, in the original. 


CHAPTER XX. 


Krishna and Balarama meet Kubjt; she is made straight by the 
former: they proceed to the palace. Krishna breaks a bow 
intended for a trial of arms. Kanisa’s orders to his servants. 
Publie games. Küishüa and bis brother enter the arena: the 
former wrestles with Chanutra, the latter, with Müshtika, the 
king’s wrestlers, who are, both, killed. Kfishüa attacks and 
slays Kamsa: he and Balarama do homage to Vasudeva and 
Devaki: the former praises Krishna. 

AS they proceeded along the high road, they saw 
coming (towards them) a young girl, who was crooked: 
carrying a pot of unguent. Kfishüa addressed her 
sportively, and said: “For whom are you carrying that 
unguent? Tell me, lovely maiden: tell me truly.” 
Spoken to as it were through affection, Kubjá, 3. well 
disposed towards Hari, rephed to him also mirthfully, 
being smitten by his appearance: “Know you not, be- 
loved, that I am the servant of Kaisa, and appointed, 
crooked as I am, to prepare his perfumes? Unguent 
ground by any other he does not approve of: hence I 
am enriched through his liberal rewards.” Then said 
Ktishna: “Fair-faced damsel, give us of this unguent, — 


* [ndivara-lochaná. 
+ No proper name, here and near the top of the next page, but “the 
deformed girl". The word kubjd is rendered “crooked”, above. 


¦ कान्त कस्मान्न जानासि कंसेनाभिनियोजिताम्‌ | 
नेकवक्रेति विख्यातामनुलेपनकमणि ॥ 


The name of the damsel, we are thus told, was Naikavakra. In the 
Bhagavata-purdia, X., Prior Section, XLH., 3, her name appears as 
Trivakrá. She was so called, the commentator Sridhara remarks, be- 
cause triply deformed,—namely, in the neck, in the chest, and iu the 
waist. 
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fragrant, and fit for kings —as much as we may rub 
upon our bodies.” “Take it,” answered Kubja. Aud 
she gave them as much of the unguent as was suf- 
ficient for their persons. And they rubbed it on va- 
rious parts of their faces and bodies,’ till they* looked 
hike two clouds, one white and one black, decorated 
by the many-tinted bow of Indra. Then Krishüa,T 
skilled in the curative art, took hold of her, under the 
chin, with the thumb and two fingers, and lifted up 
her head, whilst, with his feet, he pressed down her 
feet; and, in this way, he made her straight. When 
she was thus relieved from her deformity, she was a 
most beautiful woman;? and, filled with gratitude and 
affeetion, she took Govinda by the garment, and invited 
him to her house. Promising to come at some other 
tune, Krishóa$ smilingly dismissed her, and then 


! They had their bodies smeared in the style called Bha- 
ktichchheda (भक्तिच्छेदानुलिप्ता ङ्गी); that is, with the separating 
or distinguishing (chheda) marks of Vaishnava devotion (bhakti),— 
certain streaks on the forehead, nose, cheeks, breast, and arms, 
which denote a follower of Vishiin. See the Asiatic Researches, 
Vol. XVI., p. 33. || 


* The original here gives them the epithet purusharshabha. 
f Sauri, in the Sanskrit. See the original in the next annotation. 
¦ ततस्तां चिबुके शौरिरुज्ञापनविधानवित्‌ | 

उत्पद्य तोलयामास द़्ङ्कलेनाग्रपाणिना ॥ 

चकर्ष पञ्यां च तथा Baa केशवो ऽ नयत्‌ | 

ततः सा ऋजुतां UTAT योषितामभवद्वरा ॥ 
For some of the additions to the literal sense of the original, the 

Translator has drawn on Sridhara. 

§ The Sanskrit has Hari. 
|| Or Professor Wilson's collected Works, Vol. L, p. 41. 
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laughed aloud, on beholding the countenance of Bala- 
deva.!* 

Dressed in blue and yellow garments, and anointed 
with fragrant unguents, 3 Kesava and Ráma proceeded 
to the hall of arms, which was hung round with gar- 
lands. Inquiring of the warders which bow he was 
to try, aud bemg directed to it, he took it. and bent 
it.§ But, drawing it with violence, he snapped it in 
two:z* and all Mathura resounded with the noise which 
its fraeture occasioned. Abused by the warders for 
breaking the bow, Krishna and Rama retorted, and de- 
fied them, and left the hall. | 

When Kamsa knew that Akrüra had returned. and 
heard that the bow had been broken, he thus said. to 
Chánüra and Mushüka, (his boxers): “Two youths, 
cowherd boys, have arrived. You must kill them both. 
in a trial of strength. in my presence; for they prac- 
! The story is similarly told in the Bhágavata, €e. 

? The bending or breaking of a bow is a favourite incident 
in Hindu heroic poetry; borrowed, no doubt, from the Ramia- 
yana, where, however, it has an object: here it is quite gratuitous. 


* Rama, in the original. 

7 भत्तिच्छेदानुलिप्ताङ्गी | See note 1 in the preceding page. 

+ According to the original, in all my MSS., &c., the youths, not the 
hall, were thus adorned. 


$ आयोगं च धनूरत्नं ताभ्यां yea रक्षिभिः | 
आख्यातं सहसा HUT गृहीत्वापूरयद्धनुः ॥ 

Instead of आयोगं "wq, the lection of Sridhara, Ratnagarbha has 
आयोगवं, and says that we here have the name of the bow, Ayogava. 
The commentators mention and explain other readings: and my MSS. 
supply still more, 

| रक्षिसैन्यं निङत्योभौ निष्कान्तौ कार्मुकालयात्‌ । 
a Malla-yuddha, See note «| in p. 39, infra. 
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tise against my hie, I shall be well pleased if you kill 
them in the match, and will give you whatever you 
wish; not else. These two foes of mme must be killed 
by you, fairly or unfairly. The kingdom shall be ours 
in common, when they have perished.” Having given 
them these orders, he sent, next, for his elephant- 
driver, and desired him to station his (great) elephaut, 
Kuvalayapida,—who was as vast as a cloud charged 
with rain,—near the gate of the arena, and drive him 
upon the two boys when they should attempt to 
enter,” When Kaisa had issued these commands, and 
ascertained that the platforms were all ready (for the 
spectators), he awaited the rising of the sun, uncon- 
scious of impending death. F 

In the morning, the citizens assembled on the plat- 
forms set apart for them; and the princes, with the 
ministers and courtiers, occupied the royal seats. 
Near the centre of the circle, judges of the games § 
were stationed by Kamisa, whilst he himself sat apart, 
close by, upon a lofty throne. Separate platforms 
were erected for the ladies of the palace,| for the 


Instead of AR, there occurs, as a common variant, the lection accepted 
by Sridhara, asa | This, mistaken for Hue, with the supposition that 
त्वया was misread AYA, is the only ground that I have discovered for 
the Translators clause “who was as vast as a cloud charged with rain." 

+ The original has आसज्ञसरण:, which only implies that his death 
was near, not that he knew it to be so. 

i; These two words are to represent dmdtya. Bhřitya, ‘dependants’, 
is a variant. 

§ मल्लप्रा्षिकवर्गः । Variant: मल्लपोर्श्चिकवर्गः । 


Antah pura. 
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courtesans,” and for the wives of the citizens.” Nanda 
and the eowherds had places appropriated to them, at 

' The Bhágavata enters into even fewer particulars than our 
text, of the place set apart for the games. The bari Vaisa 
gives a much more detailed deseription, whieh is, in some re- 
speets, curious. The want of any technical glossary, and the ge- 
neral manner in which technical terms are explained in the ordi- 
nary dictionaries, render it difficult to understand exactly what 
is intended; and any translation of the passages must be defect- 
ive. The French version, however, probably represents a 
much more splendid and theatrical seene than the text authorizes, 
and may, therefore, admit of correction. The general plan is 
nothing more than an enclosed space, surrounded by temporary 
structures of timber or bamboos, open or enelosed, and decorated 
with hangings and garlands. It may be doubted if the details 
described by the compiler of the Hari Vamsa were very familiar 
even to him; for his description is not always very consistent or 
precise. Of two commentators, one evidently knows nothing of 
what he attempts to explain; but, with the assistance of the 
other, the passages may be thus, though not always confidently, 
rendered : 

“The king, Kaisa, meditating on these things, went forth, 
from his palace, to the place which had been prepared for the 
sight of the ceremonial ('), to inspect the scaffolds (7) which had 
been constructed. He found the place close set with the several 
platforms (?) of the different publie bodies (*). strongly put together, 
and deeorated with roofed pavilions of various sizes, supported 
hy columns, and divided into commodious chambers. (°) The edi- 
fice was extensive,{ well arranged, secured by strong rafters, (°) 
spacious and lofty, and commodious and secure. Stairs led to 
the different galleries. () $ Chairs of state(^) were placed in 


Vara-mukhya. 


+ M. Langlois's translation, Vol. l, pp. 254, 355, and pp. 362—264. 
* Swayata. Variant: swayuta. 
§ The translation of the last two sentences educes much more trom 


the original than even the commentaries warrant. 
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the end of which sat Akrüra and Vasndeva. Amongst 
the wives of the citizens appeared Devaki, mourning 


various parts of it. The avenues that conducted to it were nar- 
row(). It was covered with temporary stages and sheds, ('°) 
and was eapable of sustaiuing the weight of a multitude. 
“Having seen the place of the festival thus adorned, Kamsa 
save orders, and said: ‘To-morrow let the platforms, and ter- 
races, and pavilions ('') be decorated with pictures, and garlands, 
aud flags, and images;('*) and let them be scented with fragrant 
odours, and covered over with awnings.(!9 Let there be ample 
heaps of dry pounded cow-dung(") provided on the ground, * 
and suitable refreshment-chambers be covered over, and decorated 
with bells and ornamented arches. (15) Let large water-jars be 
securely fixed in order, capable of holding a copious supply, and 
provided with golden drinking-cups. Let apartments be pre- 
pared (/5, and various kinds of beverage, in appropriate vessels, 
he ready. Let judges of the games be invited, and corporations, 
with their chiefs. Let orders be issued to the wrestlers, and 
notice be given to the spectators; and let platforms, for their ac- 
commodation, be fitted up in the place of assembly? (DY 


* Aksha-vata is the reading of my oldest MS., instead of the ordinary 
ranga-vata 

+ Harivaimsa, sl. 4521 — 4537 
एवं राजा विचिन्त्याथ निष्कम्य स्वग॒होत्तमात्‌ | 
प्रेागारं जगामाशु मञ्चानामवलोककः ॥ 
स qu सवनियक्त प्रेचागारं नृपोत्तमः 
श्रेणीनां दृढसंयुक्तैमञ्चवाटेनिरन्तरम्‌ ॥ 
सोतत्तमागारयुृक्ताभिवंडभीमिविभूषितम्‌ i 
कुटीभिञ्च प्रवृद्घाभिरेकस्तम्मे्य भूषितम्‌ ॥ 
aaa: सारनिव्यूहं स्तायतं सुप्रतिछितम्‌ | 
उदग्रासिष्टस॒सिष्टमञ्चारोहणमुत्तमम्‌ i 
नपासनपरिचिष्तं संचारपथसंकुलम्‌ | 
छन्नं तद्ेदिकाभिस्च मानवोघभरक्षमम्‌ ॥ 
स get भूषितं रड्जमाज्ञापयत बुद्धिमान्‌ | 
खः सचित्राः RATATI सपताकास्तथव च ॥ 
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for her son,* whose lovely face she longed to behold, 
even in the hour of his destruction. When the musical 


When the meeting takes place, the site of the games is thus 
deseribed: “Upon the following day, the amphitheatre) was 
filled by the citizens, auxious to behold the games. The place 
of assembly (') was supported by octagonal painted pillars. (7^ 
fitted up with terraces, and doors, and bolts, with windows, cir- 
enlar or ereseent; shaped, and accommodated with seats with 
cushions; (7) and it shone like the ocean, whilst large clouds 
hang upon it, with spacious, substantial pavilions, (7). titted up 
for the sight of the combat; open to the front, (9). but sereened 
with beautiful and fine curtains,(*4) crowned with festoous of 
flowers, and glistening with radiance, like autumnal clouds. The 
pavilions} of the different companies and corporations. vast as 
mountains, were decorated with banners, bearing upon them the 
implements and emblems of the several erafts. () The ehambers 
of the inhabitants of the inner apartments shone near at hand, 
bright with gold, and painting, and net-work of genis: they were 
richly decorated with precious stones, were enclosed below with 
costly hangings, (9) and ornamented above with spires and ban- 
ners, and looked like mountains spreading their wings in the sky; 


सुवासिता वपृष्मन्त उपनोतोत्तरच्छदः | 
क्रियन्तां मच्चवाटा स्च वड़भ्यो वीथयस्तथा ॥ 
अचवाटे करीषस्य कल्प्यन्तां राशयोऽ व्ययाः | 
घण्टास्तोरणशोभास बलयञ्चानुरूपतः ॥ 
स्थाप्यन्तां सुनिखाताञ्च पानकुम्भा यथाक्रमम्‌ | 
उद्भारसहाः सवे सकाञ्चनघरोत्तराः ॥ 
बलयस्ोपकल्प्यन्तां कषायायैव FAW: | 
प्रा्रिकाद्च निमन्त्यन्तां Say सपृरोगमाः ॥ 
आज्ञा च देया मल्लानां प्रेच्काणां तथेव च | 
समाजे मञ्चवाराञ्च कल्प्यन्तां सूपकल्पिताः ॥ 

Y पृत्रगद्धिनी , which means that Devaki loved her son. 


+ Mancha; previously rendered “scaffolds”; “pavilions” being used to 
represent vadabhi or valabhi. 
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instruments sounded, Cháńúra sprang forth, and the 
people cried © Alas!” and Mushtika slapped his arms 
while the rays of lgbt reflected. from the valuable jewels were 
blended with the waving of white chowries and the musical 
tinkling of female ornaments. The separate pavilions of the 
courtesans were graced by lovely women, attired in the most 
splendid dresses, (77) and emulated the radiance of the cars of the 
gods. Iu the place of assembly there were excellent seats, 
couches made of gold, and bangings of various colours, inter- 
mixed with bunches of flowers; and there were golden vases of 
water, and handsome places for refreshment, filled with fruits of 
various kinds, and cooling juices, and sherbets fit for drink- 
ng.) And there were many other stages and platforms, * 
constructed of strong timber; and hangings, by hundreds and 
thousands, were displayed; and, upon the tops of the houses, 
chambers (7?) fitted up with delicate jalousies, through which the 
women might behold the sports, appeared like swans flying 
through the air. 

“In front stood the pavilion of Kamsa, surpassing all the rest 
in splendour, looking like Monnt Mera, in radiance; its sides, its 
colunms, being covered with burnished gold; fastened with 
coloured cords, and every way worthy the presence of a king." F 


* These two substantives are to render mancha. See note $ in the 
preceding page. 

+ Harivamsa, sl, 4642—4656 
तास्मन्नहनि निवृत्ते द्वितीये समुपस्थिते | 
आपूयत महारङ्ग: पौरयृद्चदिदृचमिः ॥ 
सचित्राष्टाखिचरणः सागलद्वारवेदिक 
सगवाचाधचन्द्रश्च सतल्पोत्तमभूषित 
प्राज्ञ खेस्ारुनिमृक्तमाल्यदामावतंसित 
अलंछृतिविराजङ्भिः शारदेरिव तोयद 
मञ्चागारेः सुनिमुक्तेयुद्राय सुविभूषित 
समाजवाटः शुशुभे सभेघीघ इवाणव 
स्वकमेद्र व्ययुक्ताभिः पताकाभिनिरन्तरम्‌ | 
HUA च गणानां च मञ्चा भान्त्यचलोपमाः ॥ 
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in defiance. Covered with must* and blood from the 
elephant, whom, when goaded upon them by his 


Der] 


In justification of the rendering of the above, au explanation 
of the technical terms, taken either from dictionaries or frou the 
commentators, may be subjoined, (') Kasa went to the Pre- 
kshágára (प्रेक्षायार). literally, Shouse of seeing;? but it is evi- 
dent, from its interior being visible to spectators on the tops of 


the houses,— as subsequently mentioned,—that it was not a 


अन्तः:परगतानां च प्रेक्तागाराण्यनेकशः । 
रजः काञ्चनचित्राणि रत्नज्वालाकुलानि च ॥ 
तानि रल्नौघक्कु प्तानि ससानुप्रगृहाणि F | 
रेजुजेवनिकाक्षेपे: सपक्षा इव खे ANT: ॥ 
तत्र चामरहासेस्च भूषणानां च शिञ्जितैः | 
मणीनां च वराहाणां विचितचा्चेरुरचिषः ॥ 
गणिकानां पृथड्यच्चाः शुभे रास्तरणाम्बरेः | 
शोभिता वारमुस्याभिर्विमानप्रतिमोजसः i 
तत्रासनानि मुस्यानि gT हिरण्मयाः | 
प्रकीणास्च कुथाणिचाः सपृप्पस्तबकद्रुमाः ॥ 
atau: पानकुम्भास्च पानभूम्यञ्च शोभिताः | 
फलावदंशपूणाञ्च चाङ्गे्यः पानयोजिताः ॥ 
अन्ये च मञ्चा बहवः काएसंचयबन्धनाः | 
रज॒ः प्रस्तरणास्तत्र शतशोऽथ सहस्रशः di 
उत्तरागारिकाझ्चान्ये सूच्मजालावलोकिनः | 
स्त्रीणां Barger भान्ति राजहंसा इवाम्बरे ॥ 
प्राझुखञ्चारनिर्युक्तो मेरूशुङ्गसमप्रभः | 
रुक्मपत्रनिभस्तम्भस्ितनियोंगशोमितः ॥ 
प्रे्ागारः स कंसस्य प्रचकाशे ६ fah श्रिया à 
शोभितो ATAZA निवासङतलच्तणः ॥ 


* This word, a popularized form of the Persian mast, cama, is here 
used to translate mada, the ichor which exudes from the temples of a 
rutting elephant, Mast is an adjective, signifying ‘proud’, Sin rut’. 

+ Nilakaüfha and Arjuna Misra. To the scantlings of scholia, adduced 
iu the following pages, that are taken from the former, | have annexed 
his name. The remaining elucidations which Professor Wilson indicates 
to be commentatorial are derived from the latter. 
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driver, they had slain, and armed with his tusks, Ba- 
labhadra and Janárdana confidently” entered the arena, 


theatre, or covered edifice. If a building at all, it was merely 
a sort of stockade. One commentator calls it “a place made 
for seeing the sacrifice”: घनुमंहप्रेक्षणाथ्थ wid स्थानम्‌ | (?) Mancha- 
nam avalokakah (मञ्चानामवलोककः). The Mancha is commonly 
understood to signify a raised platform, with a floor and a roof, 
ascended by a ladder: see Dictionary. (°) Mancha-váta (मञ्चवार). 
Vila is either ‘site’ or *inclosure; and is used, here, without 
much affecting the sense of Mancha. ‘The compound is explained, 
by the commentators,} ‘prepared places? (रचितभूमय:), or ‘the 
sites of the platforms’ (मञ्चभूमयः). (4) The Svenis (Syaftsri). as- 
sociations of artificers practising the same art. One of the con- 
mentaries understands the term to be here used to denote, not 
their station, but their labours: “The structure was the work of 
the artilicers” (yaa AWATA). | (Several words occur, here, 
of technical import. The passage is: 
सो त्तमागारयुक्ताभिर्वलभीभिर्विभूषितम्‌ i$ 
कुटीभिञ्च प्रवृद्घाभिरिकस्त्ने् भूषितम्‌ ॥ 

Valabhi is said, by the commentator, to mean a structure with a 
pent rool, supported by six columns; Kuti, a circular one, having 
seven roofs (something, perhaps, like a Chinese pagoda.) and 
four columns. The Eka-stambha is a chamber, supported by 
one column: वलभीभिरुभयतो नमत्पक्षद्रयाभिश्कदी षट्रम्भाभिः। 


6 G4 


कुटी भिश्च प्रवृद्धाभि: कोछके: सप्तषच्छदिके्चतुस्तम्ः। | (°) Sdranirvytha 


* गर्वलीलाविलो कितो i 

+ Nilakantha. 

t The ensuing definitions I find in Arjuna Misra only. 

$ Some MSS. begin this line with उत्तरागार०. 

| What is meant, here, as the first sentence is from Nilakantha, who 
therein explains, first, वलभी भि; and then क्दीभिः, which he reads 
instead of कुटीमिः- The rest of the Sanskrit, giving a definition of 
the latter term, is, perhaps, altered from the same commentator. 
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like two lions amidst (a herd of) deer. Exclamations 
of pity arose from all the spectators, along with ex- 


(सारनिद्यूह). * ]t is difficult to understand the necessity of rafters 
in an inclosure in which the platforms and stages seem to have 
been erected independently of any floor or wall; but the com- 
mentary + explains Nirvytha. “strong brackets, projecting from 
ahouse:” सारनिद्यूहं दृढं नागदन्ता गुहान्तिर्गतदारूरूपाणि यत्र । 
(*) Aslishta-snslishta-manebárohanam. The first epithet is ex- 
plained, ‘not contracted? (असंकुचितम्‌): ¦ the second. ‘well con- 
structed? (साघरचितम्‌); and, for the ‘ascending’ ( Avohaáa). 
we have सोपानपड्ियंत्र ‘where was a line of steps! or ‘ladders’. 
There is another reading of the text, however, which may be 
rendered: “Having steps well secured in their ascent above 
(उदक्प्रवणस॒थ्चिष्ट$ मञ्चारोहणम्‌). C) Seats for kings” (नुपास- 
नानि). ()Such is the literal purport of Sanchira-patha-sanknla 
(संचारपथसंकुल); implying, possibly, the formation of passages 
by fences on either side. ('9) This is doubtful. The phrase is 
(ea तद्वेदिकाभिः) Chhannath tad-yedikabhih. Chhanna means, 
literally, *covered,?^ and ean scarcely be used iu the sense of 
*overspread" or ‘filled with? Vedika means an elevated floor or 
terrace, with which a hall or edilice cannot well be ‘covered’, 
and, therefore, requires the sense here given to Chhama, ‘The 
commentators are silent. (!) The Manchavatas aud Valabhis, as 
above. The other term is Vithi, ‘a shop,’ ‘a stall, ‘a terrace,’ 
‘a road.’ ("Let them be Vapushmantah (वर्पृष्मन्त:), “having 
painted or sculptured figures (चिचपृरुषादियुक्ताः). T The other 


* [ have altered, here and below, *niryysha", and the same form in 
Sanskrit. सारनिर्युक्तं is a variant, 

+ Nilakantha’s, 

t Nilakattha’s explanation of अङ्किष्ट | 

3 seqnquatay —the reading of Arjana Misra,—and उट्‌ याक्ष्ट- 
afat are further variants that | find. 

|| See the original, at the foot of p. 26, anpra. 


€ Nilakanfha. 
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pressions of astonishment. “This, then,” said the 
people, “is Krishna. This is Balabhadra. This is he 


commentary renders it merely ‘pleasant’ or ‘agreeable (स्पृहणीयाः) 
(°) ‘Covered above with cloths (उपनीतोत्तरच्छद्‌ः) The use of 
the awning or Shamiyana is very common in India. (°) For the 
wrestlers to rub over their bodies, to absorb the perspiration 
(मलानां सेदापमाजेनाथम्‌). () This is, all, rather questionable. 
The passage is, most usually: 


घण्टास्तोरणशोभाञ्च AATETTA: | 


Vali, or Bali, in one sense, means ‘the edge of a thatch,’ and 


may be put for some sort of temporary structure,—a kind of re- 
tiring or refreshment-room for the boxers and wrestlers. In some 
copies, it is read परास्तरणशोभाः, “beautiful with cloths spread,” 
on which the performers may sit, when disengaged; perhaps, a 
sort of carpet on the ground. ('5) The expression is, again, Vali 
(वस्नयञ्योपकल्प्यन्ताम्‌). Another sense of the word is “offering 
of viands, or of the remains of a saerifice, to all beings;”* bnt 
that cannot be its purport here: nor is it ever used in the sense 
of viands in general. The verb Kalp or Klip also usually implies 
‘making’. ('7)Manchavata;+ ‘in the Samája! or ‘assembly’ 
(7) Mahiranga (महारङ्क), “the great place of the performance." 
Ranga is ‘acting’ or ‘representation’; also, the place or site of 
it, (Al the copies consulted, except one, offer an irregularity 
of construction, which, although defended by the commentators, 
is a license searcely allowable. The epithets of the first verse 
are, all, in the plural number; they then oceur in the singular, 
to agree with the only substantive in the description, Samájaváta. 
According to the commentaries, the plural term Manchah (मञ्चः) 
understood is the substantive to the epithets of the first stanza; 
and Samájaváía (the singular), to those of the other verses. 
This awkwardness is, however, avoided by the reading of an old 


aud very good copy, which puts it, all, in the singular;j as 


* See Vol. IL, p. 118, and p. 220, note 1 
+ To render “platforms”. My oldest MS. has मञ्चशोभाः | 
; So do the Calentta edition of the Harivansa, my oldest MS., and, 


so far as 1 know them, MSS. generally. 
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by whom the fierce vight-walker Pütaná was slam" 
by whom the waggon was overturned, and the two 


सचित्राष्टाखिचरणः सार्गलद्वारवेदिकः i 

ATAU TTY सतलोत्तमभूषितः ॥ 
(7°) The expression is Charana; literally, ‘foots’ explained, by 
the commentator, + Stambha, ‘post? or ‘pillar’. (7) The reading 
of most of the copies is Sayanottama (प्रायनोत्तम), which may bi 
taken as the sense of Talottama, ‘couches or benches with eush- 
ions.’ (3) Manchagaraih (मश्नागारे:), “temporary houses? (790. 
‘fronting to the east’ (प्रा झु खैः) ¦ (25) Nirmuktaih (निमुक्तैः) ex 
plained, by the commentator, $ to mean ‘fine threads’, network, 
or ‘gauze’, through which persons, females especially, may see, 
withont being seen (°) स्वकमंद्र व्यय क्तामि पताकाभिः। 05 With 
ridges and projections ” (ससानप्रगृहाणि) The commentator || 
explains this: “with flags on the top ol them” (उपरिदंश सप 
ताकानि). (C7) This appears to be intended for an epithet of the 
women; although Astaratia is not usually applied to dress: 


आस्तरणाम्बरेः शोभिता वारमुख्याभिः। 7 
(*) फलावदंशपू्णास्च VFS: पानयोजिता 


Phala, of course, is ‘fruit’. Avadamsa is explained, in lexicons, 


3? 


“what is eaten to excite thirst: one comment”? gives it. 7 what 
may be sucked," as tamarinds and the like. Chingeri is ex- 
plained “tluids for drinking, made with sorrel or acid fruits; 
that is, sherbets. (°) उत्तमागारिकाः or उत्तरागारिकाः is an 
epithet of the Prekshágára, +} or look-out house of the women 


(स्त्रीणां प्रेक्षागुहाः), situated on the tops of their houses. according 


* See Vol. IV, p. 276. 

T? 

t Nilakantha. 

$ Idem. 

|| Idem. 

«| Parts of two lines. See the original, in p. 29, supra 

" Nilakańťha’s. 

ff The original exhibits the plural, as does the translation which Pro- 
fessor Wilson here annotates. 

V. 3 
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Arjuna-trees felled.” This is the boy who trampled 
and danced on the serpent Kaliya;¢ who upheld the 
mountain Govardhana for seven nights;: who killed, 
as ìf in play, the iniquitous Arishta, § Dhenuka, | and 
Kesin.*. This, whom we see, is Achyuta.** This is he 
who has been foretold by the wise, skilled in the sense 
of the Purdnas, as Gopála, who shall exalt the de- 
pressed Yádava race. This is a portion of the all- 
existing, fy all-generating Vishnu, descended upon earth, 


to the commentators; tt गुहोपरि गुहं यत्तदुत्तमागारं ततरभवाः 
ऋ अ ood RAET: ; an arrangement very compatible with the 
Form of Indian houses, which have flat roofs, commonly enclosed 
by a trellis-work or jalousie of masonry. §§ It is observable, 
that, in the Vishiiu Purana, and in the Mahabharata, on various 
publie occasions, the women take their places on the platforms, 


or in the pavilions, without curtains or sereens, 


* See Vol. IV., pp. 279 and 281. 
T lbid., p. 291. 
Ibid., pp. 315, 316. 
$ lid, pp. 383, 334. 
|| /bid , pp. 297, 298. 
lbid., p. 340. 
Here the original, according to all my MSS., &c., has the following 
stanza, nnrendered by the Translator, as in his Hindu-made version: 
अयं चास्य महाबाहुरबलभद्रो ऽ S: | 
प्रयाति लीलया योषिन्मनोनयननन्द नः ॥ 

Both the commentators recognize these verses; and Ratnagarbha ex- 
pounds them. 

+t Sarva-bhita. Ratnagarbha explains it by sarvdtman. 

i; The words quoted are Nilakantha’s. Arjuna Misra has something 
different. 

$ Professor Wilson's translation of the two passages quoted in pp. 25, 
26, and pp. 27, 28, supra, and his notes on the sume, have suggested 
numerous remarks which | have withheld: the subject of this episodical 
matter not being one with which the Vishiu-purdie is very intimately 
connected. 


* 
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who, will, assuredly, lighten her load.” Thus did the 
citizens deseribe Rama and Krishna, as soon as they 
appeared; whilst the breast of Devaki glowed with 
maternal affection;* and Vasudeva, forgetting his in- 
firmities, felt himself young (again), on beholding the 
eountenanees of his sons as a season of rejoicing. The 
women of the palace, and the wives of the citizens, 
wide opened their eves, and gazed intently upon 
Kiishha.f “Look, friends,” said they to their com- 
panions; “look at the face of Krishüa. His eyes are 
reddened by his conflict with the elephant; and the 
drops of perspiration stand upon his cheeks, ontvying 
a full-blown lotos in autumn, studded with glittering 
dew. Avail yourself, now, of the faculty of vision. 
Observe his breast,— the seat of splendour, marked 
with the mystic sign,§—and his arms, menacing de- 
struction to his foes. Do you not notice Balabhadra, 
dressed in a blue garment,—his countenance as fair as 
the jasmine, as the moon, as the fibres of the lotos- 
stem? See how he gently smiles at the gestures of 
Mushtika and Cháńńra, as they spring np. And now 
behold Hari advance to encounter Chánüra. What! 
Are there no elders, judges of the field? | How can 
the delicate form of Hari, — only yet in the dawn of 


— a = 


~ ~ 
` उरस्तताप देवक्याः स्नेहस्नृतपयोधरम्‌ | 
Here we have an expression of the idea, that, when a woman is deeply 
moved in her maternal feelings, she experiences a secretion of milk. 


+ द्रं न विरराम तम्‌। 

1 This sentence is somewhat interpolated, and otherwise freely rendered, 
Avasydya, as appears from the context, here means, ax the commentators 
interpret it, *hoar-frost,' rather than “dew”, 

$ To render srivatsa. See Vol. IV., p. 268. 

| Yukta-kárin. 
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adolescence,—be regarded as a match for the vast and 
adamantine bulk of the great demon?” Two youths, 
of light and elegant persons, are in the arena, to op- 
pose athletic fiends, headed by the cruel Chantra. 7 
This is a great sint in the judges of the games, for 
the umpires to suffer a contest between boys and 
strong men.” 

As thus the women of the city conversed (with one 
another), Hari, having tightened his girdle, danced in 
ihe ring, shaking the ground (on which he trod). Ba- 
labhadra, also, danced, slapping his arms in defiance. 
Where the ground was firm, the invineible Krishna 
contended, foot to foot, with Chánüra. The practised 
demon Mushtika was opposed by Balabhadra. Mu- 
tually entwining, and pushing, and pulling, and beating 
each other with fists, arms, and elbows, pressing each 
other with their knees, interlacing their arms, kicking 
with their feet, pressing with their whole weight upon 
one another,’ fought Hari and Chantira. Desperate 


! The terms here used are technical, and refer to the estab- 
lished modes of wrestling amongst Hindu athletze.$ — 1. Samni- 
pata (संनिपात) is described “mutnal laying hold of." l| 2. Ava- 
dhüta (aaya), “letting go of the adversary.” है, Kshepana 
~ bc eee S " k I fe . r 
(QUU) “pulling to and casting back.” 4. Mushti-nipála (मुष्टि- 


* gi वज्चकठिनाभोगिशरीरोऽयं महासुरः i 
+ इमी सुललितौ रङ्गे dd नवयोवनी। 
दैतेयमल्लायाण्र प्रमुखास्वतिदा रुणा: ॥ 


;oVyatikrama. 
$ The following definitions are taken from the two commentaries. 


ü परस्पर संसेषः | Sridhara. ‘Mutual onset’, परस्परं संघर्ष: ] Ratna- 
garbha, 
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was the struggle. though without weapons, tid one 


for life and death, to the great gratification of the 


निपात).* “striking with fists.” 5. Kila-nipdtana (कीलनिपातन). 
“striking with the elbow," — 6. Vajra-nipátana (वञ्चनिपातन). 
“striking with the fore-arin." के 7. JAnu-nirghata (जानुनिघात).! 
“pressing or striking with the knees." 8. Bahn-vighatlana (qTg- 
fauga). $ “interlacing the arms.” 9. Pádoddhüta (urz aa). 
“kicking. ® 10. Prastishta i (प्रसृष्टा). “intertwining of the whole 
body." In some copies, ** 
(अप्रमनि्घात), “striking with stones," or ‘striking blows as 
hard as with stones;™ for stones could searcely be used in a 


another term oceurs, Asma-nirgháta 


* The original has no such term, but मुष्टिभिः, “with the fists.” 

+ Aratni-dwaya, Aratni never, I believe, signifies “fore-arm™; and 
the definition of the fifth technicality shows that it cannot bear the im- 
port of ‘elbow’, its more ordinary signification, when it does not denom- 
inate a measure, Again, as it does not here mean ‘fist’,—vne of its 
senses,— it seems likely that it must denote the ulnar side of the hand. 
So, indeed, the term is explained by Arjuna Misra, where he comments 


on the Mahábhárata, Vana-parvan, sl. 15781, His words are: WUFAAT | 
- 
diede urs i 

+ The Sanskrit has जानुभिः, simply. See note **, below, 

§ I find a different reading. See note **, below. The Translators de- 
finition, which is conjectural, is little likely to be correct. 

' पञ्यामृत्वेपणम्‌ । परस्परं पादछृतोडूननम्‌ । Ratnagarbha. 

« Variant: pras/ishta, 

** The subjoined verse is rejected, without remark, by Ratnagarbha, 
and is absent from my two old copies of the mere text, but occurs, 
though uncommented, in Sridhara's text, aud in several of my M53.: 

LE Y za 
जानुभिश्वाग्मनिधघातैस्तथा बाहुविघट्टित:। 

Some excellent copies give, instead of अएमनिघातिः, अपमभि- 
€ 2 
घात: | 

Professor Wilson, when he accepted, in his translation, the seventh 
and eighth technicalities, should have accepted asma-nirghata, also, 
which cannot be divorced from the other two, since it stands, in the 
original, between them, 
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spectators.” [n proportion as the contest continued, 
so Chantra was gradually losing something of his origi- 
nal vigour, f and the wreath upon his head trembled 
from his fury and distress;! whilst the world-compre- 
hending} Krishna wrestled with him as if but in sport. 
beholdmg OChánüra losing, and Krishüa gaining, 
strength, Kamsa, furious with rage, commanded the 
music to cease. As soon as the drums and trumpets 
were silenced, a numerous band of heavenly instru- 
ments was heard m the sky;§ and the gods invisibly 
exclaimed: “Victory to Govinda! Kesava, kill the 
demon Chima!” Madhusüdana, having, for a long 
time, dalled with his adversary, at last lifted him up, 


contest specified as “one without weapons” || (uude 
gam. 1 
| Krishna contended with Chánüra, “who, through distress 
and anger, shook the flowers of his crest :” 
खेदाचालयता कोपान्निजशेखरकेसरम्‌ | 


The two last terms are explained: “the flower of the wreath on 


his head:” स्वशीषापी डभूतं UurH p 


” अशस्त्रमतिघोरं तत्तयोयुद्ध सुदारुणम्‌ | 
बलप्राणविनिष्पाद्यं समाजोत्सवसंनिधो ॥ 
+ प्राणहानिमवापाय्यां तावत्तावल्लवाज्लवम्‌ । 


i Jagan-maya. 
$ मुदङ्गादिषु qug प्रतिषिद्वेषु तत्तशात्‌ | 
ख सगतान्यवाद्यन्तद qr rerom: di 
| As to the nse of stones in the combat, which is designated as 
asasira, we must suppose,— if the verse quoted above has not heen 
foisted into the text, —that the term sastra, embodied in this epithet, is 
employed technically, so as to comprehend those rude and ready missiles, 
«| See note +, above. 
** Ratnagarbha. 
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and whirled him round, with the intention of putting 
an end to him. Having whirled China round a 
hundred times, until his breath was expended in the 
wr, Krishńa* dashed him on the ground, with such 
violence as to smash Ins body into a hundred frag- 
ments, and strew the earth with a hundred pools of 
gory mire. ft Whilst this took place, the mighty Bala- 
deva was engaged, in the same manner, with the demon 
bruiser,? Mushtika. Striking him on the head with his 
fists, and on the breast with his knees, he stretched 
him on the ground, and pumnnelled him there. till he 
was dead. Again, Krishia encountered the royal 
bruiser § Tosalaka, | and felled him to the earth with 
a blow of his left hand. When the other athlete 


* Called, in the original, not by his name, but by the epithet ami- 
trajit, 

† भूमावास्फ़ोटितस्तेन चाणूरः शतधा व्रजन्‌ | 
रक्तख्रावमहापङ्कां चकार शतधा भुवम्‌ ॥ 

+ Malla. 

§ Malla-rdja, “prince of mallas”, For malla, see note €, below. 

i| Corrected from *" Tomalaka". Professor Wilson's MS. may have 
shown a broken स. Most copies yield Tosalaka, the reading, apparently, 
accepted by Ratnagarbha, and that of the Bhdgavata-purdna, which has, 
likewise, the short form, Tosala. In very good MSS. of the Hari- 
vansa 1 find Toshala and Toshalaka. Professor Wilson's Bengal translation 
has Salaka. 

« Malla; which Professor Wilson renders, indifferently, by “athlete”, 
“boxer”, and “bruiser”. The last two terms are inadequate, while the 
first is inadequative, as being much too wide for the occasion. ‘ Pancra- 
tiast’, in an accommodated acceptation, may answer to represent mallu, 
for the pancratiast fought nude, whereas it appears that his Hindu ana- 
logue contended clothed. 

The fighting of Hari, Chanura, and Baladeva clearly evinces, that the 
malla-yuddha corresponded to the classical 2 uyzytrtor or ztegttezior,— 
not, indeed, the regular agonism, so much as the lawless description 
that was practised at Sparta,—the characteristic of which was a com- 
bination of boxing and wrestling. 
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saw Chandra, Mushtika, and 'Tosalaka killed, they fled 
(from the field): and Krishna and Sankarshana danced, 


Gg 


victorious,” on the arena, dragging along with them, 


by force, the cowherds of their own age. Kamsa, his 
eyes reddening with wrath, called aloud to the sur- 
rounding people: “Drive those two cowboys out of 
the assembly: seize the villain Nanda; and secure him 
with chains of iron: put Vasudeva to death with tor- 
tures intolerable to his years: and lay hands upon F 
the cattle, and whatever else belongs to those cowherds 
who are the associates of Krishna.” 

Upon hearing these orders, the destroyer of Madhu 
laughed at Kamsa, and, springing up to the place 


Nilakantha, commenting on the Mahabharata, Vana-parvan, sl. 15779, 
quotes from some Niti-sdstra, as follows 

वामपाणिकचोत्पीडा भूमी निष्पेषणं बलात्‌ | 
af पादप्रहरणं जानुनोदरमदनम्‌ ॥ 
मालूराकारया WEST कपोले दृढताडनम्‌ | 
कफोणिपातो ५ प्यसकृत्सवेतस्तलता डनम्‌ | 
तालन युद्ध ATAU मारण स्मृतमष्टधा ii 
qafa: afad हन्यात्पञ्चभिः चत्तियाधमम्‌ | 
षडिवंश्यं सप्तभिस्तृ शूद्रं संकरमष्टभिः 

lt appears, from this, that the Hindu pancratinm recognized eight 
modes of procedure: tearing out the hair, felling to the ground, kicking 
on the head, punehiug the belly with the knee, pommelling the cheeks 
with clenched fists, elbowing, slapping, and whirling round. Four of 
these modes of annoyance, counted from the first, are reckoned legitimate 
as against an ordinary Kshattriya; five, as against a reprobate or titular 
Kshattriya; six, as against a Vai$ya; seven, as against a Sidra; and 
all eight, as against an adversary of mixed extraction. 

Our modern fancy have nothing to learn, on the score of humanity, 
from their Aryan predecessors of the ring, any more than from the 
roughs of Sparta, among whom even biting and scratching were not ac- 
couuted foul play. 

* Harshita, ‘delighted.’ 

Y Insert ‘the towns’, pur. 
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where he was seated, laid hold of him by the hair of 
his head, and struck his tara” to the ground. Then, 
casting him down upon the earth, Govinda threw hin- 
self upon hin. Crushed by the weight of the upholder 
of the universe, the son of Ugrasena (Kamsa), the king. 
gave up the ghost. Ktishhaf then dragged the deal 
body, by the hair of the head, into the centre of the 
arena; and a deep furrow was made by the vast and 
heavy careass of Kainsa, when it was dragged along 
the ground by Kéishüa, as if a torrent of water had 
run through it.) Seeing Kainsa thus treated, his brother 
Sunamant came (to his succour): but he was en- 
countered, and easily killed, by Balabhadra. Then 
arose a general cry of grief from the surrounding 


i Et latus inediam sulcus didueit arenam. S 
The yielding sand being furrowed into a diteh, or a water- 
course, by the dead bodies beiug dragged over it. 
The text is 
गोरवेणातिमहता परिखा तेन कृष्यता | 
छता कसस्य दहन वगनव महाम्भसः ॥ | 


* Airita 

+ Madhusüdana, in the original. 

* Corrected from “Snmalin™. 
In Professor Wilson's favourite MS., which is carelessly transcribed, and 
has few of the copyists inadvertencies corrected, we read: 


Led = 
सुमालिनामा बलभद्रेण लोलयेव निपातितः | 

Professor Wilson's Hindu-made version has Sumali. 

By striking out the syllables -atfae, the verse is restored to its 
proper form, But the Translator, in due adherence to his copy, should 
have given the name as Sumalinaman. 

For Sunaman, see Vol. IV., p. 98. 

$ This looks as if intended for Juvenal., Sat. 1, 19 

Et latum media suleum didacit arena 

|| Literally: “By the trailing body of Kamsa, with its prodigious weight 

a channel was made, as by the velocity of a great stream 


This mistake is easily accounted for. 
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circle, as they beheld the king of Mathura* (thus) 
slain, (and treated) with (such) contumely, by Krishna. 
Krishna, accompanied by Balabhadra, embraced the 
feet of Vasudeva and of Devaki: but Vasudeva raised 
him up:T and, he and Devaki recalling to recollection 
what he had said to them at his birth, they bowed to 
Janárdaua; aud the former thus addressed him: “Have 
compassion upon mortals, O god, benefactor, ३ and lord 
of deities. It is by thy favour to us two, that thou hast 
become the (present) upholder (of the world). That, 
lor the punishment of the rebellious,$ thou hast de- 
scended (upon earth,) in my house, having been pro- 
pitiated (by my prayers), sanctifies our race. Thou 
art the heart || of all creatures; thou abidest in all crea- 
11705; and all that has been, or will be, emanates from 
thee, O universal spirit. Thou, Achyuta, who com- 
prehendest all the gods, art eternally worshipped with 
sacrifices: thou art sacrifice itself, and the offerer of 
sacrifices. The affection that inspires my heart, and 
the heart of Devaki, towards thee, as if thou wast our 
child, is, indeed, but error and a great delusion.** 
How shall the tongue of a mortal such as | am call 
the ereator of all things, who 1s without beginning or 


* See Vol. IY., p. 338. 

+ The original makes both the father and mother show him this honour: 
उत्थाप्य वसुदेवस्तं देवकी च जनाद॑नम्‌ | 

* Varada. 

$ Durvřitta. 

|| Anta. 


¶ प्रवर्तेते समस्तात्मंस्वत्तो भूतभविष्यती i 
= सापहूवं मम मनो यदेतत्त्वयि जायते। 
देवक्यास्चात्मजप्रौत्या तदत्यन्तविडम्बना ॥ 
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end, son? Is it consistent that the lord of the world, 
from whom the world proceeds, should be boru of me. 
except through illusion? * How should he. in whom 
all fixed and moveable things are contained, be eon- 
ceived in the womb, and born of a mortal bee? 4 
Have compassion, therefore, indeed. O supreme lord. 
and, in thy descended portions, protect the universe. 
Thou art no son of mine. This whole world, from 
Brahma to a tree,; thou art. Wherefore dost thou, 
who art one with the Supreme. beguile us? Blinded 
by delusion, I thought thee my son: and for thee. who 
art beyond all fear, I dreaded the anger of Kaisa; 
and, therefore, did I take thee, in my terror, to Gokula, 
where thou hast grown up. But I no longer claun 
thee as mine own.$ Thou, Vishnu, —the sovereign 
lord of all,| whose actions Rudra, the Maruts, the 
Aswins, Indra, and the gods cannot equal, although 
they behold them; thou, who hast eome amongst us, 
for the benefit of the world,—art recognized: and de- 
lusion is no more.” 


* जगदेतञ्जगन्नाथ संभूतमखिलं यतः | 
कया gaat विना मायां सो $स्मत्तः संभविष्यति ॥ 
+ स कोषए्ठोत्सङ्गशयनो मनुष्याञ्जायते कथम्‌ | 
: आब्रह्मपादपमयं जगदेतत्‌ | Seo Vol HL, p. 202, note ||. 


§ This sentence is not rendered very literally. 
| This phrase is to represent isa. 
«| The original has Satakratu. See Vol. L, p. 150. 


CHAPTER XXI. 


Krishia encourages his parents; places Ugrasena on ihe throne; 
becomes the pupil of Sandipani, whose son he recovers from 
the sea: he kills the marine demon Panchajana, aud makes a 


horn of his shell. 


HAVING permitted to Devakí and Vasudeva (an 
interval of) true knowledge, through the contemplation 
of his actions, Hari again spread the delusions of his 
power* over (them and) the tribe of Yadu. He said 
to them: “Mother; venerable father; you have, both, 
been long observed, by Sankarshana and myself, with 
sorrow, and in fear of Kamsa. He whose time passes 
not in respect to his father and mother is a vile being, 
who descends, in vain, from virtuous parents.f The 
lives of those produce good fruit who reverence their 
parents, their spiritual guides, the Brahmans, and the 
gods. Pardon, therefore, father, the impropriety of 
which we may have been culpable, in resenting, without 
your orders, —to which we acknowledge that we are 
subject, — the oppression we suffered from the power 
and violence of Karsa.” $ Thus speaking, they offered 
homage to the elders of the Yadu tribe, in order, and, 
then, in a suitable manner, paid their respects to the 
citizens. The wives of Kamsa, and those of his father, § 


* मायांः s वैष्णवीम्‌ | 
+ कुर्वतां याति यः कालो मातापित्रोरपूजनम्‌ | 
तत्खण्डमायुषो व्यथं साधूनामुपजायते ॥ 
i This sentence is mnch expanded in translation. 
$ मातरञ्चास्य, "and his— Karisa's— mothers,” i e, it seems, his 
mother and his mother-in-law. 
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then surrounded the body of the king, lymg on the 
ground, and bewailed his fate, in deep affliction. Tari, 
in various ways, expressed his regret (for what had 
chanced), and endeavoured to console them, his own 
eyes being suffused with tears. The foe of Madhu then 
liberated Ugrasena from confinement, and placed him 
on the throne, which the death of his son had left 
vaeant.* The chief of the Yadavas,7 being crowned, 
performed the funeral rites of Kamsa, and of the rest 
of the slain. When the ceremony was over, and Ugra- 
sena had resumed his royal seat, Krishna; (addressed 
him,) and said: *Sovereign lord, eommand, boldly, 
what else is to be done.§ The curse of Yayáti has 
pronounced our race unworthy of dominion;! but, with 
me for your servant, you may issue your orders to the 
vods, How should kings disobey them?" | 

Thus having spoken, the human * Kesava summoned, 
mentally, the deity of the wind,—who came upon the 
instant,—and said to him: “Go, Vayn, to Indra, and 
desire him** to lay aside his pomp, tf and resign to 


1 The curse pronounced on the elder sons of Yayati, on their 
refnsing to take upon them their father’s infirmities. See Vol. IV. 
p. 48. 


* अभ्यषिञ्चत्तथेवैनं निजराज्ये हतात्मजम्‌ | 
+ Yadu-stiha, 
; Hari, in the original, 
$ उवाचाज्ञापय विभो यत्कार्यमविशङ्कितः i 
| मयि भृत्ये स्थिते देवानाज्ञापयतु किं नृपैः | 
“| कार्यमानुषः। 
** Vasava, in the original, 
++ ‘Pride’, rather, — garva; namely, says Hetnagarbha, at the recol- 
lection of Ktisbia’s having lifted np Mount Govardhana. 
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Ugrasena his (splendid) hall, Sudharman.* Tell him 
that KRrishia commands him to send the royal hall, 
the unrivalled gem of princely courts, for the assem- 
blage of the race of Yadu.”+ Accordingly, Vayu? 
went, and delivered the message to the husband of 
Sachi,$ who, (immediately) gave up to him the hall 
Sudharman; and Vayu conveyed it to the Yádavas 
the ehiefs of whom, thenceforth, possessed this celes- 
tal court, emblazoned with jewels, and defended by 


the arm of Govinda. The two excellent Yadu youths, 


versed in all knowledge, and possessed of all wisdom,™ 


then submitted to instruction, as the disciples of 
teachers. Accordingly, they repaired to Sandipani— 
who, though born in Kást TT resided at Avanti, :1— to 
study (the science of) arms, and, becoming his pupils, 
were obedient and attentive to their master; exhibiting 


* Or the name may be read Sudharma. Both forms are authorized. 


+ कृष्णो ब्रवीति राजाहंमेतद्रत्नमनुत्तमम्‌ | 
सधमाख्या सभा युक्तमस्या यदुभिरासितुम्‌ ॥ 
t The Sanskrit has Pavana. 
$ In the original, Sachipati, an epithetical designation of Indra. See 
Vol. H, p. 72, note 2 
| Iere the original calls Indra by his appellation Purandara. 


वायुनोपहतां दिव्यां सभां d यढुपङ्गवा 


बुभुजुः सवरल्लाद्मां गोविन्दभुजसंश्रयात्‌ ॥ 

The ordinary reading, and that accepted by Ratnagarbha, ends the 
second line with -संअ्रयाः। 

** Sarva-jnána-maya. 

tt Kasya, “of the Kasi tribe.” See my Benares, &c., p. 9, note 1; 
also, Vol. IV., p. 345, supplement to p. 159, note tf. But the Trans- 
lator has the support of both the commentators, Kasya is the word 
used in the corresponding passage of the Bhdyavata-purana, viz. X., 
Prior Section, XLV., 31; but Sridhara offers no explanation of it. 

ii The city so called. The Sanskrit has Avantipura. See Vol. HL, 
p. 246. I have corrected “Avanti”. 
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an example, to all men, of the observance of instituted 
rules,” In the course of sixty-four days $ they had 
gone through the elements of military science, with 
the treatises on the use of arms, and directions for the 
mystic incantations, which secure the aid of super- 
natural weapons.*} Sándípant astonished at such pro- 
ficiency, and knowing that it exceeded human faculties, 
imagined that the Sun and Moon had become his 
scholars. When they had acquired all that he could 
teach, they said to him: “Now say what present shall 
be given to you, as the preceptor's fee.” $ The prudent 
Sandipani, perceiving that they were endowed with 
more than mortal powers, requested them to give him 
his dead son, (drowned) in the sea of Prabhása. 


|| 


! | Which treats of mi- 


They read through the Dhanur-veda, 
litary matters; with the Rahasya, ‘the mystical part, T and the 


Sangraha, ‘collection’ or ‘compendium’, — said to be, here, the 
Astra-prayoga, ** ‘the employment of weapons.’ 

* Prabhasa is a place of pilgrimage in the west of India, on 
the coast of Gujerat, near the temple of Somanitha, and town 
of Puttun Somnath, It is also known by the name of Soma- 


tirtha; Soma, or the Moon, having been here cured of the con- 


* “An example of the observance of instituted rules” is to translate 
achara. See Vol. IIL, p. 107, note 1. 
| ’ + 
Ahoratra, ‘nycthemera.’ The term, apparently, is chosen with a 
y ) ’ 
view to imply diligent studentship. 
$ These three expansions are to represent the expressions specified in 
+ l l l 
note 1 in this page. 
$ Guru-dakshina. 
॥ See Vol M, p. 0४४. 
The mantras and Upanishads, the commentators allege. 
4 I 4 
** Sridhara and Ratnagarbha. 
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Taking up their arms, they marched against the Ocean. 
3ut the all-comprehending Sea said to them: “I have 
not killed the son of Sándípani.* A demony named 
Panehajana,t (who lives) in the form of a conch-shell, 
seized the boy. He is still under my waters.§ On 
hearing this, Krishńa plunged into the sea; and, having 
slain the vile Panchajana, he took the conch-shell, — 
which was formed of his bones, (and bore it as his 
horn),—the sound of which fills the demon-hosts with 
dismay, animates the vigour of the gods, and annihi- 
lates unrighteousness. || The heroes also recovered 
the boy from the pains of death, and restored hun, in 
his former person, to his father. Ráma and Janárdana 


sumption brought upon him by the imprecation of Daksha, his 
father-in-law. Mahabharata, Salya Parvan; Vol. HE, p. 249. 


* गुहीतास्त्रौ ततस्तौ तु सार्घपात्रो महोद्धिः i 
उवाच न मया पृत्रो हृतः सान्दीपनेरिति॥ 


Various MSS. have, instead of सार्घपात्रः, साघेहस्तः, पाद्यपाच!ः, 
जनेनाते: , and भयेनातः। It is impossible to say what reading the 
Translator accorded the preference to. 

Y Daitya. 

* For his origin, see Vol. H., p. 69, note || 

$ The Sea here addresses Kfishiia as asura-sidana, “slayer of demons." 

|| Professor Wilson has here omitted to translate a stanza, of some 
little importance, if only by way of connecting what precedes with what 
follows. It is recognized by both the commentators, and runs thus: 

तं पाञ्चजन्यमापूरयं गत्वा यमपुरी हरिः | 
बलदेवश्च बलवाञ्जित्वा वैवस्वतं यमम्‌ d 

We learn, from this, that Hari blew Panchajanya,—the name of his 
newly acquired shell,—and proceeded to the city of Yama; and that Ba- 
ladeva conquered Yama, son of Vivaswat, 

For the origin of Yama, see Vol. lll, p. 20; for the situation of 
Yama's city, Vol. I, p. 239. 
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then returned to Mathura, which was well presided 
over * by Ugrasena, and abounded in a happy popula- 
tion, both of men and women. ! 


1 The incidents of the two last chapters are related in the 
Bhagavata and Hari Vanisa,—often in the words of the text, but 
with many embellishments and additions, especially in the latter. 
The Brahma Vaivarta, ता the other hand, makes still. shorter 


work of these occurrences than our text. 


* Palita. 


CHAPTER XXII. 
Jarasandha besieges Mathura; is defeated, but repeatedly renews 
the attack. 

PARASARA.—The mighty Karsa had married the 
two daughters of Jarasandha,* one named Asti, the 
other, Prdpti.¢ Jarasandha was king of Magadha,: 
and a very powerful prince;* who, when he heard that 
Krishha$ had killed his son-in-law, was much incensed, 
and, collecting a large force, marched against Mathura, 
determined to put the Yádavas and Krishna to the 
Accordingly, he invested the city with three 
and twenty numerous divisions of his forces? Rima 
and Janárdana salhed from the town, with a slender, 
but resolute, force, and fought bravely with the armies 


sword. | 


1 See Vol. IV., pp. 150, 151. 

? With twenty-three Akshauhinis, each consisting of 109,550 1 
infantry, 65,610 horse, 21,870 chariots, and as many elephants. ** 
The Hari Viiüsa Tf ennmerates, as the allies, or tributaries, of 
Jarásandha, a number of princes from various parts of India. 


But this is a gratuitous embellishment. 


* See Vol. IV., pp. 150 and 173; also, note in p. 344. 

+ Corrected from “Asti” and “Prapti”. 

+ Corrected, here and everywhere, from “Magadha”. See Vol. IV., 
p. 151, note ३. 

$ Hari, in the original. 

|| This sentence is rendered with great looseness. 

« Corrected from “109,300”. 

** So say the commentators on the Amara-kose, IL, VIL, IL, 49. 
For a venerable statement of the component parts of an akshauhini, see 
the Mahábhárata, Adi-parvan, śl. 292—296. 
++ SL 5013—5022. 
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of Magadha.* The two youthful leaders prudently 
resolved to have recourse to their ancient weapons; 
and, accordingly, the bow of Hari, with two quivers 
filled with exhaustless T arrows, and the mace? called 
Kaumodaki,§ aud the ploughshare | of Balabhadra, as 
well as the club T Saunanda, descended, at a wish, from 
heaven. Armed with these weapons, they (speedily) 
discomfited the king of Magadha and his hosts, and 
reentered the city, (m triumph). 

Although the wicked (king of Magadha,) Jarásan- 
dha was defeated, yet Krishha knew, that, whilst he 
escaped alive, he was not subdued; and, in fact, he 
soon returned, with a (mighty) force, and was again 
foreed, by Rama and Krishna, to fly. Eighteen times! 
did the haughty prince of Magadha** renew his attack 


' The Bhagavata $t and Hari Viutisa ii say ‘seventeen times.’ 
The latter indulges in a prolix description of the first encounter, 
nothing of which occurs in the Bhagavata, any more than in our 
text. 


* निप्क्रम्याल्पपरीवारावुभौ रामजनादंनी | 
युयुधाते समं तस्य वलिनौ बलिसनिके: ॥ 
+ Akshaya, ‘indestructible.’ 
$ Gada. 
$ A present from Varuńa, according to the Mahabharata, Adi-parvan, 
sl. 8200. It takes its name from Kumodaka, au epithetical appellation 
of Krishna. 
|| Hala, which means, ordinarily, ‘plongh. For its synonym, saw, 
synecdochically used in the same way as in the text, see Vol. IIL, 
p. 332, note |. 
« Musala; a weapon shaped like a pestle, it should seem. 
** To render मागधो राजा। 
Tf X., Latter Section, L, 44. 
SSL 20190 
वः 
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upon the Yádavas, headed by Krishna, and was as 
often defeated and put to the rout, by them, with very 
inferior numbers. That the Yadavas were not over- 
powered by their foes was owing to the present might 
of the portion of the diseus-armed Vishüu." It was 
the pastime of the lord of the universe, in his capacity 
of man, to launch various? weapons against his ene- 
mies: (for) what effort of power to annihilate his foes 
could be necessary to him whose fiat creates and de- 
stroys the world? ‘But, as subjecting himself to human 
customs, he formed alliances with the brave, and en- 
gaged in hostilities with the base.$ He had recourse 
to the four devices of policy,—or, negotiation, presents, 
sowing dissension, and chastisement, |—and, sometimes, 
even betook himself to flight. Thus, unitating the con- 
duct of human beings, the lord of the world pursued, 
at will, his sports. 


* aga यादवानां तेरजितं यदनेकशः | 
तत्तु संनिधिमाहात्म्यं विष्णोरंशस्य चक्रिणः ॥ 
+ Lild. See Vol IV., p. 325, note §. 
} Aneka-rupa. 
s तथापि यो मनुष्याणां धर्मस्तमनुवतेते | 
कुर्वन्बलवता afd Vays करोत्यसौ ॥ 
Ratnagarbha reads the first verse as follows: 
तथा ये ये मनुष्याणां धमास्तदनुवर्तेनम्‌ | 
Other variants, of little importance, might be added from my MSS. 
nnaccompanied by commentary. 
|| Sdman, upapraddna, bheda, and daida-pata. See, further, the 
Amara-kosa, IL, VIL, 1., 20. 
* सनुष्यदेहिनां चेष्टामित्येवमनुवर्ततः | 
लीला जगत्पतेस्तस्य च्छन्द तः संप्रवतेते ॥ 


CHAPTER XXIII. 


Birth of Kalayavana: he advances against Mathura. Krishna 

builds Dwaraka, and sends thither the Yadava tribe: he leads 

Kálayavana iuto the cave of Muchukunda: the latter awakes, 
consumes the Yavana king, and praises Krishna. 


PARÁSARA.—Syála* having called Garga,f the 
Brahman, whilst at the cow-pens, impotent, in an 
assembly of the Yadavas,? they all laughed: at which 
he was highly offended, and repaired to the shores$ 
of the western sea,| where he engaged in arduous 
penance, to obtain a son, who should be a terror to the 
tribe of Yadu.4 Propitiating Mahadeva, and living 
upon iron-sand ** for twelve years, the deity T (at last) 
was pleased with him, and gave him the (desired) 
boon. The king of the Yavanas, who was childless, 


* On the credit of both the commentators, we here have no proper 
name, but the word for brother-in-law, sydla. According to Ratnagar- 
bha, Sigirdyaiia is thus alluded to, and proleptically; for Garga was still 
to marry his sister, Gauri. 

+ Corrected from “Gargya™, with the suffrage of several MSS. Prob- 
ably the Garga is meant who—as we read in the Bhagavata-purdija, X., 
Prior Section, Chapter XLV.,—served as instructor to Krishna and Ba- 
larama. See Vol. IV., p. 279. But Gargya seems to be the reading of 
the Harvamsa, sl. 1951—1959. 

Two Gargas, then, are named in the present Chapter. See p. 58, 
infra. 

¦ agai संनिधौ | 

§ There is no word for this in the Sanskrit. 

| Instead of dakshitdbdhi, the reading of Sridhara, most MSS. have 
dakshindpatha, ‘the south’, the lection preferred by Ratnagarbha. 


श सुतमिच्छंस्तपस्तेपे यदुचक्रभयावहम्‌ i 
** Ayas-churna; ‘iron-filings’, more likely. 
+t Hara, in the original. 
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became the friend of Garga;* and the latter begot a 
son, by his wife, who was as (black as) a bee, and was, 
thence, called Kálayavana.! The Yavana king, having 
placed his son, whose breast was as hard as the point 
of the thunderbolt, upon the throne, retired to the 
woods. Inflated with conceit of his prowess, Kála- 
yavana demanded of Nárada who were the most mighty 
heroes on earth. To which the sage answered “The 
Yadavas.” Accordingly, Kálayavana assembled many 
myriads of Mlechehhas and barbarians,?$ and, with a 


! This legend of the origin of Kalayavana is given, also, by 


the Hari Vamsa.? The Bhagavata, like our text, comes, at 
once, to the siege of Mathura by this chief; but the Hari Vamsa 
suspends the story, for more than thirty chapters, to narrate an 
origin of the Yadavas, and sundry adventures of Krishüa and 
Ráma to the south-west. Most of these have no other authority, 
and are, no doubt, inventions of the Dakhni compiler; and the 
others are misplaced. 

? So the Bhagavata describes him,§ .as leading a host of 
Mlechchhas (or barbarians) against Krishna; but, in the Maha- 
bharata,—Sabha Parvan, Vol. I., p. 330, —where Krishna describes 
the power of Jarásandha, he admits that he and the Yadavas fled 
from Mathura to the west, through fear of that king; but no 
account is given of any siege of Mathura by Kálayavana. The 
only indieation of such a person is the mention, || that Dhagadatta, 


* स भाजयामास च d यवनेशो ह्यनात्मजः | 
The original, it will be observed, does not here name Garga, which I 
have corrected from ‘“Gargya”. 


+ स्लेक्तकोटीसहस्राणां सह सैर्बङुभिवंतः | 
i Chapter CXV. 
$ It calls him Yavana the Asura. 


| §1. 578, 579: 
मुरुं च नरकं चेव शास्ति यो यवनाधिपः। 
अपरयन्तबलो राजा प्रतीच्यां वरूणो यथा ॥ 
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vast armament of elephants, cavalry, and foot. advan- 
ed, impatiently, against Mathura and the Yádavas; 


the Yavana king, who rules over Muru* and Naraka, in the west 
and south, is one of his most attached feudatories. This king is, 
in various other places, ealled king of Prágjyotisha; as he is in 
a subsequent passage of the same book,—Sabhá Parvan, p. 274; 1 
and this name is always applied to the the west of Ass;iun, 2. His 
subjects are, however, still Yavanas and Mleehehhas; and he 
presents horses, caps set with jewels, and swords with ivory hilts, 
—artieles scareely to be found in Assam, which cannot well be 
the seat of his sovereignty. 1t seems most likely, therefore, that 
the story may have originated in some knowledge of the power 
and position of the Greek-Bactrian princes, or their Seythian 
successors; although, in the latter compilations, it has been mixed 
up with allusions to the first Mohammedan aggressions. See 


Asiatic Researches, Vol. VL, p. 506, and Vol. XV., p. 100. 


भगदत्तो महाराज quus fug: सखा। 
स वाचा प्रणतस्तस्य कमणा च विशेषतः ॥ 

Here, Bhagadatta— with the epithet aparyanta-hala, ‘ot boundless 
might’ ,—is said to be paramount over Murn and Naraka, in like manner 
as Varuna rules the west. The direction of Bhagadatta’s kingdom is 
uot assigned. 

M. Fauche's translation of this passage, while correcting Professor Wil- 
son's view of its meaning, as to some points, turus an epithet into a 
king, and gives him what belongs to Bhagadatta: 

“De lui relèvo encore le roi Aparyantabala, souverain des Yavanas, 
qui régne sur le Mourou et le Naraka, comme Varouna sur la plage 
occidentale; 

“Et Bhagadatta, le vieil ami do ton père, Bhagadatta, qui se courbe 
plus que toute autre, puissant roi, devant sa parole et son geste." 

For the position of Varuna's city, see Vol. TL, p. 239. 

* It has more than once been conjectured that we should read Maru, 
in this place. But Murn and Naraka, I take it, are, here, not names of 
countries,—as is generally supposed,—but two demons, so called, at last 
slain by Krishia, See Chapter XXIX. of this Book. Z 

t SL 1836. 

t Je, to the ancient Kamarüpa; for which see Vol. IL, p. 132, and 
p. 133, note 1. 
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wearying, every day, the animal that carried him, but 
insensible of fatigue, himself. 

When Krishna knew of his approach, he reflected, 
that, if the Yadavas encountered the Yavana, they 
would be so much weakened by the conflict, that they 
would then be overcome by the king of Magadha; * 
that their foree was much redueed by the war with 
Magadha,f whilst that of Kálayavana was unbroken; 
and that the enemy might be, therefore, victorious. t 
Thus, the Yádavas were exposed to a double danger. $ 
He resolved, therefore, to construct a citadel, for the 
Yadu tribe, that should not be easily taken,—one that 
even women might defend, and in which, therefore, 
the heroes of the house of Vrishüi | should be secure; 
one in which the male combatants of the Yádavas 
should dread no peril, though he, himself, should be 
drunk, or careless, asleep, or abroad. Thus reflecting, 
Krishna solicited a space of twelve furlongs from the 
ocean; and there he built the city of Dwáraká,' de- 
tended by high ramparts,” and beautified with gardens 


! According to the Mahabharata, he only enlarged and fortified 


the ancient city of Kusasthali, founded by Raivata. Sabha 
arvan. ff See, also, Vol. HL, p. 253, of this work 


कृष्णोऽपि चिन्तयामास क्षयितं यादवं बलम्‌ । 
यवनेन रण गम्यं मागधस्य भविष्यति। 
+ Literally, “by the king of the Magadhas," सागधेन | 
i A free translation; and so is much of what follows. 
§ There is no Sanskrit for this sentence. It is taken from the com- 
mentaries. 
| Vfishüi-pungava. For Vrishni, see Vol. IV., p. 58. 
«| The original has Govinda ** Maha-vapra. 
Tt Si. 614. M. Fauche, in his translation, converts Raivata into a 
mountain. 
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and reservoirs of water, crowded with houses and 
buildings,* aud splendid as the capital of Indra, 
Amarivati.f Thither Jauárdana conducted the inhab- 
itants of Mathura, and then awaited, at that city, the 
approach of Kalayavana.+ 

When the hostile army encamped round Mathura, 
Krishna, § unarmed, went forth, and beheld the Yavana 
king. Kálayavana, the strong-armed, recognizing Vá- 
sudeva, pursued him.—him whom the thoughts of per- 
fect ascetics | cannot overtake. Thus pursued, Krishna 
entered a large cavern, where Muchukunda, the king 
of men, was asleep. The rash Yavana, entering (the 
cave), and beholding a man lying asleep there, con- 
cluded it must be Krishna, and kicked him: -at which 
Muchukunda awoke, and, casting on him an angry 
glance, the Yavana was instantly consumed, and re- 
duced to ashes.** For, in a battle between the gods 
and demons, Muchukunda had, formerly, contributed 
to the defeat of the latter; and, being overcome with 
sleep, he solicited of the gods, as a boon, that he should 
enjoy a long repose. “Sleep long, and soundly,” tT said 
the gods; “and whoever disturbs you shall be instantly 


burnt to ashes by fire emanating from your body.” 1 


1 The name of Muchukunda, as one of the sons of Mandbatri, i; 


* Prakara; ‘strong buildings’, Ratnagarbha says. 
Y See Vol. IL, p. 240, text and notes. 
: आसन्ने कालयवने मधुरां च स्वयं ययो। 
§ The Sanskrit has Govinda. | Mahá-yogin. a Sudurmat. 
” दृष्टमात्रस्तु तेनासो जज्वाल यवनो ६ FAT | 
तत्कोघजेन मैत्रेय भस्मीभूतञ्च तत्तणात्‌ ॥ 
ff These words are interpolated by the Translator. 
31 Corrected from “Mandhatri™. 
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Having burnt up the iniquitous Yavana, and behold- 
ing the foe of Madhu, Muchukunda asked him who he 
was. “I am born," he replied, “in the Lunar race, in 
the tribe of Yadu, and am the son of Vasudeva.” 
Muchukunda, recollecting the prophecy of old Garga, 
fell down before the lord of all, Hari, saying:” Thou 
art known, supreme lord, to be a portion of Vishüu;* 
for it was said, of old, by Garga, T that, at the end of 
the twenty-eighth Dwápara age, Hari would be born 
in the family of Yadu. Thou art he, without doubt,— 
the benefactor of mankind; for thy glory I am unable 
to endure. Thy words are of deeper tone than the 
uuttering of the rain-cloud; and earth sinks down 
beneath the pressure of thy feet. As, in the battle be- 
tween the gods and demons, the Asuras were unable 
to sustain my lustre, so even ain J incapable of bearing 


thy radiance.: Thou alone art the refuse of ever 
o 


occurs in Vol. HL, p. 268; but no farther notice is taken of him. 
The Bhagavata$ specities his being the son of that king, and 
relates the same story of his long sleep as the text. The same 
oceurs in the Hari Varsa. | The general character of the legends 
in this chapter is that of reference to something familiar, rather 
than its narration. In the Hari Vamsa the opposite extreme is 
observable; and there the legends are as prolix as here they are 
concise. The Dhágavata follows a middle course; but it seems 


unlikely, that, in either of the three, we have the original fables. 


* प्राह ज्ञातो भवान्विप्णोरंशस्त्वं WAT | 
Instead of विष्णोरंशः, some MSS. have faw: पूर्ण । 
+ Probably, the Garga mentioned in Vol. IL, p. 213. 
: देवासुरे महायुद्धे Saag महाभराः। 
न शेकुर्मम तत्तेजस्त्वत्तेजो सहाम्यहम्‌ ॥ 
§ X., Latter Section, II. 
|| Chapter CXV. 
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living being who has lighted on the world. Do thou, 
who art the alleviator of all distress, show favour upon 
me, and remove from me all that is evil.” Thou art 
the oceans, the mountains, the rivers, the forests; thou 
art earth, sky, air, water, and fire: thou art mind, in- 
telligence, the unevolved principle, t the vital airs, the 
lord of life; the soul;t all that is beyond the soul; the 
all-pervading; exempt trom the vicissitudes of birth: 
devoid of (sensible properties) sound and the like: 
undeeaying, illimitable, imperishable, subject neither 
to increase nor diminution:§ thou art that which is 
Brahma,—without beginning or end. From thee the 
immortals, the progenitors, the Yakshas, Gandharvas, | 
and Kimnaras, the Siddhas, the nymphs of heaven, 
men, animals, ** birds, reptiles, Tt १९९७४ and all the 
vegetable world, proceed: and all that has been, or will 
be, or is now, moveable or fixed. All that is amor- 
phous, or has form; all that is gross, subtile, moveable, 
or stable,§§ thou art, O creator of the world; and beside 
thee there is not anything. O lord, I have been whirl- 


H is c 
` संप्रसीद प्रपन्नातिहता हर ममाशुभम्‌ | 
$ sloyakrita, 

i Huns. 

§ Nasa, 

|| Corrected from “ Gandharbhas™. 

« Apsaras. 

° Pasu, which often means ‘sacrificial animals’, Compare the title 
Pagupati; also, tho terms pasubandha and nirüdhapasubandha, Vol. TEL. 
p. 10, note §, and p. 113, note + 

++ Saris/ipa; rather "reptiles" than “insects”, as it is rendered in 
Vol. IL, p. 92. 

$i ‘Wild beasts’, rather; खुद 

$ Ratnagarbha has, instead of Q चर स्थिर, सच्मतर तथा: and 
this reading gets rids of two tautologies; for “moveable or fixed” occurs 
just before 
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ed round, in the circle of worldly existence, for ever; 
and have suffered the three classes of affliction; * and 
there is no rest} whatever. I have mistaken pains for 
pleasures, like sultry vapours: for a pool of water; 
and their enjoyment has yielded me nothing bnt sor- 
row.§ The earth, dominion, forces, treasures, friends, 
children, wife, dependants, all the objects of sense,** 
have I possessed, imagining them to be sources of 
happiness; but I found, that, in their changeable na- 
ture, Tr O lord, they were nothing but vexation. The 
gods themselves, though (high) in heaven, were in 
need of my alliance. Where, then, is everlasting repose? 
Who, without adoring thee,—who art the origin of all 
worlds,—shall attain, O supreme deity, that rest which 
endures for ever? Beguiled by thy delusions, and 


* These are alluded to in the opening stanza of the Saukhya-karika: 
दुःखचयाभिघाताज्जिज्ञासा तदपधातके BAT | 
दृष्टे सापाथा चेन्नैकान्तात्यन्तो भावात्‌ ॥ 

“Because of the disquietude which results from threefold pain, there 
arises a desire to know the means of doing away therewith effectually. 
lf it be objected, that, visible means to this end being available, such de- 
sire is unprofitable, I demur; for that these means do not, entirely and 
for ever, operate exemption from disquietude,” 

The three sorts of pain, the edhyatmika, ddhibhautika, and édhidaivika, 
are, in the words of Colebrooke, “evil proceeding from self," “from ex- 
ternal beings," and “from divine causes". See his Miscellancous Essays, 
Vol. L, p. 238. 

T Nirvriti. 

i Mriga-tiishiid, the mirage. 

$ तथा नाथ गृहीतानि तानि तापाय चाभवन्‌ | 
| Rashtra. 

«| Insert ‘adherents’, paksha. 


** शब्दाद्या विषयाः | 
tT परिणामे, ‘in the end,’ ‘at last,’ ‘after all.’ 
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ignorant of thy nature,” men, after suffering the various 
penalties of birth, death, and infirmity, behold the 
countenance of the king of ghosts, and suffer, in hell, 
dreadful tortures,—the reward of their own deeds. 
Addicted to sensual objects, through thy delusions | 
revolve in the whirpool of selfishness and pride; and, 
hence, I come to thee, as my final refuge, who art the 
lord deserving of all homage, than whom there ts no 
other asylum:? my mind aftheted with repentance for 
my trust in the world, and desiring the fulness of fe- 
heity, emancipation from all existence.” $ 


' अस्वरूपविदस्तव | 


+ Preta-raja, an epithet of Yama. 
: परमपदं यतो न किंचित्‌ | 
$ निवाणे परिणतधास्नि साभिलाषः | 


This means: “longing for emaucipation,—of uncreated glory. So says 
Ratnagarbha, who also allows the epithet of ‘emancipation’ to siguify 
“resort of perfect yogins ". Sridhara gives the second interpretation only. 

The ‘emancipation’ of the Hindns is not release “from all existence", 
but from consciousness of pleasure and pain, The distinction is, at all 
events, good, as a piece of idealism. 


CHAPTER XXIV. 


Muchukunda goes to perform penance. Krishńa takes the army 
and treasures of Kálayavana, and repairs, with them, to Dwaraka. 
Balarama visits Vraja: inquiries of its inhabitants after Krishna. 
THUS praised by the wise Muchukunda, the sove- 
reign of all things, the eternal lord, Hari, said to him: 
“Go to whatever celestial regions you wish, lord of 
men, possessed of might irresistible, honoured * by my 
favour. When you have fully enjoyed all heavenly 
pleasures, you shall be born in a distinguished family, 
retaming the recollection of your former births; and 
you shall finally, obtain emancipation.” T Having 
heard this promise, and prostrated himself before 
Achyuta, the lord of the world, Muchukunda went 
forth from the cave, and, beholding men of diminutive 
stature, now first knew that the Kali age had arrived. 
The king, therefore, departed to Gandhamádana,t the 
shrine $ of Naranáráyana,| to perform penance. 
Krishna, having, by this stratagem, destroyed his 


* Unpabsinhita. 


† भुत्का भोगान्महादिव्यान्भविष्यसि wage | 
जातिस्मरो मत्प्रसादात्ततो मोक्षमवाप्स्थसि i 

; Probably, the mountain spoken of in Vol. IL, p. 115. 

$ Sthana, A shrine of Naranarayana is referred to in Chapter XXXVII. 
of this Book. 

|| A name of Krishna, for which see the Mahábharata, Sánti-parvan, 
śl. 12658; also, the Bhagavata-purana, V., XIX., 9. 

“Ty various parts of the Mahabharata, Kfishüa and Arjuna are singu- 
larly represented as having formerly existed in the persons of two 
Rishis, Náráyana and Nara, who always lived and acted together.” 
Original. Sanskrit Texts, Part IV., p. 192. 

The Devarshis Nara and Naráyana are mentioned in Vol. L, p. 111, 
note 1, and in Vol. HL, p. 68, note 1. Also see Vol. IV., p. 246, note 1. 
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enemy, returned to Mathura, and took captive his 
army, rich in horses, elephants, and cars, which he 
conducted to Dwáraká,* and delivered to Ugrasena; 
and the Yadu race was relieved from all fear of inva- 
sion.f Baladeva, when hostilities had entirely ceased, 
being desirous of seeing his kinsmen, went to Nanda's 
cow-pens,? and there again conversed with the herds- 
men and their females, with affection and respect. 
By some, the elders, he was embraced: others, the 
juniors, he embraced; and with those of his own age, 
male or female, he talked and laughed. § The cowherds 
made many kind speeches to Haláyudha:/ but some 
of the Gopís spoke to him with the affectation of 
anger, or with feelings of jealousy, as they mauired 
after the loves of Krishna with the women of Mathura. 
“Is all well with the fickle and inconstant Krishna?” 
said they. “Does the volatile swain, the friend of an 
instant, amuse the women of the city by laughing at 
our rustic efforts (to please him)? Does he ever think 
of us, singing in chorus to his songs? Will he not 
come here once again, to see his mother? But why 
talk of these things? It is a different tale to tell, for 
him without us, and for us without him. Father, 


* The original bas Dwaravati, of which “Dwaraka” is a synonym. 
+ Parabhibhava. 
+ 


i Nanda-gokula, 
$ arfa संपरिष्वक्तः कांस्ित्स परिषस्वजे i 
. ~ e X पेगापोज ba a = 
हास्यं चक्रे समं कस्चिन्नोपेगापी जनस्तथा ॥ 

The Translators specifications of “elders”, &c., are taken from the 
commentators, 

॥ “Ploughshare-weaponed,” literally; a name of Baladeva or Balabhia- 
dra. Vide supra, p. 51, text and note | 

« Prena-küpita. Compare the terms in Vol. IV., p. 383, notes § and «s. 
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mother, brother, husband, kin,—what have we not 
abandoned for his sake? But he is à monument of 
ingratitude.” Yet tell us, does not Krishüa talk of 
coming here? Falsehood is never, O Krishna, to be 
uttered by thee. Verily, this is Dámodara, T. this is 
Govinda, who has given up his heart to the damsels 
of the eity,—who has, no longer, any regard for us, 
but looks upon us with disdain.i So saying, the 
Gopís, whose minds were fixed on Krishna, $ addressed 
Rama, in his place, calling him Damodara and Go- 
vinda,| and laughed, and were merry; * and Ráma 
eonsoled them by communicating to them agreeable, 
modest, affectionate, and gentle messages from Krishfia. 
With the cowherds he talked mirthfully, as he had 
been wont to do, and rambled, along with them, over 
the lands of Vraja.' 

1 This visit of Balarama to Vraja is placed, by the Hari 
Vamsa, anterior to the fall of Mathura; by the Bhagavata, long 
subsequent to the establishment of the Yadus at Dwaraka. 


` अरुतज्ञध्वजः | 

+ See Vol. IV., p 281. 

! दामोद्रोऽसो गोविन्दः पुरस्त्रीसक्तमानसः | 
अपेतप्रीतिरस्मासु ढुदंशः प्रतिभाति नः ॥ 

“Of this Damodara, or Govinda, whose heart is attached to the 
women of the city, the love has departed, as towards us; and, therefore, 
he is hard to be seen, And yet he delights us.” 

Ratnagarbha has दामोद रासी; i ९. he puts ‘Damodara’ in the voca- 
tive, By reading, also, अप्रेतप्रोतिः ,—in which, likewise, he is peculiar,— 
he gives the sentence a very different meaning; bnt his explanation of 
this expression by गतप्रीति; can scarcely be accepted. 

§ Hari, in the original. 

| The Sanskrit has Krishna. 

* आमन्त्रितः स mua पुनदामोदरेति च। 
जहसुः सुस्वरं गोप्यो हरिणा हृतचेतसः ॥ 


CHAPTER XXV. 
Balarama finds wine in the hollow of a tree; becomes inebriated ; 
commands the Yamuna to come to him, and, on her refusal, 
drags her out of her course: Lakshmi gives him ornaments and 
a dress: he returns to Dwaraká, and marries Revati. 

WHILST the mighty * Sesha,'+ the upholder of the 
globe, was thus engaged in wandering amidst the for- 
ests, with the herdsmen, in the disguise of a mortal, 
—having rendered great services to earth, and still 
considering what more was to be achieved,— Varuna, : 
in order to provide for his recreation, said to (his wite,) 
Varunt$ (the goddess of wine): “Thou, Madirá, art 
ever acceptable to the powerful Ananta. Go, there- 
and promote his 


X 


fore, auspicious and kind goddess; 
enjoyments.” Obeying these connnands, Varuni went 
and established herself in the hollow of a Kadamba- 
tree, in the woods of Vrindávana. Baladeva, roaming 
about, (came there, and,) smelling the pleasant fra- 
erance of liquor, pt resumed his ancient passion for 


' The great serpent, of whom Balarama is an incarnation. 


* Mahatman. 
+ See Vol. IL, pp. 74, 85, and 211, note 1. 
1 See Vol. IL, p. 85, 
$ See Vol. I, p. 146, note 1; and Vol. IL, p. 212. 
! Different, of course, from the Madirà named in Vol. IV., p. 108. 
ब The same as Sesha, See Vol. IL, p. 211. 
गच्छ मुदे शुभे | Ratnagarbha reads, instead of मुदे, मृदा | 
Tr. Madira, 
ti Langalin, in the original; the same, in effect, as Halayudha. Vide 
supra, p. 63, note ||. 
Y. 5 
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ing the vinous drops distilling from the Kadamba-tree, 
was much delighted, (and gathered) and quaffed them, 
along with the herdsmen and the Gopís; whilst those 
who were skilful with voice and lute celebrated him 
in their songs.* Being inebriated (with the wine), and 
the drops of perspiration standing like pearls upon his 
limbs, he called out, not knowing what he said:” + 
Come hither, Yamuna river. I want to bathe.” The 
river, disregarding the words of a drunken man, came 
not (at his bidding). On which, Rama,? in a rage, 


! There is no vinous exudation from the Kadamba-tree (Nau- 
clea Kadaniba) ; but its flowers are said to yield a spirit, by distil- 
lation; —whence Kadambari§ is one of the synonyms of wine, 
or spirituous liquor. The grammarians, however, also derive the 
word from some legend; stating it to be so called, because it 
was produced from the hollow of a Kadamba-tree on the Go- 


manta| mountain: गरोमन्तपव्वते कदम्बकोटराज्जाता। The Hari 


Vamsa,{ which alone makes the Gomanta mountain the scene 
of an exploit of Krishna and Ráma, makes no mention of this 
origin of wine; and the Bhágavata** merely says, that Varuni 
took up her abode in the hollow of a tree.Tf There must be 
some other authority, therefore, for this story. 


* उपगीयमानो ललितं गीतवाद्यविशारदेः i 

This verse, it is observable, has an excessive syllable at the end of 
its first half. 

+ Vihwala. 

+ The Sanskrit has Langalin. See the preceding page, note ij. 

$ Personified, Kadambari is said to be daughter of Chitraratha and 
Madirá, For Chitraratha, see Vol. IL, p. 86, note 1. 

| Corrected, here and below,—and in the Sanskrit,—from “Gomantha”. 
For the mountain in question, see Vol. IL, p. 141, note 2, ad finem. The 
Harivansa places it near the Sahya mountains. 

ब Chapter XCVII. 

* X., Latter Section, XVI, 19. 

Tt Compare the Harivaméa, Chapter XCVIII, 
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took up his ploughshare,* which he plunged into her 


bank, and dragged her to him, calling out: “Will you 
not come, you jade?: Will you not come? Now go 
where you please, (if you can).” Thus saying, he com- 
pelled the dark river to quit its ordinary course, and 
follow him whithersoever he wandered through the 
wood.$ Assuming a mortal figure, | the Yamuna, with 
distracted looks, approached Balabhadra,t and en- 
treated him** to pardon her, and let her go. But he 
replied: *I will drag you with my ploughshare, in a 
thousand directions, since you contemn my prowess 
and strength." f+ At last, however, appeased by her 
reiterated prayers, he let her go, after she had watered 
all the country.':} When he had bathed, the goddess 


! The Bhagavata and Hari Varsa §§ repeat this story; the 
latter, very imperfectly. The former adds, that the Yamuni is 


* Hala. Vide supra, p. 51, note ||. 
t गृहीत्वा तां तटे तेन चकर्ष मदविङ्गलः | 
t Pipa. 
$ सा कष्टा सहसा तेन मागें संत्यज्य निम्रगा | 
यचास्ते बलभद्रोऽसौ ज्ञावयामास तद्वनम्‌ ॥ 


Sridhara, like one of my MSS. unaccompanied by commentary, has, uot 
WET, but MNT, the reading followed by the Translator. 

| शरीरिणी। 

«| Rama, in the original. 


"* The Sanskrit here exhibits Musaláyudha, “Bludgeon-armed”, a namo 
of Baladeva. Vide supra, p. 51, note q. 


# सोऽब्रवीदवजानासि मम शौर्यबले ate | 
सोऽहं त्वां हलपातेन विनेष्यामि सहस्रधा ॥ 
४ इत्युक्तयातिसंत्रासात्तया नद्या प्रसादितः à 


भूभागे झ्ञाविते तस्सिन्मुमोच यमुनां बलः॥ 
$} Chapter CI. 
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of beauty, * Lakshmi, came, and gave him a beautiful 
lotos to place in one ear, and an ear-ring for the other; 
a fresh necklace of lotos-flowers, sent by Varuna; and 
garments of a dark blue colour, as costly as the wealth 
of the ocean:! and. thus decorated with a lotos in one 
ear, a ring in the other.$ dressed in blue garments, 
and wearing a garland, Balarama appeared united with 
loveliness. Thus decorated, Rama sported two months 
in Vraja, and then returned to Dwáraká, where he 
married Revati, the daughter of King Raivata,| by 
whom he had (two sons,) Nisatha and Ulmuka.' 


still to be seen following the course along which she was dragged 
by Balarama. The legend. probably, alludes to the construction 
of canals trom the Jumna, for the purposes of irrigation; and the 


works of the Mohammedans in this way—which are well known, 
— were, no doubt, preceded by similar canals, dug by order of 
Hindu princes. 


1 See Vol, IV.. p. 109. 


* The Sanskrit has only Kánti for “the goddess of beauty.” It is a 
name of Lakshmi, who is mentioned, in the original, several stanzas 
further on. 

* * ee 
+ अवतंसोत्पलं चारु गृहीलैक च कुण्डलम्‌ | 
Professor Wilson has rendered the explanation of the commentators. 
+ This expression is to render samudrdrha. 
३ छृतावतंसः स तदा चारुकुए्डलभूषितः | 
| See Vol. IIL, pp. 249—254. 
a Corrected from “Nishatha”. 


CHAPTER XXVI. 


Krishna carries off Rukmini: the princes who come to resene 
her repulsed by Balarama. Rukmin overthrow, but, spared by 
Krishna, fonnds Bhojakata. Pradyumna born of Rukmini. 


BHISHMAKA® was king of Vidarbha, + residing at 
Kundina.; He had a son named Rukmin, and a 
beautiful daughter termed Rukmini. Krishna fell in 
love with the latter, $ and solicited her in marriage: 
but her brother, who hated Krishna, would not assent 
to the esponsals. At the suggestion. of Jardsandha, 
aud with the concurrence of his son, the powerful 
(sovereign) Bhíshmaka affianced Rukmini to Sisu- 
pála.9 In order to (celebrate) the nuptials, Jarasandha 
and other princes, the friends of Sisupdla,** assembled 


' Vidarbha is the country of Berar; and the name remains in 
the present city of Beder. The capital, however. Kundinapura. 
is, commonly, identified with a place called Kundapoor. about 
forty miles north-east of Amaravati (in Berar). 


* The elongated form of Bhishma, as this king is called in the Ma- 
habharata. 
+ Literally, “in the country of the Vidarbhas”: विदभंविषये i 


i See Vol. IL, p. 158, note 3. 
§ And she, we are told, with him: 


रुक्मिणीं चकमे कृष्णः सा च तं चारुहासिनो | 

Charuhasini is an epithet, not a second name, of Rukmini, For Cha- 
ruhásini, another of Krishna's numerous wives, see Vol. IV., p. 112; also, 
infra, p. 81, note $, and p. 83, note $. 

‘| Called Chakrin, in the Sanskrit. 

“| The beginning of this Chapter is translated in Original Sanskrit 
Texts, Part IV., p. 179, note 161. 

** See Vol, IV., pp. 104 and 106. 
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in the capital of Vidarbha; * and Krishna, attended by 
Balabhadra and many other Yádavas, also went to 
Kundina, f to witness the wedding. When there, Hari 
contrived, on the eve of the nuptials, to carry off the 
princess;' leaving Rama and his kinsmen to sustain 
the weight of his enemies. Paundraka, § the illustrious 
Dantavakra, | Vidáratha,* Sisnpila, Jarásandha, $álwa,** 
and other kings, indignant (at the insult) exerted 
themselves to kill Krishna, but were repelled by Ba- 
larama and the Yádavas. Tf. Rukmin, vowing that he 
would never enter Kundina again, until he had slain 
Kesava in fight, pursued and overtook him.:: (In the 
combat that ensued), Krishüa destroyed, with his 
discus, $§ as if in sport, the host (of Rukmin),—with all 


* When she had gone forth from the city to worship Ambika: 
Bhágavata. Indrani, the wife of Indra: Hari Vamsa.||]| Our text 
tells the eireumstanee more concisely than the others 


भीष्मकस्य परी su: | 
+ Corrected, throughout this Chapter, from " Kuudina ". 


¦ विपक्षभा रमासज्य TATAA IHY | 
$ See Chapter XXXIV. of this Book. 
See Vol. IV., p. 103. 

«| Vide ibid., p. 153 

** Exchanged for “Salya”, which I nowhere find, and which is, prob- 
ibly, corrupted from Sálya, a reading peculiar to Professor Wilson's 
favourite MS. Salwa was king of the Saubhas, according to the Hari- 
vase, sl. 6143 

HOXTHISIQqUES: | 

¦ हन्तुं छष्णमभिद्रुतः | 

$$ The “discus”, chakra, is not here mentioned; but Krishna is de- 
signated as Chakrin. The original of the passage where the discus was 
supposed to be spoken of is as follows 


fafaa: पातितस्योव्यां लीलयेव स चक्रिणा. 
I find no reading but this 
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its horse, and elephants, and foot, and chariots,—aud 
overthrew him, and hurled him on the ground, aud 
would have put him to death, but was withheld by the 
entreaties of Rukmini.* “He is my only brother," 
she exclaimed, “and must not be slain by thee. Re- 
strain your wrath, O divine lord; and vive me my 
brother, in charity.” Thus addressed by her, Krishna, 
whom no acts affect,f spared Rukmin;’ and he (in 
pursuance of his vow,) founded the city Bhojakata, *: 
and (ever afterwards) dwelt therein.§ After the de- 
feat of Rukmin, Kfishha, married Rukminf," in due 
form; having, first, made her his own by the Rakshasa 
ritual.?** She bore him the gallant Pradyumna, a 


! After depriving him of his eyebrows and hair. In the Bha- 
gavata, Balaráma also interferes in favour of Rukmin, and re- 
proves Krishna for disfiguring him. 

2 Of course, this was somewhere in the neighbourhood of 
Kundina, or Vidarbha, and is, usually, supposed to be situated 
on the Narmada. 

3 That is, by violence. Thus Manu: “The seizure of a 
maiden, by force, from her house, while she weeps, and calls for 


* हन्तुं छतमतिः कृष्णो रुक्मिणं युद्धदुर्मदम्‌ | 
प्रणम्य याचितो ब्रह्मन्रुक्मिण्या भगवान्हरिः ॥ 

+ Aklishta-karman. See Vol. IV., p. 282, note T. 

+ See Vol. IL, p. 158, note 3. 

§ Ratnagarbha, with whom agree several of my MSS. unaccompanied 
by commentary, omits a passage of three stanzas, beginning with the 
verses cited in note *, above, and ending at the point indicated. Quite 
possibly, too, this passage has been unwarrantably introduced into the 
text as recognized by Sridhara, He does not gloss any part of it. 

|| Madhusüdana, in the original. 

«| She was one of Kíishüa's chief wives. See Vol. IV., p. 112. 

** See Vol. 11., p. 105. 
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portion of the deity of love.“ The demon Sambara} 
earried him off: but he slew the demon. t 


assistance, after her kinsmen and friends have been slain in 
battle, or wounded, and their houses broken open, is the mar- 
riage styled ékshasa." § वा... 33. — According to the Bhága- 
vata, Rukmini sends to invite Krishna to carry her off. aud in- 
structs him how to proceed. 


* “The deity of love" is to render Madana, a name of Kama or Ananga. 
f See Vol IL, p. 70. 


¦ जहार शम्बरो यं वै यो जघान च शम्बरम्‌ । 
§ This is from the translation vf Sir William Jones. 
` हत्वा च्छित्त्वा च भित्त्वा च क्रोशन्ती रुदतीं गृहात्‌ | 
प्रसह्य कन्याहरणं रासो विधिरुच्यते ॥ 


CHAPTER XXVII. 


Pradyumna stolen by Sambara: thrown into the sea, and swal- 

lowed by a fish: found by Mayadevi: he kills Sambara, marries 

Mayadevi, aud returns, with her. to Dwaraka. Joy of Rukmini 
and Krishna. 

MAITREYA.— How. Muni, happened it that the 
hero Pradyumna was earried away by Sambara? And 
in what manner was the mighty Sambara killed by 
Pradyumna? 

PaRASARA.—When Pradvumna was but six days old 
he was stolen. from the lying-in chamber. by Sambara 
terrible as death:* for the demon forekuew that 
Pradyumna, if he lived, would be his destroyer. + 
Taking away the boy, Sambara east him into the 
ocean, swarming with monsters,?— into a whirlpool of 
roaring waves. the haunt of the huge creatures of the 
deep.$ A large fish swallowed the child: but he died 
not, and was born anew, from its belly:' | for that fish, 


! The Bhagavata tells the story in the same manner; but the 
Hari Vamsa omits the part of the fish. 


* Here, as below, the original has Aa@lasambara, i. «., according to 
Ratnagz"bha, “black Sambara”, or “Sambara, equal to death." Sridhara 
gives only the latter interpretation 


+ षष्ठे (हि जातमात्रं तु Wa ei सूतिकागृहात्‌ | 
aay हन्तेति मने हतवान्कालशम्बर 
; Grahogra 
$ कल्लोलजनिता सुघोरे मकरालये। 
पतितं तत्र चेवैको मत्स्यो जग्राह बालकम्‌ | 
न ममार च तस्यापि जठरेण न जीय॑ते ॥ 
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with others, was caught by the fishermen, and de- 
livered, by them, to the great Asura Sambara. His 
wife Máyádeví, the mistress of his household, superin- 
tended the operations of the cooks, and saw, when the 
tish was cut open, a beautiful child, looking like a 
new shoot of the blighted tree of love. Whilst won- 
dering who this should be, and how he could have got 
into the belly of the fish, Nárada came, to satisfy her 
curiosity, and said to the graceful dame: “This is the 
son of him by whom the whole world is created and 
destroyed, *—the son of Vishüu, who was stolen, by 

ambara, from the lying-in ehamber, and tossed (by 
him,) into the sea, where he was swallowed by the 
fish. He is now in thy power. Do thou, beautiful 
woman, tenderly f rear this jewel of mankind.” Thus 
counselled by Narada, Mayadevi took charge of the 
boy, and carefully reared him, from childhood, being 
fascinated by the beauty of his person. Her affection 
became still more impassioned, when he was decorated 
with the bloom of adolescence. The gracefully-moving: 
Máyávatí,$ then, fixing her heart and eyes upon the 
high-minded Pradyumna, gave him, whom she re- 
garded as herself, all her magic (and illusive) powers. || 


So reads Sridhara. Ratnagarbha ends the second verse with जढरा- 
नलदीपितः; several MSS, unaccompanied by commentary, with जठ रऽ A- 
adifia: i 

* समस्तजगतः सूतिसंहारकारिणः। + faaan i 

i Gajd-gamint; literally, “having the gait of an elephant." 

$ Another name of Máyadevi. Some MSS. yield, here and elsewhere, 
Mayarati. 

| मायावती ददौ चास्मै मायाः सवो महात्मने | 
प्रद्ुम्नायात्मभूताय तञ्चस्तहृदयक्षणा i 
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Observing these marks of passionate aflection, the 
son of Krishha* said to the lotos-eyed (Mayadevi): 
“Why do you indulge in feelings so unbecoming the 
charaeter of a mother?” To which she replied: “Thou 
art not a son of mine; thou art the son of Vishnu, 
whom Kala Sambara} carried away, and threw into 
the sea. Thou wast swallowed by a fish, but wast 
rescued, by me, from its belly.: Thy fond mother, O 
beloved, is still weeping for thee.” When the vahant§ 
Pradyumua heard this, he was filled with wrath, and 
defied Sambara to battle. In the conflict that ensued, 
the son of Mádhava | slew the whole host of Sambara. 
Seven times he foiled the delusions of the enchanter, 
and, making himself master of the eighth, turned it 
against Sambara," and killed him. By the same fac- 
ulty he ascended into the air, and proceeded to his 
father's house, where he alighted, along with Máyá- 
vatí, in the inner apartments. When the women be- 
held Pradyumna, they thought it was Krishna himself. 
Rukmini, her eyes dimmed with tears, spoke tenderly 
to him, and said: “Happy is she who has a son like 
this, in the bloom of youth. Such would be the age 


This is the reading of Ratnagarbha. Sridhara begins the second verse 
with the words प्रदुम्नायातिरागान्धा | 

* Karshni, in the original. 

+ See note « in p. 73, supra. 

¦ fan: समुद्रे मत्स्यस्य संप्राप्तो जठरान्मया | 

§ Maha-bala. 

|| Madhavi, in the Sanskrit. 

| Here the original again has Adla-sambara. 

** In the original there is only the word उत्पत्य, to denote this pro- 
cedure. Neither of the commentators remarks on the passage. See 
Vol, IIL, p. 311, note ||. 
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of my son Pradyumna, if he was alive. Who is the 
fortunate mother adorned by thee? And yet, from 
thy appearance, and from the affection I feel tor thee, 
thou art. assuredly, the son of Hari." 

At this moment, Krishna, accompanied by Narada, 
arrived; and the latter said to the delighted Rukmini:* 
“This is thine own son, who has come hither, after 
killing Sambara, by whom, when an infant, he was 
stolen trom the lying-in chamber. This is the virtuous 
Mayavati, his wife, and not the wife of Sambara. Hear 
the reason. When Manmatha (the deity of love,) had 
perished,’ the goddess of beauty, + desirous to secure 
his revival, assumed a delusive form, and, by hei 
charms, fascinated the demon Sambara, and exhibited 
herself to him m various illusory enjoyments.: This 


' When he was reduced to ashes by a fiery glance from 
Siva, in resentment of his inflaming him with passion for Uma. 
This legend is a favourite with the Saiva Puránas, and is told 
m the Linga and Kalika; also, in the Padma Purana, and Kasi 
Khanda of the Skanda Purdna. They do not say much about 
his resuscitation, however; Siva, in pity of Rati’s grief, restoring 
him only to a bodiless existence, as Ananga, whose place is to 
be in the hearts of men. The Linga adds, that, when Vishnu, 
in consequence of the curse of Bhrign, shall be born as the son 
of Vasudeva, Kama shall be born as one of his sons. 


अन्तःप्ररचरीं देवीं रूक्मिणी प्राह हषेयन्‌ | 
I find no variants of this passage. 
+ This expression is to render riipuii, “the beautiful one,"—an epithet, 
here, of Rati 
i Sridhara has व्यवायाद्युपभोगेषु। Ratnagarbha, while mentioning this 
lection, prefers विहाराद्युपभोगेषु and some MSS. ot the mere text ex- 
hibit विवाहाद्युपभोगेष ı The Translator seems to have taken the first 
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thy son is the descended Káma; and this is (the god- 
dess) Rati, his wife.' There is no occasion for any 
uncertainty: this is thy daughter-in-law.” Then Ruk- 
mint was glad, and Kesava, also. The whole city 
resounded with exclamations of joy:* and all the 
people of Dwarakif were surprised at Rukmińfs re- 
covering a son who had so long been lost.: 


' The daughter of Daksha. but not enumerated amongst those 
formerly specitied (Vol. L, p. 109). She was born from his per- 


spiration, according to the Kalika Purana. 


of these readings; in which, apparently, he thought he saw वायव्यः, 
in the sense of something ‘airy’ or ‘unreal. The whole expression 
signifies “sexual congress and other enjoyments”. 
` नगरी च समस्ता सा साघु साध्वित्यभाषत | 
+ The original has Dwaravati. 
t The rendering of this Chapter deviates rather more widely than usual 
from literality. 


CHAPTER XXVIII. 


Wives of Krishna. Pradyumna has Aniruddha: nuptials of the 
latter. Balarama, beat at dice, becomes incensed, and slays 
Rukmin and others. 


RUKMINI bare to Krishna these other sons: Chá- 
rudeshna, Sudeshiia, Charudeha,* Sushena, Cháru- 
gupta, Bhadracháru, Charuvinda,t Sucháru, and the 
very mighty Charu; also, one daughter, Chárumatí. 
Kfishha had seven other beautiful wives: $ Ká- 


* Mahábala, in one MS., follows Chárudeha. It would be difficult to 
prove that it is not a proper name. 

+ Instead of Sushena and Charuvinda, the Bhágavata-purdáa has Vi- 
charn and Cháruchandra. 

i A single copy has Chandra. 

Several other sons of Rukmini, elsewhere recognized as such, are here 
unnoticed, See Vol. IV., p. 112, note +x, 

$ The original is as follows: 


AAT भायाः HAV बभूवुः सप्त शोभनाः | 

It is signified, by this verse, that seven beautiful wives are about to 
be named; but it is not expressly said that the specification is restricted 
to seven wives, or to beautiful ones only. The commentators, however, 
endeavour to reduce the catalogue to a septenary. Sridhara’s identification, 
in order to this reduction, is spoken of, by the Translator, in his note 
in p. 81, infra, but is not accepted by him. Further particulars Śri- 
dhara does not enter into; and the Translator, who does not even al- 
lude to Ratnagarbha’s roll of the ladies, assumes that we are to find, 
here, precisely the same seven—and no more,—that are enumerated 
at the beginning of Chapter XXXII. of this Book. But, as will appear 
from my annotations that follow, it is more or less possible that several 
wives are designated over and above the heptad with which the com- 
mentators content themselves. My Ajmere MS. ends the verse quoted 
above with बभूवृस्वतिशोभनाः; thus premising ‘very beautiful’ wives, 
—not simply ‘beautiful’,—and omitting all definition of their number. 

Ratnagarbha asserts that the seven are: Mitravinda, Satya, Jambavati, 
Rohini, Susilà, Satyabhama, and Lakshmaná; and the words connected 
with these names are, he pronounces, epithets, Unlike Sridhara, he 
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lindí,* Mitravindá, T the virtuous: Nagnajiti,§ the 
queen| Jámbavatí;* Rohini, ** of beautiful form; T the 


takes Jambavati to be a different person from Rohini; and he considers 
Kalindi to be a synonym of Mitravinda. 

In Vol. IV., p. 112, we read that Krishna's principal wives “were 
Rakmini, Satyabhama, Jambavati, Charuhasini, and four others," If we 
knew who these four others were, it could be ascertained how far the 
principal wives tallied with the beautiful ones, and whether the group 
under discussion contains additions to those two categories. 

* For her origin, see Vol. IV., p. 286, note «. lier offspring, as 
named in the BAdgavata-purdna, were Sruta, Kavi, Vrisha, Vira, Su- 
báhu, Bhadra, Santi, Darga, Pürüamása, and Somaka. 

+ Corrected from “Mitravrinda”, which I find nowhere bnt in a care- 
lessly execnted copy of Sridhara's text and commentary, to which Pro- 
fessor Wilson was very partial, and which he too often used without 
controlling it. 

Mitravinda’s children, the Bhdgavata-purdia, alleges, were ten: Vrika, 
Harsha, Anila, Gfidhra, Vardhana, Annáda, Mahása, Pavana, Vahni, and 
Kshudhi. 


t The original is सत्या नाग्नजिती तथा | According to Sridhara, 
in his commentary on the Bhagavata-purana, the lady here intended is 
Satya, patronymically called Nagnajiti. For the Translator's “the vir- 
tuous Nágnajiti", we should, therefore, read ‘Satya, daughter of Nagnajit.’ 
M. Langlois makes the same mistake, in his translation of the Hari- 
vaihsa, Vol. I., p. 500. See further, note § in the preceding page, and 
note ३६ in p. 82, infra 

§ Mother, the Bhdgavata-purdia alleges, of Vira, Chandra, ASwasena, 
Chitragu, Vegavat, Vrisha, Ama, Sanku, Vasu, and Kunti 


|| देवी जाम्बवती चापि। It is barely possible that we should read 
‘Devi,’ not “the queen". Compare the Harivamsa, sl. 9179. 


For Jambavati, see Vol. IV., p. 79. 

«| The Bhagavata-purdna represents her as mother of Samba, Sumitra, 
Purujit, Satajit, Sahasrajit, Vijaya, Chitraketn, Vasumat, Dravida, and 
Krata. 

** An elder Rohini was one of Krishüa's numerous step-mothers. See 
Vol. IV., pp. 109 and 260. 

Ktishna’s wife Rohini had, on the authority of the Bhagavata-purana, 
the following sons: Vama, Ayus, Satyaka, Diptimat, Tamratapta, and 
others unnamed. 

Tf कामरूपिणी | Possibly, this is a proper name, Kamarupini; but, 
probably, it is an epithet. See the Harivamsa, sl. 6701. 
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amiable and excellent daughter of the king of Madra,* 


* 


Madraraja. Leaving out of «question the interpretation “king of 
Madra", our choice lies, according to circumstances, between “king of 
the Madras" and “King Madra.” In the purest Sanskrit. only the former 
of these two significations is admissible, There are many cases, in later 
literature, similar to Madrearája, thus considered; such as Adsirdja, Vatsa- 
raja, Bhojaraja, Bhojapatt, &c. &c. Instances in which there is not the 
option spoken of above, but in which, at variance with classical canons, sub- 
stantival members of a componnd stand in apposition, are Varadaraja, 
Bhojadeva, Namadeva, Madhavadeva, Nandisa, Venkatesa, Bhaillesa, Ka- 
pileswara, Rameswara, Gorakshanatha, Seshandga, Ayhasura, &e, &c. 

Marr's father might, as has been said, be JMadrardja in the sense of 
^ King Madra”; only no such ruler has been discovered among Krishüa's 
contemporaries. Conclusively, Lakshmaüá— as the lady who bears the 
patronym of Madri is distinctively called, — is said, in the Bhagavata- 
purána, to have been daughter of Madradhipati. which it would be very 
unsafe to translate otherwise than by “king of the Madras”. 

In Sanskrit, names of countries and kingdoms are denoted, very fre- 
quently, by compounds ending with a word for country or kingdom,— 
desa, vishaya, rajja, ráshtra.  Vxamples of such names standing inde- 
pendently are rare, and seem to he confined to feminines. Most generally, 
a plural is employed; and this plural imports a people. Thus, where we 
shonld be disposed to say “he lives in Malava”, an ancient Hindu would 
have said “he lives in the country of the Malavas”, वसति मालवदेशे, 
or, in accordance with the somewhat more prevalent idiom, “he lives 
among the Málavas", वसति WIS. 

The preponderant usage here referred to may, perhaps, be accounted 
for in this wise. The earliest Hindus were grouped in tribes, not in 
nations: and these tribes were distinguished by lineage, not by place of 
abode. The titles which they bore were eponymons; and it should seem 
that they were long iu acquiring fixed habitations. Hence, it may be 
surmised,—and not for the reason that led Louis Philippe to style him- 
self “king of the French”,--it is that we read of, for instance, “the 
king of the Panchalas"; somewhat as, from a sense of vagueness, the 
Yavanas, Hunas, Chinas, Turnshkas, and Sakas were never localized, 
further than by the indeterminate forms }avana-desa, “eountry of the 
Yavanas," and the like. In later times, as history informs us, king- 
doms of more or less definite bounds were established, and lasted for 
Jong periods. But the old idiom had become so firmly rooted as, in 
spite of the altered state of things, to hold its ground; and the option 
of mentioning a region or state (by its simple name), instead of its 
people, was seldom accepted, The sole exceptions seem to be afforded 


BOOK V., CHAP. XXVIII. 81 


(Madri);* Satyabhámá, T the daughter of Sattrájita;: 
and Lakshmana, of lovely smiles.'$ Besides these, 


' The number specified, however, both in this place and in 
Chapter XXXII., is nine, instead of eight. The commentator || 
endeavours to explain the difference, by identifying Rohini with 
Jambavati. But, in the notices of Krisbna’s posterity, both in 


by the names of cities which were, of themselves, kingdoms; and most 
Hindu cities bore appellations of the feminine gender. The Kurukshetra, 
Mashnara, Sachiguna, and Avachatnuka of the Aitareya-brahmana 1 take 
to be cities with masculine names,—like Kanyakubja, &c.,—not countries, 

If this view be not fallacious, we can, therefore, only plead convenience, 
when we speak of Abhira, Ánarta, Chedi, Kerala, Kosala, Kuru, Madra, 
Magadha, Malava, Surasena, &c. dic, after the manner of the latest and 
most corrupt Sanskrit, and of the living vernaculars of India. Similarly, 
we find, in Latin, only Sabinorum ager or Sabinus ager, and in Sabinis 
versari, in Sabinos proficisci; but, in the present day, we have /a Sabina. 
The Greeks, it is true, devised the name -X«fíry; and, in the same way, 
they invented the names Abiria, Cirrhadia, Gandaritis, etc., though the 
ancient Hindus recognized no countries denominated Abhira, Kirata, 
Gandhara, dc, 

* I have parenthesized this name, as being added by the Translator. 
The original has सुशीला MARET | The latter word is, palpably, 
an epithet of the former, and suggested thereby. The Harivaimsa, sl. 6700, 
places this point beyond all doubt. We must read, therefore, “Susila,” 
and eliminate “amiable and excellent”. Vide supra, p. 78, note §. 
Susila appears, in p. 107, infra, under her patronym Madri. 

To Madri the Bhagavata-purdia assigns progeny bearing the names 
of Praghosha, Gatravat, Simha, Bala, Prabala, Urdhwaga, Mahasakti, Saha, 
Oja, and Parajita. 

t According to the Bhagavata-purdia, she had ten children: Bhanu, 
Subhann, Swarbhanu, Prabhanu, Bhanumat, Chandrabhanu, Brihadbhanu, 
Atibhanu, Sribhánu, and Pratibhánu. 

; Corrected from “Satrnjit”. The original has Sattrajiti, patronymic 
of Sattrajita, for whom and his daughter Satyabhama, see Vol. IV., pp. 79, 80. 

$ चारुहासिनी | Here we have, possibly, another name of Lakshmana, 
rather than an epithet. For Charnhasini, see Vol. IV., p. 112, note ||. 
Also see note § in p. 83, infra. My Ajmere MS. gives प्रियदर्शना; and 
Priyadarsana, too, is a lady’s name, as in my Vésavadattd, p. 236. 

|| Sridhara is intended. Vide supra, p. 78, note §. 

V. 6 
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he* had sixteen thousand other wives.’ + 


this work and in the Bhagavata, she is distinct from Jambavati. 
She seems, however, to be an addition to the more usually speci- 
fied eight, of whose several marriages the Bhagavata gives the 
best account. In addition to the three first, — respecting whom 
particulars are found in all,—Katlindi, or the Yamuna,i is the 
daughter of the Sun, whom Krishna meets on one of his visits 
to Indraprastha, and who claims him as the reward of her 
penance. His next wife, Mitravindá, is the daughter of his ma- 
ternal aunt, Rájádhidevi (Vol. IV., pp. 101 and 103), and sister 
of Vinda and Anuvinda, kings of Avantí:| she chooses him at 
her Swayamvara. The Hari Vamsa f calls her Sudattá, ** daughter 
of Sibi; and she is, subsequently, termed Saibyá by our text. 


Nagnajiti, or Satya,i; the next wife, was the daughter of Nagna- 


jit, king of Kausala, $8 aud was the prize of Krishna’s overcoming 
seven fierce bulls, whom no other hero had encountered with 
success. Bhadra,.' princess of Kekaya, TT—also Krishna’s cousin, 
the daughter of Srutakirtti (Vol. IV., pp. 101 and 103), — was 
his next; and his eighth wife was Madri, *** the daughter of the 


* Chakrin, in the original. 
+ In all, Kyishna’s wives amounted to sixteen thousand and one hun 
dred, as we read in Vol. IV., p. 112. But vide infra, p. 105, note $$. 
i See Vol. IIE, p. 20. 
$ A city on the Jumna, near the present Delhi, It helonged to the 
Pándavas. | See Vol. IV., supplementary note on p. 103. 
«| Sl. 9179 and 9187. In sl, 6703 of the same work, this or another 
daughter of Sibi seems to be called Tanwi. 
** Corrected from *Sandattà". See note || in the page following. 
Tt In p. 107, yra. 
i} Transformed, in the text, into “the virtnous". See note} in p. 79, 
supra. 
$$ The Bhagavata-purdia describes Nagnajit as Kausalya, which Sridhara 
interprets by Ayodhyd-pati, “King of Ayodhya”; and this city was the 
capital of Kosala. 
|. Her children, we read in the Bhagavata-purana, were Sangramajit, 
Brihatsena, Siira, Praharana, Arijit, Jaya, and Subhadra. 
«« See Vol. IV., p. 103, text and note $. The Bhágavata-purdiia simply 
gives Bhadra the epithet Kaikeyi. *** See note * in the lust page. 
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The heroic Pradyumna was chosen, for her lord, at 
her public choice of a husband, by the daughter of 
Rukmin;* and he had, by her, the powerful and gal- 
lant prince Aniruddha, who was fierce in fight,f an 
ocean of prowess, and the tamer of his foes. Kesava 
demanded, in marriage, for him, the granddaughter of 


king of Madra,}— named, according to the Bhagavata, Laksh- 
mana, § and, to the Hari Vamsa, Subhima; || distinguishing, as 
does our text, clearly, Lakshmaná from Madri, and, like it, 
having no satisfactory equivalent for Bhadrá. The Hari Varisa 
does not name Rohini, but specifies other names, as Brihati, १ &c. 
In the life of Krishna—taken from the Bhagavata, through a Per- 
siau translation,—published by Maurice, there is a curious instance 
of the barbarous distortion of Sanskrit names by the joint la- 
bours of the English and Persian translators. The wives of 
Krishna are written: Rokemenee (Rukmini), Setubhavani (Satya- 
bhama), Jamoometee (Jámbavati), Kalenderee (Kalindi), Lech- 
meena (Lakshmaná), Soeta (Satya), Bhedravatee (Bhadrá), Mi- 
habenda (Mitravinda). 

! These, according to the Mahabharata, Á di Parvan, were 
Apsarasas, or nymphs. In the Dana Dharma, they become 
Krishna’s wives through a boon given him by Uma. 


* Kakudmati was her name, See Vol. IV., p. 112, text and note +f. 
The Bhagavata-purdna calls her Rukmavati, also. For Rukmin, vid, 
supra, p. 67. 

~ 

+ रण LM 

+ Vide supra, p. 80, note *. 

§ Corrected from **Lakshaná". Vide supra, p. 80, note +. In the 
Harivamsa, sl. 6702 and 9179, Lakshmana takes the place of Mádri, and 
is followed, according to the Calcutta and Bombay editions, by जाल- 
हासिनी, for which see Vol. IV., p. 112, note ||, Is it a third synonym? 
Vide supra, p. 81, note § 

| Corrected from “Saubhima”. See the Harivamsa, sl. 9180. 

Professor Wilson's *Saudattá" and “Sanbhima” were taken, I suspect, 
irom the “Soudatta” and “Soubbima” of M. Langlois; his ow, a trans- 
lettering of 3, u, being supposed to represent WT, au. 

« Daughter of Sibi. Harivamsa, sl. 9199. 
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Rukmin; and, although the latter was inimical to 
Krishna,” he betrothed the maiden+ (who was his 
son's daughter,) to the son of his own daughter (her 
cousin Amruddha). Upon the occasion of the nuptials 
Rama and other Yádavas attended Krishütiat to Bhoja- 
kata, the city of Rukmin. After the weddine§ had 
been solemnized, several of the kings, headed by him 
of Kalinga,! said to Rukmin: “This wielder of the 
ploughshare is ignorant of the dice, which may be 
converted into his misfortune. Why may we not cou- 
tend with him, and beat him. m play?”** The potent 
Rukmin replied to them, and said “So let it be.” And 
he engaged Balarámatt at a game of dice, in the 
palace. Balarama: soon lost to Rukmin a thousand 
Nishkas.* He then staked and lost another thousand, 


' The Nishka is a weight of gold, but, according to different 
authorities, of very different amount. The commentator §§ her 
terms it a weight of four Suvarnas, each about 175 grains Troy 


* Sauri, in the original. 

t Subhadrá, See Vol. IV., p. 112. 

t The Sanskrit has Hari. 

Of Pradyumni,—according to the original, —that is to say, Aniruddha. 


| कलिङ्गराजप्रमुखाः , “the king of Kalinga, and others.” 


4 Halin, i e, Balarama. Vide supra, p. 63, note |. and p. 65, note ff. 


“ अनचज्ञो हली दूते तथास्य व्यसनं महत्‌ | 
न जयामो बलं कस्माह्यृतेनेनं महाद्युते ॥ 


Ratnagarbha has अनभिज्ञः instead of अनच्षज्ञः | 
Tf Rama, in the original. 
४ The Sanskrit has Bala. 
$8 Sridhara, Ratnagarbha is silent. 
|, Iu reckoning money by tale, the nishka, according to the first chapter 
of the Lilavati, is equivalent to sixteen dramas. See Colebrooke's Al- 
gebra; e. p. L 


[^ 
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and then pledged ten thousand, which Rukmin, who 
was well skilled in gambling, also won. At this, the 
king of Kalinga laughed. aloud;* and the weak and 
exulting Rukmin grinned, and sud: Baladeva is 
losing; for he knows nothing of the game; although. 
blinded by a vain passion for play, he thinks he under- 
stands the dice. ^:  Haláyudha, galled by the broad 
laughter of the Kalinga prince,§ and the contemptuous 
speech of Rukmin, was (exceedingly) angry, and, over- 
come with passion, increased his stake to ten millions 
of Nishkas. Rukmin accepted the challenge, and, 
therefore, threw the dice. Baladeva won, and cried 
aloud “The stake is mine.” But Rukmin called out, 
as loudly, that he was the winner. “Tell no hes, 
Bala,” said he. “The stake is yours; that is true: but 
I did not agree to it. Although this be won by you, 
yet still I am the winner." A deep voice was then 
heard in the sky, —inflaming still more the anger of 
the high-spirited Baladeva,—saying: “Bala has rightly 
won the whole sum, and Rukmin speaks falsely. 
Although he did not accept the pledge in words, he 
did so by his acts,** (having east the dice). Bala- 


* 


Swanavat. 
t दन्तान्विदर्शयन्मूढो रुकी चाह महोद्धतः | 


¦ मुधेवाक्षावलेपान्धो यः स्वं मेने; क्षकोविदम्‌ | 
So read most MSS., and Sridhara. Ratnagarbha has: 
मुधेवाक्ावलेपान्धो योऽ वमेनेऽ कोविदान्‌ | 


$ FET कलिङ्गराजानं प्रकाशद्‌शनाननम्‌ | 
"Pier बलः “Have done with lies, Bala.” 
« एवं त्वया चेद्रिजितं मया न विजितं कथम्‌ | 


** The expression in the original looks proverbial: 


अनुत्कापि वचः किंचित्कृतं भवति कमणा | 
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ráma," thus excited, his eyes red with rage, started 
up, and struck Rukmin with the board on which the 
game was played,f and killed him.’ Taking hold of 
the trembling king of Kalinga, he knocked out the 
teeth which he had shown when he laughed.: Laying 
hold of a golden column, he dragged it from its place, 
aud used it as a weapon to kill those princes who had 
taken part with his adversaries.§ Upon which, the 
whole circle, crying out with terror, took to flight, and 
escaped from the wrath of Baladeva. | When Krishna 
heard that Rukmin had been killed by his brother, he 
made no remark, being afraid of Rukmini (on the one 
hand,) and of Bala (on the other); but, taking with 
him the (newly) wedded Aniruddha, and the Yádava 
tribe, he** returned to Dwáraká. 


! The Bhagavata and Hari Vamsa—which, both, tell this story,— 
agree in the death of Rukmin; but, in the Mahabharata, he ap- 
pears, in the war, on the side of the Pandavas. The occurrence 
is a not very favourable picture of courtly manuers; but scenes 
of violenee have never been infrequent at the courts of Rajpoot 
princes. 


* The Sanskrit has Bala. 
Y Ashtapada. 
; See the original words quoted in note $ in the preceding page. 
$ MAN च महास्तम्भं जातरूपमयं बलः | 
जघान येऽन्ये तत्पक्षा भूभुतः कुपितो बलात्‌ ॥ 
|| ततो हाहाङतं सवें पलायनपरं fasti 
तद्राजमण्डलं सवं बभूव कुपिते बले॥ 
«| Madhusudana, in the original. x 
** Kesava, according to the reading accepted by Sridhara. ‘he other, 
Ratnagarbha’s lection, represents Bala as leading off Kesava and the rest. 


CHAPTER XXIX. 


Indra comes to Dwaraka, and reports to Krishna the tyranny of 

Naraka. Krishna goes to his city, and puts him to death. 

Earth gives the ear-rings of Aditi to Krishna, and praises hin. 

He liberates the princesses made captive by Naraka, sends thein 
to Dwaraka, and goes to Swarga, with Satyabhama. 


e 


SAKRA,” the lord of the three worlds, came 
mounted on his fierce t (elephant) Airávata, to (visit) 
Sauri (Krishüaj) at Dwáraká.: Having entered the 
city, and been welcomed by Hari, he related (to the 
hero) the deeds of the demon§ Naraka. “By thee, 
Madhustidana, lord of the gods,” said Indra, “in a 
mortal condition, all sufferings have been soothed. 
Arishta, Dhenuka, Chánüra, Mushtika," Kesin, who 
sought to injure helpless man,** have, all, been slain 
by thee. Kaisa, Kuvalayápída, the child-destroying 
Pútaná, have been killed by thee; and so have other 
oppressors of the world. By thy valour and wisdom 


* Or Indra. For him and his mother, see Vol. IL, p. 27. Sakra and 
Hari were, both, sons of Aditi. See Vol. I., p. 151; and Vol. IIL, p. 18, 
text and notes 1 and f. 

+ Matta. 

; Dwaravati, in the original. 

$ Daitya. See the next note. 

The less famous Naraka was son of Viprachitti, son of Kasyapa and 
Danu, and, hence, was a Dánava, according to our Purana. See Vol. Il, 
pp. 70—72. The Naraka of the text was not a Danava; nor can he be 
called a Daitya, except by a very loose use of the term. As appears 
from note 1 in the next page, his father was Vishnu; and our text ex- 
presses that his mother was Bhumi. 

« Ratnagarbha’s text does not mention the two pancratiasts Chanura 
and Mushfika, 

** Tapaswi-jana, 
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the three worlds have been preserved; and the gods, 
obtaining their share of the sacrifices offered by the 
devout, enjoy satisfaction. But now hear the occasion 
on which I have come to thee, and which thou art 
able to remedy. t. The son of the earth,'; called Na- 
raka, who rules over the city of Pragjyotisha,?§ in- 
fliets a great injury upon all creatures. Carrying olf 
the maidens of gods, saints, | demons, and kings, he 
shuts them up in his own palace. He has taken away 
the umbrella of Varutia,** impermeable to water, the 
jewel-mountain crest of Mandara,ff and the celestial 
nectar-dropping ear-rings of my mothers; Aditi; $$ and 


31 By Vishnu, as the Varaha Avatara;,) but found and adopted 
hy Janaka. Káliká Purana. 

? In the centre of the country of Kámarüpa, fif, inbabited by 
Kiratas; the site of the shrines of Devi, as Dikkaravasini and 
Kámákhyá.*** Káliká Purana. 


` युप्मदोद॑ण्डसद्ुद्धिपरिचाते जगत्तये। 
+ सोऽ हं साम्प्रतमायातो afafa जनादन | 
तच्छ्रुत्वा तत्प्रतीकारप्रय्नं कतुंमहेसि ॥ 
1 Bhauma. 
$ The original does not make him rnler over that ciiy, but simply 
says that it was the scene of his crnelties. 
For Prágjyotisha, vide supra, p. 55, note 1. 
|| Siddha. 
« Mandira. 
** Called Prachetas, in the Sanskrit. 
TY See Vol. IL, p. 115. 
ij See note » in the preceding page. 
$& Corrected, here and everywhere below, from “ Aditi”. 
li] See Vol. I., p. 61, note 2, ad finem. 
qq] Vide supra, p. 54, note 2. 
** In Assam, according to Professor Wilson, in his collected Works, 
Vol. IIL, p. 77. Also see Vol. L, Preface, p. XC. of the present work, 
where correct “Kamakshya”. 
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he now demands my elephant, Airavata.* I have, 
thus, explained to you. Govinda, the tyranny of the 
Asura. You eun best determine how it is to be pre- 
vented.” T 

Having heard this account, the divine Hari: (gently) 
smiled, and, rising from his throne, $ took Indra by 
the hand. Then, wishing for the eater of the serpents, 
Garuda immediately appeared: upon whom his master, 
having first seated Satyabhama upon his back, as- 
cended, and flew to Prágjyotisha. Indra* mounted 
his elephant, and, in the sight of the inhabitants of 
Dwáraká, went to the abode of the gods. 

The environs of Prágjyotisha were defended by 
nooses, constructed by the demon Muru,** the edges of 
which were as sharp as razors: ff but Hari, throwing 
his discus Sudarsana (amongst them), cut them to 
pieces. Then Muru started up: but Kesava slew him, 


अमृतस्राविणी feat मन्मातुः mum कुण्डले । 
जहार सो $ सुरो ६ fear वाज्छत्येरावर्ते गजम्‌ ॥ 
So reads Sridhara. Ratnagarbha has, for the first verse 
अमृतस्राविणी दिव्ये मणिनिर्मितकुण्डले i 
Some MSS., further, deviate trom Sridhara’s reading ouly by ATAT त, 
instead of HTA: ; from which it appears that the ear-rings were called 
Divya. 
+ यदत्र प्रतिपत्तव्यं तत्स्वयं प्रविमृश्यताम्‌ | 
+ “Son of Devaki,” after the Sanskrit, 
§ Varasana. 
In the original, Vasava. 
Sakra, in the Sanskrit. 
Vide supra, p. 54, notes 2 and , aud p. 55, note «. 
H प्राग्ञ्योतिषपृर स्यासीत्स मन्ता च्छत यो जनम्‌ 
आचिता atta: पाशैः चुरान्तेभूर्दिजो त्तम ॥ 


5; We have before had mention of it. See Vol. IL, p. 52. 


zo. 


T 


* 
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and burnt his* seven thousand sons, like moths,+ 
with the flame of the edge of his discus. Having slain 
Muru, Hayagríva,? and Panchajana,§ the wise Hari 
rapidly reached the city of Prágjyotisha. There a 
(fierce) conflict took place with the troops of Naraka, 
im which Govinda destroyed thousands of demons: 
and, when Naraka came into the field, showering upon 
the deity all sorts of weapons, the wielder of the discus 
and annihilator of the demon-tribe cut him in two with 
his celestial missile. Naraka being slain, Earth,** 
bearing the two ear-rings of Aditi, approached the lord 
of the world, ff and said: “When, O lord, I was upheld 
by thee in the form of a boar, thy contact then en- 
gendered this my son. He whom thou gavest me has 
now been killed by thee. Take (therefore,) these two 
ear-rings, and cherish his progeny. Thou, lord, whose 
aspect is (ever) gracious, }} hast come to this spher 

in a portion of thyself, to lighten my burthen. Thou 


D 


art the eternal $8 creator, preserver, | and destroyer 


* "m, or else मुरोस्तु, in the original. The variant of some 
copies, ACR, substitutes Mura for Murn. These persons—whose names 
ire often confounded in MSS.,—were, both, slain by Krishna. The latter 
is said, by Sridhara, to have been a Rakshasa 

+ Salabha. 

i Vide supra, p. 2, note ¥. 

$ Vide supra, p. 48. 

Samupadravat, “assaulted.” 


श शस्त्रास्त्रवषं aga भौमं तं नरकं बली । 
farat चक्रं दविधा चक्रे चक्री देतेयचक्रहा ॥ 

* Bhumi 

tt Jaganndtha. 

+ प्रसादसुमुसखः | 

$8 Avyaya. See Vol. L, p. 17, note ». 

|I| Vikart/i; ‘transformer,’ literally: “by means of rain and the like," 
say the commentators. 
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of the universe; the origin of all worlds: and one with 
the universe.* What praise can be worthily offered to 
thee?* Thou art the pervader, and that which is per- 
vaded; the act, the agent, and the effect; the universal 
spirit of all beings. What praise can be worthily of- 
fered to thee?! Thou art the abstract soul, the sen- 
tient and the living soul of all beings, the imperishable. 
But, since it is not possible to praise thee worthily, 
then why should the hopeless attempt proceed? $ 
Have compassion, O universal soul, and forgive the 
sins which Naraka has committed. Verily, it is for the 
sanctification of thy son, that he has been killed by 
thee.”|| The lord, who is the substance of all crea- 
tures, T having replied to the Earth** “Even so,” pro- 
ceeded to redeem the (various) gems from the dwell- 
ing of Naraka. In the apartments of the women Tf 
he found sixteen thousand and one hundred damsels.' 


1 These were captive princesses, according to the Bhagavata; 

* Of this passage there are several different readings, of little consequence. 

+ स्तूयतेऽच्यृत fa तव। 

* Here the translation is not literal. 

$ परमात्मा त्वमात्मा च भूतात्मा चाव्ययो भवान । 
c c ~ Co 
यदा तदा स्तुतिनास्ति किमथा ते प्रवतत ॥ 

Ratnagarbha says: नास्तित्वमेवाह। किमया | किमाश्रया | 

For the expressions paramátman, dtman, and bhiitdtman, here employed, 
vide supra, p. 14, note +f. 

li अदोषाय aga: स निपातितः। So reads Sridhara ; and his ex- 
planation has been followed by the Translator. Ratnagarbha speaks of 
this lection, but prefers to end the verse with तत्सूतिः परिपाल्यतां; in 
accepting which he connects अदोषाय with wwe, which precedes it. 

« Bhita-bhavana, “creator of beings." 

** Dharani. 


Tt Kanyd-pura. 
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He also beheld (in the palace) six thousand large? 
elephants, T each having four tusks: twenty-one lakhs t 
of horses of Kániboja$ and other excellent breeds. 
These Govinda despatched to Dwáraká, in charge of 
the servants of Naraka. The uinbrella of Varuna, the 
jewel-mountain, which he also recovered, he placed 
upon Garuda;** and, mounting him, himself, and 
taking Satyabháma with him, he set off to the heaven 
of the gods, to restore the ear-rings of Aditi.? 


Apsarasas, or celestial nymphs, according to the Kalika Purana; 
and these, upon their rescue by Krishna, became his wives. ++ 

' The legend of Naraka is related, in more detail, iu the Bha- 
gavata and Hari Vamsa, but is still more fully narrated in the 
Kahka Upapurana. It may be considered as one of the various 
iutimations that occur in the Puranas, of hostilities between the 
worshippers of Vishüu and Siva; Naraka being, in an especial 
degree, favoured by the latter, 


t 


Ugra. 

+ According to the reading of some MSS., there were as many horses, — 
common ones, it is to be supposed, since a particular kind is specified 
just below. 

i Niyuta; a term variously defined by different authorities, See notes 
on the beginning of Chapter III. of Book VI. 


§ काम्बोजानाम | For the Kambojas, see Vol. HL, p. 291, note 1. 

| | find nothing, in the original, answering to the words “and other 
excellent breeds”. 

«| That is to say, agreeably to the original, the girls, the elephants, 


and the horses. 
" ददृशे वारूणं छत्रं तथेव मणिपर्वतम्‌ | 
आरोपयामास हरिगेरुडे पन्नगाशने ॥ 
] find no variants of this stanza, save as to its closing word, which 
Ratnagarbha reads Were | 
vt According to the text of our Purana, also, Krishna married them. 
Vide infra, p. 105. 


CHAPTER XXX. 
Kfishüa restores her ear-rings to Aditi, and is praised by her: 
he visits the gardens of Indra, and, at the desire of Satyvabhama, 
earries off Ihe Parijata-tree. Sachi excites Indra to its rescue. 
Conflict between the gods and Ktishha, who defeats them. 


Satyabhama derides them. They praise Krishna. 


GARUDA, laden with the umbrella of Varia, and 
the jewel-mountain, and bearing Hfishikesa® (ou his 
back, to the court of Indra), went (lightly), as if in 
sport, along. When they arrived at the portals of 
Swarga, Hari blew his shell; on which the gods ad- 
vanced to meet him, bearing respectful offerings. 7 
Having received the homage of the divimties, Krishfia 
went to the palace of the mother of the gods, whose 
turrets? resembled white clouds; and, on beholding 
Aditi, paid his respects to her, along with Sakra: and, 
presenting to her her own ear-rings, informed her of 
the destruction of (the demon) Naraka. The mother 
of the world, well pleased, then fixed her whole 
thonghts upon Hari, the creator, and thus pronounced 
his praise: “Glory to thee, O god with the lotos-eyes, 
who removest all fear from those that worship thee. 
Thou art the eternal, universal, and living soul: the 
origin of all beings;§ the instigator of the mental fac- 


* «And his wife:” सभायं q ENANA | For Hiishikesi see Vol. L, 
p. 2, note I. 
+ सार्घपात्राः | 
: Sikhara. 
$ सनातनात्नन्सवात्नन्भूतात्मन्भूतभावन | 
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ulty and faculties of sense:* one with the three qual- 
ities; beyond the three qualities; exempt from con- 
traries; pure: existing m the hearts of all; void of 
colour, extension, and every transient modification ; + 
unaffected by (the vicissitudes of) birth, or death, 
sleep, or waking. Thou art evening, $i night, and day; 
earth, sky, air, water, and fire; mind, intellect, and in- 
dividuality.§ Thou art the agent of creation, duration, 
and dissolution: the master over the agent;—in thy 
forms which are called Brahmá, Vishhu, and Siva. 
Thou art gods, Yakshas, Daityas, Rakshasas, Siddhas, 
Paunagas, | Küshmándas, Pisáchas, Gandharvas, men, 
animals,* deer,** elephants, reptiles, T trees, shrubs, 
creepers,:t climbers, $$ and grasses; all things large, 
middling, small, immense, or minute: thou art all 
bodies whatsoever, composed of aggregated atoms. 1% 
This thy illusion beguiles all who are ignorant of thy 
true nature, — the fools who imagine soul to be in that 


' प्रणेता मनसो बुद्देरिन्द्रियाणाम्‌ | 
+ सितदीघादिनिःशेषकल्पनापरिवजित | 
1 Sandhya. 
$ भूतादिः | Ratnagarbha explains it by akamkara. For bhutadi, see 
Vol. l., p. 33, note +. 
` Corrected from “Punnagas”.  Pannaga is the same as sarpa, for 
which see Vol. I., p. 83. The next term, “Kushmandas,” is rendered 
“goblins” in Vol. IV., p. 277. 
« Pasu; “sacrificial animals." Vide supra, p. 59, note **. 
** Mriga, “wild beasts." 
++ Saristipa. See Vol. L, p. 84, note §; and Vol. IL, p. 92, text and 
note §. 
tt Lata. 
$8 Valli. 
For similar enumerations, see Vol. L, p. 84; and Vol. il., p. 92. 


११ देहभेदा भवान्सवे ये केचित्पुन्नलाअ्रया: | 
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which is not spirit.* The notions that “I am—this is 
mine”, which influence mankind, are but the delusions 
of the mother of the world, originating in thy active 
agency.f Those men who, attentive to their duties, 
diligently worship thee, traverse all this illusion, and 
obtain spiritual freedom. Brahma and all the gods, 
men, and animals,: are, alike, invested by the thick 
darkness of fascination, in the gulf of the illusions of 
Vishiu. That men who, having worshipped thee, 
should seek the gratification of their desires, and their 
own preservation,—this, O lord, is, also, thy delusion, 
It is the sport of thy fascinations that induces men to 
glorify thee, to obtain, thereby, the continuance of their 
race, or the annihilation of their enemies, instead of 
eternal liberation.§ It is the fault of the impure acts 
of the unrighteous (to profter such idle requests to one 
able to confer much more important benefits), — like 
asking for a rag to cover one's nakedness, from the 
tree that bestows whatever is solicited. Be propitious 


` माया तवेयमज्ञातपरमार्थातिमोहिनी i 
अनात्मन्यात्मविज्ञानं यया मूढो ऽ नुरुध्यते ॥ 
At the end of the second verse, in lieu of Waar, ihe reading of 
Sridhara, Ratnagarbha has ers epe. Another lection which I find is 
निबध्यते । 


† अहं ममेति भावोऽत्र यत्पुंसामभिजायते | 
संसारमातमायायास्तवैतन्ञाथ चेष्टितम्‌ ॥ 


आराध्य त्वामभीप्सन्ते कामान्नात्मभवक्षयम | 
यदेते प्रुषा माया सेवेयं भगवंस्तव ॥ 

मया लं प॒त्रकामिन्या वेरिपक्षक्ञयाय च। 
आराधितो न मोक्षाय मायाविलसितं हि तत्‌ ॥ 


| Kaupina. 
« Aalpadruma. 
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then, unperishable, author of all the error that deceives 
the world; and dispel, O lord of all creatures, the con- 
ceit of knowledge, which proceeds from ignorance.* 
Glory to thee, grasper of the discus, wielder of the bow, 
brandisher of the mace, holder of the shell! For such 
do I behold thee, in thy perceptible form. Nor do I 
know that form of thine which is beyond perception. 
Have compassion on me, supreme god.” + 

Vishnu, thus hymned by Aditi, smiled, and said to 
the mother of the gods:: *Mother, voddess, do thou 
show favour unto me, and grant me thy blessing." § 
“So be it,” replied Aditi, “even! as thou wilt; and, 
(whilst thou dwellest) amongst mortals, the first. of 
men," thon shalt be invincible by gods or demons.” 
Then Satyabhama, accompanied by the queen of Indra,** 
addressed Aditi respectfully, and solicited her benedic- 
tions; and Aditi (in reply,) said to her: “Fair-browed 
dame, thou shalt never suffer decay, nor loss of beauty. 
Thou shalt be the asylum of all loveliness, dame of 


* अज्ञान ज्ञानसद्भावभृतं भृतेश awa | 
Ratuagarbha says: ज्ञानसङ्भावभूतम्‌ | ज्ञानवानहमित्यभिमानात्म- 


क्षम्‌ | And Sridhara comments to precisely the same effect 
† एतत्पश्यामि d रूपं स्थुलचिड़ोपलक्षितम्‌ ॥ 
न जानामि पर चत्त प्रसीद परमेश्वर ॥ 


+ Surárant, Similarly Kunti is called Paidavdarati, in the Mahd- 
bharata. 


For araii, see Vol. IIL, p. 330, note e. 

3 वरदा भव I 

| Corrected from “ever”,—a typographical error. The original is 
यथेच्छा d । 

4j Purusha-vydyhra, ‘tiger of a man,’ and in the vocative. See Vol. IV., 


p. 320, note बा; also, supra, p. 22, note » 
^* Sakrani, iu the original 
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faultless shape.”* With the assent of Aditi, Indrat 
then respectfully saluted Janardana in all due form, 
and conducted him and Satyabhámá through Nandana 
and other pleasant gardens of the gods; where Kesava, 
the destroyer of Kesin,? saw the Parijata-tree,$ the 
favourite of Sachf, which was produced when the 
ocean was churned for ambrosia: the bark was of gold; 
and it was embellished with young sprouting leaves of 
a copper colour, and fruit-stalks bearing numerous 
clusters of fragrant fruit. || When Satyabhámá noticed 
this tree, she said to her beloved lord, Govinda: “Why 
should not this divine tree be transported to Dwa- 
raka? If what you say is true, and I am really dear to 
you, then let this tree be taken away from hence, and 
planted in the garden** of my dwelling. You have 
often said to me: Neither Jámbavatí nor Rukmuii is 
so dear to me, Satya, as you are.’ If you have spoken 
the truth, and not mere flattery, +f then let this Paryjata- 
tree be the ornament of my mansion. I long to shine 
amidst my fellow-queens, wearing the flowers of this 
tree in the braids of my hair.” $ 


' मत्प्रसादान्न ते WM जरा वैरूप्यमेव F | 
भविध्यत्यनवद्याङ्गि सर्वकामा भविष्यसि ॥ 
+ The Sanskrit has deva-raja. 
t Kefisudana. I have corrected “Kesi”. See Vol. IV., p. 340. 
$ See Vol. L, p. 144, and p. 146, note 1. 
|| This description of the Párijáta-tree is rendered very freely. The 
original gives it one epithet not here translated,—sugandhadhya, ‘rich in 
fragrance’. The text followed is that of Sridhara, from which various 
MSS. offer many unimportant deviations. 
*| Professor Wilson read देवपादपः; but, no donbt, we shonld read 
देव पादपः. A variant is found: कृष्ण पादपः | 
** Nishkuta, tt Upachara. tt Kefa-paksha. 
V. 7 
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Thus solicited by Satyabhámá, Hari smiled upon her, 
and, taking the Párijáta-plant, put it upon Garuda.” 
The keepers of the garden (remonstrated and) said 
“This Pánjáta-tree belongs to Sachi, the queen of the 
sovereign of the gods. It is not proper, Govinda, for 
you to remove it. At the time when the ocean was 
churned for the beverage of immortality, this tree 
was produced, for the purpose of providing Sachí with 
Howery ornaments. You cannot be suffered to depart 
with it. It is through ignorance that this is sought 
for by any one; as it is the especial property of her on 
whose countenance the king of the gods dehghts to 
look. And who shall go away with impunity, who at- 
tempts to carry it off?§ Assuredly, the king of the 
gods will punish this audacity; for his hand launches 
the thunderbolt, and the immortals attend upon his 
steps. Forbear, then, Krishha; nor provoke the hos- 
tility of all the gods. 8$. The wise will not commence 
actions that can be productive only of unpleasant con- 
sequences,” Satyabhama, on hearing these words, 
was exceedingly offended, and said: “What right has 


* Called, in the original, Garutmat. 
+ अमृतमन्यने | 
! न क्षेमी गृहीलैन गमिष्यसि। 
$ देवराजो मुखप्रेत्तो यस्यास्तस्या: परिग्रहम्‌ । 


मौद्यात्प्रार्थयसे wet गृहीलैनं हि को व्रजेत्‌ ॥ 
Some MSS. read दंव, instead of "wt | 


| aaant शक्रमनुयास्यन्ति चामराः | 
q तदलं सकलैदेवैविशग्रहेण तवाच्युत | 
" विपाककटु यत्कर्म तन्न शंसन्ति ETT: । 


“The wise do not commend an act disagreeable in its conse- 
quences,' 
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Sachi, what has Indra,* to the Párjáta-tree? Jt was 
produced at the churning of the ocean, as the common 
property of all worlds. Wherefore, gods, should Indra t 
alone possess it? In the same manner, guardians of 
the grove, as nectar, as the moon, as (the goddess) Sri 
(herself), so the Parijata-tree is the common property 
of all the world; and, since Sachi, confiding in the 
strength of her husband's arm, would keep it to her- 
self, away with submission to her!? Satya takes away 
the tree. Go quickly; and let Panlom{§ be told what. 
I have said. Repeat to her this contemptuous message 
from Satyabhámá: ‘If you are the beloved wife of your 
lord, if your husband is obedient to your authority, let 
him prevent my husband from carrying off this tree 
I know your husband, Sakra; I know the sovereign of 
the divinities; and I, who am a mortal, take this Pá- 
rijáta-tree away from you.’” 

Accordingly, the warders (of the garden) went and 
reported to Sachi the message (of Satyabhama). Sachi 
appealed to her husband, and excited the king of the 
gods to resent this affront; and Indra, accordingly, 
attended by the army of the celestials, marehed to at- 
tack Hari, in defence of the Pirijata-tree. The gods 
were armed with clubs," swords, TT maces, and darts; 


* Sakra, in the Sanskrit 
t The original has Vásava. 


; तत्कध्यतामलं चान्त्या | 

$ Patronymic of Puloman, father of Sachi. See Vol I, p. 72, note ४. 
For a less famous Paulomi, see Vol. L, p. 152, note 1, ad finem 

|| Manushi, ‘a woman.’ Sachi, no less than Satyabhámá, was “a 
mortal”, 


* शची चोत्साहयामास त्रिदशाधिपतिं पतिम्‌ i 
** Parigha. Tt Nistrimsa. 
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and Indra* wielded the thunderbolt. As soon as Go- 
viuda saw the king of the gods T advancing against 
him, on his elephant, attended by the immortals, + he 
blew his shell, so that the sound filled all the regions, 
and he showered, smilingly, myriads of arrows upon 
his assailants.§ Beholding the air, in all directions, 
overspread with his darts, the celestials (in return,) 
hurled innumerable missiles; but every one of these 
the destroyer of Madhu,| and lord of all worlds, cut, 
playfully, into a thousand pieces (with his shafts). The 
devourer of serpents (Garuda,) laid hold of the noose 
of the sovereign of the waters, and tore it to frag- 
ments with his beak, as if it had been a little snake. 
The son of Devakí threw his mace at the club of Yama, 
and east it, broken, upon the ground. He cut in bits ** 
the litter ++ of the lord of wealth, with his discus; a 
glance of his eye eclipsed the radiance of the sun; $$ he 
severed Agni into a hundred parts, with his arrows, 
and seattered the Vasus through the realms of space. 
With his discus he cut off the points of the tridents | 
of the Rudras, and cast themselves upon the earth; and, 


* Sakra, in the original. 
+ For “the king of the gods" the Sanskrit has Sakra. 
t Literally, ‘the gods,'—deva. 
$ मुमोच च शरत्रातं सहखायुतसंमितम्‌ i 
Professor Wilson's favourite MS. indefensibly ends this verse with 
सहस्रायृतसस्मितं; whence *smilingly". Read: “And he discharged a 
volley of arrows, amounting to myriads of thousands,” 
|| Madhusndana, बा Namely, Varuna. 
** Tilasas. his word denotes that the pieces were no larger than 
sesamunm-seeds. 
Tr Sibikd. tt Kubera, to wit. 
ss चकार शौरिरकें च दृष्टिदृष्टं हतौजसम | 
I! Stila, ‘pikes.’ 
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with the shafts shot from his bow, he dispersed the 
Sádhyas, Viswas,* Maruts, and Gandharvas, like 
fleeces of cotton from the pods of the Simelf tree, 
through the sky. Garuda,; also, diligently pled his 
beak, and wings, and nails, and bit, and bruised, and 
scratched the deities who opposed his lord. $ 

Then the king of the gods and the foe of Madhu | 
(encountered, and) overwhelmed each other with 
countless shafts, like rain-drops falling from two heavy 
clouds. Garuda, in the conflict, engaged with Airávata: 
and Janárdana was opposed to all the deities. When 
all the other weapons had been cut to pieces, Indra 
stood armed with his thunderbolt, and Krishna, with 
the discus Sudarsana.** Beholding them thus prepared 
for fight, all the people of the three spheres exclauned 


Viswe. These deities are not mentioned severally, but always col- 
leetively. See Vol. III., p. 189, note beginning near the foot. 


+ शाल्मलितूलवत्‌ | The original has, thus, Sálmali. See Vol. 1V., 
p. 240, note |. + The Sanskrit has Garutmat. 


$ गरूत्मानपि वत्तेण पत्ताभ्यां TE: | 
VARA SHS वान्दारयंस्च चचार वै ॥ 


Herein is exemplified the figure of speech which is called, in Sanskrit, 
yathd-sankhyd. A similar, but more complete, instance of construction by 
the correspondent order of terms is afforded in the following couplet: 

“Vir simplex, fortasse bonus, sed pastor ineptus, 
Vult, tentat, peragit, plurima, pauca, nihil.” 

Stanzas of like verbal collocation might be adduced, in any quantity, 
from medieval compositions. In the Third Book of Sir Philip Sidney’s 
Arcadia is a sonnet contrived, throughout, like its beginning: 

“Vertue, beautie, and speech, did strike, wound, charme, 
My heart, eyes, eares, with wonder, love, delight.” 
| Madhusudana, «| Vasava, in the original. 


“ छिन्नेष्वशेषबाणेषु शस्तरेष्वस्तेषु च त्वरन्‌ | 
SUITE वासवो वज्रं छृप्णञ्चक्रं सुदशनम्‌ | 
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«Alas! alas!” Indra* launched his bolt; but in vain: 
for Hari caught and arrested it. He forbore, however, 
to hurl his discus, and only called out to Indra to stay. f 
Satyabhámá, seeing Indra disarmed, and his elephant 
disabled by Garuda, and the deity, himself, about to 
retreat, said to him: “King of the triple sphere, it ill 
becomes the husband of Sachi to run away. Orna- 
mented with Párijáta-garlands, she will approach you. 
Of what uset is the sovereignty of heaven, embellished 
with the Párijáta-tree, no longer beholding Sachi meet 
you with affection, as of yore? Nay, Sakra: fly not! 
You must not suffer shame. Here, take the Parijata- 
tree. Let the gods be no longer annoyed. Sachi, in- 
flated with pride of her husband, has not weleomed me 
to her dwelling with respectful presents. As a woman 
I am light of purpose, and am anxious for my husband’ 

fame. Therefore have I instigated, Sakra, this contest 
with you. But I do not want the Párijáta-tree; nor do 
I wish to take that which is another's property. Sachi 
is proud of her beauty. What woman is not proud of 
her husband?” Thus spoken to (by Satyabhama), the 
king of the gods turned back, and said to her: “Desist, 
wrathful dame, from afflicting your friend by further 
reproaches. § I am not ashamed of being vanquished 
by him who is the author of the creation, preservation 


* Mahendra, in the Sanskrit. 
+ Hereabouts the translation is free. 
+ The insertion, here, of the words “to you", justified by the original, 
would make this sentence intelligible. The Sanskrit is as follows: 
कीढ़शं दवराज्य त पारिजात गुञ्ज्च लम्‌ l 
अपश्यतो यथापवे प्रणयादागतां शचीम्‌ ॥ 


$ प्राह चैनामलं चण्डि सख्युः खेदातिविस्तरैः | 
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and destruction of the world who is the substance of 
all things;* in whom, without beginning or middle. 
the universe is comprised; and from whom, and by 
whom, identical with all things, it proceeds, and will 
cease to be.t What disgrace is it, O goddess, (to any 
one,) to be discomfited by him who is the cause of 
creation, continuance, and dissolution? His form is the 
parent of all worlds, though infinitely subtile, and 
known to those only by whom all that may be known 
is known. Who is able to overcome the unborn, uncon- 
stituted, eternal lord, who has willed to become a 
mortal, for the good of the world? "' 


! The Bhagavata! merely says: *Ineited by his wife, Krishna 
took away the Parijata-tree, having subdued the gods, and 
planted it in the garden of Satyabhama.” The Hari Vamsa 
makes a long story of it, and tells it with some variations, 
especially in the commencement; Satyabhama’s desire for the 
Parijata-tree having been excited by Narada’s presenting a flower 
from it to Ktishna’s other spouse, Rukmini. 


^ Viswa-rüpin. 
+ यस्मिञ्ञगत्सकलमेतद नादि मध्ये 

यस्माद्यतञ्च न भविष्यति सर्वेभूतात्‌ | 

$ A. Latter Section, IX., 39, 40: 
नोदितो भार्ययोत्पाय पारिजातं गरुत्मति à 
आरोप्य सेन्द्रान्विबुधान्निजित्योपानयत्पुरम्‌ ॥ 
स्थापितः सत्यभामाया गृहोद्यानोपशोभनः | 
AAPA: खगीात्तङ्गन्धासवलं पटाः ॥ 


CHAPTER XXXI. 


Krishna, with Indra's consent, takes the Parijata-tree to Dwaraka ; 
marries the princesses rescued from Naraka. 

KESAVA, being thus eulogized by the king of the 
gods, smiled, and spake gravely to him (in reply). 
“Thou art Indra,” said he, “the king of the celestials. 
We are (but) mortals, O lord of the world. Thou must 
pardon, therefore, the offence that I have committed. 
Let this Párijáta-tree be taken to its appropriate situa- 
tion, I removed it in compliance with the words of 
Satyá. Receive back, also, this your thunderbolt, cast 
at me: for this is your proper weapon, *—the destroyer 
of your foes.” Indra} answered, and said: “Thou be- 
guilest us, O lord, in calling thyself a mortal. But we 
know thee to be the lord, although not endowed: with 
subtlety of discernment. Thou art that thou art, en- 
gaged in the (active) preservation $ of the earth; thou 
extractest the thorns implanted in her bosom, destroyer 
of the demon-race.|| Let this Parijata-tree be trans- 
ferred to Dwáraká; fT and it shall remain upon earth as 
long as thou abidest in the world of mortals."** Hari, 
having assented to the proposal of Indra, ff returned to 


* Praharana, 
+ Sakra, in the original. 
* That is to say, “although we are not endowed.” 
§ Trana. 
| जगतः शल्यनिष्कषं करोष्यसुरसूदन। 
«| The Sanskrit has Dwaravati. 
* मत्येलोके लया मुक्तै नायं संस्थास्यते भुवि। 
++ Devendra, in the Sanskrit. 


BOOK V., CHAP. XXXI. 105 


earth, hymned by attendant sages,” saints, T and quir- 
isters of heaven. 

When Krishna arrived over Dwaraka, he blew his 
shell, and delighted all the inhabitants with the sound. 
Then, alighting from Garuda, he proceeded, with Satya- 
bhámá, to her garden,: and there planted the great 
Parijata-tree, the smell of which perfumed the earth 
for three furlongs, § and an approach to which enabled 
every one to recollect (the events of) a prior existence: 
so that, on beholding their faces in that tree, all the 
Yadavas contemplated themselves in their (original) 
celestial forms. || Then Krishna took possession of the 
wealth, elephants, horses, and women, which he had 
recovered from Naraka, and which had been brought 
(to Dwáraká) by the servants (of the demon); and, at 
an auspicious season, he espoused all the maidens 
whom Naraka had carried off (from their friends): 
at one and the same moment," hepp received the 
hands of all of them, according to the ritual, in separate 
mansions. ti Sixteen thousand and one hundred was 
the number of the maidens. §§ And into so many dif- 


* Siddha. 
T Rishi. 
+ Nishkuta. 
$ Yojana. 
| ततस्ते यादवाः सर्वे देहबन्धानमानुषान्‌ | 
ददृशुः पादपे तस्मिन्कुवेन्तो मुखदशनम्‌ ॥ 
« The Sanskrit here has Janardana. 
**- Kala. 
Tt Govinda, in the original. 
tt Instead of quie. there is a variant, पथरदेहेषु, importing “in 
multiplied persons.” 
§§ Our Purana is at variance with itself as to the number of Krishna's 
wives. See Vol. IV., p. 112, with which compare pp. 81, 82, supra. 
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ferent forms did the foe of Madhu” multiply himself; 
so that every one of the damsels thought that he had 
wedded her, in his single person. And the creator of 
the world, Hari, the assumer of universal shape, abode 
severally in the dwelling of each of these his wives.: 


* Madhusudana. 

+ एकैकश्ेन ताः कन्या मेनिरे मघुसूदनम्‌ | 
ममेव पाणिग्रहणं भगवान्छतवानिति॥ 

Sridhara, at least according to my single MS. of his commentary, 
begins this stanza with एकेफरूपन, at the expense of metrical correct- 
ness, 

! निशासु च जगत्स्रष्टा atai गेहेषु ANT: | 
उवास fan सवासां विश्वरूपधरो हरि: i 


CHAPTER XXXII. 
Children of Krishüa. Usha, the daughter of Bana, sees Anirnddha 
in a dream, and becomes enamoured of him. 

PARÁSARA.—I have enumerated to you Pra- 
dyumna and the other sons of Rukmiii. Satyabhama 
bore Bhanu* and Bhaimarika.¢ The sons of Rohini 
were Diptimat, Támrapaksha,: and others. The power- 
ful Sámba $ and other sons were born of Jambavatt. 
Bhadravinda | and other valiant youths were the sons 
of Nagnajiti. Saiby& (or Mitravindát) had several sons, 
of whom Sangramajit was the chief. Vrika and others 
were begotten (by Hari) on Mádrí."* Lakshmana had 
Gátravat and others; and Sruta and others were the 
sonsTtT of Kálindí',:: Krishńa§§ had sons, also, by his 


! The Bhagavata says, each of his eight queens had teu sons, 


* Two MSS. have Bháru 

+ Corrected from “Bhairika.” In giving this mangled form of the 
name, Professor Wilson was misled by an error in his favourite MS. 
The scansion of the line shows that a syllable is missing. Messrs. Boht- 
lingk and Roth have helped to perpetuate ‘ Bhairika”’. 

+ Corrected from * Támrapakshi", in which reading Professor Wilson 
was again led astray by an error in the MS. referred to in the last note. 
Messrs. Bohtlingk and Roth wrongly credit our Translator with “Tam- 
rapakshin". One of my MS, yields Tamravarna; another, “Diptimat and 
others". Also vide supra, p. 79, note xx. 

$ Corrected from “Samba”. || My Ajmere MS. has Bhadramanda. 

« Supplied by the Translator, on the authority of the commentator 
Sridhara. Ratnagarbha considers Saibya as one of Krishna's eight wives of 
the first order; but he does not identify her, by name, with any one 
of those specified in note $ to p. 78, supra. 

** Vide supra, p. 81, note ». 
++ There were three of them,—unnamed,—according to the reading of 
my Arrah MS. tt Vide supra, p. 78, note $, and p. 81, note 1. 

$$ Chakrin, in the original. 
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other wives,—in all, one hundred and eighty thousand. 
The eldest of the whole was Pradyumna, the son of 
Rukmińí: his son was Aniruddha, from whom Vajra* 
was born: his mother was Ushá,T—the daughter of 
Bana, and granddaughter of Bali? — whom Aniruddha 
won in war.§ On that occasion, a fierce battle took 
place between Hari and Sankara, in which the thousand 
arms of Bana were lopped away by the discus of the 
former. 

Mairreya.—How happened it, (venerable) Brahman, 
that a contest on account of Usha arose between Siva 
and Krishha? And in what manner did Hari cut ofl 
the thousand arms of Baba? This, illustrious sir, 
thou art able to narrate. TT 

PanÁSARA.—Ushá, the daughter of Bana, having 
seen Parvati sporting with (her lord.) Sambhu, was 
inspired with a wish for similar dalliance. The beauti- 
ful Gauri, t who knows the hearts of all, said to Usha 


and gives the ten names of each set, with one or two excep- 
tions. §§ 


* Corrected from ‘‘ Vraja”. See Vol. IV., pp. 112, 113 
+ Corrected, here and everywhere below, from “Usha”, which, like- 


wise, occurs, but not in our Purana. * See Vol. IL, p. 69. 
$ The original is अनिरुद्दो TÙ WE | 
|| The Sanskrit has Chakrin. « Hara, in the Sanskrit. 


** कथं क्षयं बाणस्य बाहनां छतवान्हरिः। 
ff The original adds 
महत्कोतूहलं जातं कथां श्रोतुमिमां हर 
So reads Sridhara. Ratnagarbha has 
महत्कौतूहलं जातं कथयात्र कथामिमाम्‌ | 
+t The same as Parvati. See Vol. I, p. 104, note 1. 
§§ Vide supra, p. 79, notes +, t, $, 4, and **; p. 81, notes » and f; 


। || 


and p. 82, note |||! . 
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“Do not grieve. You shall have a husband." “But 
when will this be?” thought Usha to herself. “Or who 
will be my lord?” On which, Parvati continued: “He 
who shall appear to you, princess, in a dream, on the 
twelfth lunation + of the light half of Vaisákha, he will 
be your husband.”! Accordingly, as the goddess had 
foretold, on that lunar day a youth appeared (to Ushá,) 
in a dream, of whose person she became enamoured, 
When she woke, and no longer perceived him, she 
was overcome with sorrow, and, unrestrained by mod- 
esty, demanded of her companion whither he had gone. 
The companion and friend of the princess was Chitra- 
lekhá, the daughter of Kumbhánd:, $ the minister of 
Bina. “Of whom do you speak?" inquired she (of 
Usha). But the princess, recolleeting herself, was 
ashamed, and remained silent. At length, however, 
Chitralekhá conciliated her confidence; and she related 
to her what had passed, and what the goddess had 
foretold; and she requested her friend to devise some 
means of uniting her with the person whom she had 
beheld in her dream. 

Chitralekha then delineated the most eminent gods,™ 
demons, tT spirits, } and mortals, and showed them (to 


~ € ~ 
' अलमत्यर्थतापेन भत्रा त्वमपि रंस्यसे | 
+ By this word Professor Wilson intends, at variance with scientific 
precedent, and otherwise entirely without justification, ‘lunar day’. 
* In this sentence, and in the next, the Translator, with commendable 
taste, has not reproduced the grossness of the original. 


” 


$ Corrected from * Kubhánda ". 


यदा लज्जाकुला ATS कथयामास सा सखी | 


१ देव्या तथेव तत्पराप्ती योऽभ्युपायः कुरुष्व तम्‌ | 
** Sura. t Daitya. it Gandharva. 
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Usha). Putting aside the portraits of gods, spirits, 
snake-gods, * and demons, f the princess selected those 
of mortals, and, amongst them, the heroes of the races 
of Andhaka and Vfishüi. When she came to (the 
likenesses of) Kiishia and Rama, she was confused 
with shame.§ Front (the portrait of) Pradyumna she 
modestly averted her eyes; but, the moment she be- 
held the picture of his son, the object of her passion, 
her eyes wide expanded, and all her bashfulness was 
discarded. “This is he! This is he!” said she (to 
Chitralekha). And her friend, who was endowed with 
magic power, T bade her be of good cheer, and set off, 
through the air, to Dwáraká. ** 


* Uraga. 
T Asura. 
: मनुष्येषु ददौ दृष्टिं तेष्वप्यन्धकवुष्णिषु i 
For Andhaka and Vfishii, see Vol. 1V., pp. 71, et sey. 
$ Lajj-jada. 
| दृध्यात्यर्थविकाशिन्या लज्जा कापि निराकृता | 
«j Yoga-gamin, 


** Dwaravali, in the original. 


CHAPTER XXXIII. 


Bana solicits Siva for war: finds Aniruddha in the palace, and 

makes him prisoner. Krishna, Balarama, and Pradyunma come 

to his rescue. Siva and Skanda aid Bana: the former is dis- 

abled; the latter, put to flight. Bana encounters Krishna, who 

cuts off all his arms, and is about to put him to death, Siva 

intereedes; and Kfishüa spares his life. — Vishnu and Siva are 
the same. 

BEFORE this took place, Bana had been engaged in 
the adoration of the three-eyed* (god), and had thus 
prayed to him: “Jam humihated,7 O lord, by (the 
possession of) a thousand arms in a state of peace. 
Let some hostilities ensue, in which I may derive some 
advantage from their possession. Without war, what 
is the use of these arms? They are but a burthen to 
me.” : Sankara replied: “When thy peacock-banner 
shall be broken. thou shalt have war,—the delight of 
the evil spirits that feast on the flesh of man.”§ Bana, 
pleased (by this promise), proffered his thanks | to 
Sambhu, and returned to his palace, where he found 
his standard broken; at which his joy was increased. 

At that time, the nymph Chitralekha returned (from 
Dwáraká), and, by the exercise of her magie power, 
brought Aniruddha (along with her) The guards of 


* Trilochana. See Vol. L, p. 141. 
+ Nirvinna. 


¦ कञ्चिन्ममेषां बाहनां साफल्यजनको रणः | 
भविष्यति विना युद्धं भाराय मम fa भुजैः ॥ 
$ पिशिताशिजनान्दं प्राप्स्यसि त्वं तदा रणम्‌ | 
| The Sanskrit has simply प्रणम्य | 
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the inner apartments, discovermg him there with 
Usha,* reported it to the king, who immediately sent 
a body of his followers (to seize the prince). But the 
valiant youth, taking up an tron club, slew his assail- 
ants;f on which, Baha mounted his ear, advanced 
against him, and endeavoured to put him to death. 
Finding, however, that Aniruddha was not to be sub- 
dued by prowess, he followed the counsel of his min- 
ister, and brought his magical faculties into the conflict, 
by which he sueceeded in capturing the Yadu prince, 
and binding him in serpent-bonds. ; 

When Aniruddha was missed from Dwaravati, and 
the Yadavas were inquiring of one another whither he 
had gone, Narada came to them, and told them that 
he was the prisoner of Bana; having been conveyed, 
by a female possessed of magie faculties, to Sonita- 
pura.'$ When they heard this, they were satisfied ; 


' The synonyms of Sotitapura, in the Trikatida Sesha,| are 
Devikota, Bánapura, Kotivarsha, and Ushávana. i The first is, 
usually, considered to be the modern Devicotta, in the Carnatic, 
which is commonly believed to be the scene of Bana’s defeat. 
The name, however, occurs in other parts of India: in the Deccan, 


on the banks of the Godavari,—according to Wilford, the capital 


Cod रममाणं सहोषया। 
+ जघान परिघं लोहमादाय परवीरहा। 
: ततस्तं पन्नगास्त्रेश बबन्ध यदुनन्दनम्‌ | 


$ The translation, hereabouts, is rather free. 

[edes T. 

« The better reading, it seems, is Umavana, as in the Haima-kosa, 
IV., 48, where, also, we find all the synonyms of Soüitapura which are 
specified above, 
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for they had imagined he had been taken away by the 
gods, (in reprisal for the Párijáta-tree).* Krishna 
therefore, immediately summoned Garuda, who came 
with a wish; and, mounting upon him, along with 
Bala and Pradyumna, he set off for the city of Bana, 
On their approach to the city, they were opposed by 
the spirits who attend on Rudra:$ but these were soon 
destroyed by Hari: and he and his companions reached 
the vicinity of the town.) Here, mighty Fever— an 
emanation from Maheswara, having three feet and 


three heads', — fought desperately with Vishhu,** in 


defence of Bana. Baladeva, upon whom his ashes were 


near Gwalpara, as the city of the Daityas. Asiatic Researches, 
Vol. XIV., p. 443. Hamilton tf notices the remains of a city, so 
called, in Dinajpoor. In the Kaliki Purana, Bana is described as 
the friend and, apparently, neighbour of Naraka, king of Prág- 
yotishait or Assam. 

! Alluding to the three stages of febrile paroxysms, or to the 
recurrence of tertian ague. A contest with this enemy, in the 
course of military operations, is an allegory which the British 
armies in India too often illustrate. 


तं शोणितपुरे श्रुत्वा नीतं विद्याविदग्धया। 


योषिता प्रत्ययं जग्मुयादवा नामरेरिति॥ 
+ The Sanskrit has Hari. 
t Le, “at his wish”. 


$ The Translator takes from Sridhara this expłanation of pramatha. 
पुरीप्रवेशे प्रमथे युद्ध मासीन्महात्मनः 
यसौ बाणपराभ्याशं Tat तान्संक्षयं हरि 
« Maheswara is the word translated by “an emanation from Maheswara.” 
** Sarnga-dhanwan, “armel with the bow Sarnga,” is the term by 
which Krishna is here called, in the original. 
t History, &c. of astern India, Vol. 11., p. 660. 
tt Vide supra, p. 54, note 1; p. 55, note 2; and p. 33, note 1. 
Y. 8 
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scattered, was seized with burning heat, and his eyelids 
trembled; but he obtained rehef by clinging to the 
body of Krishha.* Contending, thus, with the divine 
holder of the bow,} the Fever (emanating from Siva) 
was quickly expelled from the person of Kfishia by 
Fever? which he himself engendered. $ Brahmi, | be- 
holding the impersonated malady bewildered by the 
beating inflicted by the arms of the deity, entreated 
the latter to desist; and the foe of Madhu refrained, 
and absorbed into himself the Fever he had created. 4 
The rival Fever then departed, saying to Krishna: 
“Those men who call to memory the combat between 
us shall be (ever) exempt from febrile disease.” ** 
Next, Vishnu overcame and demolished the five 
fires, T and, with perfect ease, 2 annihilated the army 


! The Ahavaniya, Garhapatya, Dakshina, Sabhya, and Ava- 
sathya are the five fires; of which the three first have a religious, 
and the other two, a secular, character. The first is a fire pre- 


* तद्गस्मस्पर्शसंभूततापः छृष्णाङ्गसंगमात्‌ | 
अवाप बलदेवोऽपि शममामीलितेक्षण:ः ॥ 
+ To render Sarngin, as Kfishia is denominated from his bow spoken 
of in note ** in the preceding page. 
+ Vaishnava is the epithet given it in the Sanskrit. 
$ Krishna here figures as a practitioner of homoeopathy. 
|| Pitamaha, in the original. 
T नारायणभुजाघातपरिपीडनविहुलम्‌ i 
तं वोच्य क्षम्यतामस्थेत्याह देवः पितामहः ॥ 
ततस्च क्षान्तमेवेति प्रोत्का तं वैष्णवं ज्वरम्‌ । 
आत्मन्येव लयं निन्ये भगवान्मधुसूदनः ॥ 
* Viwara. 
++ “The protectors of that city”,—namely, Binns, says Ratnagarbha. 


¦¦ लीलया। 


BOOK V. CHAP. XXXIII. 115 


of the Dánavas. Then the son of Bali (Bana), with the 
whole of the Daitya* host, assisted by Sankara and 
Kárttikeya, T fought with Sauri. A fierce combat took 
place between Hari and Sankara. All the regions shook, 
scorched by their flaming weapons; and the celestials 
felt assured that the end of the universe was at hand. 
Govinda, with the weapon of yawning, set Sankara a- 
gape; and then the demons} and the demigods at- 
tendant upon Siva $ were destroyed on every side; for 
Hara, overcome with incessant gaping, sat down in his 
car, and was unable longer to contend with Krishna, 
whom no acts affect. | The deity of war, Karttikeya, 4 
wounded in the arm by Garuda,** struck by the 
weapons of Pradyumna, and disarmed by the shout of 


pared for oblations at an occasional sacrifice; the second is the 
household fire, to be perpetually maintained; the third is a saeri- 
ficial fire, in the centre of the other two, and placed to the south; 
the Sabhya is a fire lighted to warm a party ; and the Avasathya, ++ 


the common domestic or culinary fire. Manu, II., 100, 189, 44 and 


Kulluka Bhatta’s explanation. §§ 


* Daiteya, in the Sanskrit. 

+ See Vol. 1., Preface, p. LAXXIX.; and Vol, IL, p. 23. 

i Daiteya. 

$ In definition of pramatha. 

|| Aklishta-karman, *unweariable, "' 

« For “the deity of war, Kárttikeya," the Sanskrit has, simply, Guha. 
** Professor Wilson has followed the reading of Sridhara, as it appears 
in the only copy of his eommentary to whieh we, in common, have had 
access,— FRSAAATH:, Ratnagarbha adopts the ordinary lection, We- 
SATE: | 

++ Corrected from “Avasatthya.” 

tf Neither thence nor from Kullüka's comments is much to be gleaned 
touching the five fires. 

$$ Also see Vol. IHE, p. 175, note $; and Vol. IV., p. 11, note 1. 

g* 
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Hari,* took to flight. Bana, when he saw Sankara 
disabled, the Daityas destroyed, Guha t fled, and Siva’s 
followers; slain,§ advanced, on his vast car,— the 
horses of which were harnessed’) by Nandisa,—4 to 
encounter Krishna and his associates Bala and Pra- 
dyumna.** The valiant Balabhadra, attacking the host 
of Bana, wounded them, in many ways, with his ar- 
rows, and put them to a shameful rout; Ty and their 
sovereign beheld them dragged about by Ráma, 4 with 
his ploughshare, or beaten, by him, with his club, or 
pierced, by Krishna, $$ with his arrows. He, therefore, 
attacked Krishna; and a fight took place between them. 
They cast at each other fiery shafts, that pierced 
through their armour: but Krishna intercepted, with 
his arrows, those of Bana, and cut them to pieces. 
Bana, nevertheless, wounded Kesava; and the wielder 
of the discus wounded Bana; and both, desirous of 
victory, and seeking, enraged, the death of his antag- 


Fey) 
onist, hurled (various) missiles at each other. When 


* The original has Krishna. 
T Le. Karttikeya. 
To render pramatha-sainya 
$ शाङ्गधन्वना, ‘by the bearer of the bow Sarnga”, the original par- 
ticularizes 
Read ‘driven ’,—sangrihita 

« Also called Nandi and Nandin. Generally he is represented as a 
follower of Siva. See Vol. I, Preface, p. LXXXIX., and p. 122. 

** The Sanskrit here calls him by his patronym, Karshni. 

it बलभद्रो महावीयो वाणसन्यमनेकधा | 
विव्याच Fit: WARN धमतस्तत्पलायत ॥ 

Ratnagarbha ends the second verse with चर्मतशापलायतःः and some 
MSS. give, with this reading, HEN: instead of WARTI 

* Bala, in the original. 

$$ The Sanskrit has Chakrin. 


+ 
+ 
> 
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an infinite number of arrows* had been cut to pieces, 
and the weapons began to be exhausted, T Krishna: 
resolved to put Bana to death. The destroyer$ of the 
demon-host, therefore, took up his discus, Sudarsana, 
blazing with the radiance of a hundred suns As he 
was in the act of casting it, the mystical goddess Ko- 
faví," the magie lore of the demons, stood, naked, 
before him.!* Seeing her before him, Krishna, TT with 
unclosed eyes, cast Sudarsana, to cut off the arms! of 
Bana. The discus, dreaded, in its flight, by the whole 
of the weapons of the demons, lopped off, successively, 


! Kotavi (कोटवी) is said to be an eighth portion of Rudrani, 
and the tutelary goddess of the Daityas, composed of incantations 
(मन्त्रमयी). The Hari Vaitsa calls her, also, Lamba, and in- 
timates her being the mother of Bana, and as identical with 
Durgá. The word, in the lexicons, designates a naked woman, 
and is, thence, applicable to Durgá, in some of her forms. 


* The Sanskrit yields “all the arrows”. 

+ अस्त्रे च सीदति प्राचृयण | Ratnagarbha explains this as follows: 
mgla सीदति क्षीण सति। 

+ Hari, in the original. 

§ Read “enemy”™,—art, 

Here called, in the original, by his epithetical appellation, Madhu- 
dwish, or Madhuvidwish, according to various copies. 

a Variant: Kodavi, And Ratnagarbha, in my best MSS., has Kottavi. 


* wur देतेयविद्याभूत्तोटवी पुरतो हरेः | 
Ratnagarbha says: कोड्टवी दैत्यविद्या मन्त्रमयी दैंत्यकुलदेवता | 


Also see note S$, below. 
++ The Sanskrit has Hari. 


`¦ खाङुवनं, according to Sridhara. ataq is Ratnagarbha’s reading. 
$$ This is from Sridhara, who says: कोरवी नाम दतेयानां विद्या- 


मन्त्रमयी कुलदेवता रुद्राण्या अष्टमांशः | 
illi 81. 10722. 
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the numerous arms of the Asura. Beholding Krishna 
with the discus again in his hand, and preparing to 
launch it once more, for the total demolition of Bana, 
the foe of Tripura” (Siva,) respectfully addressed him. 
The husband of Umá,: seeing the blood streaming from 


* In the Eighth Chapter of the Reva-mahatmya, it is said, that Tripuri- 
kshetra, where Siva flung down Tripura, the Asura, lies to the north of 
the Narmada. The Twenty-ninth Chapter of the same work somewhat 
discordantly relates as follows. The demon Bana, in reward of his anster- 
ities as a votary of Siva, received from him the gift of a city. Brahma 
and Vishńu adding, each, another, he obtained the epithet of Tripura, or 
l'ottolig. When slain by Siva, as he was traversing the heavens, a 
part of his carcase fell near the well-known mountain Srisaila, in Siddha- 
kshetra; another fragment, not far from Amarakantaka; and the remainder 
in the vicinity of Gangasagara. The weapon, Aghorastra, with which 
he was demolished, reached the earth at a point of the Narmada hard 
by Jaleswaratirtha, and sank to Rasatala, the nethermost of the infernal 
stages. 

Where this tale is briefly rehearsed in the Ganesa Upapurana,— Prior 
Section, Chapter LXXI.,—Bana carries off Pradyumna, whose father 
Krishüa, attacks the giant, and, after propitiating Ganesa, overcomes the 
monster, and takes possession of his city, Sonitapura. Some ten chapters 
of the first half of the Ganesa Upapurana, beginning with the thirty-eight. 
are taken up with Tripura or Bána. 

Tripuri, the capital of the Chedis,—a place connected with the preceding 
legends,— I discovered, while exploring the banks of the Narmada, in the 
insignificant village of Tewar. See the Journal of the American Oriental 
Society, Vol. VI., p. 516. 

+ The Translator has strangely misunderstood the import of the fol- 
lowing stanzas 

क्रमेण तत्तु बाहनां बाणस्याचुतनोदितम्‌ | 
छद TAS सुरापास्तशस्त्रांघचपणादृतम्‌ ॥ 
छिन्ते बाहसहसे तु करस्थं मधुसूदनः 
मुमुचुबाणनाशाय विज्ञातस्त्रिपरद्वधिषा ॥ 

Ratnagarbha reads -चोदितं, for -नोदितंः -च्षेपण्‌°, for -क्षपण्‌० 
and बाङुबल तस्य, for बाहसहस्र तु One other variant which I find is 
बाहुवबवने तस्य; and my Ajmere MS. interpolates, after the first verse of 
the extract A E 

चिच्छेद चक्रं बाहूनां सहस्रमतिवंगवत्‌ i 

t Umdpati. 
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the dissevered arms of Bana, approached Govinda, to 
solicit a suspension of hostilities,* and said to lim: 
«Krishna, Krishüa, lord of the world, I know thee, first 
of spirits, T the supreme lord, infinite felicity, without 
beginning or end, and beyond all things.; This sport 
of universal being, in which thou takest the persons 
of god, animals, and men, is a subordinate attribute of 
thy enerey.§ Be propitious, therefore, O lord, (unto 
me). I have given Bana assurance of safety. Do not 
thou falsify that which I have spoken. He has grown 
old in devotion. to me. Let him not incur thy dis- 
pleasure. The Daitya has received a boon from me; 
and, therefore, I deprecate thy wrath." When he had 
concluded, Govinda, dismissing his resentinent against 
the Asura, looked graciously on the lord of Uma," the 
wielder of the trident,** and said to him: “Since you, 
Sankara, have given a boon unto Bana, let him live. 
From respect to your promises, my discus is arrested.TT 
The assurance of safety granted by you is granted 
(also,) by me. You are fit to apprehend that you are 
not distinct from me.t That which I am thou art; and 


* सामपूर्वम्‌ | 

Purushottama. 

* Beyond all things" is to render para. 
$ देवतियंदूनुष्येषु शरीरग्रहणात्मिका | 

लीलेयं सर्वेभूतस्थ AI चेष्टोपलक्षणा ॥ 

|| Sansraya. 

« Umdpati. 

Siula-pani, 
++ स्वद्वाक्यगौ रवादेतन्मया ws निवर्तितम्‌ | 
i मत्तोऽविभिन्नमा्मानं geaefa शंकर | 


“You must perceive," &c. 


++ a 


« 
* 
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that, also, is this world, with its gods, demons, * and 
mankind. Men contemplate distinctions, because they 
are stupttied by ignorance,” So saying, Krishna went 
to the place where the son of Pradyumna was con- 
fined. The snakes that bound him were destroyed, 
being blasted by the breath of Garuda; and Krishna, 
placing him, along with his wife, upon the celestial 
bird, § returned, with Pradyumna and Rama, to Dwa- 
raka. "|| 


! There can be little doubt that this legend describes a serious 
struggle between the Saivas and Vaishiavas, in which the latter, 
according to their own report, were victorious; and the Saivas. 
although they attempt to make out a sort of compromise between 
Rudra and Krishna, are obliged to admit his haviug the worst 
of the conflict, and his inability to protect his votary. The Bha- 
gavata tells the story mueh as the text. The Hari Vamsa ampli- 
fies. even more than usual; the narrative oceupying nearly se- 
ventv pages of the French translation. The legend is to be found, 
to the same purport, but in various degrees of detail, in the Agni 
Parana. Kürma Purana, Padma Puráńa (Uttara Khauda), Vá- 
mana Purana, and Brahma Vaivarta Purana, (Krishna Janma 
Khanda). 


* Asura, 
+ In the original, Pradyumni. Aniruddha is intended. 
* The Sanskrit has Aniruddha. 


§ To represent Garutmat. 


| आजग्मुद्वीरकां रामकाप्णिदामोदराः पुरीम्‌ | 


“Rama, Karshni, and Damodara went to the city of Dwaraka.” 


CHAPTER XXXIV. 
Paundraka, « Vásudeva, assumes the insignia and style of Krishna. 
supported by the king of Kasi. Krishna marches against and 
destroys them. The son of the king sends a magical being 
against Krishna: destroyed by his diseus, which also sets Be- 
nares on fire, and consumes it and its inhabitants. 


MAITREYA.—Of a truth, the divine Sauri, having 
assumed a mortal body, performed great achievements 
in his easy victories over Sakra, and Siva,* and all 
their attendant divinities.T I am now desirous to hear 
from you, illustrious (sage), what other mighty exploit 
the humiliator of the prowess of the celestials per- 
formed. 

PARASARA.— Hear, excellent Brahman, : with rev- 
erent attention, an account of the burning of Varanasi § 
by Krishna, in the course of his relieving the burthens 
of the earth. | 

There was a Vasudeva who was called Paundraka,' 


! From being, the commentator says, king of Pundra.** The 


g Sarva, in the original. 

+ चक्रे कर्म महच्छोरिबिगाणो मानुषी तनुम्‌ | 
जिगाय शक्रं शवं च सर्वदेवां्च लीलया ॥ 

+ Viprarshi; the same as Brahmarshi, for which term see Vol. IH., 
p. 68, text and note 1. 

§ Corrected, here and everywhere below, from "Varanasi" or “Va- 
ranasi.”” 

| भारावतारे। Variant: नरावतारे । 

« The two commentators have identically the same explanation of the 
name in question: पौण्ड्रदेशज:ः, “born in the country of the Paundras." 
They do not call Paundraka a king. 

** See Vol. IL, p. 170, note 5, 
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and who, though not the Vasudeva, was flattered, by 
ignorant people, as the descended deity, until he 
fancied himself to be the Vasudeva’ who had come 
down upon earth.* Losing all recollection (of his real 
character), he assumed the emblems of Vishnu, and 
sent an ambassador to the magnanimous Krishna, with 
this message: “Relinquish, thou foolish fellow, the 
discus. Lay aside all my insignia, my name, and the 
character of Vasudeva, and come and do me homage; 
and I will vouchsafe thee means of subsistence.” At 
which, Janárdana laughed, and rephed: “Go, mes- 
senger, back to Paundraka, and say to him, from me: 
J will despatch! to thee my emblem the discus, with- 
out fail. Thou wilt rightly apprehend my meaning, 
and consider what is to be done; for I shal! come to 


Bhagavata§ calls him chief of the Kárüshas: the Padma, king 
of Kasi; but the Bhagavata, as well as our text, makes the king 
of Kasi] his friend and ally. 

! According to the Padma Purana, he propitiates Siva, and 
obtains from him the insignia which constitute a Vasudeva. The 
different authorities for this legend all use the term Vasndeva in 
the sense of a title. 


+ वासुदेवात्मकं मूढ gent सवं विशेषतः | 
c ~ n 
आत्मनो जीविताथाय ततो मे प्रणतिं ब्रज ॥ 
गवं, for सव, is the reading of some MSS. 
¦ WHO I 
$ X, Latter Section, Chapter XVI. 
|| See Vol. IIL, p. 240, notes 1, etc. 
In all such cases, read “king of the Kasis.” 


q 
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thy city, bringing the discus with me, and shall, un- 
doubtedly, consign® it to thee. If thou wilt command 
me to come, ] will immediately obey, and be with thee 
to-morrow. There shall be no delay. And, having 
sought thy asylum, I will so provide, O king, that I 
shall never more have anything to dread from thee.” 
So saying, he dismissed the ambassador, (to report 
these words to his sovereign), and, summoning, Ga- 
ruda, $ mounted him, and set off for the city (of Paun- 
draka ^. 

1 The Hari Vamsa and Padma Puráńa send Pauńáraka to 
Dwaraka. According to the latter, Narada incites Paulidraka to 
the aggression, telling him he cannot be a Vasudeva till he has 
overcome Krishna. He goes, and is killed. The former work, 
as usual, enters into particulars of its own invention. Krishna 
is absent on a visit to Siva at Kailasa; and, during his absence, 
Paundraka, assisted by Ekalavya, king of the Nishadas, makes 
a night-attaek upon Dwaraka. They are resisted by the Yadavas, 
under Sátyaki and Balarama; by the former of whom Paunáraka 
is repeatedly overthrown, and all but slain. He requires so much 
killing, however, that he is likely to obtain the victory; when 
Krishna comes to the aid of his kinsmen, and, after a protracted 
encounter, described in language employed a hundred times be- 
fore, kills his competitor. The whole of the sections called the 
Kailasa Yatra—or Ktishna’s Journey to Kailása,—must have 
been wanting in the copy used by M. Langlois, as they are not 
included in his translation. The chapters of the Hari Vamsa, 


' समुत्खच्यामि | 
+ आज्ञापूवं च यदिदमागच्छेति त्वयोदितम्‌ | 
संपादयिष्ये श्वस्तुभ्यं तदप्येषो ; विलम्बितम्‌ ॥ 
M Wu. *ealling to mind." 


$ In the Sanskrit, Garutmat. 
| See Vol, IV., p. 113, note 1. 
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When the king of Kasi* heard of the preparations of 
Kesava, he sent his army (to the aid of Paundraka), 
himself bringing up the rear; and, with the force of 
the king of Kasi, and his own troops, Paundraka, the 
(false) Vasudeva, marched to meet Krishha.$ Hari 
beheld him afar off, standing in his car, holding a dis- 
cus, a club, a mace,! a scimitar, and a lotos, m his 
hands; ornamented with a garland of flowers: bearing 
a bow; and having his standard made of gold. He had, 
also, the Srivatsa mark delineated on his breast; he 
was dressed in yellow garments, and decorated with 
ear-rings and a tiara.** When the god whose standard 
is Garuda beheld him, he laughed with a deep laugh, 
and engaged in conflict with the hostile host of cavalry 
and elephants, fighting with swords, TT scimitars, +: 


according to his enumeration of them, are 261: my copy 


has 316. §§ 


* Kasi-pati. See note ३, below. 
+ सवेसेन्यपरीवारः पार्ष्णिग्राह उपाययौ | 


Ratnagarbha defines पाप्णिय्राहः by सहायः, ‘ally.’ Compare Vol. IV. 
p. 2, text and note 4. 

+ Kasi-raja, See Vol. IV., p. 344, supplementary note on p. 87. 

§ The original has Kesava. 

|| Probably the Translator forgot to strike out this word, after inserting 
‘club’. Krishia has only four insignia, named, in the original, as 
follows: 


चक्रहस्तं गदाखड्भबाहु पाणिगताम्बुजम्‌ । 
For Kfishüa's complete equipment of weapons, vide infra, p. 149. 
बा Vide supra, p. 13, text and note į. For the srivatsa of the Jainas, 
see Colebrooke's Miscellaneous Essays, Vol. Il, p. 210. 
** Kirita. +t Nistrinéa. Mi Rishti. 
$8 The Calcutta edition has 326; the Bombay edition, 317, in three 
Sections of 55, 128, and 134, severally. 
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maces, tridents,* spears, T and bows. Showering upon 
the enemy the shafts from his Sárnga? bow, and hurl- 
ing at them his mace and discus, he § quickly destroyed 
both the army of Paufidraka and that of the king of 
Kasi.) He then said to the former, who was foolishly 
wearing his emblems: “Paundraka, you desired me, by 
your envoy, to resign to you all my insignia. I now 
deliver them to you. Here is my discus. Here I give 
up my mace, And here isGaruda: 4 let him mount upon 
thy standard.” Thus speaking, he let fly the discus 
and the mace, by which Pauidraka was cut to pieces, 
and cast on the ground; whilst the Garuda (on his 
banner) was demolished by the Garuda (of Vishnu). 
The people, beholding this sight, exclaimed “Alas! 
alas!” But the valiant king of Kasi, adhering to the 
imposture of his friend, continued the conflict, TT tll 
Saurii decapitated him with his arrows, shooting his 
head into the city of Kasi,§§ to the marvel of all the 
inhabitants. Having, thus, slain Pawidraka and the 
king of Kasi,) with all their followers, S 


* Sula, ‘pikes’. 

+ Sakti. 

* Corrected from “Saranga”, a mistake found in Professor Wilson's 
Hindu-made version. 

$ Janárdana, in the original. 

|, Kasi-raja. 

« Garutmat, in the Sanskrit; and so twice, just below. 

** काशीनामधिपः, “king of the Kasis,” literally. 


+† युयुधे वासुदेवेन मित्रस्यापचित्तौ fera: i 
The two commentators remark, in the same words: अपचित्ती । 
आनुणे स्थितः सन्युयुधे । 
tt This name does uot appear in the original. 
$$ Adsi-puri, “the city of the Kasis.” 
|| Kaseraja. 
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to Dwáraká,* where he lived in the enjoyment of 
heavenly dehghts. + 

When the inhabitants of Kasi; saw the head of their 
king$ shot into their city, they were much astonished, 
aud wondered how it could have happened, aud by 
whom the deed could have been done.| Having ascer- 
tained that the king had been killed by Krishna, * the 
son of the monarch (of Kasi), together with the priest 
of the family, propitiated Sankara; and that deity, well 
pleased to be adored in the sacred place** Avimukta.tt 
desired the prince to demand a boon. On which he 
prayed, and said: “O lord, mighty god, through thy 
favour, let thy mystic spirits; arise to destroy Krishna, 
the murderer of my father.” “It shall be so,” answered 
Sankara. Aud from out of the southern fire$$ up- 
sprang a vast and formidable female,’ like flame out of 


! The Bhágavata | names him Sudakshina; the Padma, Danda- 
pii. 
? A personified Krityá, a magical creation. The Padma has 


* The Sanskrit has Dwáravati. 
+ पुनद्वारवती प्राप्तो रेमे स्वर्गगतो यथा। 
+ Not literal. 
$ Kasi-pati. 
| तच्छिरः पतितं get तत्र काशिपतेः gs i 
जनः किमेतदित्याह केनेत्यत्यन्तविस्मितः d 
«| Vasudeva, in the original. 
** Maha-kshetra. 
++ This name of Benares is found in the Adsi-khaida, as well lt 
oceurs, also, in the Jdbdla Upanishad. See my Benares, &e., p. 4, note 2 
tt “Thy mystic spirit" is to translate Avityd, for which see note ? in 
the present page. 
$$ Dakshinagni, Vide supra, p. 114, note 1. 
X., Latter Section, XVIL, 27. 


i 
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fire, blazing with ruddy light, and with fiery radiance 
streaming amidst her hair.” Angrily she called upon 
Krishna, and departed to Dwaraka; T where the people, 
beholding her, were struck with dismay, and fled, for 
protection, to Madhustidana, the refuge of all worlds. 
The wielder of the discus, knowing that the fiend § 
had been produced by the son of the king of Kasi, | 
through his adoration of the deity whose emblem is a 
bull, and being engaged in sportive amusements, and 
playing at dice, said to the discus: *Kill this fierce 
creature, T whose tresses are of plaited flame.” Accord- 
ingly, Sudarsana, the discus of Vishnu, immediately 
attacked the fiend,** fearfully enwreathed with fire, 
and wearing tresses of plaited flame. T3 Terrified at the 
might of Sudarsana, the creation of Maheswarat 
awaited not his attack, but fled with speed, pursued by 
him with equal velocity, until she reached Varanasi, 
repelled by the superior might of the discus of Vishnu, 


the same. The Bhagavata makes the product of the sacrificial 
fire a male, and sends him to Dwaraka, accompanied by a host 
of Bhütas, Siva’s attendant goblins. 


* My MSS. present a great variety of readings in the epithets applied 
to the being under description. 
Dwaravati, in the Sanskrit. 
Chakrin. 
Maha-k/itya. 
Adsi-rdja, 
Arityd. 
Arityd. 
++ This is far from literal; and the same may be said of the remainder 
of the paragraph. 


H छत्या माहेश्वरी | 


x tt t 


128 VISHNU PURANA. 


The army of Kási,* and the host of the demigods 
attendant upon Siva, T armed with all kinds of weap- 
ons, then sallied out, to oppose the discus; but, skilled 
in the use of arms, he consumed (the whole of) the 
forces by his radiance, and then set fire? to the city, 
in which the magie power of Siva$ had concealed 
herself’ Thus was Varanasi burnt, with all its princes 
and their followers, its inhabitants, horses, elephauts, 
and men, treasures and granaries, houses, palaces, | 
and markets. The whole of a city that was inacces- 
sible to the gods** was, thus, wrapped in flames by the 
discus of Hari, and was totally destroyed. The discus, 
then, with unmitigated wrath, and blazing fiercely, and 
far from satisfied with the accomplishment of so easy 
a task, returned to the hand of Vishnu.’ tt 


! According to the Bhágavata, the magical being, himself, 
destroys Sudakshina and his priest; but Sudarsana consumes the 
people and the city. The Padma aseribes the destruction of the 
king and all his city to the discus. The Hari Vamsa closes its 
narrative with the death of Pauüdraka, and makes no mention 
of the destruction of Benares. The circumstance}; is alluded to, 
in a preceding section (s. 159), by Narada, when detailing the 
exploits of Krishia. 

? In this legend, again, we have a contest between the followers 


* Kdsi-bala; which may mean either “the army of the Kasis” or “the 
army of the king of the Kasis.” 

+ This phrase is to represent pramatha. 

> दग्ध्वा implies combustion. 

$ “The magic power of Siva" is to render &fityá. 
| Prakara. « Chatwara. 


~ दुर्निरीक्षां gtxfu i 
++ The latter portion of this paragraph is translated very freely. 


tt Namely, of the burning of Benares, 
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of Vishiu and Siva intimated; as, besides the assistance given. 
by the latter, to Pautdraka. Benares—Varanasi or Avimukta, * 
—has been, from all time, as it 1s at present, the high place ol 
the Saiva worship.* There is, also, an indication of a Vaishiava 
schism, in the competition between Paundra and Ktishtia for the 
title of Vasudeva and the insignia of his divinity. 


* Corrected from *Atimukti". Vide supra, p. 126, text and note tf. 
T See my Benares, &c., p. 18, uote 2. 


CHAPTER XXXV. 


Samba carries off the daughter of Duryodhana, but is taken pri- 

soner. Balarama comes to Hastinapura, and demands his 

liberation: it is refused: in his wrath, he drags the city towards 

him, to throw it into the river. The Kuru chiefs give up 
Samba and his wife. 


MAITREYA.—I have a (great) desire to hear, (ex- 
cellent) Brahman, some further account of the exploits 
of Balarama.” You have related to me his dragging 
the Yamuná,T and other mighty deeds; but you can 
tell me, venerable sir,; some other of his§ acts. 

PARASARA.— Attend, Maitreya, to the achievements 
performed by Rama, who is the eternal, illunitable 
Sesha, the upholder of the earth. At the choice of a 
husband by the daughter) of Duryodhana, the princess 
was earried off by the hero Sámba, the son of Jámba- 
vatí.f Being pursued by Duryodhana,” Kania, tf 
Bhishma, Drona, and other celebrated chiefs, who 
were incensed at his audacity, he was defeated and 
taken prisoner.§§ When the Yadavas heard of the oc- 


* Balabhadra, in the Sanskrit. 

+ Vide supra, pp. 65—68. 

t Mahabhaga. 

§ Bala’s, according to the original. 

|| Her name was Lakshmana, according to the Bhdyavata-puraia, X., 
Latter Section, XVIIL, 1. 

बू Vide supra, p. 79, note €; and p. 107. 

** See Vol. IV., p. 158. 

Tt Jbid., pp. 102 and 126. 

tł Ibid., p. 157. 


$$ ततः क्रुद्धा महावीयाः कर्णंढुयोधनाद्यः | 
भीष्मद्रोणादयसैनं बबन्धुयुधि निजितम्‌ ॥ 


The translation of this stanza, as will be seen, is considerably interpolated. 
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currence, their wrath was kindled against Duryodhana 
and his associates; and they prepared to take up arms 
against them.* But Baladeva, f in accents interrupted 
by the effects of ebriety,? forbade them, and said: “1 
will go, alone, to the sons of Kuru. $ They will liberate 
Sámba, at my request.” Accordingly, he went to the 
elephant-styled city, (Hastinapura), but took up his 
abode in a grove without the town, which he did not 
enter. When Duryodhana and the rest heard that he f 
had arrived there, they sent him a cow, a present of 
fruits and flowers, and water."* Bala received the offer- 
ing in the customary form, and said to the Kauravas: 
“Ugrasena Tt commands you to set Samba at liberty." 
When Bhishma, Drona, Karńa, Duryodhana, and the 
others heard this, they were (very) angry; and Bah- 
likat and other (friends of the) Kauravas, who looked 
upon the Yadu race as not entitled to regal dignity, 
said to the wielder of the club: $8 “What is this, Bala- 
bhadra, that thou hast uttered? What Yádava shall 
give orders to the chiefs of the family of Kuru?, If 
Ugrasena issues his mandates to the Kauravas, then 


* ww तान्निहन्तुं महोद्यमम्‌ | 

+ The Sanskrit has Bala. 

+ मदलोलकलाक्ष रम्‌ | 

§ Kaurava. 

|| I find two readings,— नगर नागसाहुयं and नगरं गजसाहुयम | 
For Hastinapura or Hastinapura, see Vol. IV., p. 133. 

«| Bala, in the original. 


“ गामर्घ्यमुदकं चैव रामाय प्रत्यवेदयन्‌ | 
+t See Vol. IV., p. 98; also, supra, p. 45. 
tt See Vol. IV, p. 154, where correct * Vàhlika ". 
$$ Musalayudha. Vide supra, p. 67, note «+. 
॥॥ See Vol. IV., pp. 148 and 152. 


9* 
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we must take away the white umbrella that he has 
usurped, and which is fit only for kings.” Depart, 
therefore, Dalaráma. t You are entitled to our respect: 
but Samba has been guilty of improper conduct; and 
we will not hberate him, either at Ugrasena's com- 
mands, or yours. The homage that is due to us, their 
superiors, by the Kukura? and Andhaka§ tribes, may 
not be paid by them. But who ever heard of a com- 
mand issued by a servant to his master? Elevation 
to an equal seat has rendered you arrogant. We have 
committed a great mistake, in neglecting, through our 
friendship for you, the policy (that teaches the danger 
of treating the abject with deference). T Our sending 
you (to-day,) a respectful present" was an intimation 
तदलं पाण्डरैशछचैनपयोग्यैविंडम्बितेः i 

So reads Sridhara, from whoin Ratnagarbha differs, in ending the verse 
with अलंछते: 

+ Bala, in the Sanskrit. 

+ Corrected from *Kukkura". For Kukura, see Vol. IV., p. 97 

$ See Vol. IV., p. 96. Instead of the ordinary reading, कुकुरान्धकः, 
wy oldest and best MSS, of Ratnagarbha’s text have कुरुबान्धवे: , “titular 
Kurus.” 

c c L = 
| प्रणतिया कृतास्माकमायाणा कुकुरान्धकः 
न नाम सा Hat केयमाज्ञा स्वामिनि yaa: ॥ 

This is Sridhara’s reading. Ratnagarbha substitutes सानयाना for 
आयाणां, and भृत्यवत्‌ for Yaa: | Also see note $, above. It is 
scarcely worth while to dwell on the Translator's misapprehension of 
this unimportant passage 

In the couplet cited occurs the word drya, in connexion with which 
the reader will, perhaps, pardou a digression. The reverse of drya, anarya, 
‘disreputable’, has, in Hindi, become corrnpted into anari, ‘inexpert’, 
‘artless’, ‘stupid’. It being assumed, further, by popular etymology, 
that andri is compounded of « and nari, we have, by the prefixing of 
su, ‘good’, to the latter, sundri, ‘expert’, ‘knowing’, ‘clever’. 

१ को दोषो भवतां नीतियेत्मीत्या नावलोकिता। 

** Argha. 
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of (personal) regard, which 1t was neither fit for our 
race to have proffered, norfor yours to have expeeted." 

Having thus spoken, the Kuru chiefs, unanimously 
refusing to set the son of Hari at large, immediately 
returned into the city.* Bala. f rolling about with in- 
toxication, and the wrath which their contemptuous 
language had excited, struck the ground furiously with 
his heel, so that it burst to pieces with a loud sound 
that reverberated through the regions of space. t 
His eyes reddened with rage, and his brow was 
eurved with frowns, as he exclaimed: “What arro- 
gance is this, in such vile and pithless creatures! The 
sovereignty of the Kauravas, as well as our own, is the 
work of fate,§ whose decree it, also, is, that they now 
disrespect or disobey the commands of Ugrasena. 
Indra! may, of right, give his orders to the gods: and 
Ugrasena exercises equal authority with the lord of 
Sachi, Fie upon the pride that boasts a throne the leav- 
ings of a hundred mortals! Is not he the sovereign 
of the earth, the wives of whose servants adorn them- 
selves with the blossoms of the Párijáta-tree? Ugra- 
sena shall be the undisputed king of kings; for I will 
not return to his eapital, until I have rid the world 
wholly of the sons of Kuru. I will destroy Karna, 


> विविशुर्गंजसा हुयम्‌ | + The original has Halayudha. 
* A free rendering; and so is the rest of the Chapter, generally. 
§ Kala, , Sachipati, in the Sanskrit. 


* धिड्यनुष्यशतोच्छि्टे तुष्टिरेषां नुपासने | 
So reads Sridhara, Ratnagarbha begins the verse with घिड्यानुषा- 
णामुच्छिष्ट | 
“ समस्तभूभुजां नाथ उग्रसेनः स तिष्ठतु | 
अद्य निष्कोरवामुवी wart यास्यामि तत्पुरीम्‌ ॥ 
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Duryodhana, Drona, Bhishma, Bahlika, Dulisdsana,* 
Bhiirisravas, + Somadatta,? Sala,§ Bhima, Arjuna, Yu- 
dhishthira, || the twins, and all the other vile descend- 
ants of Kuru, with their horses, elephants, and chariots. 
I will rescue the hero Sámba from captivity, and 
carry him, along with his wife, to Dwáraká, where I 
shall again behold Ugrasena and the rest of my kin. 
Or, authorized by the king of the gods to remove the 
burthens of the earth, I will take this capital of the 
Kauravas,** with all the sons of Kuru, and cast the city 
of the elephant}7 into the Bhágírathí." $ 

50 saying, the wielder of the club, $$ (Baladeva), his 
eyes red with rage, plunged the blade of his plough- 
share | downwards, beneath the ramparts of the city, 11 
and drew them towards him. When the Kauravas be- 
held Hastinápura tottering, they were much alarmed, 
and ealled loudly (on Ráma), saying: *Ráma, Ráma! 
Hold, hold! Suppress your wrath! Have mercy upon 
us! Here is Sámba, and his wife, also, delivered up to 


* See Vol. IV., p. 158. 

+ Ratnagarbha's text introduces both Bhüri and Bhürisravas. , 

i For Somadatta and his sons, Bhiri, Bhirisravas, and Sala, see 
Vol. IV., p. 157. ; 

§ Corrected from “Salya”, for which I find no authority. See note ३, 
abovel; also, supra, p. 70, text and note **. 

|| For these three personages, see Vol. IV., pp. 102 and 159. 

«| According to the commentators, Nakula and Sahadeva. See, for 
them, Vol. IV., pp. 103 and 159. 

** Kauravadháni. 


tH नगरं नागसाहुयम्‌ | 

it See Vol. IIL, p. 303. 

$$ Musalayudha. Vide supra, p. 67, note +». 

||| “The blade of his ploughshare" is to render hala, Vide supra, 
p. 51, note ||. 

बाबू Prakara-vapra. 
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thee. Forgive our sins, committed in ignorance of thy 
wondrous power.”* Accordingly, issuing, hurriedly, 
from the city, the Kauravas delivered Samba and his 
bride to the mighty Balarama, who, bowing to Bhish- 
ina, Drona, and Kripa, Y who addressed him in concil- 
iatory language, said *I am satisfied,” and so desisted. 
The city bears the marks of the shock it received, even 
to the present day,—such was the might of Rama,— 
proving both his strength and prowess. The Kauravas, 
then, offering homage to Samba and to Bala, dis- 
missed the former, with his wife and a bridal portion.' 


1 This adventure is related in the Bhágavata, and very briefly 
noticed in the Hari Vamsa; but I have not found any mention 
of it in the Mahábhárata, It may have been suggested, originally, 
by Hastinápura having sustained some injury, either from an 
earthquake, or from the encroachments of the river, which, as is 
recorded, compelled the removal of the capital to Kausambi 
(Vol. IV., p. 164). 


il 


* अविज्ञातप्रभावाणां क्षम्यतामपराधिनाम्‌ | 
* See Vol. IV., p. 147. 
+ Halin, in the Sanskrit. Vide supra, p. 84, note *j. Halin means 
the same as Halayudha, for which vide supra, p. 63, text and note ||. 


CHAPTER XXXVI. 


The Asura Dwivida, in the form of an ape, destroyed by Balarama. 


HEAR, also, Maitreya, another exploit performed by 
the mighty Balaráma.* The great Asura,} the foe of 
the friends of the gods, Naraka,: had a friend, of ex- 
ceeding prowess, in the monkey named Dwivida, who 
was animated by implacable hostility against the deities, 
and vowed to revenge on the whole of them the de- 
struction of Naraka by Krishüa, at the instigation of 
the king of the celestials, by preventing sacrifices, and 
effecting the annihilation of the mortal sphere. Blinded 
by ignorance, he, accordingly, interrupted all religious 
rites, subverted all righteous observances, and occa- 
sioned the death of living beings. He set fire to the 
forests, to villages, and to towns; sometimes he over- 
whelmed cities and hamlets with falling rocks; or, 
lifting up mountains in the waters, $ he cast them into 
the ocean: then, taking his place amidst the deep, he 
agitated the waves, until the foaming sea rose above 
its confines, and swept away the villages and cities 
situated upon its shores. Dwivida, also, who could as- 
sume what shape he would, enlarged his bulk to an 
immense size; and, rolling, and tumbling, and tramp- 
ling amidst the cornfields, he crushed and spoiled 


* Bala, in the original, 

+ Asurendra, 

y Vide supra, pp. 87, et seq. 

N तोयेषु | Some MSS. have पोतेषु —'in boats’,—a reading noticed 
by Ratnagarbha, 
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the harvests.* The whole world, disordered by this 
iniquitous monkey, was deprived of sacred study 3 and 
religious rites,; and was greatly afflicted. 

On one occasion, Haláyudha§ was drinking in the 
groves of Raivata, along with the illustrious Revati 
and other beautiful females; and the distinguished 
Yadu, in whose praises songs were sung, aud who was 
preeminent amidst graceful and sportive women, re- 
sembled Kubera, the god of riches, in his palace." 
Whilst thus engaged, the monkey (Dwivida) came 
there, and, stealing the ploughshare** and the club of 
Baladeva, ff grinned at and mocked him, + and laughed 
at the women, and threw over and broke the cups filled 
with wine.$$ Balarama, | becoming angry at this, 


* कामरूपी महारूपं AAT सस्यान्यशेषतः | 
लुण्ठन्भमणसंमर्दें: संचूणेयति वानरः | 

+ Swadhyaya. 

+ Vashatkára. See Vol. IL, p. 29, note $; and Vol, Il., p. 122, note T. 

$ Vide supra, p. 63, note ||. | See Vol. IIL, p. 254. 

« उपगीयमानो विलसल्ञलनामौलिमध्यगः | 
रेमे यढुवरश्रेष्ठः कुबेर इव मन्दिरे ॥ 

So reads Sridhara, according to the only copy of his commentary at 
my command. Both the scholiasts give the first line hypermetrical, as 
above; but Ratnagarbha has -लोक०, instead of -मौलि० . In lieu of 
Sridhara’s मन्द्र, at the end of the stanza, I find, everywhere else, 
मन्दरे , “on Mandara”, On this mountain was Chaitraratha, the garden 
of Kubera. See Vol. IL, p. 110, uote +; and Vol. IV., p. 6. ™ Hala. 
++ The Sanskrit has Sirin. See Vol. IV., p. 82, note +; and Vol. II, 
p. 332, note €]. Sirin is the same as Halin, &e. Vide supra, p. 135, 


+ 
note i. 


i चकारास्य संमुखं च विडम्बनम्‌ । 
ss araudia करकांस्चिचेपाहत्य वै पदा | 
For आहत्य, some MSS, have आहृत्य | 


|| Bala, in the original. 
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threatened the monkey: but the latter disregarded his 
menaces, and made a chattering noise;* on which, 
Bala, starting up, seized his elub, in wrath; and the 
monkey t laid hold of a large rock, which he hurled 
at the hero. Bala, casting his club at it, as it neared 
him, broke it into a thousand fragments, which, toge- 
ther with the club, fell upon the ground.: Beholding 
the club prostrate, the monkey sprang over it, and 
struck the Yádava violently on the breast with his 
paws. Bala replied with a blow of his fist upon the 
forehead$ of Dwivida, which felled him —vomiting 
blood, and lifeless,—to the earth. The crest of the 
mountain on which he fell was splintered into a hun- 
dred pieces by (the weight of) his body, as if the 
Thunderer|| had shivered it with his thunderbolt. The 
gods threw down a shower of flowers upon Rama, and 
approached him, and praised him for the glorious feat 
he had performed. “Well has the world been freed,” 
said they, “by thy prowess, O hero, of this vile ape, 
who was the ally of the enemy of the gods!”4 Then 
they and their attendant spirits** returned, well pleased, 


` चक्रे किलिकिलाध्वनिम्‌। Variants: किलकिल° and किलकिला०। 
+ Plavaga. 
¦ चिक्षेप च स तां feat मुसलेन सहस्रधा। 

बिभेद azaay: सा पपात महीतले ॥ 

आपतन्मुसलं चासो gag] Se: | 

वेगेनागम्य रोषेण तलेनोरस्यताडयत्‌ ॥ 
§ Mfirdhan, 
|| Vajrin, i. e., Indra. 
q Daitya-pakshopakarin. 
** “Attendant spirits" is to render guAyaka. The Guhyakas attended 

on Kubera. See Vol. I., p. 122; Vol. II., p. 116, note T. 
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to heaven. Many such inimitable * deeds were wrought 
by the illustrioust Baladeva, (the impersonation of) 
Sesha, the supporter of the earth.’ 


1 This exploit of Balarama is, also, similarly, but more vul- 
garly, related in the Bhágavata. It is simply said, in the Hari 
Vamsa,{— and erroneously,— that. Mainda$ and Dwivida were 
conquered by Krishna. 


* Aparimeya. 

+ Dhimat. 

: Si. 9802. 

§ Corrected from “ Menda". 


* 


CHAPTER XXXVII. 


Destruction of the Yadavas. Samba aud others deceive and ridi- 

enle the Rishis. The former bears an iron pestle: it is broken. 

and thrown into the sea. The Yádavas go to Prabhása, by 

desire of Krishia: they quarrel and fight, and all perish. The 

great serpent Sesha issues from the mouth of Ráma. Krishna 

is shot by a hunter, and again becomes one with universal 
spirit. 


IN this manner did Kfishüia, assisted by Baladeva, 
destroy demons * and iniquitous monarchs, for the good 
of the earth; and, along with Phalguna,' + also, did 
het relieve earth of her load, by the death of innumer- 
able hosts.§ Having, thus, lightened the burthens of 
the earth, and slam many (unrighteous princes), he 
exterminated, by the pretext of an imprecation de- 
nounced by Brahmans, his own (Yádava) race. Then, 
quitting Dwaraka, and relinquishing his mortal being, 


1 A name of Arjuna, the great friend of Krishna, to whom 
the latter served as charioteer, in the war between the Pandus 
and Kurus. 


* Daitya. 
+ For the various names of Arjuna, and their origin, see the Mahabha- 
rata, Virdta-parvan, sl. 1375, et seq. 


i The original here names Hari. 


S समस्ताक्षो हिणी वधात्‌ | For akshauhini, vide supra, p. 50, notes 2 


and ##, 
. My Arrah MS. here inserts as follows: 


त्यत्का मानुष्यक भावं देवदेवो जतादंनः | 

wat चान्यानि कायाणि देवानां हितकाम्यया ॥ 
दुर्योधनस्य विप्रर्षे युधिष्ठिर परो गमैः | 
पाण्डवेभेदमृत्पन्नमुपेक्षत विभुस्तदा ॥ 
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the self-born reentered, with all his emanations,’ his 
own sphere of Vishnu. * 

Marrreya.—Tell me how Janárdana effected the 
destruction of his own race, under the plea of Brah- 
manical imprecation; and in what manner he relin- 
quished his mortal body. * 

PardSara.—At the holy placed Pindaraka,*: Vis- 
wamitra,§ Kanwa, | and the great sage Narada were 


! With Balarama, Pradyumna, Aniruddha. and the rest 

* The legend of the destruction of the Yadava race and the 
death of Krishüa appears, probably, in its earliest extant form, 
in the Mausala Parvan of the Mahabharata. It forms the nar- 
rative portion of the Eleventh Book of the Bhagavata; having 
been previously briefly adverted to in the First and Third Books; 
and it is summarily told in the Uttara Khaüda of the Padma 
Purana, 

3 The village of Piidaraka, still held in veneration, is situated 
in Gujerat, about twenty miles from the north-west extremity of 
the Peninsula. Hamilton, Vol. L, p. 66 


अन्वमोदत्ततः छृष्णस्ततो वेरमकारयत्‌ | 
तत्र हत्वा कुरून्सवान्पाण्डवय: परस्परम्‌ | 
जगाम faafa देवो जगतां पतिरीश्वर 
अक्षौहिण्यो हतास्तत्र अष्टादश महामुने ॥ 

A second of my copies gives the same verses, with the variation of 
only three words. 

It is not palpable that this passage is an interpolation. The first line 
of it does not repeat the sense of what immediately precedes it,—Professor 
Wilson's “relinquishing his mortal body”,—the Sanskrit of which is 
त्यत्का मानष्य, i ८., according to both the commentators, मनष्यनाय्य, 


“personation of man 


` सांशो विष्णमयं स्थानं प्रविवेश पुनर्निजम्‌ | 
+ Maha-tirtha. 
+ Connected, perhaps, with Piüdáraka, son of Vasudeva and Rohini, 
See Vol, IV., p. 109, text and note $}. 
$ See Vol. IIL, p. 14, note 1, near the end. 
|! Ibid., p 51. 
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observed by some boys of the Yadu tribe. Giddy with 
youth, and influenced by predestined results,* they 
dressed and adorned Samba, the son of Jámbavatí, as 
a damsel; and, conducting her to the sages, they ad- 
dressed them with the usual marks of reverence, and 
said: “What child will this female, the wife of Babhru, + 
who is anxious to have a son, give birth to?” The 
sages, who were possessed of divine wisdom, were very 
angry to find themselves thus tricked by the boys, and 
said: “She will bring forth a club, that shall crush the 
whole of the Yádava race." The boys, thus spoken to 
by the sages, went and related all that had occurred to 
Ugrasena; and (as foretold,) a club was produced from 
the belly of Samba. Ugrasena had the club— which 
was of iron,—ground to dust, and thrown into the sea; 
but the particles of dust (there) became rushes.’ There 


! The term is Eraka (एरका), which is explained, in some 
medical lexicons, ^a kind of grass." The commentator; also 
calls it a kind of grass; and, in the text of the Mahabharata, the 
term subsequently used, and as synonymous with it, is Trina 
(qq), ‘grass’ The Mahabharata, when describing the affray 
which follows, mentions, that the grass, or rushes, on being 
plucked by Krishna and the Yádavas, turn to clubs. The text, 
and that of the Bhagavata, here say, that the powdered particles, 
floating on the sea, became rushes. Or the latter may imply, that 
they fastened upon grass or weeds. The commentator, however, 
explains, that, the particles of iron being borne to land, they 
were so transformed. The Mahabharata says nothing of the piece 


* भाविकार्यप्रचोदिताः | 

T See Vol. IV, p. 72. 

¦ एरकाः । धारात्रयोपेतासुणभेदाः । Sridhara. एरकाः। त्रिधार- 
तृणविशेषाः | Ratnagarbha. 
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was one part of the iron club which was like (the blade 
of) a lance,* and which the Andhakas could not 
break. + This, when thrown into the sea, was swal- 
lowed by a fish: the fish was caught, the iron spike 
was extracted from its belly, aud was taken by a hunter 
named Jaras.: The all-wise$ and glorious Madhusü- 
dana did not think fit to counteract what had been 
predetermined by fate. 

Then there came to Kesava, wheu he was private 
and alone, a messenger from the gods, who addressed 
him with reverence, aud said: *I am sent to you, O 
lord, by the deities. And do thou hear what Indra, | 
together with the Vi$was, i Aswins,** Maruts, Ádityas, 
Rudras, and Sádhyas, respectfully represents. “More 
than a hundred years have elapsed since thou, im 
favour to the gods, ff hast descended upon earth, for 


which could not be pounded; and this seems to be an embellish- 
ment, either of our text or the Bhágavata. The Mahábhárata, 
however, adds another precaution, which the two others have left 
unnoticed. Ugrasena causes a proclamation to be made, that none 
of the inhabitants of Dwaraka shall, thenceforth, drink wine, on 
pain of being impaled alive; and the people, for some time, ob- 
serve the prohibition. 


* Tomara. 

+ The original yields ‘triturate’: चूर्णयितु शकुने l 

+ Corrected from “Jara”. Vide infra, p. 152, note 1. 

$ विज्ञातपरमार्थः | 

|| Sakra, in the Sanskrit. 

« Vide supra, p. 101, note +. Ratnagarbha reads ‘Vasus’. My Ajmere 
MS. yields “Adityas, Rudras, Sádhyas, ASwins, Vasus, Agnis, Maruts, &c.," 
and in this order. 

** I have inserted this word, inadvertently omitted by the Translator. 


t चिदणशीः संप्रसादितः i 
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the purpose of relieving it of its load. The demons* 
have been slain, and the burthen of earth has been 
removed. Now let the immortals once again behold 
their monarch in heaven. T. A period exceeding a cen- 
tury has passed. Now, if it be thy pleasure, return to 
Swarga. This is the solicitation of the celestials. But, 
should such not be thy will, then remain here as long 
as it may be desirable to thy dependants.” To this, 
Krishna replied:§ “All that thou hast said I am well 
aware of. The destruction of the Yádavas by me has 
commenced. The burthens of the earth are not re- 
moved, until the Yadavas are extirpated. I will effect 
this, also, in my descent, and quickly: for it shall come 
to pass in seven nights. When I have restored the land 
of Dwáraká to the ocean, and annihilated the race of 
Yadu, I will proceed to the mansions of the immortals. 
Apprise the gods, that, having abandoned my human 
body, and accompanied by Sankarshana, I will then 
return to them. The tyrants that oppressed the earth, 


1 Nothing of this kind occurs in the Mahabharata. Our text, 
therefore, offers an embellishment. The Bhagavata, again, im- 
proves upon the text; for, not content with a messenger, it makes 
Brahma (with the Prajapatis), Siva (with the Bhütas), Indra (with 
the other divinities), all come, in person; indicating, evidently, a 


* Daitya. 
+ त्वया सनाथास्त्रिदशा भवन्तु त्रिदिवे ga: | 
t देवैविज्ञाप्यते चेदमथात्रैव रतिस्तव। 
तत्स्थीयतां यथाकालमास्येयमनुजीविभिः ॥ 
$ अऔभगवानुवाच | 
मानुषं देहमुत्सृज्य संकर्षणसहायवान्‌ | 
प्राप्त एवास्मि मन्तव्यो देवेन्द्रेण तथा सुरे: ॥ 
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—Jarásandha and the rest,—have been killed: and a 
youth, even, of the race of Yadu. is, uo less than they, 
an incumbrance. When, therefore, I have taken away 
this great weight upon earth, I will return to protect 
the sphere of the celestials.* Say this to them.” The 
messenger of the gods, having received this reply, 
bowed, and took his heavenly course to the king of 
the gods. 

The mighty (Krishna) now beheld signs and por- 
tents, Y both in earth and heaven. prognosticating, day 
and night, the ruin of Dwáraká.! Showing these to the 


later date, as plainly as the addition of the text shows it to be 
subsequent to the date of the legend in the Mahabharata. 

! The Mahabharata, which delights in describing portents and 
signs, does not fail to detail them here. A dreadful figure, death 
personified. haunts every house, coming and going no one knows 
how, and being invulnerable to the weapons by which he is as- 
sailed. Strong hurricanes blow; large rats multiply, and infest 
the roads and houses, and attack persons in their sleep; Sarikas 
(or starlings,) utter inauspicious screams in their cages; storks 
imitate the hooting of owls; and goats, the howling of jackals; 
cows bring forth foals; and camels, mules; food, in the moment 
of being eaten, is filled with worms; fire burns with discoloured 
flames; and. at sunset aud sunrise. the air is traversed by headless 
and hideous spirits. There is more to the same effect, which 
neither our text nor the Bhagavata has ventured to detail. The 
whole passage has been published in Maurice’s Ancient History 
of Hindustan, Vol. I1.. p. 462; translated, apparently, by the late 
Sir Charles Wilkins. ‘The names have been much disfigured either 
by the copyist or compositor. 


* dmara-loka. 
t “Signs and portents 


” 


is to render utpata. 
V. 10 
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Yádavas, he said: “See! Behold these fearful phe- 
nomena! Let us hasten to Prabhása, to avert these 
omens.”* When he had thus spoken to the eminent 
Yadava,f the illustrious Uddhava? saluted and said to 
him: “Tell me, O lord, what it is proper that I should 
do. For it seems to me, that thou wilt destroy all this 
race. The signs (that are manifest) declare (nothing 
less than) the annihilation of the tribe.” Then Krishna $ 
replied to him: “Do you go by a celestial route, which 
my favour shall provide you, to the holy (place) Ba- 
darikásrama, | in the Gandhamádana mountain, the 
shrine of Naranáráyana:* and, on that spot, sanctified 
by them, thou, by meditating on me, shalt obtain per- 
fection,** through my favour. When the race (of Yadu) 
shall have perished, I shall proceed to heaven; and the 
ocean shall inundate Dwáraká, when I have quitted it.” 
Accordingly, Uddhava, thus instructed yf. by Kesava, 
saluted him with veneration, and departed to the shrine 
of Narandrayana. ' 


1 In the Mahabharata, it is said, merely, that Uddhava, who 
was versed in Yoga, foreseeing the destruction of the Yadavas, 


* शमायैषां प्रभासं याम मा चिरम्‌ | 
+ एवसृक्ते तृं कृष्णेन यादवप्रवरस्तत 


This verse is recognized by Sridhara, but not by Ratuagarbha; and 
the sense is complete without it. My Ajmere MS. gives it; my Arrah 
MS. omits it. 

* See Vol. IV., p. 113, notes 1 and $. 

$ Bhagavat, iu the original 

|. Ratnagarbha calls this hermitage by its shorter name, Badari, instead 
of Badarika, the form preferred by Sridhara 

q We have already had mention of it. Vide supra, p. 62 

** Siddhi. 
++ Anumodita. 
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Then the Yádavas ascended their rapid ears, and 
drove to Prabhása,' along with Krishüa. Rama. and 
the rest of their chiefs.” They bathed there; and, ex- 
cited* by Vasudeva, the Kukurasy7 and Andhakas in- 
dulged in liquor. As they drank, the destructive tlame 
of dissension was kindled amongst them by mutual 
collision, and fed with the fuel of abuse. Infuriated by 
the divine influence, they fell upon one another with 
missile weapons;: and, when those were expended, 
they had recourse to the rushes $ growing nigh. The 
rushes in their hands became like thunderbolts; and 
they struck one another, with them, fatal) blows. 


went away; that is, according to the commentator, he practised 
penance, and went to heaven: जयाम योगमास्थाय परलो कम्‌ l 
The Bhágavata, taking the hint, makes much more of it than our 
text, and expands it into a long course of instruction, giveu by 
Krishna to Uddhava, occupying 150 leaves. 

! Vide supra, p. 47. note 9. By sending the Yádavas to 
Prabhasa, (the commentator asserts) Krishna prevented, pur- 
posely, the Yádavas from obtaining Mukti, ‘final liberation’, which 
would have been the consequence of dying at Dwáraká. Death 
at Prabhasa conferred only Indra’s heaven. 

? The Mahabharata describes them as going forth with horses, 
elephants, and ears. aud their women and abundance of good 
cheer, and varieties of wine and meat: 


बहुनानाविधं WHA मांसमनेकशः | 


* Anumodita. 
$ Corrected, here and frequently elsewhere, from * Kukkuras ". 
"t Sastra, which almost always signifies an edged weapon, in contra- 
distinction from astra, ‘a missile weapon’. 
$ Eraka. Vide supra, p. 142, note 1. 
i|. Sudaruna. 
10* 
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Pradyumna, Samba, Ktitavarman,* Sátyaki, Y Anirud- 
dha, Prithu, Viprithu,? Charuvarman,§ Charuka, | 
Akrüra, and many others struck one another with the 
rushes, which had assumed the hardness of thunder- 
bolts’, Kegava interposed, to prevent them; but they 
thought that he was taking part with each, severally, 


! The Bhagavata, like the text, adverts only in this general 
manner to the conflict; but the Mahabharata gives the particulars. 
Yuyudhána' i reproaches Ktitavarman with having aided Aswat- 
tháman ** in his night-attack on the Pandu camp, and killing war- 
riors in their sleep. Pradyunina joins in the abuse. Kritavarmau 
retorts. Krishna looks at him angrily Satyaki repeats the story 
of the Syamantaka gem, by which he accuses Kfitavarman of 
being an accomplice in the murder of Sattrájita tt (See Vol. IV., 
pp. 75, et seq.). Satyabhámá, $f the daughter of the latter. then 
mixes in the quarrel, and incites Krishiia to avenge her: but Sát- 
yaki anticipates him, and murders Kritavannan. Saineya $8 and 
the Bhojas attack Satyaki; the Andhakas defend him; and the 
affray becomes general. Krishna attempts to part the combatants, 
until Pradyumma is killed; and, then, taking up a handful of 
rushes, which become an iron club, he kills, indiscriminately. all 
that come in his way. The conflict continues. until the greater 
part of the combatants have fallen, including all Krishna’s sons; 
and he then, in wrath, sweeps off all the survivors, except Babhru 
and Daruka, with his discus. 


* See Vol. IV., p. 99. 

Tb. p. 93. 

+ For these two brothers, see Vol. IV., p. 96. 

§ I know nothing of him. In Vol. IV, p. 113, we have a Suacharu. 
One of my MSS. has Charudharman, 

| The same as Charu, for whom see p. 78, supra. 

« The same as Sátyaki. See Vol. IV., p. 93. 

** See Vol. lV, p. 147. 

tt Corrected from **Satrajit ". 

** See Vol. IV., p. 80. 

$$ Was this Satyaka, Sátyaki's father? See Vol. IV., p. 92. 
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and continued the conflict. Krishna, then, enraged, 
took up a handful of rushes, to destroy them; and the 
rushes became a club of iron. And with this he slew 
many of the murderous Yádavas: whilst others, fight- 
ing fiercely, put an end to one another. The chariot 
of the holder of the discus,* named Jaitra, was quickly 
carried off by the (swift) steeds, and swept away by 
the sea, in the sight of Dáruka, (the charioteer). The 
diseus, the club, the bow, tlie quiver, the shell, and the 
sword} (of Kesava), having cireumambulated their 
lord,: flew along the path of the sun. In a short time 
there was not a single Yádava left alive, except the 
mighty Krishha and Dáruka.! Going towards Rama, 
who was sitting at the root of a tree, they beheld a 
large serpent coming out of his mouth. Having issued 
from his mouth, the mighty $ snake proceeded towards 


! The Mahábhárata. as observed at the end of the last note, 
adds Babhru; but it presently gets rid of him. Kfishüa sends 
him to take care of the old people, the women, and children, in 
Dwáraká, whilst Dáruka goes to bring Arjuna to their aid. But, 
as he goes along, —overcome with grief for the loss of his kindred, 
and approaching separation from Kfishüa,—he is killed by a club 
that is east from a snare. or trap, set by a hunter. Krishna then 
goes to Dwáraká, and desires Vasudeva to await the coming of 
Arjuna; after which. he returns to Rama, and sees the phenom- 
enon described in the text; the serpent being Sesha, of whom 
Balaráma was the incarnation. The Bhágavata does not mention 
this incident; merely observing, that Rama, by the power of Yoga, 
returned into himself,—that is, into Vishnu. 


* Chakrin. 

+ Vide supra, p. 124; also, a passage towards the end of Chapter VIL 
of Book VI. 

* Hari, in the Sanskrit. $ Mahabhoga. 
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the ocean, hymned by saints,” and by other great ser- 
pents. Bringing an offering of respect, Ocean came to 
meet him; aud, then, the majestie being, adored by at- 
tendant snakes, entered into the waters of the deep. f 
Beholding the departure of (the spirit of) Balabhadra,: 
Kesava said to Dáruka: “All this is to be related, by 
you, to Vasudeva and Ugrasena. Go and inform them 
of the departure of Balabhadra, and the destruction of 
the Yádavas: also, that I shall engage in religious 
meditation, and quit this body. Apprise Ahuka,§ and 
all the inhabitants of Dwaraka,’ that the sea will inun- 
date the town. Be ready, therefore, in expectation of 
the coming of Arjuna; and, when he | quits Dwaraka, 
no longer abide there, but go whithersoever that de- 
scendant of Kuru shall repair. Do you, also, go to the 
son of Kunti, and tell him, that it is my request that 
he will grant what protection he can to all my family. 


! The women, the elders, aud the children, amongst whom, as 
we shall presently see, was Vajra, the son of Aniruddha,** who 
was established as chief of the Yádavas at Indraprastha, and who. 
therefore, escaped the destruction which overwhelmed their kins- 
men, the Vrishnis, Kukuras. and Andhakas, of Dwaraka. This 
was a fortunate reservation for the tribes which, in various parts 
of Hindusthan,—both on the Ganges and in the Deecan,— profess 
to derive their origin from the Yadavas. ++ 


* Siddha. 
+ प्रविवेश च तत्तोयं पूजितः पन्नगोत्तमैः | 


} Bala, in the original. 
§ Father of Ugrasena. See Vol. IV., p. 98. 
Here called Pandava, in the Sanskrit. 
«| Kannteya; namely, Arjuna, See Vol IV., pp. 101, 102, and 109. 
** Vide supra, p. 108, text and note s. 
*t See Vol. IV., p. 58, notes 2 and §. 
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Then depart, with Arjuua and all the people of Dwa- 
ravati; and let Vajra be installed sovereign over the 
tribe of Yadu.”* 

Dáruka, being thus instructed, prostrated himself, 
again and again, before Krishüa, and walked round him 
repeatedly, and then departed. as he had been desired; 
and, having conducted Arjuna to Dwáravatf, Y the intel- 
ligent (servant of Krishna) established Vajra as king. 
The divine Govinda, then, having concentrated in him- 
self that supreme spirit? which is one with Vasudeva, 
was identified with all beings.’ Respecting the words 
of the Brahman,—the imprecation of Durvasas, ’§—the 


' The process is explained by the commentator: “By the 
force of Dhyána (or abstraction), Krishna satisfies himself that he 
is Brahma (ब्रह्मैवाहमिति ध्यात्वा), or universal spirit; and is, 
next, eonvinced, that he is. therefore, all things (सर्वभूतान्यप्यहमे व); 
by which his individuality ceases.” 

? The story is told in the Mahabharata. fi Durvásas was, on 
one occasion, hospitably entertained by Krishna; but the latter 
omitted to wipe away the fragments of the meal which had fallen 
on the foot of the irascible sage. who, thereupon, foretold, that 
Krishna should be killed as in the text. 


ER: D Ei Ta Ui (भिषिच्यताम्‌ | So Sridhara. Ratnagarbha reads: 
aay यदुराजो भविष्यति। 

t Corrected, here and just above, from ‘“Dwaravati”. The original 
has Dwaraka. 

¦ परं ब्रह्म । 

$ दुवासा यदुवाच। See, for Durvásas, Vol. L, pp. 135 and 154. 

' What follows is taken from Sridhara, whose words are: खातानि 
परं ब्रह्म समारोप्य ब्रह्मैवाहमिति ध्यात्वा तमात्मानं सर्वेभूतेष्वधार- 
aad भूतान्यप्यहमिवेति दध्यावित्यर्थः | Ratnagarbha comments to the 


same effect. 
«| And it is told briefly by both the commentators on the Vishiu-purana., 
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illustrious Krishna* sat engaged in thought, ¢ resting 
his foot upon his knee. Then came there a hunter, 
named Jaras,'t whose arrow was tipped with a blade 
made of the piece of iron of the club, which had not 
been reduced to powder;$ and, beholding, from a 
distance, the foot of Krishia, he mistook it for part of 
a deer, and, shooting his arrow, lodged it in the sole.” 
Approaching (his mark), he saw the four-armed king, 
and. falling at his feet, repeatedly besought his for- 
giveness, exclaiming: “I have done this deed unwit- 
tingly, thinking I was aiming at a deer. Have pity 
upon me, who am consumed by my crime! For thou 
art able to consume me.”4 Bhagavat replied: “Fear 


' This is an allegorical personage, however; for Jara signifies 
‘infirmity’, ‘old age’, ‘decay.’ ** 

? The Bhagavata explains how this part of the foot became 
exposed. Krishna had assumed one of the postures in which ab- 
straction is practised. He had laid his left leg across his right 
thigh, by which the sole of the foot was turned outwards. 


* This name and its epithet are supplied by the Translator. 

† योगयुक्तः । 

1 Corrected from “Jara”, which the original cannot yield, as a huntress 
would be called /ubdhaki. The original is as follows: 


आययौ च जरा नाम स तदा AA लुब्धकः | 
Compare note ३ iu p. 143, supra. Also see the Mahabharata, Mau- 
sala-parvan, sl. 126, et seq. 
$ मुसलावशेषलोहेकसायकन्यस्ततो मर: | 
This compound is descriptive of TETRA: | 
| A free translation, 
¶ क्षम्यतामात्मपापेन ed at दग्धुमहसि | 
Ratnagarbha begins this verse with the words क्षम्यतां नात्मपापन | 
'* To this speculation it is difficnlt to assent. See note {, above. 
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not, thou, in the least.* Go, hunter, through my fa- 
vour, to heaven, the abode of the gods.” As soon as 
he had thus spoken, a celestial car appeared: and the 
hunter, ascending it, forthwith proceeded to heaven. 
Then the illustrious (Kfishüa), having united himself 
with his own pure, spiritual, f inexhaustible, inconceiy- 
able, unborn, undecaying, imperishable,: and univer- 
sal spirit, whieh is one with Vásudeva, abandoned his 
mortal body and the condition of the threefold qual- 
ities. ! § 
1 He became Nirguna, ‘devoid of all qualities.” 


ˆ न तेऽस्ति भयमण्वपि | 
+ Brahma-bhita, 
t The epithet aprameya, ‘boundless’, is here omitted. 


§ तत्याज मानुषं देहमतीत्य चिविधां गतिम्‌ i 
Thus explain both Sridhara and Ratnagarbha. 


CHAPTER XXXVIII. 


Arjuna comes to Dwaraka, and burns the dead, and takes away 
the surviving inhabitants. Commencement of the Kal age. 
Shepherds and thieves attack Arjuna. and carry off the women 
and wealth. Arjuna regrets the loss of his prowess. to Vyasa, 
who consoles him, and tells him the story of Ashfávakra's 
cursing the Apsarasas. Arjuna and his brothers place Pari- 
kshit on the throne. and go to the forests. End of the Fifth 
Book. 


ARJUNA, having found the bodies of Krishna and 
of Rama, performed, for them and the rest (of the 
slain), the obsequial rites.” The eight queens of 
Krishna, who have been named,f with Rukmiüí at 
their head,; embraced the body of Hari, and entered 
the (funeral) fire.' Revati, also, embracing the corpse 
of Rama, entered the blazing pile, which was cool to 
her, happy m contact with her lord.§ Hearing these 
events, Ugrasena and Anakadundubhi, with Devaki 
and Rohini, committed themselves to the flames.” The 


1 The Mahabharata takes the wives of Krishna, first, to Indra- 
prastha: and there Rukmini and four others burn. But Satya- 
bhama and others become ascetics, going to perform Tapasya in 
the forest. 

? [t is merely said, in the Mahabharata, that Vasudeva ex- 


pired; on which, four of his wives burnt themselves. 
I 5 


* “Obsequial rites” is to render samskara. 
+ Vide supra, pp. 78, et sey., and p. 107. 
रुक्मिणी प्रमुखाः , *Rukmini and the rest.” 


$ विवेश ज्वलितं afg तत्संगाहादशीतलम्‌ | 
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last ceremonies* were performed, for all these, by Ar- 
juna, who, then, made all the people leave the city, 
and took Vajra with him. The son of Kunti conducted 
the thousands of the wives of Krishńa, with Vajra and 
all the people, from Dwáraká,: with tenderness and 
eare, and travelled slowly away. The Sudharman$ 
palace and the Párijáta-tree. which had been brought 
to earth by Krishüa. both proceeded to heaven; and, 
on the same day that Hari departed from the earth, 
the powerful dark-bodied Kali (age) descended.' The 
ocean (rose and) submerged the whole of Dwáraká, ex- 
cept alone the dwelling of the deity of the race of Yadu.4 
The sea has not yet been able to wash that (temple) 
away; and there Kesava constantly abides, (even in the 
present day). Whoever visits that holy shrme—the 
place where Krishta pursued his sports,— is liberated 
from all his sins.” ** 


' The Kali age commenced from the death of Krishna. ac- 
cording to the usual notious; but it is commonly supposed to 
commence a little later, or with the reign of Parikshit. +F 

? The Bhagavata agrees with the text, in excepting the temple 
of Dwáraká, and assertiug that it still remains, in direct contra- 
diction of the Mahabharata, which declares, that the sea did not 
spare any part whatever. It is clear, therefore, that, when the 
latter was compiled, the temple was not standing, and that it was 

* Preta-kurya. 

+ Kaunteya. Vide supra, p. 150, note €. 

t Dwaravati, in the Sanskrit. 

§ Vide supra, p. 46, text and note «. 

|| Kala-kaya, There are three unimportant variants. Ratnagarbha notes 
and elucidates two of them. 


q यदुदंवगह, the temple of the Yadns. 
** This sentence greatly abridges the original. 
Tt See Vol. IV, p. 230, note *, and p. 233. 
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The son of Prithá* (Arjuna;) halted the people (he 
had brought from Dwaraka,) in the Panchanada coun- 
try,’ in a rich and fertile spot. But the desires of the 
robbers (of the neighbourhood) were excited, when 
they observed so many widowed females,—also, such 
great riches,— in the possession of Arjuna” alone. 
erected between the date of the compilation and that of the two 
Puranas. The present shrine, which is held in great repute. 
stands at the extremity of the peninsula of Gujerat. It is still 
an object of pilgrimage. It was so in tlie reign of Akbar (Ayeen 
Akbaree); and has been so, no doubt, from a remote period. 
The image formerly worshipped there was carried off 600 years 
ago; and this was. most probably. subsequent to the date of both 
the Puránas: for the idol was a form of Krishna, called Rana- 
chhot,—a popular divinity, unknown in the Paurdnik pantheon. 
Another image was substituted im place of that which was taken 
away. Notwithstanding the testimony of our text. and that of 
the Bhágavata. the originality of the temple is disputed; and a 
place thirty miles south from Poorbundur is said to be the spot 
where Dwaraka was swallowed up by the ocean. Hamilton (from 
Macniurdo, &c.), Vol. I., p. 662. 


1 M 


“The country of the five rivers," 1 the Punjab:—rather au 
out-of-the-way route from Dwaraka to Dehli. 


* Partha, in the original. See Vol. IV., pp. 101, 102. 
+ तती लोभः समभवहस्यूनां निहतेश्वराः | 
get स्त्रियो नीयमानाः पाथेनेकेन धन्विना ॥ 
Ratnagarbha reads as follows: 
ततो लोभः समभवत्पाथेनेकेन धन्विना | 
दृष्टा स्तरियो नीयमाना दस्यूनां निहतेश्वराः ॥ 
And herewith agree my Ajmere and Arrah MSS. 
In no MS. do I find, in lieu of चन्विना, धनिना, which might suggest 
Professor Wilson’s “such great riches.” 
t The original is पञ्चनदे देश Most probably the tirtha called Pan- 
chanada is intended; for which see the .Mahdbhhdrata, Vana-parvan, 
sl, 5025, 5086; and elsewhere. 
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Inflamed by their cupidity, they assembled the vil- 
lainous Abhivas,'* and said to them: “Here is this Ar- 
juna,—immensely rich, f and having numerous women, 
whose husbands have been slain,—passing confidently 
amongst us; a disgrace to all brave men.: His pride is 
raised by the death of Bhishma, Drona, Jayadratha, 
Karta, and others (whom he has slain). He does not 
know the prowess of (simple) villagers. Up! up! Take 
your long thick staves.§ This stupid fellow despises 
us. Why should we not lift up our arms?” So saying, 
they rushed, armed with cadgels and clods of earth, 
1 Abhiras mean ‘herds; T and they are, afterwards, called, by 
Arjuna, Gopálas, ‘herdsmen.’ The pastoral tribes of the west of 
India, and, particularly, those of Afghanistan, almost always 
combine the character of freebooter with that of shepherd. 


* ततस्ते पापकमाणो लोभोपहतचेतसः | 
आभीरा मन्त्रयामासुः समेत्यात्यन्त दुर्म दाः il 
+ I find, everywhere, घन्वी, ‘archer. See note $ in the preceding page. 
¦ अयमेकोऽजेनो धन्वी स्त्रोजनं (ES । 
नयत्यस्सानतिङ्गम्य घिगेतद्भधवतां बलम्‌ ॥ 

Instead of भवतां, क्रियतां is preferred by Ratnagarbha, according to 
my oldest copy of his commentary. Aud so reads my Arrah MS. 

My Ajmere MS. gives, in the place of the verse beginning as above, 
a whole stanza, and one of very different import. 

3 * E यष्टीमंहायामा aata | Ratnagarbha has महामाया | 

| Nothing to yield “elods of earth" is read in the text as alone l 
find it: 

aat यष्टिप्रहरणा दस्यवो लोष्ठृहारिणः। 
सहस्रशो 5 भ्यधावन्त तं जनं निहतेश्वरम्‌ ॥ 

Sridhara and Ratnagarbha: यष्टिप्रहरणाः | दण्डायुघा: l लोप्नुहा- 
रिणः | परस्तग्राहिणः। Professor Wilson must have supposed that the 
reading was लो प्रहारिणः | 

sj | know no authority for this meaning. For the Abbiras, see Vol. IL, 
p. 163, nutes 4, etc; p. 185, notes 2, etc. 
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upon the people, who were without their lord.* Ar- 
junat encountered? them, and said to them, in deri- 
sion: “Retire, wretches, ignorant of what is right, unless 
ye are desirous of dying.” But they disregarded his 
menaces, and seized his treasures, and his women,— 
the wives of Viswaksena. Thereupon, Arjuna began 
to brace his heavenly bow, Gándíva, irresistible $ in 
battle. But it was m vain; for, in spite of all his efforts 
to tighten it, it continued flaccid. Neither could he 
call to recollection the incantations of the superhuman 
weapons. Losing all patience, he launched, as best 
he might, his shafts upon the enemy; but those shot 
from Gáüdíva merely scratched the skin. The arrows 
given him, by Agni to carry certain destruction, * 
now were, themselves, destroyed, and were fatal to 
Arjuna, m his contest with herdsmen. He endeavoured 
to recall the might of Krishha, — animated by which, 
his numerous arrows had overthrown mighty kings;— 
but he tried in vain: for, now, they were put aside by 
the peasants; ff or they flew at random, wide of their 
aim.:} His arrows being expended, he$8 beat the ban- 


" The widows above spoken of are intended 
+ Kaunteya, in the Sanskrit. Vide supra, p. 150, note €. 
H faa; implying that Arjuna desisted from encountering the Ábhiras. 
§ Ajara. 
| न wart तथास्त्राणि चिन्तयन्नपि पाण्डवः | 
“| In the original, Vahni 
** The epithet thus rendered is akshaya, ‘indestructible 
Tt Abhira 


"fuere कोन्तेय: कृष्णस्थेव हि तद्वलम्‌ i 
यन्मया शरसंघाते: सकला भूभजो जिता 
मिषतः पाण्डुपुत्रस्य ततस्ताः प्रमदोत्तमा 
आभीरेरपकप्यन्ते कामाश्चान्या: WAS 


$$ Here Arjuna is called Dhananjaya, in the original. 
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ditti with the horn of his bow: but they only laughed 
at his blows; and the barbarians,* in the sight of Ar- 
juna,t carried off all the women of the Viishni and 
Andhaka tribes, and went their way 

Then Jishüu: was sorely distressed, and lamented 
bitterly, exclaiming: “Alas! alas! I am deserted by my 
lord!” And he wept; and, in that instant, the bow and 
(heavenly) arms, his car and steeds, perished entirely, 
like a donation to an unlearned Brahman.$ — *Resist- 
less,” said he, “are the decrees of fate, by whom teeble- 
ness has been inflicted upon me,—deprived of my ilus- 
trious friend,—and victory given to the base. These 
two arms are mine; mine is this fist; this is my place; 
I am Arjuna: but, without that righteous aid, all these 
are pithless. The valour of Arjuna,” the strength of 
Bhima, +} was, all, his work: and, without him. I am 
overcome by peasants: it cannot be from any other 


' The principal wives of Krishna, however, according to the 


Mahabharata, escaped. The occurrence is described, there, much 
in the same way, but more briefly. It is not detailed in the Bhá- 
gavata. 


* Mlechchha. 

T Partha, in the Sanskrit. 

* Still another name of Arjuna. Vide supra, p. 156, note +. 

$ दानमश्रोत्रिये यथा | 
wets तिबलवहवं विना तेन महात्मना । 
यदसामर्थयुत्तेऽपि नीचवगं जयप्रदम्‌ ॥ 

¶ स्थानं तत्‌ । His position as an archer, says Ratnagarbha: WTH- 

ष्क संस्थानविशेषः | 
* To render Arjunatwa. 


tt भीमस्य ARAA | 
tt Abhira. 
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cause.” So saying, Arjuna* went to the city of Ma- 
thurá,T and there installed the Yádava prince, Vajra, 
as its king. There he: beheld Vyasa, who was living 
in a wood: and he approached the sage,$ and saluted 
him respectfully. The Muni surveyed him for some 
time, as he lay prostrate at his feet, and said to him: 
“How is it that I see you thus shorn of your lustre? 
Have you been guilty of illicit intercourse with 
women? ** Or of the death of a Brahman? Or have 
you suffered some grievous disappointment, that you 
are so dejected? 77 Have your prayers for progeny, or 
other good gifts, proved fruitless? Or have you indulg- 
ed improper passions, that your lustre is so dim?! 
Or are you one that devours the meal he has given to 
the Brabmans? Say, Arjuna, have you seized upon the 
substance of the poor? Has the wind of a winnowing- 
basket hghted upon you? Or has an evil eye gazed 
upon you, Arjuna, that you look thus miserable? $$ 


* Jishnu, in the original. This is one of the many names or epithetical 
designations of Arjuna. 

+ Sridbara aud Ratnagarbha notice a variant expressing that Arjuna 
went from Indraprastha to Hastinapura. My Ajmere and Arrah MSS. 
simply substitute Indraprastha for Mathura. 

; The Sanskrit has Phálguna. 

$ Mahabhaga. 

|, Pártha is the word here used. 


* fewer: कथमत्यन्तभी दृशः | 
** This sentence is to render अवीरजोऽ नुगमनम्‌ | Both Sridhara 


and Ratnagarbha dwell at leneth uu the first of these words and its 
variant HATTAT | 
tt AZETE: | 
:: सान्तानिकादयो वा ते याचमाना निराङृता:। 
अगम्यस्त्री रतिवी त्वं तेनासि सिगतप्रभः ॥ 


$8 विच्छायः | 
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Have you been touched by the water of a finger-nail? 
Or has the water of a water-jar sprinkled you? Or, 
what is, most probably, the case, have you been 
beaten by your inferiors in battle?” * 

Arjuna, T having sighed deeply, related to Vyasa all 
the circumstances of his discomfiture, and continued: 
“Hari, who was our strength, our might, our heroism, 
our prowess, our prosperity, our brightness, has left 
us, and departed. Deprived of him, our friend, ilus- 
trious, and ever kindly speaking, we have become as 
feeble as if made of straw.: Purushottama, who was 
the living$ vigour of my weapons, my arrows, and 
my bow,| is gone. As long as we looked upon him, 
fortune, fame, wealth, dignity f never abandoned us. 
But Govinda is gone from amongst us. That Krishna 
has quitted earth, through whose power Bhishma, 
Drona, the king of Anga,** Duryodhana, and the rest 
were consumed. Not I alone, but Earth, has grown 
old, miserable, +} and lustreless, in the absence of the 
holder of the discus. Krishna, through devotion to 
whom Bhíshma and other mighty men perished hke 


* The Translator has here somewhat departed from the order of the 
original. 


t Partha, in the original. 
: इतरेणेव महता स्मितपू्वाभिभाषिणा | 
हीना Wu मुने तेन जातास्तुणमया TA ॥ 


Ratnagarbha begins this stanza with गोरवेण, t. e., आदरेण, he says. 
§ Mirtia. 


|| Substituted, by the Translator, for Gandiva. 


«| Unnati. 
** Anga-raja. Karta is intended, 
ft भएच्छाया I 


41 Chakrin, 
Y, 11 
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moths in the flame of my valour, is gone; and I am, 
now, overcome by cowherds. The bow Gandiva, 
that was famed throughout the three worlds, has been 
foiled, since he has departed, by the sticks of peas- 
ants.f The myriads of women over whom I was lord 
have been carried off from me by thieves, armed but 
with cudgels. The whole household: of Krishna, O 
Krishna,’ has been (forcibly) carried away by peasants, 
who, with their staves, have put my strength to shame. 
That I am shorn of my lustre I do not marvel: it is 
wonderful that I live. Surely, grand-sire, I alone am 
so shameless as to survive the stain of indignity in- 
flicted by the vile.” § 

Vyasa replied to Arjuna, and said: “Think no more, 
my son,, of your disgrace. It does not become you to 
grieve. Know that time subjects all beings to similar 
vicissitude. 5 Time effects the production and dissolu- 
tion of all creatures. All that exists is founded on time. 
Know this, Arjuna, and retain your fortitude. Rivers, 
seas, mountains, the whole earth, gods, men, animals, 
trees, msects** are, all, created, and, all, will be de- 


! A name of Vyasa. tt 


यस्यानभावाद्धीप्मादेम स्स शलभायितम्‌ | 
चिना तेनाद्य कृष्शेन गोपालरस्मि निजितः ॥ 
+ Abhira. 
} Avarodhana. Ratnagarbha explains it to mean अन्तःपरं स्त्रीवर्गः | 


$ नि:ग्रोकता न मे चित्रं यज्जोवामि dud | 
नीचापमान एकाकी निलञ्जोऽस्मि पितामह d 
The original has Partha. 
¶ अवेहि सर्वभूतेषु कालस्य गतिमी दृशीम्‌ | 
** Sarisripa; ‘reptiles.’ Vide supra, p. 59, note ff. 
ff So the scholiasts allege. 
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stroyed, by time. Knowing that all that is is the effect 
of time, be tranquillized.* These mighty works of 
Krishna, whatever they have been, have been per- 
formed to relieve earth of its burthens: for this he has 
come down. Earth, oppressed by her load, has had 
recourse to the assembly: of the immortals; and Ja- 
nárdana, who is one with time, has descended on that 
aecount. "This object has been, now, accomplished. 
All the kings (of the earth) are slain; the race of 
Vřishńi and Andhaka is destroyed: no more remained 
for him to accomplish.§ Therefore has the lord de- 
parted whither he pleased, his ends being, all, fulfilled. 
At the period of creation, the god of gods creates; in 
that of duration, he preserves: and, at the end (of all), 
he is mighty to annihilate. १ Now all is done. Therefore, 
Arjuna,** be not afflicted by thy defeat. The prowess 
of mortals is the gift of time. qr. Bhishma, Drona, 
Karna. and other kings have been slam by thee alone. 
This was the work of tune: and why. therefore, should 
not thy discomfiture, by those less than thou art, 


` कालात्मकमिदं स्वे ज्ञात्वा शममवाघ्तुहि। 


कालात्मकम्‌ । कालाधीनम्‌ | Ratnagarbha. 
+ “Mighty works" is to render madhdtmya. 
t Samiti. 
§ Add “on earth”: भमितले | 
Kritak/itya, ‘satisfied,’ ‘happy.’ 
¶ अन्ताय समर्थः | 


** Partha, in the original. 


t भवान्ति भवकालेषृ परुषाणां पराक्रमाः | 
tt | have inserted this name, to conform the translation to Sridhara's 
text, which Professor Wilson, no doubt, hereabonts follows, Ratnagarbha's 
readiug yields Bhishma and Drova, omitting Karna; and therewith my 
Arrah MS. harmonizes. 


11* 
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occur?* In like manner as, through thy devotion tof 
Vishnu, these were overthrown by thee, so, at last, has 
thy defeat by miserable thieves been wrought by 
time. That divinity, assuming various bodies, pre- 
serves the world; and, in the end, the lord of creatures 
destroys it. In the birth of thy fortunes, $ Janardana 
was thy friend; in their decline,| thy enemies have 
been favoured by Kesava. Who would have believed 
that thou shouldst slay all the descendants of Kuru, 
and kindred of Ganga?" Who would have believed 
that peasants** should triumph over thee? Be assured, 
son of Pritha, ft that it is (but) the sport of the univer- 
sali! Hari, that the Kauravas have been destroyed by 
thee, and that thou hast been defeated by herdsmen. $$ 
With respect to the women whom thou lamentest, and 
who have been carried off by the thieves, hear from 
me an ancient story, which will explain why this has 
happened. | || 

“In former times, a Brahman, named Ashtávakra,! 


! The story of Ashtdvakra is related in the Mahabharata./9 He 
was the son of Kahoda, *** who, neglecting his wife, was rebuked 


+ Read “through the might of”: अनुभावेन l 
¦ ततस्तथेव भवतो दस्युभ्यो ऽन्ते ATTA! | 


$ भवोद्धवे । | भवान्ते। 
« To render Gangeya. ** Ábhira. 
++ Partha is the original word. 
t Sarva-bhita. Vide supra, p. 34, text and note TT. 
$$ Abhira. 
॥ | तदप्यहं यथावृत्तं कथयामि तवाजुन। 
qq) Adi-parvan, sl: 10599, et seq. 


, 


*** Corrected from ‘‘ Kahora ". 
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is pursuing his religious penances, standing in water 
and meditating on the eternal spirit, for many years 
In consequence of the overthrow of the Asuras, there 
was a great festival on the summit of Meru; on their 
way to which, Rambhá, Tilottamá,T and hundreds and 
thousands of beautiful nymphs? saw the ascetie Ashta- 
vakra; and they praised and hymned him (for his de 
votions). They bowed down (before him), and eulo- 
vized him, (as he was immersed) up to his throat 1n 
water, his hair twisted in a braid. So they sang, in 
honour of lim, whatever they thought would be most 
agreeable to that most eminent of Brahmans. Ashta- 
zakra (at last,) said to them: ‘I am well pleased with 
you, illustrious damsels. § Whatever you wish for. ask 
of me, and I will give it you, however diffieult it may 
be of attainment.) Then all those nymphs,|, Rambha, 
T'ilottamá, and others, recorded in the Vedas,f replied: 
‘It is enough for us that thou art pleased. What need 
we aught else, venerable Brahman? But some 


for it by his yet unborn son. The father angrily cursed him, that 
he should be born bent in every part; aud he was, accordingly, 
brought forth crooked (vakra) in eight limbs (ashtan). ff He be- 
came, nevertheless, a celebrated sage. See, also, Hindu Theatre, 
Vol. I., p. 293, note 


अष्टावक्रः परा विप्रो जलवासरतो ऽभवत्‌ | 
बहून्वर्षगणान्माथ TAT सनातनम्‌ ॥ 


+ See, for them, Vol. IL, p. 75, note 3 towxfun i 
§ “Illustrious damsels” is to translate महाभागा, | 
|| Apsaras. 


बू For Apsarases mentioned in the Vedas, see Vol. IL, pp. 80, 81. 
** प्रसन्ने aati किमस्माकमिति fus | 


++ With the name Ashfávakra compare Naikavakra and Trivakra, for 
which vide supra, p. 21, note 1. 
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(amongst them) said: ‘If, exalted sir, you are (indeed) 
pleased with us, then grant us a husband, the best. of 
men,” and sovereign of the Brahmans. f ‘So be it,’ 
replied Ashfávakra, and, thereupon, eame up from the 
waters. When the nymphs beheld him coming out of 
the water, and saw that he was (very) ugly, and crooked 
in eight places, they could not restrain their merri- 
ment, but laughed aloud. The Muni was (very) angry, 
and cursed them, and said: ‘Since you have been so 
impertinent as to laugh at my deformity, I denounce 
upon you this imprecation: through the grace I have 
shown unto you, you shall obtain the first of males: 
for your husband: but. in consequence of my curse, 
you |shall (afterwards) fall into the hands of thieves.’ 
When the nymphs heard this uttered by the Muni, 
they endeavoured to appease him; and (they so far 
succeeded, that) he announced to them, they should 
finally return to the sphere of the gods. It is in conse- 
quence, then, of the curse of the Muni Ashtavakra, that 
these females, who were, at first, the wives of Kesava, 
have, now, fallen into the hands of the barbarians;$ 
and there is no occasion, Arjuna, for you to regret 
it in the least. All this destruction has been ettected 
by the lord of all; and your end is, also, nigh at hand, 
since he has withdrawn from you strength, splendour, 
valour, and preeminence. T Death is the doom of every 


* Purushottama, i, e, Vishnu or Krishna. 

+ According to all my MSS., the term here rendered “sovereign of 
the Brahmans" is in the vocative, and applies to Ashtávakra. 

t Purushottama, as above, 

§ Dasyu. 

|| Addressed, in the original, as Pándava. 

© Mahatmya. 
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one who is born; fall is the end of exaltation; union 
terminates in separation: and growth tends but to 
decay.* Knowing (all this), wise men are susceptible 
of neither grief nor joy: and those who learn their 
ways are even as they ave;- (equally free from pleasure 
or pain). Do you, therefore, most excellent prince, 
understand this (truth), and, along with your brothers, 
relinquish everything, and repair to the holy forest. 
Go, now. anc say, from me, to Yudhishthira,+ that 
he, to-morrow, with his brethren, tread the path of 
heroes.” 

Thus instructed by Vyasa, Arjuna went and related 
to the other sons of Prithá all that he had seen, had 
experienced, and had heard.§ When he had commu- 
nicated to them the message of Vyasa, the sons of 
Pandu placed Parikshit on the throne, and went to 
the forest. 

I have thus narrated to you, Maitreya, in detail, the 
actions of Vasudeva, when he was born in the race of 
Yadu: 


* जातस्य नियतं ag: पतनं च तथोन्नतेः | 
विप्रयोगावसानस्च संयोगः संचयक्षयः॥ 
Instead of संचयक्षयः, some MSS. give: संचयात्तवयः | 
+ Denominated, in the Sanskrit, by his epithet Dharmaraja. Yama, 
also, is so called. See Vol. IIL, p. 118. 
: पर्यो agfa: साधं गतिं वीरपथा Fe | 
The more ordinary reading ends the verse with the words यथा यासि 
तथा Ba । 
~ e . . e 
& इत्युक्ती ऽभ्येत्य पार्थाभ्यां यमाभ्यां चाह सोऽजुनः। 
ge चेवानुमूतं च afud तदशेषतः ॥ 
By the two Párthas here spoken of, Yudhishthira and Bhima are in- 
tended, in the opinion of Ratnagarbha. 
The words *q agiia: end the first verse, according to some MSS. 
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BOOK VI. 


CHAPTER I. 
Of the dissolution of the world: the four ages: the decline of all 
things, and deterioration of mankind, in the Kali age. 


MAITREYA.— You have narrated to me, illustrious 
sage, the creation (of the world), the genealogies (of 
the patriarchs), the duration? of the Manwantaras, and 
the dynasties + (of princes), in detail. I am now desi- 
rous to hear from you (an account of) the dissolution 
of the world, the season of total destruction, and that 
which occurs at the expiration of a Kalpa.* 
PARASARA.—Hear from me, Maitreya, exactly (the 
circumstances of) the end of all things,? and the disso- 


oo ——————— 


! Two kinds of great or universal dissolution are here inti- 
mated; one occurring at the end of a Kalpa, or day of Brahma, 
to which the term Upasamhriti is applied in the text, and Átyan- 
tika-laya by the commentator;$ and the other taking place at 
the end of the life of Brahma, which is termed a great or ele- 
mental dissolution: Mahá-pralaya and Prákrita-pralaya. 


* Sthiti. 

+ Vamésanucharita. 
t Upasamh/iti. 

$ Ratnagarbha, 
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lution that occurs either at the expiration of a Kalpa, 
or that which takes place at the close of the life of 
Brahma.* A month (of mortals) is a day and night of 
the progenitors: a year (of mortals is a day and night) 
of the gods Twice a thousand aggregates of the four 
ages is a day and night of Brahma.'+ The four ages 
are the Krita, Treta, Dwapara, and Kali; comprehen- 
ding, together, twelve thousand years of the gods. 
There are infinite! successions of these four ages, of 
a similar description, the first of which is (always) 
called the Krita, and the last, the Kali. In the first, 
the Kita, is that age§ which is created by Brahmá: 
in the last, which is the Kali age, a dissolution of the 
world occurs. 

MAITRE) 4.— Venerable sir, you are able to give me 
a description of (the nature of) the Kali age, in which 
four-footed virtue? suffers total extinction. 


' These measures of time are more fully detailed iu the First 
Book. See Vol. I., pp. 46, et seq. 

? This is an allusion to a popular notion, originating, proba- 
bly, with Manu: “In the Krita age, the Genius of truth and right 
+ + के x stands firm on his four feet; + + » + but, in the 


* “At the close of the life of Brahma” is to translate प्राछते | 
† चतुयुंगसहस्रे तु ब्रह्मणो दे द्विजोत्तम । 

1 Alesha. 

§ Read “creatiun”, Professor Wilson here went wrong from following 
his favourite MS., which, from the fault of the copyist, begins the 
verse with आधे छृतयुगों ब्रह्मणा | See the next note. Besides, yuga, 
in the sense of ‘age’, is neuter. 

आद्ये BAYA सगों ब्रह्मणा क्रियते यतः | 
क्रियते चोपसंहारस्तथान्त्ये च कलौ युगे ॥ 


BOOK VI., CHAP. I. 171 


ParASARA.—Hear, Maitreya, an account (of the na- 
ture) of the Kali age. respecting which vou have in- 
quired, and which is now close at hand. 

The observance of caste, order, and institutes will 
not prevail in the Kali age:* nor will that of the cere- 
monial enjoined by the Sáma-, Rig-, and Yajur-Vedas. 
Marriages, in this age, will not be conformable to the 
ritual;f nor will the rules that connect the spiritual 
preceptor and his disciple be in force. The laws that 
regulate the conduct of husband and wife will be dis- 
regarded; and oblations to the gods with fire no longer 
be offered. In whatever family he may be born. a 
powerful and rich man will be held entitled to espouse 
maidens of every tribe. A regenerate man will be im- 
tiated in any way whatever; and such aets of penance 
as may be performed will be unattended by any re- 
sults.1; Every text will be scripture, that people 


following ages, * * * » he is deprived, successively, of one 
foot," &c.§ 1., 81, 82. 

' “Such an act is just what it is:" या ĝa प्रायश्िित्तक्रिया 
कलो ।¶ That is, it may be attended by iuconvenience to the in- 
dividual, but is utterly inefficacious for the expiation of sin. 


वर्णाश्रमाचारवती प्रवत्तिने कलौ मणाम्‌ | 

+ Dharmya 
¦ येव सेव च मैत्रेय प्रायसचित्तक्रिया कलौ । 

§ From Sir William Jones's Translation 

चतुष्पात्सकलो Ua: सत्यं चेच कृते युगे । 

नाधमेंणागमः कस्िन्मनुष्यान्प्रतिवतेते ॥ 

इतरेप्वागमाड्र्मः पादशस्त्ववरोपितः | 

चौ रिकानतमायाभिधेमंस्चापेति पादशः ॥ 


© This was suggested by the comment of Sridhara, who understands 
penance to be spoken of which is performed simply for popular applause, 
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choose to think so;' all gods will be gods to them that 
worship them;* and all orders of life will be common 
alike to all persons. In the Kali age, fasting, auste- 
rity, T liberality, practised according to the pleasure of 
those by whom they are observed, will constitute 
righteousness. Pride (of wealth) will be inspired by 
very insignifieant possessions. Pride of beauty: will 
be prompted by (no other personal charm than fine) 
hair. Gold, jewels, diamonds,$ clothes, will, all, have 
perished; and then hair will be the only ornament with 
which women can decorate themselves.| Wives will 
desert their husbands, when they lose their property; 
and they only who are wealthy will be considered, by 
women, as their lords. He who gives away much 
(money) will be the master of men; and family descent 


! Whether it is conformable or contradictory to the Vedas and 
the law. The passage € may be rendered, also: “The doctrine 
D a 


or dogma of any one soever will be seripture.” 


and not to wipe away sin. His words are aq सवेति | प्रायश्ित्तक्रिया 
लोकरञ्जनमात्रार्था नतु पापक्षयाथा | Ratnagarbha says: येव सेव । 
अनियतेत्यर्थः | 
^ देवताच कलो सवाः | This rather implies, that unaccredited gods 
will receive honour.  Ratnagarbha says: येन तेन कस्पिताः सवा 
देवताः | 
+ Aydsa, Ratnagarbha explains it by penance, or pilgrimage: आयासः | 
छच्छादि: | तीथेयाचादिवी | 
+ In women. The verse runs: 
सत्रीणां रूपमदचैव Auta भविष्यति। 
§ Ratna. ; 
| कली स्त्रियो भविष्यन्ति तदा केशेरलंछताः । 
¶ सर्वभेव कलौ शास्त्रं यस्य यद्चनं द्विज। 


BOOK VIL. CHAP. I. 17 


will no longer be a title of supremacy.* Accumulated 
treasures will be expended on (ostentatious) dwellings. 
Phe ininds of men will be wholly occupied in acquiring 
wealth; and wealth will be spent solely on selfish grati- 
fications. ¢ Women will follow their inclinations, and 
be ever fond of pleasure. Men will fix their desires 
upon riches, even though dishonestly acquired. No 
man will part with the smallest fraction of the smallest. 
coin,’ though entreated by a friend. Men of all degrees 
will conceit themselves to be equal with Brahmans 
Cows will be held in esteem, only as they supply milk, 
The people will be, almost always, in dread of dearth, 
and apprehensive of scarcity, + and will, hence, ever 
be watching (the appearances of) the sky: they will, 
all, live, like anchorets,§ upon leaves, and roots, and 
fruit; and put a period to their lives, through fear of 
famine and want. |. In truth, there will never be abun- 


' He will not part with the half of the half of half a Panlia,— 


that is, with ten Cowries: a Pana being equal to eighty Cowries 
(or small shells). f Five Panas are equal to one Anna, or the 
sixteenth of a Rupee; and, at two shillings the Rupee, ten Cowries 
are equal to about one-seventh of a farthing. 

? They will be valued for their individual use only, not from 
any notion of their generic sanctity. 


स्वामित्वहेतुः संबन्धो भावी नाभिजनस्तदा। 


गृहान्ता द्रव्यसघाता द्रव्यान्ता च तथा afa 
अथाश्यात्मोपभोगान्ता भविष्यन्ति कली युगे ॥ 
Much that follows this is, likewise, freely rendered 
i Ksudh, ‘hunger,’ ‘famine.’ 
$ Tdpasa, ‘ascetics.’ 
| अवृध्यादिदुःखिता: । 
*; See Colebrooke’s Algebra, &c., p. 1 
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dance, in the Kali age: and men will never enjoy plea- 
sure and happiness." They will take their food with- 
out previous ablution, and without worshipping fire, 
gods, or guests, or offering obsequial libations to 
their progenitors. The women will be fickle,: short 
of stature, gluttonous. They will have many children, 
and little means. Secratchmg their heads with both 
hands, they will pay uo attention to the commands of 
their husbands or parents. They will be selfish, abject, 
and slatternly; they will be scolds aud liars; they will 
be indecent and immoral in their conduct, and will 
ever attach themselves to dissolute men. Youths, al- 
though disregarding the rules of studentship, will study 
the Vedas. Householders will neither sacrifice nor 
practise becoming liberality. Anchorets§ will subsist 
upon food accepted from rusties; and mendicants will 
be influenced by regard for frends and associates.’ 
Princes, instead of protecting, will plunder, their sub- 
jects, and, under the pretext of levying customs, will 


1 The Bhágavata | has: “Religious students will be regardless 
of vows and purification; householders will beg, not give alms; 
anchorets will dwell in villages; and mendicants will be desirous 
of riches." 


* दुभिक्षमेव सततं तदा SRI: | 

yrfa व्याहतसुखप्रमो दा मानवाः कलौ ॥ 
+ Read “and they will not offer", &c. 
1 Lolupa, ‘covetous.’ 
$ Vanavasa, ‘hermits.’ Vanaprasthas are meant; for whose duties, 

see Vol. IIL, pp. 94—97. 

fT elon 

अब्रता बटवो ऽशोचा मिचवञ्च कुटुम्बिन: | 

तपस्विनो य़ामवासा न्यासिनो ह्यथलोलुपाः ॥ 
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rob merchants of their property. In the Kali age, every 
one Who has cars, and elephants, and steeds will be a 
Raja;! every one who is feeble will be a slave.* Vais- 
vas will abandon agriculture and commerce, and gain 
a livelihood by servitude, or the exercise of mechani- 
cal arts.; Südras, seeking a subsistence by begging, 
and assuming the outward marks of religious mendi- 
cants, will become the impure followers of impious aud 
heretical doctrines. $ 

Oppressed by famine and taxation, men will desert 
their native lands, and go to those countries which are 
fit for coarser grains.” The path of the Vedas being 


' That is, princes and warriors will be so no longer by virtue 
न S y 


of their birth aud caste. 

* Most of the mendicant orders admit members without dis- 
tinction of caste; but, probably. Buddhists, especially, are here 
intended, The Bhagavata repeatedly alludes to the diffusion of 
heretical doctrines and practices, the substitution of outward signs 
and marks for devotion, and the abandonment of the worship of 
Vishnu. The Saiva mendicant orders are, probably, those espe- 
cially in view. The same, probably, are intended, by our text, 
in the subsequent allusion to unauthorized austerities and sectarial 
marks. 

? "Gavedhuka | (Coix barbata) and other bad sorts of grain: ” 
गवेधककदत्ताद्यान्दे शान | Another reading is गोघूमान्नयवात्ना- 
SVS UTA T “Countries growing wheat. barley, and the like." 
But to place wheat and barley amongst inferior grains, and to 

' Bhritya, ‘servant.’ 

T Sudra-v/itti. 
t+ Karu-karman, 
= 
$ भच्यब्रतास्तथा शूद्राः प्रत्रञ्यालिङ्गिनोऽघमाः | 
पापण्ड संश्रयां वृत्तिमाञ्चायष्यन्त्यसं स्कृताः ॥ 
| Fur gavedhukd, the same grain, see Vol. L, p. 95. 
ब This is Ratnagarbha's reading. 
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obliterated, and men having deviated into heresy, ini- 
quity will flourish, and the duration of life will (there- 
fore,) decrease. In consequence of horrible penances, 
not enjoined by scripture, and of the vices of the rulers, 
children will die in their infancy. Women will bear 
children at the sage of five, six, or seven years; and 
men beget them, when they are eight, nine, orten. A 
inan will be grey, when he is twelve; and no one will 
exceed twenty years of life.’ Men will possess little 
sense, vigour, or virtue, and will, therefore, perish in 
avery brief period. In proportion as heresy extends, 
so, Maitreya, shall the progress of the Kali age be esti- 
mated by the wise. In proportion as the number of 
the pious who adhere to the lessons of the Vedas dimin- 
ishes, as the efforts of individuals who cultivate virtue 
relax, as the first of males becomes no longer the ob- 
ject of sacrifices,” as respect for the teachers of the 
Vedas declines, and as regard is acknowledged for the 
disseminators of heresy, so may wise men note the 
augmented influence of the Kali age." T 


rank them lower than rice, is a classification that could have 
occurred to a native of Bengal aloue. 

1 The Vayu says three and twenty; the Bhagavata,? from 
twenty to thirty. 

? The complaints of the prevalence of heterodox doctrines, 
and neglect of the practices of the Vedas, which recur in the 


* यदा यदा न यज्ञानामीश्वरः TRI AA: | 
इज्यते परुषय॑ज्ञेस्तरा ज्ञेयं कलेब॑लम्‌ ॥ 
† न प्रीतिवेंदवादेषु पाषण्डेषु यदा रुचिः | 
कलिवुच्चिस्तद प्राज्ञेरनुमेया द्विजोत्तम ॥ 
+ KIL, I, 11. 
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In the Kali age, Maitreya, men, corrupted by unbe- 
lievers, will refrain from adoring Vishhu, the lord of 
sacrifice,* the creator and lord of all, and will say: 
“Of what authority are the Vedas? What are gods, or 
Brahinans? What need is there of purification with 
water?” + Then will the clouds yield scanty rain; then 
will the corn be light in ear; and the grain will be 
(poor and) of little sap. Garments will be, mostly, 
made of the fibres of the San;'t the principal of trees 
will be the Sami;? the prevailing easte will be the Su 
dra. Millet will be the more common grain; the milk 
in use will be, chiefly, that of goats; ungueuts will be 
made of Usíra-grass.§ The mother- and father-in-law 
will be venerated in place of parents; and a man's 
friends will be his brother-in-law, or one who has a 


Bhágavata aud our text, indicate a period of change in the con- 
dition of the Hindu religion, which it would be important to 
verify. If reference is made to Buddhism,—to which, in some 
respects, the allusions especially apply,—it would, probably, deuote 
a period not long subseqnent to the Christian era; but it is more 
likely to be of a later date, or in the eighth and ninth centuries, 


when Sankara|| is said to have reformed a variety of corrupt 


practices, and given rise to others. See Asiatic Researches, Vol. 
XVI., p. 12.1 

! Crotalaria juncea. 

? The silk cotton, Bombax heptaphyllum. ** 


» 


Vajnapati. Variant: jagatpati. 
+ किं वेदैः कि fura: कि शौचेनाम्बुजन्मना | 
+ Sait. The word also means ‘mere rags’. 
§ Andropogon muricatum. 
I| See Vol. I, Preface, p. XVI. 
€ Or Professor Wilson's collected Works, Vol. L, pp. 14, 15. 
** This is the sdlmali. Read acacia suma. 
vV. 12 
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wanton * wife. Men will say: “Who has a father? 
Who has a mother? Each one is born according to his 
deeds.” And, therefore, they will look upon a wife's 
or husband's parents as their own. 2. Endowed with 
little sense, men, subject to all the infirmities of mind 
speech, and body, will daily commit sins; and every- 
thing that is calculated to afflict beings, vicious, im- 
pure, and wretched, will be generated in the Kali age 
Then shall some places follow a separate duty,’ $ devoid 


! The expression Kwachil lokah (क्लचिज्लोकः), ‘a certain place 
is explained, by the commentator | ‘Kikata, &e (कीकटादौ); 
confirming the inference that Buddhism is especially aimed at in 
the previous passages; for Kikata, or South Behar, is the scene 
of Sákya's earliest and most suecessful labours. 


* Hari 11616, 
f यदा कमोत्मकः पुमान्‌ । 
: खशुरानगता ATT: | This is the whole that the English is intended 


to translate. 


$ तदा प्रविरलो विप्र क्नचिल्लोको fracafa i 

| So it is explained by both Sridhara and Ratnagarbha. 

“ The Kikatas are spoken of in the Rigveda, MF, LIHI, 14. fu the 
third volume of his Translation, Introduction, p. XX., Professor Wilson 
specnlates on their locality; and, again, in p. 86, note 4, commenting on 
the passage averted to, as follows: “The Kikatas are said, by Sayana,— 
following Yaska, Nirukta, VL, 32,—to be countries inhabited by andryas, 
people who do not perform worship, who are infidels, ndstikas. Kikata 
is usually identified with South Behar; showing, apparently, that Vaidik 
Hinduism had not reached the province, when this was said. Or, as 
Kikafa was the fountain-head of Buddhism, it might be asserted that the 
Buddhists were here alluded to, if it were not wholly incompatible with 
all received notions of the earlier date of the Vedas." 

Père Vivien de Saint-Martin, in his Etude sur la Géographie, &c.. 
pp. 138—144, is very full, if not conclusive, ou the country of the Ki- 
kafas. lt is by no means improbable that this name was borne by two 
peoples, sundered by a very considerable interval of space, and belonging 
to different periods. In the BAdgavata-purdáa, I, IH., 24, it is said 
that Buddha, son of Anjana, will be born among the Kikatas. 
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of holy study, oblations to fire,* and invocations of 
the gods. Then, in the Kali age, shall a man acquire, 
by a trifling exertion, as much eminence im virtue as 
is the result of arduous penance in the Krita age (or 
age of purity).* 


1 Several of the Puranas contain allusions to the degeneracy 
of the Kali age; but none afford more copious details. The de- 
seription. in the Bhágavata is much shorter; that of the Vayu is 
much the same, and employs many of the same verses and illus- 
trations. 

? This might be suspected of being said ironically, referring 
to what had been just observed of places where a religion pre- 
vailed that required neither study nor sacrifice. The commentator, 
however, understands it literally, and asserts, that allusion is here 
made to the Vaishnava faith, in which devotion to Vishiu or 
Kiishiia, and the mere repetition of his name, are equally effica- 
cious, in the Kali age, with the penances and sacrifices of the pre- 
ceding ages. Therefore, he concludes, the Kali, by this one pro- 
perty, is the best of all the ages: ELEC गुणेन कलिः सर्वश्रेष्ट 
इत्यर्थः 1; This interpretation is confirmed by the following 
Chapter. 


* 


l'ashatkáru. See Vol. IL, p. 29, notes 3 and $. 
Swadhá and swaha. See Vol. UL, p. 122, uote $, ad finem. 
Both the commentators give this explanation 


TRE 


12* 


CHAPTER II. 


Redeeming properties of the Kali age. Devotion to Vishüu suf- 
ficient to salvation, in that age, for all castes and persons. 


UPON this subject, Maitreya, you shall hear what 
the wise Vyasa has related, as it is communicated truly 
by me. 

It was, once, a matter of dispute, amongst the sages, 
at what season the least moral merit obtained the great- 
est reward, and by whom it was most easily displayed. 
In order to terminate the discussion, they went to Veda 
Vyása, to remove their doubts.* They found the 
illustrious Muni, my son, half immersed in the water 
of the Ganges;t and, awaiting the close of his ablu- 
tions, the sages remained on the banks of the sacred? 
stream, under shelter of a grove of trees. As my son 
plunged down into the water, and agam rose up from 
it, the Munis heard him exclaim: “Excellent, excellent 
is the Kah age!” Again he dived, and, again rising, 
said, in their hearing: “Well done, well done, Stidra! 
Thou art happy.” Agam he sank down; and, as he 
once more emerged, they heard him say: “Well done, 
well done, women! They are happy. Who are more 
fortunate than they?” After this, my son finished his 
bathing; and the sages met him, as he approached to 
welcome them. After he had given them seats, and 


` संदेहनिर्णयाथाय वेदव्यासं महामुनिम्‌ | 
ययुस्ते संशयं प्रष्टुं uu मुनिपङ्गवाः ॥ 
पी Jabnavi, in the original. 
i ‘Great’, according to the Sanskrit. 
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they had proffered their respects, the son of Satya- 
vatí* said to them: “On what account have you come 
to me?” They replied: “We came to you to consult 
you on a subject on which we entertain some doubt. 
But that may be, at present, suspended. Explain to us 
something else. We heard you say: ‘Excellent is the 
Kali age. Well done, Südra! Well done, women!’ 
Now we are desirous to know why this was said, why 
you called them, repeatedly, happy. Tell us the mean- 
ing of it, if it be not a mystery. We will then propose 
to you the question that oceupies our thoughts." 
Being thus addressed by the Munis, Vyása smiled, 
and said to them: *Hear, excellent sages, why I uttered 
the words ‘Well done! Well done!’ The fruit of pen- 
ance, of continence, T of silent prayer, and the like, 
practised, in the Krita age, for ten years, in the Treta, 
for one year, in the Dwápara, for a month, 1s obtained, 
in the Kali age, in a day and night. Therefore did I 
exclaim: ‘Excellent, excellent is the Kali age. That 
reward which a man obtains, in the Krita, by abstract 
meditation, in the Tretá, by sacrifice, in the Dwápara, 
by adoration, he receives, in the Kali, by merely recit- 
ing the name of Kesava. In the Kali age, a man dis- 
plays the most exalted virtue by (very) little exertion: 
therefore, (pious sages) who know what virtue 1s, I 
was pleased with the Kali age. Formerly, the Vedas 
were to be aequired, by the twice-born, through the 
diligent observance of self-denial; and it was their 
duty to celebrate sacrifices conformably to the ritual 


* See Vol. IV., p. 158 
1 Brahmacharya 


$ Vratacharyd. 
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Then idle prayers,* idle feasts, and fruitless ceremo- 
nies were practised but to mislead the twice-born: for, 
although observed, by them, devoutly, yet, in conse- 
quence of some irregularity in thei celebration, sin 
was incurred in all their works; and what they ate or 
what they drank did not effect the fulfilment of their 
desires. In all their objects the twice-born enjoyed 
no independence; and they attained their respective 
spheres only with exceeding pain. The Südra, (on the 
contrary,) more fortunate than they, reaches his as- 
signed station by rendering them service, and per- 
forming merely the sacrifice of preparing food, i in 
whieh $ no rules determine what may or may not be 
eaten, what may or may not be drunk. Therefore, most 
excellent sages, | is the Südra fortunate. 

“Riches are accumulated, by men, in modes not in- 
compatible with their peculiar duties: and they are 
then to be bestowed upon the worthy, and expended 
in constant sacrifice. There is great trouble in their 
acquisition; great care, in their preservation; great 
distress, from the want of them; and great grief, for 


* Katha. “Praise of Krishna", the commentators say. 

$ A free rendering. 

X पाकयज्ञाधिकारवान्‌ | This implies “possessing the privilege of 
domestic sacrifices,’ For the pakayajnas, which have nothing to do with 
ordinary cookery, see Vol. IIL, p. 114, notes j and $. 

§ This has not the connexion with what precedes that the Translator 
supposed. For “in which”, read “and for him”, or the like, —to render 
freely. 

|! Muni-sardula. 

«| It is, rather, implied, that there is difficulty in the proper application 
of them: 


तथा सद्दिनियोगाय fasta गहनं नृणाम्‌ । 
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their loss.* Thus, eminent Brahmans, through these 
and other sources of anxiety, men attain their allotted 
spheres of Prajapatit and the rest, (ouly by exceeding 
labour and suffering). (This is not the case with 
women.) A woman has only to honour her husband. 
m act, thought, and speech, to reach the same region 
to which he is elevated; and she, thus, accomplishes 
her objeet without any great exertion. This was the 
purport of my exclamation * Well done!’ the third time. 
I have, thus, related to you (what you asked). Now 
demand the question you came to put to me, in any 
way you please; and I will make you a distinct reply." 

The Munis then said (to Vyása): “The question we 
intended to have asked you has been already answered, 
by you, in your reply to our subsequent inquiry.” On 
hearing which, Krishna Dwaipáyana laughed, and said 
to the holy persons? who had come to see him, whose 
eyes were wide open with astonishment: “I perceived, 
with the eye (of) divine (knowledge), the question you 
intended to ask; and, in allusion to it, I uttered the 
expressions ‘Well done! Well done!’ In truth, in the 
Kah age, duty is discharged with very little trouble $ 
by mortals whose faults are, all, washed away by the 
water of their individual merits; by Südras, through 
diligent attendance (only) upon the twice-born; and 
by women, through the slight effort of obedience to 
their husbands. Therefore, Brahmans, did I thrice ex- 


* I find no Sanskrit for this clause. 

T In the original, Prájápatya. For this heaven, see Vol. I., p. 98, 
notes 1 and +. 

i Tapasa. 

§ Some MSS. yield ‘time’. 
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press my admiration of their happiness; for, in. the 
Krita and other ages, great were the toils of the regen- 
erate to perform their duty. I waited not for your in- 
quiry, but replied, at once, to the question you purpos- 
ed to ask. Now, ye who know what virtue is, what 
else do you wish me to tell you?” 

The Munis then saluted and praised Vyasa, and, 
being freed, by him, from uncertainty, departed as they 
came. To you, also, excellent (Maitreya), have I im- 
parted this secret,—this one great virtue of the (other- 
wise) vicious Kali ace.” The dissolution T of the world 
and the aggregation of the elements,; I will now de- 
scribe to you. 


1 The illustration of the efficacy of devotion to Vishnu, given 
in this Chapter, is peculiar to this Purana; but the doctrine is 
common to it and the Bhagavata. It is repeatedly inculeated in 
that work. The parallel passage, in the Twelfth Book,§ is the 
following: “Purushottama, abiding in the hearts of men, takes 


* Sridhara seems to recognize the following verse, disregarded by the 
Translator : 


कीर्त्तनादेव छष्णस्य मुक्तबन्धः पर ब्रजेत्‌ । 
This verse is identical with one near the end of the passage cited, 
from the Bhdagavata-purdna, in note $, below. 
+ Upasaihriti. 
; प्राङतामन्तरालाम्‌ | Sridhara: अन्तरालाम्‌ । ब्रह्मणो दिने 
दिने भवाम्‌ । Ratnagarbba: अन्तरालाम्‌ | SAPS नीम्‌ । 
$ Chapter III., 45—52 
पुंसां कलिकृतान्दोषा न्द् व्यदेशात्मसंभवान्‌ | 
सवान्हरति चित्तस्थो भगवान्प्रूषोतत्तमः i 
श्रुतः संकीरत्तितो ध्यातः पूजितस्ादृतोऽपि वा । 
aui धुनोति भगवान्हत्स्थो जन्मायुताशभम्‌ ॥ 
यथा हेम्नि स्थितो वहिदुवेण हन्ति धातुजम्‌ | 
एवमात्मगतो विष्णुयोगिनामशुभाशयम्‌ ॥ 
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away all the sius of the Kali age, produced by place or property. 
Bhagavat, abiding in the heart, and heard, repeated, read of, 
worshipped, or honoured, dissipates the ills of men for ten thou- 
sand births. As fire, entering into the substance of gold, purifies 
it from the alloy with which it is debased in the mine, so Vishnu, 
united with the devotee, is the refiner from all that is evil. By 
learning, penanee. suppression of breath, friendship. pilgrimage, 
ablution, mortification, gifts, prayer, the soul attains not that 
exceeding purity which it derives from the presence of Vishnu. 
Therefore, with all your soul, O king, hold Kesava ever present 
in your heart, Let one about to die be most careful in this; for 
so he goes to supreme felicity. Let the name of the supreme god, 
Vishnu, be repeated, diligently, by all, in their last moments; for 
he who desires liberation shall attaiu it by the frequent repetition 
of the name of Kfishüa. Final felicity is derived, in the Krita 
age, from holy study; in the Treta, from religious rites. In the 
Dwápara, it is attained by pious services; but, in the Kali age, 
it is secured by repeating the name of Hari." Similar doctrines 
are taught in the Gita, and other Vaishnava works. See Asiatie 
Researches, Vol. XVI., p. 116. * 


—_— —————————————————— ८: LE —— S = = 


विद्यातपःप्राणनिरोधमेत्री 
तीथाभिषेकब्रतदानजप्धैः | 
नात्यन्तशुद्धि लभतऽ न्तरात्मा 
यथा हृदिस्थे भगवत्यनन्ते ॥ 
तस्म्ात्सवात्मना राजन्हदिस्थं कुरुकंशवम्‌ | 
म्रियमाणो ह्यवहितस्ततो यासि परां गतिम्‌ ॥ 
स्रियमाणरभिध्येयो भगवान्परमेश्वरः | 
आत्मभावं न यत्यङ्गसवीत्मा सर्वसंश्रयः ॥ 
कलेदोषनिधे राजन्नस्ति uper महागुणः 
कीर्तनादेव HUY मुक्तवन्धः परं ब्रजेत्‌ ॥ 
इते यद्यायतो विष्णं त्रेतायां यजतो मखे 
द्वापरे परिचयायां कली तद्धरिकीत्तेनात्‌ ॥ 


* Or Professor Wilson's collected Works, Vol. L, p. 161. 


CHAPTER III. 


Three different kinds of dissolution. Duration of a Parárdha. 
The clepsydra, or vessel for measuring time. The dissolution 
that occurs at the end of a day of Brahma. 

THE dissolution” of existing beings is of three 
kinds,—incidental, elemental, and absolute.! 
dental is that which relates to Brahmá, and occurs at 
the end of a Kalpa: the elemental is that which takes 


The inci- 


' The first is called Naimittika, T ‘occasional’ or ‘incidental,’ 
or Brahmya, as occasioned by the intervals of Brahmas days; 
the destruction of ereatures, though not of the substance of the 
world, occurring during his night. The general resolution of the 
elements into their primitive source, or Prakriti, is the Prakritika 
destruction, and occurs at the end of Brahma’s life. The third, 
the absolute or final, Atyantika, is individual annihilation; Moksha, 
exemption for ever from future existence.; The Bhagavata§ here 
notices the fourth kind, of which mention occurred in a preceding 
passage (Vol. L, p. 113), —Nitya, or constant dissolution ;—ex- 
plaining it to be the imperceptible change that all things suffer 
iu the various stages of growth and decay, life and death. “The 
various conditions of beings subject to change are occasioned by 
that constant dissolution of life which is rapidly produced by the 
resistless stream of time, taking everything perpetually away:” 

कालखोतोजवेनाशु हियमाणस्य नित्यदा | 
परिणामिनामवस्थास्ता जन्मप्रलयहेतवः ॥ 
The Vayn deseribes but three kinds of Pralaya, omitting the 
Nitya. 


* Pratisanchara. See Vol. I., p. 52, note «. 
+ Corrected from “ Naimittaka ". 
* Vide supra, p. 61, note $, ad jinem. 


$ XII, IV., 35. 
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place after two Parárdhas: the absolute is (final) liber- 
ation * (from existence). 

Matrreya.— Tell me, excellent master, what ts the 
enumeration of a Parárdha, the expiration of two of 
which is the period of elemental dissolution. | 

PARASARA.—A Parárdha, Maitreya, ìs that number 
which oecurs in the eighteenth place of figures, enu- 
merated according to the rule of decimal notation.” At 


! Maitreya has a rather indifferent memory (see Vol. L, pp. 46, 
11); but the periods specified in the two places do not agree. lu 
the First Book, two Parárdhas, as equal to one hundred years 
of Brahma, are 311.040.000.000.000 years of mortals. 

? Counting according to this mode of enumeration, a Parardha 
is represented by 100.000.000.000.000.000. The Vaya Purana has 


* Moksha. f 

+ Quoted by Sridhara and Ratnagarbha, as follows: 
कोटिकोरिसहस्राण पराचेमिति MTAA | 
पराध द्विगुणं चापि परमाहुमेनीधिणः ॥ 
स्थानं दशगुणं विद्यादेकं दश शतं ततः। 
सहस्रमयृतं तस्मान्नियृतं wad ततः ॥ 
agi "dé चेव वृन्दं चेव ततः परम्‌ । 
aq चेव निखवें wu पद्मस्तथेव च ॥ 
समुद्रो मध्यमन्तञ्च Word परमेव F | 
एवमष्टादशतानि पदानि गणनाविधो ॥ 


The English of this is, in brief, as below, and corrects Professor Wil- 
son's representation, in several particnlars: 


BP ead Wetten dice 2 REVUE l 
DOO OBR NPS eS 10 
Ie eed su ple A deh nee 100 
y 1711: PR NCC wae 1.000 
PM ee ees dax nme HER 10.000 
PUOI 100.000 
LON UL Gee. ra + brane ae रेड 4 Sank 1.000.000 


SAT DU wher Ioue nook eines EU 10.000.000 
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the end of twice that period, elemental dissolution 
occurs, when all the discrete products of nature are 


a term for each of these decimal values: Dasa (ZW), 10; Sata 
(शत), 100; Sahasra (सहस्र), 1000; Ayuta (अयुत), 10.000; Niyuta 
(faga). 100.000; Prayuta (प्रयुत), 1.000.000; Arbuda (HFS), 
10.000.000;  Nyarbuda* (epa), 100.000.000; Viinda (qu). 
1.000.000.000; Para (पर), 10.000.000.000 ; Kharva (ख्व), 
100.000.000.000; Nikharva (निखर्व), 1.000.000.000.000; Sankha 
(शङ्क), 10.000.000.000.000; Padma (पद्म), 100.000.000.000.000; Sa- 
mudra (समुद्र), 1.000.000.000.000.000 ; Madhyama + (मध्यम), 
10.000 000.000.000.000; § Parardha (@TTEH), 100.000.000.000.000.000. || 


४७४00 2er re rera 100.000.000 
11/00/6५75 pen es Sane 1.000.000.000 
TURF DUNS ee stata pis 10.000.000.000 
Nikharva , . . . . . ERN UO 100.000.000.000 
1770 NE 1.000 000.000.000 
LOE oro 52 ६ 10.000.000.000.000 
Samudra s 100.000.000.000.000 
Madhya eati 1.000.000.000.000.000 
ANO uu 67 + 25८ 10.000.000.000.000.000 


Parardha. . . . 100.000.000.000.000.000 
2 parardhas, i. e., half-paras, = a para. 

Our commentators’ manuscripts of the Vdyu-puraia must have differed 
very noticeably, as to the foregoing passage, from those to which I have 
access, 

A niyuta denotes, according to different authorities, a hundred thousand, 
a million, &c. More usually, however, it is a synonym of daksha; as in 
the passage annotated supra, p. 92, note *. See Messrs. Bóhtlingk and 
Roth's Sanskrit- Wörterbuch, sub voce farga. 

For a very learned article on Sanskrit numeration, from the pen of 
Dr. Albrecht Weber, see the Zeitschrift der Deutschen morgenländischen 
Gesellschaft, Vol. XV., pp. 132—140. 

* Corrected from “Nyurvuda”, and the Sanskrit similarly. 

+ The original word is not, here, a technicality. 

; Read “Madhya”. See note + in the preceding page. 

$ Anta is here omitted. 

|| In the Lildvati, Chapter Il, Section I, the pardrdha is arrived at 
differently, in this wise: 
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withdrawn into their indiscrete sonree. The shortest 
period of time is a Matra, which is equal to the twink- 
ling of the human eye.” Fifteen Mátrás make a Kásh- 
tha; thirty Káshthás, one Kala; fifteen Kalás, one Na- 
diká. A Nadika is ascertained by a measure of water 
with a vessel made of twelve Palas and a half of copper, 
in the bottom of which there is to be a hole made with 
a tube of gold, of the weight of four Máshas, and four 
inches long.'f According to the Mágadha measure, 


In the First Book, the Parárdha, as the half of Bralimi's life. is 
but 155.520.000.000.000, —fifteen, instead of eighteen, places of 
figures. 


The description of the Clepsydra is very brief, and wanting 


TER ge vue E RP eg Slee 1 
DORE eue ROE oN 10 
SU NO erai aL Sadie 100 
SANEA is eral eis RENE renis 1.000 
10066 .८४ २०३४५ e # ४ ORI 10.000 
122/08/06 ५ ७७ foes en RS 100.000 
Prayuta cosi tesa d 1.000.000 
TOU Oboe caedes 102०४ 3.8 ed 10.000.000 
Arbuda ........ eee 100.000.000 
100 0 0५ DR 1.000.000.000 
Kharva. , eie ea das 10,000.000.000 
Nahata oa ak ca ee ws 100.000.000.000 
Mahápadma........ 1.000.000.000.000 
Samb. . .. ७. ७७०: 10.000.000.000.000 
Jaladhi . ......... 100.000.000.000.000 
PWG esses 1,000.000.000.000.000 
Madhya dig fecha de 10.000.000.000.000.000 


Parárdha.... 100,000,000,000.000.000 
As words, aja is a synonym of padma; and jaladhi, of samudra. 


* निमेषो मानुषो योऽयं मात्रामात्रः प्रमाणतः | 
+ उन्मानेनाम्भसः सा तु पलान्यधत्रयोदश | 


हेममाषेः छृतच्छिद्र सतुर्भिञ्चतुर ङ्गलेः ॥ 


The expression अधघेत्रयोद WI is explained, by the commentators, to 
mean “twelve and a half". The Bhayavata-purdia has dwddagardha. 


190 VISHNU PURANA. 


the vessel should hold a Prastha (or sixteen Palas) of 
water. Two of these Nádikás make one Muhürtta,— 
thirty of which are one day and night. Thirty such 
periods form a month; twelve months make a year, or 
a day and night of the gods: and three hundred and 
sixty such days constitute a year of the celestials. An 
averevate of four ages contains twelve thousand divine 
years: and a thousand periods of four ages complete a 
day of Brahma. That period is, also, termed a Kalpa, 
during which fourteen Manus preside; and, at the end 
of it, oceurs the imcidental or Brahmá dissolution. The 
nature of this dissolution is very fearful. Hear me de- 
seribe it, as well as that which takes place at the ele- 
mental dissolution, which | will, also, relate to you. 
At the end of a thousand periods of four ages, the 
earth is, for the most part, exhausted. A total dearth 
then ensues, which lasts a hundred years; and, in consc- 


in precision. One of the commentaries* is more explicit: “A 
vessel made of twelve Palas and a half of copper, and holding a 
Prastha, (Magadha measure) of water, broad at top, and having, 
at bottom, a tube of gold, of four Mashas weight, four fingers 
long, is placed in water; and the time in which the vessel is filled 
by the hole in the bottom is called a Nadika:” WTHRT शपलताम्र- 
We मागघं प्रस्थं संमितसूध्वायतं पाच चतुमाषचतरङ्गलहमशलाकया 
कृताधश्कछिद्रं जले स्थापितं तेन fæ यावता कालेन पूयते ताव- 
त्कालो atfeafa) The term Saláká generally means a needle oi 
stake; but it must, here, denote a pipe. The common measure of 
the Nadi is a thin shallow brass cup, with a small hole in the 
bottom. Jt is placed on the surface of water, in a large vessel. 
where nothing can disturb it, and where the water gradually fills 
the cup, and sinks it. Asiatic Researches, Vol. V., p. 87. 


* Sridhara's, Ratnagarbha enters into further particulars. 
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quence of the failure of food, all beings become languid 
and exanimate, and, at last, entirely perish Lhe 
eternal + Vishnu then assumes the character of Rudra, 
the destroyer, and descends to reunite all (his) erea- 
tures with himself. He enters into the seven rays of 
the suf drinks up all the waters (of the globe), and 
eauses all moisture whatever, in living bodies or in the 
soil, to evaporate; thus drying up the whole earth. The 
seas, the rivers, the mountain torrents, and springs are, 
all, exhaled; and so are all the waters of Patala,§ (the 
regions below the earth). Thus fed, through his inter- 
vention, | with abundant moisture, the seven sola 
rays dilate to seven suns,” whose radiance glows above, 


1 See Vol. IL, p. 297, note 1. 

2 These. also, have their several appellations. The commen- 
tator fl quotes the Vedas.** as the authority: Araga, t+ Blirája, 
Patala, Patanga, Swarnabhaj, 11 Jyotishmat, and Savibhasa 88 


` तती यान्यल्पसाराणि तानि सत्त्वान्यशेषतः | 
we यान्ति मुनिश्रेष्ठ पार्थिवान्यन्नपी डनात्‌ ॥ 

+ Avyaya. See Vol. I, p. 17, note «. 

t See the Taittiriya-draiyaka, 1., VIL, I. The seven suns are there 
called Aroga, Bhrája, Pafara, Patanga, Swarnara, Jyotishimat, and Vihhása. 

$ “The Pátálas", according to the Sanskrit. For these domains, see 
Vol. 11., pp. 209, et seq. 

|| Anubhava. 

«| Both the commentators give the names following. 

** Hereon the commentators cite a stanza: Ratnagarbha gives it as 
anonymous; bnt Sridhara refers it to the Avrma-purdia. The seven 
rays are there said to be Sushumna, Harikesa, Viswakarman, Viswavyar- 
chas (?), Varchas, Vasu, Sampadvasu (?) 

Compare the particulars in notes 1 aud f to p. 297 of Vol. H 

Hf So reads Ratnagarbha. Sridhara has Aroga 

** Corrected from ‘“Swamabhak”. Sridhara’s reading, in my one MS., 
seems to be Swarharoman. 

$8 Vibhávasu, according to Sridhara, 
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below, and on every side,* and sets the three worlds 
and Pátálad on fire. The three worlds, consumed by 
these suns, become rugged and deformed, ! throughout 
the whole extent of their mountains, rivers, and seas; 
and the earth, bare of verdure, and destitute of moist- 
ure, alone remains, resembling, in appearance, the back 
of a tortoise. The destroyer of all things, Hari, in the 
form of Rudra, who is the flame of time, $ becomes the 
scorching breath of the serpent Sesha, and thereby re- 
duces Pátála | to ashes. The great fire. when it has 
burnt all the divisions of Pátála, proceeds to the earth, 
and consumes it, also. A vast whirlpool of eddying 
flame then spreads to the region of the atmosphere, ** 
and the sphere of the gods, TT and wraps them in ruin. 
The three spheres show like a frying-pan, amidst the 
surrounding flames that prey upon all moveable or 
stationary things. The inhabitants of the two (upper) 
spheres, having discharged their functions, +} and being 
annoyed by the heat, remove to (the sphere above, or) 
Mahar-loka. When that becomes heated, its tenants, 
who, after the full period of their stay, are desirous of 


* There is no Sanskrit for “on every side”. 

+ The plural is better. 

t For *rngged and deformed" the original has nissweha, “deprived of 
moisture,” 

$ Kalagni. See Vol. I., p. 128, text and note {. 

| The original has the plural. 


¶ पातालानि समस्तानि स दग्ध्वा ज्वलनो महान्‌ | 
भूमिमभ्येत्य सकलं बर्भास्ति वसुधातलम्‌ ॥ 
** Bhuvar-loka. Variant: Bhuvo-loka. 


tt Swar-loka. 
tt Ahitadhikara, Variant: hiitadhikdra, “deprived of office.” 
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ascending to higher regions, depart for the Jana- 
loka.“ 

Janárdana, in the person of Rudra, having consumed 
the whole world, breathes forth heavy clouds; and 
those called Sativartaka,t resembling vast elephants, 
in bulk, overspread the sky,—roaring, and darting light- 
nings. Some are as black as the blue lotos; some arc 
(white) as the water-lily; some are dusky, like smoke: 
and some are yellow; some are (of a dun colour,) like 
(that of) an ass; some, like ashes sprinkled on the fore- 
head;! some are (deep blue,) as the lapis lazuli; some 


! The passage§ may, also, be understood: “Those go to Jana- 
loka, who are desirous of obtaining Brahma, or final liberation, 
through the ten stages of perfection,—devotion, penance, truth, 
te” In the Vayu Purana, more details are specified. Those 
sainted mortals who have diligently worshipped Vishnu, and are 
distinguished for piety, abide, at the time of dissolution, in Mahar- 
loka, with the Pittis, the Manus, the seven Rishis, the various 
orders of celestial spirits, and the gods. These, when the heat 
of the flames that destroy the world reaches to Mahar-loka. repair 
to Jana-loka, in their subtile forms, destined to become reem- 
bodied, in similar capacities as their former, when the world is 
renewed, at the beginning of the succeeding Kalpa. This continues 
throughout the life of Brahma. At the expiration of his life, all 
are destroyed; but those who have then attained a residence in 
the Brahma-loka, by having identified themselves, in spirit, with 
the Supreme, are, finally, resolved into the sole-existing Brahma. | 


* तस्पादपि महातापतप्ना लोकास्ततः परम्‌ | 
गच्छन्ति जनलोकं ते दशावृत्त्या परंषिण:ः 
+ Corrected from “Samvartta See Vol. L, p. 53, note 3. 
¦ 1 find लाक्षारसनिभाः | 
$ Both the commentaries dwell on it at length. 
|, For the various Lokas and their denizens, see Vol. ll, pp. 229, 
et seq. 


v. 13 
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(azure), like the sapphire; some are (white) as the 
conch or the jasmine; and some are (black) as colly- 
rium; some are (of bright red), like the lady-bird;* 
some are of the fierceness of red arsenic; + and some 
are like the wing of the (painted) jay. (Such are these 
massy clouds, in hue.) In form, some resemble towns; 
some, mountains: some are like houses and hovels;: 
and some are like columns. $ Mighty in size, and loud 
in thunder, they fill all space. | Showering down tor- 
rents of water, these clouds quench the dreadful fires 
which involve the three worlds; aud then they rain, 
uninterruptedly, for a hundred years, and deluge the 
whole world. Pouring down, in drops as large as dice, 
these rains overspread the earth, and fill the middle 
region, and inundate heaven. The world is now en- 
veloped in darkness; and, all things, animate or inani- 
mate, having perished, the clouds continue to pour 
down their waters for more than a hundred years. 


* [ndragopa. See Vol. IV., p. 284, note +. 
+ मनःशिलनिभास्तथा। 


; "Houses aud hovels" is to render kutagara, which denotes a super- 
structure on the roof of a house. 

$ Sridhara reads sthúla, ‘a heap’, ‘a tent’; Ratnagarbha, «rita, ‘wool’. 
Other lections which I find are stkala ‘a mound’, ‘a tent’; and sthaia, 
of unascertained signification. 

|| Nabhas-tala. 

«| Bhuvo-loka. 


CHAPTER IV. 

Continuation of the account of the first kind of dissolution. Of 
the second kind, or elemental dissolution; of all being resolved 
into primary spirit. 

WHEN the waters have reached the region of the 
seven Rishis,* and the whole of the three worlds is 
one ocean, they stop. The breath of Vishnu becomes 
a (strong) wind, which blows for more than a hundred 
years, until all the clouds are dispersed. The wind is 
then reabsorbed; and he of whom all things are made, 
the lord by whom all things exist, he who is meon- 
ceivable, without beginning, beginning of the universe, $ 
reposes, sleeping upon Sesha. in the midst of the deep. 
The creator,§ Hari, sleeps (upon the ocean), in the 
form of Brahmá,—glorified by Sanaka, and the saints 
who had gone to the Jana-loka, aud contemplated by 
the holy inhabitants of Brahma-loka, anxious for final 
liberation,—involved in mystic slumber, the celestial 
personification of his own illusions, and meditating on 
his own ineffable spirit, which is called Vasudeva.™ 


* See Vol. IL, p. 226, and p. 230, note T. 
+ भूतभावन. | 
t Corrected from the printer's error “without beginning of the uni- 
verse.” The original is अनादिरादिविश्वस्य | 
$ Adikrit. 
|| See Vol. L, p. 59, and p. 77, note 1; also, Vol. H., p. 200, note $. 
«| Siddha. 
“ आत्ममायामयी दिव्यां योगनिद्रां समास्थितः | 
आत्मानं वासुदेवाख्यं चिन्तयन्परमेश्चरः ॥ 
For Yoganidra, which the Translator here renders by * mystic slumber, 
see Vol. IV., p. 260, note 1. 
13* 
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This, Maitreya, is the dissolution? termed incidental: 
because Hari, in the form of Brahma, sleeps there, as 
its incidental cause. T 

When the universal spirit wakes, the world revives; 
when he closes his eyes, all things fall upon the bed of 
mystic slumber.? In like manner as a thousand great 
ages constitute a day of Brahma, § so his night consists 
of the same period,—during which the world is sub- 
merged by a vast ocean. Awaking at the end of his 
night, the unborn, Vishnu, in the character of Brahma, 
creates the universe anew, in the manner formerly 
related to you. ' 

I have, thus, deseribed to you the intermediate dis- 
solution of the world, occurring at the end fi of every 
Kalpa. I will now, Maitreya, deseribe to you elemental 
dissolution. When, by dearth and fire, all the worlds 
and Pátálas are withered up, and the modifications of 
Mahat and other products of nature are, by the will of 
Krishna, destroyed, the progress of elemental dissolu- 
tion is begun. Then, first, the waters swallow up the 
property of earth, (which is the rudiment of smell); 


! The Naimittika Pralaya is described in the Vayu, Bhaga- 
vata, Kürma, and other Puráüas, to the same effect, and, very 
commonly, in precisely the same words. 


* Pratisanchara. 
t “Incidental cause" is for nimitta, See Vol. T., p. 65, note t, ad finem. 
: निमीलत्येतद्खिलं योगशब्याशये ऽ च्युते । 
§ The original has Padmayoni, the same as Abjayoni, for which see 
Vol 1; p. 17, note . 
|| Pralaya. 
« Sanhára. 
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and earth, deprived of its property, proceeds to destruc- 
tion. Devoid of the rudiment of odour, the earth be- 
comes one with water." The waters, then, being much 
augmented, roaring, and rushing along, fill up all space, 
whether agitated or still. f When the universe is, thus, 
pervaded by the waves of the watery element, its rudi- 
mental flavour is licked up by the element of five; and, 
in consequence of the destruction of their rudiments, 
the waters themselves are destroyed.; Deprived of 
(the essential rudiment of) flavour, they become oue 
with fire; and the universe is, therefore, entirely filled 
with flame, $ which drinks up the water on every side, 
and gradually overspreads the whole of the world. 
While space is enveloped in flame, above, below, and 
all around, the element of wind seizes upon the rudi- 
mental property, or form, which is the cause of light; | 
and, that being withdrawn, T all becomes of the nature 
of air. The rudiment of form being destroyed, and 
fire"* deprived of its rudiment, air extinguishes fire, 
and spreads, resistlessly, over space, which is deprived 
of light, when fire merges into air, Air, then, accom- 
panied by sound, which is the source of ether, extends 


* Sridhara, like several independent MSS., here interposes the following 
verse: 


रसाज्जलं समुद्भूतं तस्माज्जातं रसात्मकम्‌ | 
+ तिष्ठन्ति विचरन्ति च। 
¦ अपामपि गुणो यस्तु ज्योतिषा पीयते तु सः। 
नशभ्यन्त्यापस्ततस्तास्च रसतन्मातरसंच्यात्‌ di 
$ अग्न्यवस्थे तु सलिले तेजसा सवंतो वृते | 


| ज्योतिषोऽपि परं रूपं वायुरत्ति प्रभाकरम्‌ | 
« Pralina. 
* Vibhavasu. 


195 VISHNU PURANA. 


evervwhere throuzhout the ten regions of space.* until 
ether seizes upon contact. T its rudimental property. by 
the loss of which. air is destroved. and ether: remains 
inmedined: devoid of form. davour. touch. 5 and smell. 


! existe dunenrsoqieao Ui ON ASC iN perv ades the 


and rudiment 15 sound. exists alone. ocenpving all the 
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elemental) dissolution,* these seven successively re- 
enter into each other. The egg of Brahma T is dissolved 
in the waters that surround it, with its seven zones.: 
seven oceans, seven regions. and their mountains. The 
investure of water is drunk up by fire: the (stratum 
of) fire is absorbed by (that of) air: air blends itself 
with ether; the primary element§ (of egotism) devours 
the ether, and is (itself) taken up by intellect. which. 
along with all these. is seized upon by nature (Prakriti). 
Equilibrium of the (three) properties. without excess 
or deficiency. is called nature (Prakriti). origin (Hetu). 
the chief principle (Pradhana).€ cause (Rarana). su- 
preme (Para). This Prakriti is. essentially, the same, 
whether discrete or indiscrete: only that which 

discrete is. finally. lost or absorbed in the indiscrete.™ 
Spirit, TT also. which is one, pure, imperishable, eternal. 
all-pervading, is a portion of that supreme spirit which 
is all things. That spirit: which is other than (em- 
bodied) spirit. in which there are no attributes of name, 


The seven pra£ritie, or productive productions. are, in the pure Sankbya 
philosophy, mahat, ahamkara, and the five tanmatras. See the Sankthya- 
karika, II., and the commentaries. 

With the statements in the text. which counts the seven pratritis 
from maha-buddhi—the same as mahat,—compare Vol. I, p. 40. 

* Pratyahara. 

Y Sarva-mandala. 

; Dwipa. 

$ Bhutadi. 

, Mahat, 

© See Vol. L, p. 20, note «. 

* gam प्रतिः सवं व्यक्ताव्यक्रस्वरूपषिणी | 
व्यक्त स्वरूपमव्यक्ते तस्मिन्मेचरेय लो यते ॥ 

Tt Puma. 

32 Sarria. 
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species, * or the like, —which is one with (all) wisdom, 
and is to be understood as (sole) existence, y — that is 
Brahma, infinite glory.? supreme spirit, supreme 
power, $ Vishnu, all that is; from whence the (perfect) 
sage! returns no more. Nature (Prakriti)— which I 
have deseribed to you as being, essentially, both dis- 
crete and indiserete,—and spirit * (which is united with 
body), both resolve into supreme spirit. Supreme spirit 
is the upholder of all things, aud the ruler of all things,” 
and is glorified, in the Vedas and in the Vedanta, by 
the name of Vishnu. 

Works, as enjoined by the Vedas, are of two kinds, 
active (Pravritta) and quiescent (Nivritta), by both of 
which the universal person#t is worshipped by mankind. 
He, the lord of sacrifice,i; the male of sacrifice, $$ the 
most excellent male, | is worshipped, by men, in the 
active mode, by rites enjoined in the Rigs, Yajur-, and 
Sama-Vedas. The soul of wisdom, the person of wis- 
dom, TT Vishnu, the giver of emancipation, is worship- 
ped, by sages,” in the quiescent form, through medi- 


* 


Naman and jati. Vide supra, p. 15, note x. 
+ Satta. 
; WX धाम। 
§ “Supreme power" is to render iswara, 
Yati. 
« Purusha. 
** This expression is to translate parameswara. 
*t Sarva-miriti. 
ii Yajneswara, 
$$ Yajna-puns. 
|| Purushottama. 
qq Jnána-mürtti. 
~ Yogin. 
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tative devotion.” The exhaustless Y Vishnu is whatever 
thing that is designated by long, short, or prolated syl- 
lables, or that which is without a name. He is that 
which is discrete, and that which is indiscrete: he is 
exhaustless spirit, supreme spirit, universal spirit: 
Hari, the wearer of universal forms. Nature. whether 
diserete or indiserete, is absorbed into him; and (de- 
tached) spirit, $ also, merges into the all-diffasive and 
unobstructed spirit. The period of two Parárdhas, as 
I have described it to you, Maitreya, is called a day of 
that potent Vishnu; and, whilst the products of nature 
are merged into their source, nature into spirit, and 
that into the Supreme, that period is termed his night, 
and is of equal duration with his day.** But, in faet, 
to that eternal supreme spirit there is neither day nor 
night; and these distinctions are only figuratively ap- 
plied to the Almighty. +7 I have, thus, explained to yon 
the nature of elemental dissolution, and will now ex- 
pound to you which 1s final. ! 


! The Bhagavata notices the Prákrita pralaya much more 
briefly; and it is omitted in the Vayu. 


* JInana-yoga. 
Y Ayvaya. See Vol. L, p. 17, note +. 
i Viswatman, 
$ Purusha. 
| Vyapin. 
«| Atman, 
-AA च Wut लीने man पुरुष तथा | 
aa स्थिते निशा चान्या तत्प्रमाणा महामुने ॥ 


H उपचारस्तथाप्येष तस्येशस्य दविजोच्यते | 


CHAPTER V. 


The third kind of dissolution, or final liberation from existence. 

Evils of worldly life. Sufferings in infancy, manhood, old age. 

Pains of hell. Imperfect felicity of heaven. Exemption from 

birth desirable by the wise. The nature of spirit or god. 
Meaning of the terms Bhagavat and Vasudeva. 


THE wise man, having investigated the three kinds 
of worldly pain, “—or mental and bodily affliction, and 
the like,'—and having acquired (true) wisdom, and 
detachment (from human objects), obtains final disso- 
lution. The first of the three pains, or Ádhyátmika, is 
of two kinds, bodily and mental. Bodily pain is of 
many kinds, as you shall hear. Affections of the head, 
catarrh, fever. cholic, fistula, spleen, hemorrhoids, + 
intumescence, sickness, ophthalmia, dysentery, leprosy, 
and many other diseases constitute bodily affliction. 
Mental sufferings are love, anger, fear, hate, covetous- 
ness, stupefaction,? despair, $ sorrow, malice, | disdain, 
jealousy, envy, and many other passions which are 
engendered in the mind. These and various other 


! The three kinds of affliction, inseparable, incidental, and 
superhuman, are fully described, in the commentary on the first 
verse of the Sankhya Karika, p. 8, in a similar strain as that 
which is adopted in the text. 


* Tapa-traya. 

1 Here the original inserts swasa, ‘asthma’ (?). 
ti Moha. 

$ Vishada. 

|| 48४४6. 

«j Vide supra, p. 60, note », 
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(afflictions, mental or corporeal,) are comprised under 
the class of (worldly) sufferings, whieh is called Ádhyát- 
mika (natural and inseparable). That pain to which, 
excellent Brahman, the term Ádhibhautika (natural, 
but incidental) is applied, is every kind of evil which 
is inflicted* (from withont, upon men by beasts, T 
birds, men, goblins,; snakes, fiends,§ or reptiles; 

and the pain that is termed Ádhidaivika (or superhu- 
man,) is the work of cold, heat, wind, rain, hghtning. 
and other (atmospherical phenomena). Affliction, Mai- 
treya, is multiplied in thousands of shapes, in (the pro- 
gress of) conception,” birth, decay, disease, death, and 
hell. The tender (and subtile) animal exists in the 
embryo,Tf surrounded by abundant filth, floating in 
water: and distorted in its back, neck. and bones; 
enduring severe pain, even in the course of its devel- 
opment, $$ as disordered by the acid, acrid, bitter, 1% 
pungent,“ and saline articles of its mother’s food: in- 
capable of extending or contracting its limbs, reposing 
amidst the slime of ordure and urine, every way in- 
commoded, unable to breathe, endowed with conscious- 


* There is free interpolation here. 
+ Mriga. 

i Pisacha. 

§ Rakshasa. 

|| Sarisfipa. 

Insert ‘water’, ambu. 

** Garbha. 

+t Garbha, again. 

tt I find no Sanskrit for these words. 
§§ वर्घमानातिवेदनः। 

||| Katu. 
बाबा Tikshia. 


*** Oshita. 
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ness,” and calling to memory many hundred (previous) 
births. Thus exists the embryo, in profound affliction, 
bound (to the world) by its (former) works. 

When the child is about to be born, its face is be- 
smeared by excrement, urine, blood, mucus, f and 
semen; its attachment to the uterus is ruptured} by 
the Prájápatya$ wind: it is turned head downwards, 
and violently expelled from the womb by the powerful 
and painful winds of parturition; aud the infant, losing, 
for a time, all sensation, when brought in contact with 
the external air, is immediately deprived of its intel- 
lectual knowledge. Thus born, the child is tortured 
in every limb, as if pierced with thorns, or cut to pieces 
with a saw, and falls from its fetid lodgement, as from 
a sore, like a crawling thing, upon the earth. Unable 
to feel** itself, unable to turn itself, it is dependent 
upon the will of others for being bathed tf and nour- 
ished. Laid upon a dirty bed,!; it is bitten by insects 
and musquitoes,$$ and has not power to drive them 
away. Many are the pangs attending birth; and (many 
are those) which sueceed to birth; and many are the 


* Sachaitanya. 
t There is no word for “mucus”, in the original. 
¦ पोड्यमानास्थिबन्धनः i 
$ Corrected from ‘“ Prajapati”. 
|| “Intellectual knowledge" is to render vynana. 
श कण्टकैरिव gaty: क्रकचिरिव दारितः | 
पूतित्रणान्निष्पतितो धरण्यां कृमिको यथा u 


** The original, कण्डूयने चाप्युक्तः, denotes scratching. 
Tf A variant yields ‘drinking milk’, 
ji Srastara, with prastara as a variant. See Vol. HI., p. 131, note », 
and p. 150, note +». 
$$ Dama, 'gadflies. 
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sufferings which are inflicted by elemental and super- 
human agency, in the state of childhood.* Enveloped 
by the gloom of ignorance, and internally bewildered, 
man knows not whence he is, who he is, whither he 
goeth, nor what is his nature; by what bonds he 15 
bound; what is cause, and what is not cause; what is 
to be done, and what is to be left undone;T what is to 
be said, and what 1s to be kept silent; what 1s right- 
eousness, what is iniquity; in what it consists, or how; 
what is right, what is wrong;! what is virtue, what is 
vice. Thus, man, like a brute beast, addicted only to 
animal gratifications, suffers the pain that ignorance 
occasions.§ Ignorance, darkness, inactivity influence 
those devoid of knowledge, so that pious works are 
neglected; . but hell is the consequence of neglect of 
(religious) acts, according to the great sages; and the 
ignorant, therefore, suffer affliction both in this world 
and in the next. 

When old age arrives, the body is infirm; the limbs 
are relaxed; the face is emaciate and shrivelled;4 the 
skin is wrinkled, and seantily covers the veins and 


' बालभावे यदा्नोति आधिभौतादिकानि E 
+ fa कायें fanati QT | I should prefer “what is effect, and what 
is not effect”, considering what we meet with just below. See the next uote. 


tf कते व्यमकतेव्यं fam | “What is to be done, and what is not 
to be done." 


$ एवं पशुसमैमूडेरज्ञानप्रभवं महत्‌ | 
अवाप्यते नरेदुंःखं शिक्षोदरपरायणः ॥ 

| अज्ञानं तामसो भावः कायारम्भाप्रवृत्तयः | 
अज्ञानिनां प्रवर्तन्ते कमेलोपास्ततो द्विज ॥ 


4 Rather, “the teeth decay and fall ont: विगलच्छीर्णद शनः | This 
is the only good reading that I find. 
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sinews;* the eye discerns not afar off, and the pupil 
gazes on vacuity; the nostrils are stuffed with hair; the 
trunk trembles (as it moves); the bones appear (be- 
neath the surface); the back is bowed, and the joints are 
bent; the digestive fire is extinct, and there is little ap- 
petite and little vigour;+ walking. rising, sleeping, sit- 
ting are (all) painful efforts; the ear is dull; the eye 
is dim; the mouth is disgusting with dribbling saliva;: 
the senses no longer are obedient to the will; and, as 
death approaches, the things that are perceived even 
are iiumediately forgotten. $ The utterance of a single 
sentence is fatigue; and wakefulness is perpetuated 
by (difficult) breathing, coughing, and (painful) exhaust- 
ion. The old man is lifted up by somebody else: he 
is clothed by somebody else: he is an object of con- 
tempt to his servants, his children, and his wife. lu- 
'apable of cleanliness, of amusement, or food, or desire, 
he is laughed at by his dependants, and disregarded by 
his kin; and, dwelling on the exploits of his youth, as 
on the actions of a past life," he sighs deeply, and is 
sorely distressed. Such are some of the pains which 
old age is condemned to suffer. I will now describe to 
you the agonies of death. 

The neck droops; the feet and hands are relaxed; 
the body trembles; the man is, repeatedly, exhausted, 


* बलिस्नायुशिरावृतः 
+ Cheshtita, ‘activity.’ 
¦ स्रवज्लालाबिलाननः 
$ अनायत्तैः समस्तेस्च करणैमंरणोन्मुखः | 
तत्क्षणे ऽ प्यनुभूता नामस्मता खिल वस्तुनाम्‌ ॥ 
| ‘Past life,” in the sense of previons state of existence. The original 


expression is अन्यस्मिञ्जन्मनि | 
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subdued, and visited with interrupted knowledge.” 
The principle of selfishness afflicts him, and he thinks: 
“What will become of my wealth, my lands, f my child- 
ren, my wife, my servants, my house?” The joints of 
his limbs are tortured with severe pains, as if eut by 
a saw, or as if they were pierced by the sharp arrows 
of the destroyer;: he rolls his eyes, and tosses about 
his hands and feet; his lips and palate are parched and 
dry; and his throat, obstructed by foul humours and 
deranged vital airs,§ emits a rattling sound: he Is af- 
feted with burning heat, and with thirst, and with 
hunger; and he, at last, passes away, tortured by the 
servants of the judge of the dead, to undergo a ve- 
newal of his sufferings in another body. These are the 
agomes which men have to endure, when they die. 1 
will now describe to you the tortures which they sutter 
in hell. 

Men are bound, when they die, by the servants of 
the king of Tartarus," with cords, and beaten with 
sticks, and have, then, to encounter the fierce aspect 
of Yama, and the horrors of their terrible route. In 
the different hells there are various intolerable tortures 
with burning sand,™ fire, machines, and weapons: some 


` सथङ्गीवाङ्किहस्तोऽथ व्याप्तो वेपशुना AT: | 
मुहुग्लानिः परवशो मुहुक्षान लवान्वितः ॥ 

t Dhanya, ‘grain.’ 

i The Sanskrit has Antaka, the same as Yama. Vide supra, p. 15, 
note §§. 

§ This is a free rendering. 

| याम्यकिङ्करपीडितः । 

१ याम्यकिङ्कर° | 

 करम्भवालुकाः। Compare the Laws of the Manavas, XII, 76. 
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are severed with saws; some, roasted in forges;* some 
are chopped with axes; some, buried in the ground; 
some are mounted on stakes; some, cast to wild beasts, + 
(to be devoured); some are guawed by vultures; some, 
torn by tigers:} some are boiled in oil; some, rolled in 
caustic slime:$ some are precipitated from great 
heights: some, tossed (upwards) by engines. The num- 
ber of punishments inflicted in hell, which are the con- 
sequences of sin, is infinite. ' 

Bat not in hell alone do the souls of the deceased 
undergo pain: there is no cessation, even in heaven; 
for its temporary inhabitant is ever tormented with the 
prospect of descending again to earth. | Again is he 
hable to conception and to birth; he is merged again 
into the embryo, and repairs to it, when about to be 
born; then he dies, as soon as born, or in infaney, or 
in youth, or in old age. Death, sooner or later, is in- 
evitable. As long as he lives, he is immersed in mani- 
fold afflictions, like the seed of the cotton amidst the 
down** that is to be spun into thread. In aequiring, 


1 Some further particulars of the different hells, and the punish- 
ments inflicted in them, have been given before. See Vol. H., 
pp. 214. ef seq. 


~ Musha, ‘crucibles. 
taAa | 
t Dwipin, ‘ounces’, or ‘panthers’. 
$ ज्ञारकर्दमे | 
` न केवलं द्विजश्रेष्ठ नरके दुःखपद्दति: | 
स्वर्गे $ fa पातभीतस्य क्षयिप्णोनास्ति निर्वृतिः ॥ 
«| This sentence is to render yart afa: | 


** Pakshman, ‘filaments.’ 
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losing, and preserving wealth, there are many griefs; 
and so there are in the misfortunes of our friends. * 
Whatever (is produced that) is (most) acceptable to 
man, that, Maitreya, becomes a seed whence springs 
the tree of sorrow. Wife, children, servants, house, 
lands, riches contribute much more to the misery, 
than to the happiness, of mankind. Where could man, 
scorched by the fires of the sun of this world,f look 
for felicity, were it not for the shade afforded by the 
tree of emancipation? Attainment of the divine being 
is considered, by the wise, as the remedy of the three- 
fold class of ills that beset the different stages of life, 
—eonception, birth, and decay,—as characterized by 
that only happiness which effaces all other kinds of 
felicity, however abundant, and as being absolute and 
final.  ; 

It should, therefore, be the assiduous endeavour of 
wise men to attain unto God.* The means of such at- 


1 All this is conformable to the Sankhya doctrines, in parti- 
cular, although the same spirit pervades all Hindu metaphysics. 
? Tasmat Tat práptaye yatnah kartavyah panditair naraili: 
तस्मात्तत्प्ाक्तये यत्नः कर्तव्यः ERAR: । 
The expression Tat-praptaye, “for the obtaining of that,” refers 
to the phrase immediately preceding, —Bhagavat-praptih, **ob- 
taining of,” or “attaining to, Bhagavat," the Lord. 


` तथैवेष्टविपत्तिषु i 
* Samsara. 

: तदस्य त्रिविधस्यापि दुःखजातस्थ पण्डितैः i 
ग्भेजन्मजरादेषु स्थानेषु प्रभविष्यतः ॥ 
निरस्तातिशयाउ्हादसुखभावैकलचणा | 
भेषजं भगवत्माप्षिरेकाम्तात्यन्तिकी मता ॥ 
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tainment are said, great Muni, to be knowledge and 
works. Knowledge is of two kinds,—that which is de- 
rived from seripture, and that which is derived from 
reflection.* Brahma that is the word is composed of 
scripture; Brahma that is supreme is produced of re- 
flection.! Ignorance is utter darkness, m which know- 
ledge obtained through any sense (as that of hearing,) 
shines like a lamp; but the knowledge that is derived 
from reflection breaks upon the obscurity like the sun. 
What has been said by Manu, when appealing to the 
meaning of the Vedas, with respect to this subject, 1 
will repeat to you.; There are two (forms of) spirit 
(or God),—the spirit which is the word, and the spirit. 
which is supreme. He who is thoroughly imbued with 
the word of God obtains supreme spirit.” The Atharva 
Veda, also, states that there are two kinds of know- 


1 Brahma is of two kinds; Sabda-Brahma,—spirit, or God, to 
be attained through the word (that is, the Vedas,) and the duties 
they prescribe; and Para-Brahma,—spirit, or God, to be attained 
through refleetion, by which the difference between soul and mat- 
ter is ascertained. 

? This seems intended as a quotation from Manu; but it has 
uot been found in the code. It 1s: 

दे ब्रह्मणी वेदितव्ये शब्दब्रह्म परं च यत्‌ | 
शब्दब्रह्मणि निष्णातः परं ब्रह्माधिगच्छति u$ 
* Viveka 
+ अन्धं तम इवाज्ञानं दीपवच्चेन्द्रियोद्जवम्‌ | 
यथा सूयस्तथा ज्ञानं यद्विप्रष विवेकजम्‌ ॥ 
मनुरप्याह वेदाथ Wat यन्मुनिसत्तम। 
तदेतच्करयतामत्र संबन्धे गदतो मम ॥ 


$ This stanza appears in the Maitri-upanishad, V1., 22; aud it occurs 
in the Mahabharata, Santi-parvan, $l, 8550, 8551 


| 
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ledge. By (the one which is) the supreme, God* 

attained; the other is that which consists of the Rich 
and other Vedas.! That which is imperceptible, unde- 
caying, inconceivable, unborn, inexhaustible, T indeseri- 
bable; which has neither form, nor hands, nor feet;: 
which is almighty,§ omnipresent, eternal; the cause of 
all things, and without cause; permeating all, itself un- 
penetrated, and from which all things proceed,—that Is 
the object which the wise behold, that is Brahima, that 15 
the supreme state, that is the subject of contemplation 
to those who desire liberation, that is the thing spoken 
of by the Vedas, the infinitely subtile, supreme condi- 
tion of Vishńu.|| That essence of the Supreme is de- 


! The commentator quotes other passages from the Vedas, of 
a similar tendency; intimating, however, the necessity of perform- 
ing aets prior to attaining knowledge; as: कषाये कर्मभिः पक्के ततो 
ज्ञानं तृ परमा गतिः ı** “The decoction (preparatory process) 
being digested by rites, thereafter knowledge is the supreme re- 
source.” 

अविद्यया qq drat विद्ययामृतमश्चुते | 

"Having crossed the gulf of death by ignorance (eeremonial 


acts), man obtains immortality by (holy) knowledge. 


* Akshara. 

t Avyaya. See Vol. L, p. 17, note e. 

* Compare Vol. IV., p. 253. 

$ Vibhu. 

| gfaatanfed uui तद्विष्णोः परमं पदम | 

« Puramdtnan 

** This seems to be a selection from the following stanza, cited by the 
commentator Ratnagarbha 


कषायपडि:ः arf ज्ञानं तु परमा गति 


कषाये कर्मभिः पक्के ततो ज्ञानं प्रवर्तते ॥ 
14* 


O12 VISHNU PURANA. 


fined by the term Bhagavat.! The word Bhagavat is 
the denomination of that primeval and eternal god;* 
and he who fully understands the meaning of that ex- 
pression 1s possessed of holy wisdom,—the sum and 
substance of the three Vedas.¢ The word Bhagavat 
is à convenient. form to be used in the adoration of 
that supreme being? to whom no term is applicable; 
and, therefore, Bhagavat expresses that Supreme Spirit, 
which is individual, almighty, and the cause of causes 
of all things. $ The letter bia implies the eherisher and 
supporter (of the universe). By ga is understood the 
leader, nupeller, or creator. The dissyllable Bhaga in- 
dicates the six properties,—dominion, might, glory, 
splendour, wisdom and dispassion.; The purport. of 


1 According to the comment, allusion is here made to the 


twelve-syllable Mantra (or mystic formula) addressed to Vishiu: 
“Oni Bhagavate Vasudevaya namah ;*l ‘Om! Salutation to Bhaga- 
vat Vasudeva? the repetition of which, by those devoted (bhakta) 
to Vishnu, is the easy mode of securing their liberation.” ‘The 
mysticism is, however, no doubt, older than the worship of 
Vishnu; and the term Bhagavat is defined, in the text, according 
to the interpretation of the Vedas. 


* Alman. 


t एवं निगदितार्थस्य सतत्वं तस्य तत्त्वतः । 
ज्ञायते येन तञ्ज्ञानं परमं यत्तयीमयम्‌ ॥ 
{ Brahma, 
$ Ja महाविभूत्याख्ये परे ब्रह्मणि वतेते | 
मैत्रेय भगवच्छब्दः सर्वकारणकारणे ॥ 
| एश्वर्यस्य समग्रस्य धर्मस्य यशसः श्रियः | 


ज्ञानवैराग्ययोसषैव TET भग इतीङ्गना ॥ 
4 See Vol. I, p. 99, note *. 
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the letter va is that elemental spirit in which all beings 
exist, and which exists in all beings.'* And, thus, this 
great word Bhagavat is the name of Vasudeva,—who 
is one with the supreme Brahma,—and of no one else. 
This word, therefore, which is the general denomina- 
tion of an adorable object, is not used, in reference to 
the Supreme, in a general, but a special, signification. 
When applied to any other (thing or person), if Is used 
in its customary or general import. In the latter case, 
it may purport one who knows the origin, and end, 
and revolutions of beings, and what is wisdom, + what 
ignorance. In the former, it denotes wisdom, § energy, 
power, dominion, might, glory, without end, and with- 
out defect. | 

The term Vásudeva means, that all beings abide in 
that Supreme Being, and that he abides in all beings;? 
as was formerly explained by Kesidhwaja to Khandi- 


! The commentator says, these interpretations are from the 
Nirukta,—the glossary of the Vedas. The more etymological de- 
rivation of the term is: Bhaga, ‘power,’ ‘anthority,’ and vat, pos- 
sessive affix. 

? From the root Vas (WR), ‘abiding,’ ‘dwelling.’ See Vol. L, 
pp. 1 and 17. 


वसन्ति aa भतानि भूतात्मन्यखिलात्मनि i 
सर्वभूतेष्वशेषेषु वका राथस्ततोऽ व्ययः ॥ 
1 तत्र पूज्यपदाथोक्तिपरिभाषासमन्वितः | 


शब्दोऽयं नोपचारेण अन्यत्र ह्यूपचारत 
; Vidya 
§ Jnana. 


i विना PULUIESEE 
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kya, called Janaka,* when he inquired of him an ex- 
planation of the name of the immortal, Vasudeva. 
He said: “He dwelleth internally in all beings: and all 
things dwell in him; and, thence, the lord Vásudeva 1s 
the creator and preserver! of the world. He, though 
one with all beings, is beyond and separate from mate- 
rial nature (Prakriti), from its products, from proper- 
ties, from imperfections; he is beyond all investing 
substance; he 1s universal soul. All the interstices of 
the universe are filled up by him.§ He is one with all 
good qualities; and all created beings are endowed 
with but a small portion of his individuality. || Assum- 
ing, at will, various forms, he bestows benefits on the 
whole world, which was his work. Glory, might, do- 
minion, wisdom, ** energy, power, and other attributes 
are collected in him. Supreme of the supreme, in whom 
no imperfections TT abide, lord over finite and infinite, $ 


* Vide infra, p. 217, notes 1, +, and ६. 
T Ananta. 
i “Creator” and “preserver” are to render dhat/i and vidhatri; for 
which vide supra, p. 15, note q. 
$ a सवेभूतः प्रतिं विकारा- 
"pui दोषांस्च मुने व्यतीतः | 
अतीतसवावरणो 6 खिलात्मा 
तेनास्तृतं यद्बुवनान्तराले ॥ 
Instead of @ सर्वभूतः प्रछतिं, the stanza begins with स सर्वभूत- 
प्रतिं, according to several MSS. 
|| Sakti. 
॥ इच्छागृही ताभिमतो रूदे हः 
संसाधिताशेषजगद्धि तो 5 सो i 
** Mahavabodha, 
+t Klesa, 
$$ Pardparesa. 


to 
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god in individuals and universals,* visible and invisi- 
ble, omnipotent, omnipresent, omniscient, almighty. 
ji x . ur LI 
he wisdom, perfect, t pure, supreme, undefiled, aud 
one only, by which he is conceived, contemplated, and 
known,—that is wisdom: all else is ignorance." 


i afsaafzen: | Seo Vol. IV., p. 255, note $. The commentators 
concrete vyashti into Sankarshana, &c., and samasAt? into Vasudeva. 


+ Asta-dosha. 


CHAPTER VI. 


Means of attaining liberation. Anecdotes of Khandikya and 
Kesidhwaja. The former iustruets the latter how to atone for 
permitting the death of a cow. Kesidhwaja offers him a re- 
quital; and he desires to be instructed in spiritual knowledge. 


HE, Purushottama, is, also, known by holy study* 
and devout meditation: and either, as the cause of 
attaining him, is entitled Brahma. From study let a 
man proceed to meditation,? and from meditation to 
study:' by perfection in both, supreme spirit becomes 
manifest. Study is one eye, wherewith to behold it; 
and meditation is the other. He who is one with 
Brahma sees not with the eye of flesh. § 

MAITREYA.—Reverend teacher, I am desirous of 
being informed what 18 meant by the term meditation 
(Yoga), by understanding which I may behold the Su- 
preme Being, the upholder of the universe. 


1 Both study of the Vedas (Swadhyaya) and abstraction (Yoga) 
are to be practised. When a man is weary of one, he may ap- 
ply to the other. The Yoga, 


however, limits the practical part 
to silent prayer. 

जपाच्छान्तः पुनध्योयेद्यानाच्छान्तः पुनर्जपेत्‌ । 
"Wearied of meditation. let him pray inaudibly: weary of prayer, 
let him repeat meditation." 

जपध्यानाभियोगेन पश्चेदात्मानमात्मनि। 
"By the union of prayer and meditation let him behold sonl in 
himself." 


* * 


Swadhyaya. Vide infra, p. 229, note §. F Samyama. } Yoga. 
$ न मांसचचुषा द्रई ब्रह्मभूतः स शक्यते । 
| The verses quoted by the Translator are given by both the com- 
mentators, and as from the Yoga-sastra. 
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PARASARA.—I will repeat to you (Maitreya,) the ex- 
planation formerly given by Kesidhwaja to the magnani- 
mous Khándikya, also called Janaka. * 

Marrreya,—Tell me, first, Brahman, who Khandikya 
was, and who was Kesidhwaja; and how it happened, 
that a conversation relating to (the practice of) Yoga 
occurred between them. 

Pardsara.—There was Janaka, (named) Dharma- 
dhwaja, who had two sons, Mitadhwaja aud Krita- 
dhwaja; and the latter was a king ever intent upon 
existent supreme spirit: his son was the celebrated 
Kesidhwaja. The son of Mitadhwaja was Janaka, 
called Khándikya.': Khandikya was diligent in the 
way of works, and was renowned, on earth, for reli- 
gious rites. Kesidhwaja, on the other hand, was en- 
dowed with spiritual knowledge. These two were en- 
gaged in hostilities; and Khandikya was driven from 
his principality by Kesidhwaja. Expelled from his 
dominions, he wandered, with a few followers, his 
priest, and his counsellors, amidst woods and mount- 
1 No such names occur amongst the Maithila kings of the 
Vishnu Purana (see Vol. IIT., pp. 330, et seg.); but, as there noticed 
(p. 333, note 28), the Bhágavata inserts them. Janaka is used as 
a title. Kritadhwaja, in some of the copies, is read Ritadhwaja. 


* That is to say, Janaka, son of Khandika. ln the Bhagavata-purana, 
IX., XIII, 20, he is called son of Mitadhwaja; and, the original of the 
Vishiu-puraia being ambiguous, I have corrected accordingly Professor 
Wilson's *Amitadhwaja", just below. Mitadhwaja was patronymically called 
Khándika; and his father must have been called Khandika, with other 
names. t सदाध्यात्मरतिनृपः l 

* Here, as in p. 214, supra, the original does not yield “Janaka, called 
Khandikya”, but Khándikyajanaka. Also see note », above. 

$ But also see noto «««, in the page referred to. 
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ams, Where, destitute of true wisdom, he performed 
many sacrifices, expecting, thereby, to obtain divine 
truth, and to escape from death by ignorance. !* 

Once, whilst the best of those who are skilled in 
devotion T (Kesidhwaja.) was engaged in devout exer- 
cises,: a fierce tiger slew his mileh-cow,? in the lonely 
forest. When the Raja heard that the cow had been 
killed, he asked the ministering priests what form of 
penance would expiate the erime. They replied, that 
they did not know, and referred him to Kaseru. Ka- 
Seru, $ when the Raja consulted him, told him that he 
knew not, but that Sunaka would be able to tell him. 
Accordingly, the Raja went to Sunaka; but he replied: 
“I am as unable, great king, to answer your question 
as Kaseru has been; and there is no one now, upon 
earth, who ean give you the information, except your 
enemy Khandikya, whom you have conquered.” 

Upon receiving this answer, Kesidhwaja said: “I will 
so, then, and pay a visit to my foe. If he kill me, no 


1 The performance of rites, as a means of salvation, is called 
ignorance, in the Vedas (vide supra, p. 211, note 1). Works are 
recommended as introductory to the acquirement of knowledge: 
it is ignorance to consider them as finite 

° Tasya dhenum (तस्य WAAR). One copy has Homa-dhenum, 
‘cow of sacrifice; another, Dharma-dhenum, || ‘cow of righteous- 
ness? The commentator explains the terms as importing the same 
thing,—a cow yielding milk for holy purposes, or for the butter 
which is poured, in oblations, upon the sacrificial fire 


* ब्रह्मविद्यामधिष्ठाय ad मत्युमविद्यया i 
t All my MSS. have the vocative योगविदां वर्‌ | i Yoga. 
$ The original calls him a Bhárgava, or descendant of Bhrigu 
|| Dharma-dogdhrim is the only variant noticed by Sridhara or Ratna- 
garbha; and the former explains it by homa-dhenum. 
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matter: for, then, I shall obtain the reward that attends 
being killed in a holy cause.” If (on the contrary.) he 
tell me what penance to perform, then my saerifice 
will be unimpaired in efficacy.” Accordingly, he as- 
cended his car, having clothed himself in the deer-skin 
(of the religious student), and went to the forest where 
the wise Khandikya resided. When Khandikya beheld 
him approach, his eyes reddened with rage, and he 
took up his bow, and said to him: “You have armed 
yourself with the deer-skin, to accomplish my destruc- 
tion; imagining, that, in such an attire, you will be sate 
from me. But, fool, the deer upon whose backs this 
skin is seen are slain, by you and me, with sharp ar- 
rows. So will I slay you: you shall not go free, whilst 
I am living. You are an unprincipled felon, who have 
robbed me of my kingdom, and are deserving of 
death.”+ To this, Kesidhwaja answered: “I have come 
hither, Khanidikya, to ask you to solve my doubts, and 
not with any hostile intention, Lay aside, therefore, 
both your arrow and your anger.” Thus spoken to, 
Khandikya retired, awhile, with his counsellors and 
his priest, and consulted with them what course to 
pursue. They strongly urged him to slay Kesidhwaja, 
who was now in his power, and by whose death he 
would again become the monarch of the whole earth. 
Khandikya replied to them: “It is, no doubt, true, that, 
by such an act, I should become the monarch of the 
whole earth. He, however, would, thereby, conquer 


* स चाहतं प्रयाम्येष प्रष्टुमात्मरिपुं मुने | 
प्राप्त एव मया यज्ञो यदि मां स हनिष्यति॥ 


+ The translation is free hereabouts, as throughout the rest of the 
Chapter, 
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the world to come: whilst the earth would be mine. 
Now, if I do not kill him, I shall subdue the next world, 
and leave him this earth. It seems to me, that this 
world is not of more value than the next: for the sub- 
jugation of the next world endures for ever; the con- 
quest over this is but for a brief season. I will. there- 
fore, not kill him, but tell him what he wishes to know.” 

Returning, then, to Kesidhwaja, Khándikya* desired 
him to propose his question, which he promised to 
answer; and Kesidhwaja related to him what had hap- 
pened,—the death of the cow,f—and demanded to 
know what penance he should perform. Khandikya, 
in reply, explained to him, fully, the expiation that 
was suited to the occasion; and Kesidhwaja then, with 
his permission, returned to the place of sacrifice, and 
regularly fulfilled every necessary act. Having com- 
pleted the ceremony, with its supplementary rites, Ke- 
sidhwaja accomplished all his objects. But he then 
reflected thus: “The priests whom I invited to attend 
have, all, been duly honoured: all those who had- any 
request to make have been gratified by compliance 
with their desires; all that is proper for this world has 
been effected by me. Why, then, should my mind feel 
as if my duty had been unfulfilled?” So meditating, 
he remembered that he had not presented to Khándi- 
kya the gift that it is becoming to offer to a spiritual 
preceptor: and, mounting his chariot, he immediately 
set off to the thick forest where that sage abode. 
Khandikya, upon his reappearance, assumed his weap- 
ons, to kill him. But Kesidhwaja exclaimed: “Forbear, 


* The original has Khandikyajanaka. + Dharma-dhenu. 
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venerable sage. I am not here to injure you, Khan- 
dikya. Dismiss your wrath; and know that | have come 
hither to offer you that remuneration which is due to 
you, as my instructor. Through your lessons I have 
fully completed my sacrifice; aud I am, therefore, de- 
sirous to give you a gift. Demand what it shall be.” 

Kháüdikya, having once more communed with his 
counsellors, told them the purpose of his rival’s visit, 
and asked them what he should demand. His friends 
recommended him to require his whole kingdom back 
again; as kingdoms are obtained, by prudent meu, 
without conflicting hosts. The reflecting king Khan- 
dikya laughed, and replied to them; *Why should a 
person such as I be desirous of a temporary earthly 
kingdom? Of a truth, you are able counsellors in the 
concerns of this life; but of those of the life to come 
you are, assuredly, ignorant." So speaking, he went 
back to Kesidhwaja, and said to him: “Is it true that 
you wish to make me a gift, as to your preceptor?” 
“Indeed, I do,” answered Kesidhwaja. “Then,” rejomed 
Khandikya, “as it is known that you are learned in the 
spiritual learning that teaches the doctrine of the soul, 
if you will communicate that knowledge to me, you 
will have discharged your debt to your instructor. 
Declare to me what acts are efficacious for the allevia- 
tion of human affliction.” * 


` बाढमित्येव तेनोक्तः खाएिडिक्यस्तमथात्रवीत i 
भवानध्यात्मविज्ञानपरमार्थविचक्षणः ॥ 
यदि चेद्दीयते मह्यं भवता गुरूनिष्क्रयः | 
तत्क्केशप्रशमायालं GHA तदुदीरय ॥ 


CHAPTER VII. 
Kesidhwaja describes the nature of ignorauce, and the benefits 
of the Yoga or contemplative devotion. Cf the novice and 
the adept in the performance of the Yoga. How it is per- 
formed. The first stage, proficiency in acts of restraint and 
moral duty: the second, particular mode of sitting: the third, 
Pranayama, modes of breathing: the fourth, Pratyáhára, re- 
UT of thought: the fifth, apprehension of spirit:* the sixth, 
retention of the idea. Meditation on the individual and nni- 
versal forms of Vishüu.  Aequirement. of knowledge. Final 
liberation. 

“BUT,” said Kesidhwaja, “why have you not asked 
of me my kingdom, now free from all annoyance? What. 
else except dominion is acceptable to the warrior race?" 
“I will tell you,” replied Khandikya, “why I did not 
make such a demand, nor require that territory which 
is an object of ignorant ambition. It is the duty of the 
warrior to protect his subjects (in peace), and to kill, 
in fight, the enemies of his sway. It is no fault, that 
you should have taken my kingdom from one who 
was unable to defend it, to whom it was a bondage, 
and who was, thus, freed from the incumbrance of 
ignorance. My desire of dominion originated in my 
being born to possess it. The ambition of others, which 
proceeds from (human) frailties, is not compatible with 
virtue. To solicit gifts is not the duty of a prince and 
warrior; and, for these reasons, l have not asked for 
your kingdom, nor made a demand which ignorance 


° By referring to note $ in p. 240, infra, it will he seen that yama 
and niyama are the first and second stages, while “apprehension of 
spirit", bhdvand, shonld not be counted as a stage. 
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alone would have suggested.* Those only who are 
destitute of knowledge, whose minds are engrossed by 
selfishness, | who are intoxicated with the inebriating 
beverage of self-sufficiency,: desire kingdoms,—not 
such as I am." 

When King Kesidhwaja heard these words, he was 
much pleased, and exclaimed: “It is well-spoken." $ 
Then, addressing Khándikya| affectionately, he said: 
«Listen to my words. Through desire of escapme death 
by the ignorance of works, I exercise the regal powei 
celebrate various sacrifices, and enjoy pleasures sub- 
versive of purity. Fortunate is it for you, that your 
mind has attached itself to the dominion of diserimi- 
nation. Pride of your race! now listen to the real 
nature of ignorance. The (erroneous) notion that self 
consists in what is not self, and the opinion that pro- 
perty consists in what is not one's own, T constitute the 
double seed of the tree of ignorance. The ill-judging 
embodied being, bewildered by the darkness of fasci- 
nation, situated in a body composed of the five ele- 
ments, loudly asserts “This is L^ But who would ascribe 
spiritual individuality to a body in which soul is dis- 
tinct from the ether, air, fire, water, and earth, (of 


* न याञ्चा क्षत्रवच्चना घमा ह्येतत्सतां मतम्‌ । 
अतो न याचितं राज्यमविद्यान्तगतं तव ॥ 

The translation of the a large part of the present Chapter is not at 
all close, 

+ Mamata. 

i Aham-mana, 

§ ‘Enough!’ साध्वीति WT | A sacred license of grammar is here 
taken, as is remarked by the commentators. 

| The original has Khandikyajanaka. 


* अस्वे afafa या afa: | 
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which that body is composed)?! What man of under- 
standing assigns to disembodied* spirit corporeal frui- 
tion, or houses, lands, and the like, that it should say 
‘These are mine’? What wise man entertains the idea 
of property in sons or grandsons, begotten of the body, 
alter the spirit has abandoned it?+ Man performs all 
acts, for the purpose of bodily fruition; and the conse- 
quence of such acts is another body; so that their re- 
sult is nothing but confinement to bodily existence.; 
In the same manner as a mansion of clay is plastered 
with clay and water, so the body, which 18 of earth, 15 
perpetuated by earth and water, (or by eating and 
drinking), The body, consisting of the five elements, 
is nourished by substances equally composed of those 
elements. But, since this is the case, what 1s there in 
this life that man should be proud of?§ Travelling the 
path of the world for many thousands of births, man 
attains only the weariness of bewilderment, and is smoth- 
ered by the dust of imagination. 1. When that dust is 


! The text is somewhat obscure; but it is, in some degree, 
cleared up by the next illustration. No one would think of ap- 
plying the property of self—the idea of possession, or personality, 
— to soul separated from body. But the objection is equally 
applicable to soul in the body; for, whilst there, it is as distinct, 
in its nature, from the materials of body, as if it was disembodied, 
and quite as incapable of individual personal fruition. 


* Adeha. 
+ This clause is to render अनात्मनि कलेवरे। 
; देहस्वान्यो यदा पुंसस्तदा बन्धाय तत्परम्‌ | 
3 I find no Sanskrit answering to this sentence. 
|, Samsara. 
« Vasana. 


BOOK VL, CHAP. VII. 225 


washed away by the bland * water of (real) knowledge, 
then the weariness of bewilderment sustained by the 
wayfarer through repeated births is removed. When 
that weariness is relieved, the internal man is at peace, 
and he obtains that supreme felicity which is unequalled 
and undisturbed. This soul is (of its own nature,) 
pure, and composed of happmess? and wisdom. The 
properties of pain, ignorance, and impurity are those 
of nature (Prakriti), not of soul. There is no affinity 
between fire and water; but, when the latter is placed 
over the former, in a caldron, it bubbles, and boils, and 
exhibits the properties of fire.§ In lke manner, when 
soul is associated with Prakriti, it is vitiated by egotism. 
and the rest, and assumes the qualities of grosser na- 
ture, although essentially distinct from them, and incor- 
ruptible.f Such is the seed of ignorance, as I have ex- 
plained it to you. There is but one cure of worldly sor- 
rows,—the practice of devotion: no other is known.” ** 

“Then, said Khandikya, "do you, who are the chief 
of those versed in contemplative devotion, explain to 
me what that is: for, in the race of the descendants of 
Nimi, tt you are best acquainted with the sacred writ- 


1 That is, in the race of princes of Mithila. 


* Ushna. 
+ अनन्यातिशयावाधं परं निवाणमुच्छति i 

t Nirvdia-maya. 
$ जन्नस्य नाप्रिसंसगेः स्थालीसंगात्तथापि fe i 

शब्दो द्रे कादिकान्धमांस्तत्करीति यथा मुने ॥ 
Aham-mdna. 

१ Avyaya. See Vol. l, p. 17. note +. 
~ क्लेशानां च क्षयकरं योगादन्यन्न विद्यते । 

tt See Vol. IH, pp. 299 and 327. 

v. 15 
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ings in which it is taught.” “Hear,” replied Kesidhwa- 
ja, “the account of the nature of contemplative devo- 
tion,’ which I impart to you, and by perfection in which 
the sage attains resolution into Brahma, and never suf- 
fers birth again.* The mind of man is the cause both 
of his bondage and his liberation: its addiction to the 
objects of sense is the means of his bondage; its separa- 
tion from objects of sense is the means of his free- 
dom. The sage who is capable of discriminative kuow- 
ledge must, therefore, restrain his mind from all the 
objects of sense, and therewith meditate upon the Su- 


! The term Yoga (योग), which is that used in the text. in its 
literal acceptation signifies "union," "junction. from QB 1० joi’: 
in a spiritual sense, it denotes “union of separated with universal 
soul;” and, with some latitude of expression. it comes to signity 
the means by which such union is effected. In the Bhagavad Gita, 
it is variously applied, but, ordinarily, denotes the performance 
of religious ceremonies as a duty, and not for interested purposes. 
Thus, Krishna says to Arjuna: 

योगस्थः कुरु कमाणि संगं त्यत्का धनंजय | 

faafaa: समो भूत्वा समत्वं योग उच्यते ॥ 
“Engaging in Yoga, perform rites, Dhananjaya, being indifferent 
to success or failure. Such indifference is called Yoga." I., verse 
48. It is elsewhere defined “exemption from the contact of pain:” 
दुःखसंयोगवियोगं योगसंज्ञितम्‌ | VI, verse 23. The word has been. 
accordingly, rendered ‘devotion’, by Wilkins, and *devotio', by 
Schlegel, in their translations of the Gita. In this place. however. 
it is used in a less general sense, and signifies, as is subsequently 
explained, reunion with spirit, through the exercises necessary to 
perfect abstraction, as they are taught and practised by the fol- 
lowers of Patanjali. 


` यतर स्थितो न च्यवते प्राप्य ब्रह्मलयं मुनिः 
+ Nirvishaya. 
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preme Being,—who is one with spirit, —in order to at- 
tain liberation.* For that Supreme Spirit} attracts (to 
itself) him who meditates upon it, and who is of the 
same nature: as the loadstone attracts the iron by the 
virtue which is common to itself and to its products.'! 
Contemplative devotion is the union with Brahma, ef- 
fected by that condition of mind which has attained 
pertection through those exercises which complete the 
control of self;? and he whose contemplative devotion 


' This illustration is, however, only to a limited extent explan- 


atory of the nature of Yoga; for, though the loadstone and iron 
unite, by virtne of a community of kind, yet the union that takes 
place is only that of contiguity, Samyoga (संयोग), not that of 
identification or unity, Tad-aikya (aq) Some further expla- 
natiou, therefore, is required. 

* The first stage is the Átma-prayatna, the practice of moral 
and religious restraint. — Yama, Niyama,§ &e. When the novice 
is perfect in these, then he is fit to attain the perfectibility of an 
adept, through the especial practices which treatises on the Yoga 
preseribe, When the mind has attained the state which can alone 
be attained through them, then the union with Brahma, which is 
the consequence, is called Yoga: 

आत्मप्रयत्नसापेक्ता विशिष्टा या मनोगतिः | 
तस्या ब्रह्माण संयोगो योग इत्यभिधीयते ॥ | 


The Atma-prayatna is defined to be that which has Yama, &c. 


र a TUE 


' विषयेभ्यः समाहृत्य विज्ञानात्मा मनो मुनिः। 
faiga तेन ब्रह्मभूतं परेश्वरम्‌ ॥ 
+ “Supreme Spirit" is for Brahma. 
: विकार्यमात्मनः शत्या लोहमाकर्षको यथा। 
§ Vide infra, p. 230, notes + and +. 
This is the original of the passage to which the Translator’s note 
is attached. 
« By the commentator Sridhara, whom Ratnagarbha here closely follows. 
15° 
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is characterized by the property of such absolute per- 
fection is, in truth, a sage, expectant of final liberation 
from the world.* 

“The sage (or Yogin), when first applying himself 
to contemplative devotion, is called the (novice or) 
practitioner (Yoga-yuj): when he has attained spiritual 
union, T he is termed (the adept, or) he whose medita- 
tions are accomplished.’ Should the thoughts of the 


for its object, यमनियमादिविषयः। The next phrase, तत्सापेक्षा. is 
explained agitat ‘depending upon, or relating to, such control,’ 
मनोगतिः is the same as मनोवृत्तिः; condition or state of mind 
which is विशिष्टा, ‘pertected:’ of that state of mind union with 
Brahma is Yoga. Union with Brahma is the abstraction that pro- 
poses the identity of the living with the supreme spirit, — of the 
Jivátinan? with Brahma: जीवादह्मब्रह्मे काविषयत्वम्‌ । And Yoga is 
understanding of the identity of the contemplator and the object 
contemplated : ध्या तुध्ये क्यघी I A text of Yajnavalkya§ is 
quoted to this effect: | 

ज्ञानं योगात्मकं fafa योगञ्चा्ाङ्गसंयुतः | 

संयोगो योग इत्युक्तो जीवात्मपरमात्मनोः ॥ 
“Know holy wisdom to be the same with Yoga, (the practice of) 
which has eight divisions. That which is termed Yoga is union 
of the living with the supreme soul." 

1 Vinishpanna-samádhi is the expression of the text, which 

can scarcely be regarded as an appellative. ‘The commentator 
terms the adept Brahma-jnanin, **he who knows Brahma.” 


* स वे योगी ममन्तरभिधीयते i 


yyy 
+ परब्रह्मीपलब्थिमान्‌ | 
$ See Vol. IVY., p. 253, note *. 
$ Corrected from *Yajnyawalkya ". With reference to Yajnavalkya, 
vide infra, p. 230, note. 
| By Ratnagarbha. 
«ij Samadhi is rendered “abstraction”, in Vol. IL, p. 315. 
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former be unvitiated by any obstructing imperfection, 
he will obtain freedom,* after practising devotion 
through several lives.’ The latter speedily obtains lbe- 
ration in that existence (in which he reaches perfect- 
ion), all his aets being consumed by the fire of con- 
templative devotion. The sage who would bring his 
mind into a fit state for (the performance of) devout 
contemplation must be devoid of desire, f and observe 
(invariably,) continence, compassion, truth, honesty, 
and disinterestedness:? he must fix his mind intently 
on the supreme Brahma, practising holy study, § puri- 
fication, contentment, penance, and self-control. | These 


‘ Alter three lives, according to the Vayu Samhita, as quoted 
in the comment. T 


* Mukti. 

Y Nishkama. 

* Compare Vol. IIL, p. 77, note 1; also, Vol. IV., p. 294, notes 1 
and į. Ahimsa, asteya, and aparigraha I should render ‘not killing’, 
‘uot thieving’, and ‘not coveting , rather than “compassion”, “honesty”, 
and * disinterestedness ". 

$ Swádhydya, “the murmuring of sacred texts." In the Raja-martanda 
we find the following definition, in explanation of the Yoga-sdstra, Il., 1: 
स्वाध्यायः। प्रणवपृवाणां मन्त्राणां जपः। The Sutrdrtha-chandriká has: 
स्वाध्यायः | ओकारपूर्वकमन्त्राणां जपः | 

` स्वाध्यायशोीचसंतोषतपांसि नियतात्मवान्‌ | 
कुर्वीत pf तथा परस्मिन्प्रवणं मनः ॥ 

The Translator should not have rendered नियतात्मवान्‌ as if it de- 
noted ‘‘self-control”. The fifth observance is Aqui मन; ,—the Trans- 
lators “mind intently”,— which is equivalent, the scholiasts say, to 
pranidhana, ‘persevering devotion. See the Yoga-sastra, Il., 32. 

« By Ratnagarbha, as follows: 


अल्पाभ्यासो ६ पि यो Aa: सोऽपि जन्मत्रयात्मरम्‌ | 
न योनियन्त्रपीडाये पूनरेति न संशयः ॥ 
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(virtues), respectively termed the five acts of re- 
straint* (Yama), and five of obligation. (Niyama), 
bestow excellent rewards, when practised for the sake 
of reward, and eternal liberation, when they are not 
prompted by desire (of transient benefits). $ En- 
dowed with these merits, the sage,$ self-restrained, 
should sit in one of the modes termed Bhadrasana, &c., 
and engage in contemplation.) Bringing his vital airs, 
called Prana, under subjection, by frequent repetition, 
is, thence, called Pránáyáma, which is, as it were, a 
seed with a seed.’ In this, the breath of expiration 


! There are various postures in which the Yogin is directed 
to sit, when he engages iu meditation. In the Bhadrasana,' he 
is directed to cross his legs underneath him, and to lay hold of 
his feet, on each side, with his hands. 

? सबीजो बीज एव च।¶ It is, itself, figuratively, the seed of 
the fruit, which is meditation; but it is to be accompanied with 
what is also technically called Bija (or seed),—inaudible repe- 


* ‘Forbearance’ is more exact, + ‘Religious observance’ is preferable. 


: विशिष्टफलदाः काम्या निप्कामानां विमुक्तिदाः । 

§ Yat. 

|| The commentators cite, in description of this posture, a stanza from 
Yájnavalkya. Perhaps it is taken from the Ydjnavalkya-gitd, for which 
see my Contribution towards an Index to the Bibliography of the Indian 
Philosophical Systems, p. 14. 

Besides the bhadrdsana, the Yoga philosophy prescribes postures de- 
nominated padmasana, swastikdsana, vajrdsana, and virdsana. These 
seem to be the principal out of an aggregate said to consist of eighty- 
four, among which are the siddhdsana, kamaldsana, daidasana, &c. 

बा Correctly, सबीजो ऽ बीज एवं च, “with a seed, and also without a seed." 
The term ‘seed’ is here, of course, a technicality. 

Samádhi, as sabija and as nirbija, is spoken of in the Yoga-sasira, 1., 
46 and 50. The abstract meditation referred to is, in other words, di- 
vided into that in which there is distinct recognition of an object, and 
that in which there is not such recognition. 

See, further, note 1 in the following page. 
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and that of inspiration* are alternately obstructed, 
constituting the act twofold; and the suppression} of 
both (modes of breathing) produces a third.' The 
exercise of the Yogin, whilst endeavouring to bring 
before his thoughts the gross form of the eternal, is 
denominated Alambana.’: He is then to perform the 


tition of certain prayers. and meditation on the visible form of 
the deity,—termed. likewise, Alambana, and presently mentioned. § 
' Pranayama is performed by three modifications of breathing. 
'The first aet is expiration, which is performed through the right 
nostril, whilst the left is closed with the fingers of the right hand: 
this is called Rechaka. The thumb is then placed upon the right 
nostril, aud the fingers raised from the left, through which breath 
is inhaled: this is called Püraka. In the third act, both nostrils 
are closed, and breathing suspended: this is Kumbhaka. And a 
succession of these operations is the practice of Pranayama. | 
? Álambana is the silent repetition of prayer. f 


* Prana and apana. + Samyaima, 
* तस्य चालम्बनवतः स्थूलं रूपं द्विजोत्तम | 
आलम्बनमनन्तस्य योगिनोऽभ्यसतः स्मृतम्‌ ॥ 

* And, as regards the Yogin practising meditation with a rest for his 
thoughts, as he feels after the Supreme, the gross aspect of the Infinite— 
i.e, Hiraiyagarbha, etc.,—is prescribed as the rest, O best of Brahmans.” 

See the beginuing of annotation *| in the preceding page. On the 
words there quoted Ratnagarbha says: सबोजः | सालम्बनं; | HATU- 
ध्यानसहितः । And Sridhara writes to the same effect. It is now 
evident how the Translator came to misunderstand the sense of bya and 
dlambana, The commentators begin their gloss on the stanza cited above 
with the words: तत्र सबीजस्यालम्बनमाह | 

$ This view of the meaning of bija and dlambana is quite a misappre- 
hension. See the preceding note. 

L Both Sridhara and Ratnagarbha have the substance of this note. 

The Translator has previously rendered prdrídydma by “suppression 
of breath," “austerity”, and “ascetic practices". See Vol. IL, pp. 89 
and 272; Vol. IL, p. 55. Its exact meaning is ‘regulation of the breath’, 

The third division of the práńdydma, the kumbhaka, has its name 
from fumbha, ‘a jar’; inasmuch as, on its taking place, the vital airs 
are stationary, like water in a jar. «| See note 1, above. 
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Pratyáhára, which consists in restraining his organs of 
sense* from susceptibility to outward impressions, and 
directing them entirely to mental perceptions. By 
these means the entire subjugation of the unsteady 
senses is effected; and, if they are not controlled, the 
sage will not accomplish his devotions. When. bv the 
Pranayama, the vital airs are restrained, and the senses 
are subjugated by the Pratyáhára, then the sage will 
be able to keep his mind steady in its perfect asylum." 

Khandikya then said (to Kesidhwaja): “Illustrious 
sage, inform me what is that perfect asylum of the 
mind,? resting on which, it destroys all the products 
of (human) infirmity.” To this, Kesidhwaja rephed: 
“The asylum of mind is spirit (Brahma), which, of its 
own nature, is twofold, as being with, or without, 
form; and each of these is supreme and secondary. 


| > E 
अआश्रयसेतसो ब्रह्म दविधा तच्च स्वरूपतः | 
भूप सृत्तमसूत्तें च परं चापरमेव च ॥ 

The Brahma that is without form (Amurtta) may be Para or Apara. 
Supreme formless spirit is without attributes of any kind. Se- 
condary formless spirit is invested with the attributes of power, 
glory, truth, perfection. Spirit embodied, or with form in his 
highest state, is, according to our text, Vishnu and his manifesta- 
tious. Spirit, in an inferior or secondary series of bodily forms. 
is Brahma and all other living beings. f 


* Aksha. 

† ततः कुयात्स्थिरं चेतः शुभाश्रये | 
+ Chetas, as above; and so below. 

§ The ordinary reading is WATEA: | 
|| Variant: भूतमूत्तममूर्त्त॑म । 


बा This note is gleaned, with additions and variations, from the com- 
mentaries. 
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Apprehension of spirit,’ again, is threefold. I will ex- 
plain the different kinds to you. They are: that which 
is called Brahma, that which is named from works, 
and that which comprehends both. That (mental ap- 
prehension) which consists of Brahma is one; that 
which is formed of works is another: and that which 
comprehends both is the third: so that mental appre- 
hension* (of the object or asylum of the thoughts) is 
threefold Sanandana and other (perfect sages) were 
endowed with apprehension of the nature of Brahma. 
The gods and others, whether animate or inanimate, 
are possessed of that which regards acts.; The ap- 
prehension that comprehends both works and spirit 
exists in Hiratyagarbha§ and others, who are pos- 
sessed of contemplative knowledge, of their own na- 
ture, and who, also, exercise certain active functions, 
as creation and the rest, Until all acts, which are 

' The term is Bhavana, defined to be “function to be en- 
gendered by knowledge," ज्ञानजन्यः MATT T, the mental impress- 
ion or apprehension following upon knowledge. Here it implies, 
in particular, the formation of a fixed idea, by the Yogin, of the 
object of his contemplations. It is also termed Bhava-bhavana, 
“apprehension of the being, the existence, or substantiality, of the 
object; the thing contemplated:” भावभावना। भावो वस्तु afa- 
षया भावना 17 


*OWTSWTSST | 
+ Here, “apprehension,” «ec. is to render भावभावना। 


कर्मभावना | § A name of Brahma. 
हिरण्यगर्भादिषु च ब्रह्मकमात्मिका faut i 
बोधाधिका रयुक्तेषु विद्यते भावभावना ॥ 


df Ratnagarbha. 
** Sridhara, 
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the causes of notions of individuality, are discontinued, 
spirit is one thing, and the universe is another, to 
those who contemplate objects as distinct and various.” 
But that is called true knowledge, or knowledge of 
Brahma, which recognizes no distinctions, which con- 
templates only simple existence, which is undefinable 
by words, and is to be discovered solely in one's own 
spirit.¢ That is the supreme, unborn, imperishable 
form of Vishnu, who is without (sensible) form, and Is 
characterized as a condition of the supreme soul, which 
is variously modified from the condition of universal 
form.: But this (condition) cannot be contemplated 
by sages in their (early) devotions:$ and they must, 
‘ross form of Hart, 


eo 


therefore, direct their minds to the | 
which is of universal perceptibility. | 
tate upon him as Hirahyagarbha, as the glorious 
Vásava, as Prajápati, as the winds," the Vasus, the 


t 


They must medi- 


Rudras, the suns, stars, planets, Gandharvas, Yakshas, 
Daityas, all the gods and their progenitors, TT men, 
animals: mountains. oceans, rivers, trees, all beings, 
and all sources of beings, all modifications whatever 


* अक्षीणेषु समस्तेषु विशेषज्ञानकर्मसु | 
विश्वमेतत्परं चान्यज्ञेदभिन्नद्शां नुप ॥ 
t प्रत्यस्तमितभेदं यत्सत्तामातरमगोचरम्‌ | 
वचसामात्मसंवेद्यं तञ्ज्ञानं ब्रह्मसंज्ञितम्‌ ॥ 
: विश्वस्वरूपवेरूप्यलक्षणं परमात्मनः | 
$ This expansion is to represent yoga-yuj, for which see p. 228, supra. 
Viswa-gochara. 
बा Bhagavat. 
* Marut. 
t+ सकला देवयोनयः। 


++ 
tt Pasu. 
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of nature and its products,* whether sentient or un- 
conscious, one-footed, two-footed, or many-footed. + 
All these are the sensible? form of Hari, to be appre- 
hended by the three kinds of apprehension. All this 
universal world, this (world) of moving and stationary 
beings, is pervaded by the energy of Vishiu, who is 
of the nature of the supreme Brahma. ‘This energy is 
either supreme, or, when it is that of conscious em- 
bodied spirit, $ it is secondary. Ignorance, or that 
which is denominated from works, is a third energy, 
by which the omnipresent energy of embodied spirit 
is ever excited, and whence it suffers all the pains of 
repeated worldly existence. Obscured by that (energy 
of ignorance or illusion), the energy that is denomi- 
nated trom embodied spirit is characterized by dif- 
ferent degrees of perfection, in all created beings. In 
things without life, it exists in a very small degree: 


The term used, throughout, is Sakti (क्ति). power, ‘abil- 
ity, ‘energy.’ By the first kind. or Para, is understood know- 
ledge able to appreciate abstract truth, or the nature of universal 
soul; by the second. ability to understand the nature of embodied 
soul; and, by the third, inability to discern one's own nature, 
and reliance on moral or ceremonial merit. These different kinds 
are called energies. becanse they are the energies or faculties of 
the Supreme Spirit, or, according to the Vaishnavas, of Vishnu, 


accompanying soul in all its various eonditions of existence. 


* प्रधानादिविशेषान्तम्‌ | 

* Add “or footless": अपादकम्‌ । 

i Murtta. 

$ चेचज्ञाख्या | 

|, As stones and the like, Ratnagarbha says. 
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it is more, in things that (have hfe, but) are without 
motion;* in insects, T it is still more abundant: and 
still more, in birds: it is more in wild animals;? and, 
in domestic animals, § the faculty is still greater. Men 
have more of this (spiritual) faculty than animals; and 
thence arises their authority over them: the faculty 
exists, in an ascending degree, in Nagas, Gandharvas, 
Yakshas, gods, Sakra, Prajdpati, and Hirahyagarbha, 
and is, above all, predominant in that male (Vishnu) 
of whom all these various creatures are but the diver- 
sified forms, penetrated universally by his energy,—as 
all-pervading as the ether. 4 

“The second! state of him who is ealled Vishnu, 
and which is to be meditated upon by the (advanced) 
sage, is that (imperceptible,) shapeless** form of 
Brahma, which is called, by the wise ‘That which is,” 
and in which all the before-described energies re- 
side. Thence proceeds the form of the universal form, 
the other great form of Hari, which is the origin of 


1 The first. which has been intended to be deseribed in the 
foregoing passages, was the universal, visible form of Vishnu; 
the seeond is his formless or imperceptible condition. 

? Sat (सत्‌). "what is being." 


* Sthávara. Ratnagarbha explains that trees, 6९, are intended. 

+ Saris#ipa, which the Translator generally renders “reptiles”. Vide 
supra, p. 59, note tf: and p. 94, note tf. 

+ Mfiga. 
$ Pasu. 


पशुभ्यो agara fa naat du प्रभाविताः | 
¶ एतान्यशेषरूपाणि तस्य रूपाणि पार्थिव । 
यतस्तच्छत्तियोगेन युक्तानि नभसा यथा ॥ 


* Amurita. 
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those manifested forms (or incarnations) that are en- 
dowed with every kind of energy, and which, whether 
the forms of gods, animals, or men, are assumed by 
him (Hari,) in his sport. This active interposition of 
the undefinable god, all-comprehending and irresistible, 
is for the purpose of benefiting the world, and is not 
the necessary consequence of works." This form of 
the universal form is to be meditated upon by the 
sage,f for the object of purification; as it destroys all 
sin. In the same manner as fire, (blazing) in the wind, 
burns dry grass,: so Vishnu, seated in the heart, con- 
sumes the sins of the sage: and, therefore, let him 
(resolutely) effect the fixation of his mind upon that 
receptacle of all the (three) energies, (Vishnu): for that 
is (the operation of the mind which is called) perfect 
Dháraná:! and, thus, the perfect asylum § of individual, 
as well as universal, spirit, that which is beyond the 
three modes of apprehension, is attained, for the 
(eternal) emancipation of the sage. The minds of other 
beings. which are not fixed upon that asylum, are 
altogether impure, and are all the gods and the rest, 
who spring from aets.S The retention or apprehen- 


! Reteution. or holding of the image or idea formed iu the 
mind by contemplation: from Dhfi (p ‘to hold,’ literally or 
figuratively. 


* These two sentences are a very free rendering. 
+ Read ‘the novice’; the original being yoja-yuj. Vide supra, p. 228. 
t Kaksha, ‘dry wood, 


$ FATA: | ` भावभावना। 
* अन्ये तु पुरुषव्याप्र चेतसो ये व्यपाश्याः | 
APETA समस्तास्तु देवाद्याः कमयोनयः ॥ 
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sion, by the mind, of that visible form of Vishnu, 
without regard to subsidiary forms, is, thence, called 
Dháraná:* and I will describe to you the perceptible+ 
form of Hari, which no mental retention will manifest, 
except in a mind that is fit to become the receptacle 
of the idea.': The meditating sage must think (he be- 
holds internally the figure) of Vishnu, as having a 
pleased and lovely countenance, with eyes like the 
leaf of the lotos, smooth cheeks, $ and a broad and 
brilliant forehead: ears of equal size, the lobes of which 
are decorated with splendid pendants; a painted neck; 

and a broad breast, on which shines the Srívatsa* 
mark; a belly falling in graceful folds, with a deep- 
seated navel:** eight long arms, or else four; and firm 
and well-kuit thighs and legs, with well-formed feet. 
and toes. Let him, with well-governed thoughts, con- 


1 The explanation of Dhárana given in the text is rendered 
unnecessarily perplexed by the double doctrine here taught, and 
the attempt to combine the abstractions of Yoga theism with the 
sectarian worship of Vishnu. 


* मूत्ते भगवतो रूपं सवापाश्रयनिस्पुहम्‌ p 
एषा वे धारणा ज्ञेया यच्चित्तं तत्र धारयेत्‌ ॥ 
In dharana, or ‘fixed attention’, no mediate rest is required, such as 
is spoken of in note 7 to p. 231, supra. 
+ Murtta. 


laa मूत्तें हरे रूपं giga नराधिप | 
तच्छूयतामनाधारे धारणा नोपपद्यते ॥ 
$ Su-kapola. 
? The original has कम्बंग्री वम्‌ | Sridhara and Ratnagarbha say: 
रेखात्रयाड्रितकण्ठम्‌ | 
« See p. 5, and p. 124, note 4|, supra. 
© वलीत्रिभङ्गिना मग्ननाभिना चोदरेण वे | 
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template, as long as he can persevere in unremitting 
attention, Har.” as clad in a vellow robe, wearing a 
(rich) diadem (on his head), and brilhant armilets and 
bracelets (on his arms), and bearing (in. his hands) 
the bow, the shell, the maee, the sword. the discus, the 
rosary,: the lotos, and the arrow.'$. When this image 
never departs from his mind, whether he be going, or 
standing, or be engaged in any other voluntary act. 
then he may believe his retention to be perfect. The 
sage may then meditate upon the form of Vishnu 
without (his arms, —as) the shell, mace, discus, and 
bow,—and as placid, and bearing (only) his rosary.** 
When the idea of this image is firmly retained, then fT 
he may meditate on Vishriu without his diadem, brace- 
lets, ४ or other ornaments. He may, next, contemplate 
him as having but one single limb. and may then fix 
his whole thoughts $$. upon the body to which the 
limbs belong. This process of forming a lively image 
in the mind, exclusive of all other objects, constitutes 


' The two last implements are from the comment: the text 


specifies only six. 


* चिन्तयेत्तन्मना योगी समाधायात्ममानसम्‌ | 
तावद्यावदुढीभूत्वा तत्रैव नुप धारणा ॥ 
+ Aeyira and kataka. 
i Aksha-valaya. 
$ Vide supra, pp. 124 and 149. 
|| Budha. 
« Bhagavat, in the original. 
** Aksha-sutraka, 
# सा यदा धारणा तद्ददवस्थानवती ततः | 
i} Aeyura. 


$$ प्रणधानपरो भवत्‌ | 
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Dhyana (or meditation), which is perfected by six 
stages;* and, when an accurate knowledge of self, free 
from all distinction, is attained by this mental medi- 
tation, that is termed Samadhi 


1 They are: |]. Yama, &c.. acts of restraint and obligation; 


?. Asana, sitting in particular postures;§ 5. Pranayama, modes 
of breathing; 4. Pratyahara, exclusion of all external ideas; 
>. Bhavana, apprehension of internal ideas; ** 6. Dharana, fixation 


or retention of those ideas. tt 


2 ++ 


Fhe result of the Dhyana or Samadhi}; is the absenee of all 
idea of individuality. when the meditator, the meditation, and the 
thing or object meditated upon are, all. considered to be but one. 
According to the text of Patanjali: “Restraint of the body, reten- 
tion of the mind, and meditation, which, thence. is exclusively 
confined to one object, is Dhyana. The idea of identification with 
the object of such meditation, so as if devoid of individual nature 


is Samádhi: देहबन्धश्चित्तथारणा तत्प्रत्ययकतानता ध्यानम्‌ | AR- 
कार्थमात्रनिभासं स्वरूपशान्यमिव समाधिः । §§ 


तद्रू पप्रत्ययये चका संततिञ्चान्यनिस्पृहा | 
तद्यानं प्रथसरङ्गः पाडनिप्याद्यते wu ॥ 

तस्यैव कल्पनाहीनं स्वरूपग्रहणं हि यत्‌ | 
मनसा ध्याननिप्पाद्यं समाधिः सो ऽ भिधीयते ॥ 

+ I do not know whence this classification is taken; and I doubt its 
correctness exceedingly. According to the Yoga-sastra, Il., 29, the six 
stages preceding dhydna are yama, niyama, asana, prdidydma, pratyd- 
hára, and dhdraid. Yama and niyama can scarcely, from their very 
nature, be taken as parts of a whole; and bhdvand is not at all a stage 
subservient to the attainment of yoga. 

i Vide supra, p. 230, notes + and t. 

$ Ibid., note |. 

|| ZJbid., p. 231, note ||. 

«| ]bid., p. 282. 

** [bid., p. 233, note 1. 

Tt Ibid., p. 238, note +. 

tt These, ‘contemplation’ and ‘meditation’, are never to be considered 
as synonyms, See note +, above. 
$$ Here we have an extract from the Joga-sastra,— Il., 1—3. These 
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“(When the Yogin has accomplished this stage, he 
acquires) diseruninative knowledge, which is the means 
of enabling living soul. when all the three kinds of 
apprehension are destroyed, to attain the attainable 
supreme Brahma.” Embodied spirit is the user of 
the instrument, which instrument is true knowledge; 
and, by it, that (identification) of the former (with 
Brahma) 1$ attained.” Liberation, which is the object 
to be effected, being accomplished, discriminative 
knowledge ceases. When endowed with the appre- 
hension of the nature of the object of inquiry, then 


! The expressions of the text are somewhat obscure; nor does 
the commentator? make them much more intelligible. until he 
cuts the matter short, by stating the meaning to be, that **discri- 
minative knowledge enables the living spirit to attain Brahma: 
विज्ञानं जीवात्मानं ब्रह्म प्रापयतीत्यर्थः | 
? The text is very elliptical and obscure. Having stated that 
embodied spirit (Ksbetrajna) is the Karanin, the possessor or user 
of the Karana, which is knowledge, it adds तेन तस्य तत्‌. literally, 
“by that, of that, that;" i. e., Tat, “that which is;” and Brahma, 
or supreme spirit, is the attainment of that spirit which abides in 
body by that instrument, or discriminative knowledge, of which 
it has become possessed through perfect meditation: 

WAN: करणी ज्ञानं करणं तेन तस्य aa | 
निप्पाद्य मुक्तिका वे छतङत्थान्नि वतेते ॥ 

विज्ञानं निवतेते i 


aphorisms are read as follows: देशवन्धश्ि त्तस्य घारणा। तत्न प्रत्य ये- 
कतानता ध्यानम्‌ | तदेवार्थमाचनिभासं स्वरूपशूर्न्यामव समाघिः | 


Thus we have definitions of dhárasid, dhyana, and samadhi, 
* विज्ञान प्रापकं mÀ परब्रह्मणि पार्थिव। 
प्रापणी यस्तथेवात्मा प्रचीणाशषभावनः ॥ 


T तम्बावभावना। 
t Ratnagarbha, 


V. 16 
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there is no difference between it (individual) and su- 
preme spirit: difference is the consequence of the ab- 
sence of (true) knowledge. When that ignorance which 
is the cause of the difference between individual and 
universal spiritf is destroyed, finally and for ever, 
who shall (ever) make that distinction (between them) 
which does not exist? Thus have I, Khandikya, in 
reply to your question, explained to you what 1s meant 
by contemplative devotion, both fully and summarily. 
What else do you wish to hear?” 

Khandikya replied (to Kesidhwaja, and said): “The 
explanation which you have given me of the real na- 
ture of contemplative devotion has fulfilled all my 
wishes, and removed all impurity from my mind. The 
expression ‘mine’, which I have been accustomed to 
use, is untruth,? and cannot be otherwise declared by 
those who know what is to be known. The words 
‘J’ and ‘mine’ constitute ignorance; but practice is 
influenced by ignorance. Supreme truth § cannot 
be defined; for it is not to be explamed by words. 
Depart, therefore, Kesidhwaja. You have done all that 
is necessary for my (real) happmess, | in teaching me 
contemplative devotion,—the mexhaustible bestower 
of liberation from existence.” 1 

Accordingly, King Kesidhwaja, after receiving suit- 
able homage from Khandikya, returned to his city. 


* Five kinds of emancipation are enumerated in the Bhdgavata-pu- 
rata, lll, XXIX., 13: sdlokya, sárshti, sdmipya, sárupya, and ekatwa. 

1 The original words are atman and Brahma. 

t Asat. 

§ Paramartha. 

|| Sreyas. 

« Vimukti. Vide supra, p. 61, uote 3. 
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Khandikya, having nominated his son Raja." retired 
to the woods, to accomplish his devotions: his whole 
mind being intent upon Govinda, There, his entire 
thoughts being engrossed upon one only object, and 
being purified by practices of restraint, self-control, 
and the rest,* he obtained absorption into the pure 
and perfect spiritf which is termed Vishnu. Kesidhwa- 
ja, also, in order to (attain) liberation, became averse 
from his own perishable works, and lived amidst ob- 
jects of sense (without regarding them), and instituted 
religions rites withont expecting therefrom. any ad- 
vantages to himself: Thus, by pure and auspicious 
fruition, being cleansed from (all) sin, he, also, ob- 
tained that perfection which assuages all affliction for 
ever. 


‘ The commentator, in order to explain how Khandikya 
should have given what he did not possess, states that it is to be 
understood that Kesidhwaja relinquished to him the kingdom. 
Or the term Raja may denote merely “master of, or acquainted 
with, mystic prayers. or Mantras:" सद्वा राजानं मन्त्रा दिस्वामिनं 
LIN | 


* यमादिगुणशोधितः | 
+ This is to render Brahma. 
: केशिध्वजोऽपि मुत्यर्थं स्तकर्मत्तपणोन्मुखः | 
बुभुजे विषयाम्क्मे चक्रे चानभिसंहितम्‌ ॥ 


CHAPTER VIII. 


Conclusion of the dialogue between Parásara and Maitreya. Re- 

capitulation of the contents of the Vishüu Purána: merit of 

hearing it: how handed down. Praises of Vishüu. Conclu- 
ding prayer. 

I HAVE now explained to you, Maitreya, the third 
kind of worldly dissolution, or that which is absolute 
and final, which :s liberation and resolution into eter- 
nal spirit." J have related to you primary and second- 
ary creation, the families (of the patriarchs), the 
(periods of the) Manwantaras, and the genealogical 
histories? (of the kings). I have repeated to you, (in 
short,) who were desirous of hearing it, the imperish- 
able Vaishnava Puráńa, which is destructive of all 
sins, the most excellent of all holy writings, and the 
means of attaining the great end of man. If there is 
anything else you wish to hear, propose your quest- 
ion, and I will answer it. 

MAITREYA.— Holy teacher, you have, indeed, re- 
lated to me all that | wished to know; and I have ls- 
tened to it with pious attention.: I have nothing 
further to inquire. The doubts inseparable from the 


1 The term is Layo Brahmani (स्यो ब्रह्मणि). which means ‘a 
melting away,’ ta dissolution’, or "fusion; from the root Li (ली), 
‘to liquefy,’ ‘to melt,’ ‘to dissolve.’ 


* Vamsanucharita. 
+ Bhagavat. 
t Bhakti. 
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mind of man have, all, been resolved by you;* and, 
through your instructions, I am acquainted with the 
origin, duration, and end fF of all things; with Vishnu, 
in his collective fourfold form;' his three energies;? 
and with the three modes of apprehending the object 
of eontemplation.*: Of all this have I acquired a 
knowledge, through your favour; and nothing else is 
worthy to be known, when it is once understood that 
Vishnu and this world are not (mutually) distinct. 
Great Muni, I have obtained, through your kindness, 
all I desired,—the dissipation of my doubts;§ since 
you have instructed me in the duties of the several 
tribes, and in other obligations; the nature of active 
life, and discontinuance of action: and the derivation 
of all that exists from works.| There 1s nothing else, 
venerable Brahman, that I have to inquire of you. 
And forgive me, if your answers to my questions have 
imposed upon you any fatigue. Pardon me the trouble 


1 Or with Vishnu in the four modifications described in the 
First Book, — spirit, matter, form, and time. See Vol. I., pp. 18, 19. 

? Or Sakti, noticed in the last Chapter ;—p. 235, supra. 

3 Or Bhavanas, also described in the preceding Chapter; I— 
p. 233, supra. 


' विच्छिन्नाः सर्वसंदेहा वैमल्यं मनसः छतम्‌ | 
+ Sayama. See Vol. I., p. 26, note +. 
: ज्ञातअतुर्विधो राशिः शक्ति त्रिविधा गुरो। 
विज्ञाता चापि कात्स्यन त्रिविधा भावभावना ॥ 
§ Apasandeha. 
| वणधमादयो धमा विदिता यदशेषतः | 
Wei च निवृत्तं च ज्ञातं कर्म मयाखिलम्‌ ॥ 


«| Substituted for “section”. 
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that [ have given you, through that amiable quality of 
the virtuous which makes no distinction between a 
disciple and a child. * 

Pardsara.—I have related to you this Purana, 
which is equal to the Vedas (in sanctity), and by hear- 
ing which, all faults aud sins whatever are expiated. 
In this have been described to you the primary and 
secondary creation, the famihes (of the patriarchs), 
the Manwantaras, the regal dynasties:+ the gods, 
Daityas, Gandharvas, serpents,+ Rákshasas, Yakshas, 
Vidyádharas, Siddhas, and heavenly nymphs :§ Munis 
endowed with spiritual wisdom, and practisers of de- 
votion; the (distinctions of the) four castes, and the 
actions of the most eminent amongst men; holy 
places on the earth, holy rivers and oceans, sacred 
mountains, and legends ** of the (truly) wise; the duties 
of the different tribes, and the observances enjoined by 
the Vedas.++ By hearing this, all sins are, at once, ob- 
literated. In this, also, the glorious?! Hart has been re- 
vealed, —the cause of the creation. preservation, and de- 
struetion of the world; the soul of all things, and, him- 
self, all things; $8 by the repetition of whose name man 


* यदस्य कथनायासैयोजितो ऽसि मया FT | 
तत्जम्यतां विशेषोऽस्ति न सतां पुत्रशिष्ययोः ॥ 
+ Vamsanucharita, 
i Uraga. 
§ Apsaras. 
| मुनयो भावितात्मानः कथ्यन्ते तपसान्विताः | 


« पुंसां विशष्टचरिता नराः | 
** Charita. 
H वर्णृधमादयो धमा वेदघर्माश्च कृत्स्नशः | 
i} Bhagavat. 
8$ Sarva-bhita. 
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is, undoubtedly, liberated from all sins, which fly like 
wolves that are frightened by a lion. The repetition 
of his name with devout faith* is the best remover of all 
sins; destroying them, as fire purifies the metal (from 
the dross). The stain of the Kali age, which ensure 
to men sharp punishments in hell, is, at once, effaced 
by a single invocation of Hari. 3. He who is all that 
is—the whole egg of Brahma, with Hiranyagarbha, 
Indra, Rudra, the Adityas, the Aswins, the winds, the 
Kirhnaras, the Vasus, the Sádhyas, Viswadevas, the 
(celestial) gods.§ the Yakshas, serpents,’ Rakshasas." 
the Siddhas, Daityas, Gandharvas, Dánavas, nymphs, ** 
the stars, asterisms, planets. the seven Rishis, 3T the 
regents and superintendents of the quarters ii men, 
Brahmans, and the rest, animals tame and wild, $8 in- 
sects, | birds, ghosts and goblins $" trees, woods, 
mountains, rivers, oceans, the subterrene regions, *** 


* Bhakti 
+ कलिकल्मषमत्युग्रं नरकातिप्रदं UTR | 
प्रयाति विलयं सद्यः सङव्यचानुसंस्मृत N 

* Devendra, in the original 

& Sura. 

" I do not find them named in the Sanskrit. 

« The original yields Rakshases. 

** Apsaras. 

t See Vol. IL, p. 226 

t+ “The quarters and superintendents of the quarters घिष्स्यैचिष्ण्या- 
fuufafa The term Dhishiyadhipati is synonymous with Dikpala 
for which, see Vol. III, 170, note $. 

Sridhara— if I may jndge from the single MS. of his commentary 
which is accessible to me,—has eo, with reference to the like of 
which, see Vol. IV., p. 164, note §. 

§§ Pasu and mriga 

| Saristipa. Vide supra, p. 236, note +; also, Vol. L, p. 84, note 8. 
qq These two terms are to render Dara: | 
*** Corrected from “legions 
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the divisions of the earth, and all perceptible objects, — 
he who is all things, who knoweth all things, who is 
the form of all things, being without form himself, 
and of whom whatever is, from (Mount) Meru to an 
atom, all consists — he, the glorious Vishüu, the de- 
stroyer of (all) sin, —is described in this Purana. By 
hearing this (Purana) an equal recompense is obtained 
to that which is derived from the performance of an 
Aswamedha sacrifice, or from fasting at (the holy 
places) Prayága." Pushkara.¢ Kurukshetra: or Ar- 
buda.§ Hearing this (Purana) but once is as effica- 
cious as the offering of oblations in a perpetual fire 
for a year. The man who, with well-governed pas- 
sions, bathes at Mathura, on the twelfth day, of (the 
month) Jyeshtha.' and beholds (the image of) Hari, 
obtains a great recompense:f so does he who, with 
mind fixed upon Kesava, attentively recites this Pu- 


' This month is also called Jyeshthá-müála, ** which the com- 
mentator Tt explains to mean the mouth of which the root or cause 
(Mula) of being so called is the moon’s being full in the constel- 
lation Jyeshtha. But it may be so termed, perhaps, from the 
lunar asterism Mula,—which is next to Jyeshthá, falling. also, 
within the moon's passage through the same month. 


= = ——-—— न 


* See Vol. IIL, p. 246, note 2; and Vol. 1V., p. 218, note *. 

t See Vol, L, Preface, p. XXX. ; and Vol. IL. p. 96. 

i See Vol. IL, p. 133, note 1; and p. 142, note 4. 

§ For this mountain. vide ibid.. p. 131, note 1, and p. 141, note 2; 
also, Vol. IV., p. 222, note 1. 

| Insert “of the light fortnight”. 

4 प्राप्रोति परमां गतिम्‌ | This means, that he obtains emancipation. 
** See note + in the next page. 

++ Both the commentators give the ensuing explanation. See, further, 
Nilakantha on the Mahabharata, Anusdsana-parvan, 4l. 4609. 
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rana. The man who bathes in the waters of the Ya- 
muna, on the twelfth lunation* of the light fortnight 
of the month in which the moon is in the mansion 
Jyeshthá,T and who fasts and worships Achyuta in 
(the city of) Mathura, receives the reward of an un- 
interrupted Aswamedha. Beholding the (degree of) 
prosperity (enjoyed by others) of eminence, through 
(the merits of) their descendants, a man's paternal an- 
cestors, his parents, and their parents exclaim:! “Who- 
soever of our descendants, having bathed in the Ya- 
mnuna,§ and fasted, will worship Govinda in Mathura, 
in the light fortnight of Jyeshtha, will secure for us 
eminent exaltation; for we shall be elevated by the 
merits of our posterity.” A man of good extraction 
will present obsequial cakes to his fortunate (ancestors) 
in the Yamuna, having worshipped Janárdana in the 
light fortnight of Jyeshtha.** But the same degree of 
merit that a man reaps from adoring JanardanaffF at 
that season, with a devoted heart, and from bathing 
in the Yamuna, and effecting the liberation of his pro- 
genitors by offering to them (on such an occasion,) 
obsequial cakes, he derives, also, from hearing, with 
equal devotion, a section of this Purana.:} This Pu- 


Vide supra, p. 109, note +. 

+ “The month", &c. is to translate Jyeshtha-mula. 

+ The extract is said, by Sridhara, to be from the Pitri-gita. See 
Vol. IM., p. 66, note $; and p. 170, text and note ||. 

$ Kalindi, in the oricinal. See Vol. IV., p. 286, note «. 

. The original is Jyeshtha-miila. 

« Riddhi. 

* Jyeshtha-mila, in the Sanskrit. 

++ The original has Krishna. 

४ थुत्वाध्यायं तदाप्नोति प्राणस्यास्य भक्तिमान्‌ | 


250 VISHNU PURANA. 


rana is the best of all preservatives for those who are 
afraid of worldly existence,” a certain alleviation of the 
sufferings of men, T and remover of all imperfections. 

This (Purana), originally composed by the Rishi 
(Narayana), was communicated, by Brahma, to Ri- 
bhu;§ he related it to Priyavrata,| by whom it was 
imparted to Bhaguri.§ Bháguri recited it to Tama- 
sitra;’** and he, to Dadhicha, ++ who gave it to Sá- 
raswata.i! From the last Bhrigu $$ received it, who 
imparted it to Purukutsa; | and he taught it to Nar- 
mada. The goddess delivered it to Dhritarashtra, *** 


' This name is also read Tambamitra. +++ One copy bas Tava 
mitráya, iii “to thy friend." as if it was an epithet of Dadhicha: but 
the construction of the verse requires a proper name. ‘“Bhaguri 
gave it to Tambamitra; and he, to Dadhicha :' $88 

भागुरिस्तम्बसिचाय दधीचाय स चोक्तवान्‌ | 


* Samsara. 

+ Literally, “a enre for men's bad dreams”: दुःस्वप्ननाशन नणाम्‌ | 

i Called, in the original, by his epithet Kamalodbhava,—the same as 
Abjayoni. See Vol. 1., p. 17, note t 

$ See Vol. L, p. 77, note 1; and Vol. IL, p. 330. 

| Ibid., pp. 107, et seg. 

« For a Bhaguri, see Vol. IL, p. 113, note 1 

** This reading [ find nowhere. See, further, note ttt, below. 

tt Correct from *Dadicha". See Vol. 1., p. 124; also, Professor Wil- 
son's Translation of the Rigveda, Vol. L, p. 216, note a, and p. 310, 
note a. 

$t See Vol. L, p. 17. 

$$ Ibid., p. 100. 

||| bid., p. 17; Vol. III., p. 268, text and note ६, and p. 283. 

बूथ Literally, Narmada, 

“** See Vol. L, p. 188, note 1; and Vol. Il., p. 74. 
+tt So reads, like, my Ajmere MS., my oldest MS. of all. Ratnagarbha 
has Tambhamitra; and my Arrah MS. yields Stambamitra. 
ttt This is Sridhara’s lection. 


§§§ Corrected from “Dadhichi”. 
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the Naga king,* and to Aptirana,t of the same race,: 
by whom it was repeated to their monarch, § Vasuki. 

Vásuki communicated it to Vatsa; and he, to Aswa- 
tara, from whom it successively proceeded to Kambala 
and Elápatra."* When the Muni Vedasiras descended 
to Pátála, Ft he there received the whole (Purina) 
from these Nagas, :i and communicated it to Pramati.$$ 
Pramati consigned it to the wise Játükarha; | and he 
taught it to many other holy persons. Through the 
blessing of Vasishtha*f, it came to my knowledgel 
and I have, now, Maitreya, faithfully imparted it to 
you. You will teach it, at the end of the Kali age, to 
Samika.’*** Whoever hears this great mystery, which 


t A different series of narrators TFT has been specified in the 
First Book,—Vol. 1., p. 17 


* The original has only Naga 

Y Corrected frum “Purana”. See Vol. H., p. 288. From note + to 
thid., p. 290, it seems that other Puranas read Varuna and Aruna (?). 

; The original is चघतराप्राय नागायाप्रणाय F | Apurana is not 
then, said to he “of the same race". In the passages referred to in 
the preceding note, he figures as a Gramani or Yaksha 

§ Literally, ‘‘to the king of the Nagas”, नागराजाय। 

See Vol. IL, p. 74, and p. 86, note 1. 

* For the Naga called Vatsa, see Vol. IL, p. 287, note +. 

* For Aswatara, Kambala, and Elapatra, see Vol. IL. p. 74. 
++ The original seems to denote that Vedasiras became master of Patala: 

पातालं समनुप्राप्तस्ततो वेदशिरा Ata: | 

tt By the word तेन, immediately following the mention of Elapatra, 
it is implied that from him alone the Purana passed to Vedasiras. 

§§ Variant: Pramita. 

i, Some of my best MSS. give Jatukarnya. For both names, see 
Vol. IIL, p. 36, text and note +. 

qq Pulastya, according to my Ajmere MS 

*** Variants: Sanika, Sanika, and Sinika. For Samika, see Vol. l, 
Preface, p. LV. 

Ttt On which Ratnagarbha remarks: ऋच सप्रदायान्तरभद BAHT 
व्यवस्थितः 
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removes the contamination of the Kali, shall be freed 
from all his sins. He who hears this every day, 
acquits himself of his daily obligations to ancestors, 
gods, and men.* The (great and) rarely attainable 
merit that a man acquires by the gift of a brown 
cow,f he derives from hearing ten chapters of this 
(Purána)' He who hears the entire (Purana), con- 
templating, in his mind, Achyuta, — who 1s all things, 
and of whom all things are made; who is the stay of 
the whole world, the receptacle of spirit; who is 
knowledge, and that which is to be known; who is 
without beginning or end, and the benefactor of the 
gods,;—obtains, assuredly, the reward that attends the 
uninterrupted celebration of the Aswamedha rite. § 
He who reads, and retains with faith this (Purana), 
in the beginning, middle, and end of which is described 
the glorious Achyuta, the lord of the universe in every 
stage, the master of all that is stationary or moveable, 
composed of spiritual knowledge, T acquires such pu- 
rity as exists not in any world,—the eternal state of 
perfection, ** (which is) Hari. The man who fixes his 


' This seems to be an injudicious interpolation: it is not in 


all the copies. ++ 


* पितृयक्तमनुध्येभ्यः समस्तामरसंस्तुतिः | 
wat तेन भवेदेतद्यः शणोति दिने fes 


+ Aapild. According to Colebrooke, “when applied to a cow, this term 
signifies one of the colour of lac dye, with black tail and white hoofs.” 
Two Treatises on the Hindu Law of Inheritance, p. 131, note. 


t Amara. § Vajimedha, in the original. 
 अग्विलजगन्मध्यान्तसगेप्रभुः । 
॥ ब्रह्मज्ञानमयः | * एकान्तसिद्धिः i 


tt Sridhara ignores it; otherwise it seems to be recognized, 
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mind on Vishnu goes not to hell. He who meditates 
upon him regards heavenly enjoyment only as an im- 
pediment; and he whose mind and soul are penetrated 
by him thinks little of the world of Brahma: for, when 
present in the minds of those whose intellects are free 
from soil, he confers upon them eternal freedom. 
What marvel, therefore, is it, that the sins of one who 
repeats the name of Achyuta should be wiped away? 
Should not that Hari be heard of whom those devoted 
to acts worship with sacrifices, continually, as the god 
of sacritice;* whom those devoted to meditation T con- 
template as primary and secondary, composed of 
spirit;i by obtaining whom, man is not born, nor 
nourished, $ nor subjected to death; who is all that is, 
and that is not, (or both eause and effect); who, as the 
progenitors, receives the libations made to them; 
who, as the gods, accepts the offermgs*i addressed to 
them; the glorious being who is without beginning or 
end; whose name is both Swaha** and Swadhá;'** 
who is the abode of all spiritual power; m whom the 
limits of finite things cannot be measured; and who, 
when he enters the ear, destroys all sin?* 


! The words or prayers employed in presenting oblations 
with fire. 
? The text has: 


यस्मिन्त्रह्मणि सर्वशक्तिनिलये मानानि नो मानिनाम्‌ | 
निष्ठायै प्रभवन्ति हन्ति कलुषं शोत्रं स यातो हरिः ॥ 


Mana commonly means *pride; but here it seems most appro- 
b 


* Yajneswara. + Yogin. t Brahma-maya. 


$ The original has नो awa हीयते नेव । 
|| Kavya. « Havya. 


** See Vol. IIL, p. 122, note ६, ad finem. 
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I adore hun, that first of gods, Purushottama,* who 
is without end and without beginning, without growth, 
without decay, T without death:; who is substance that 
knows not change. I adore that ever inexhaustible 
spirit, $ who assumed sensible qualities; who, though 
one, became many; who, though pure, became as if 
impure, by appearing in many and various shapes; 
who is endowed with (divine) wisdom, and is the 
author of the preservation of all creatures." I adore 
him, who is the one conjoined essence and object of 
both meditative wisdom and active virtue; who is 
watchful in providing for human enjoyments: who is 
one with the three qualities; who, without undergoing 
change, is the cause of the evolution of the world; 
who exists of his own essence, ever exempt from 
decay.** I constantly adore him, who is entitled 
heaven, TT air, fire, water, earth, and ether; ४ who is the 


priately rendered by its radical import, ‘measure.’ The measures 
which are for the determination of measurable things are not 
applicable to Vishnu. 


* RATS fa परुषोत्तममाद्यमी शम्‌ | + Parinama. i Apakshaya. 
$ wa नतों ६ fa पुरुषाय सदाव्ययाय। 
For avyaya, see Vol. L, p. 17, note *. 
अनुगुणभुज्‌ । 1 सकलतत्त्तविभूतिकता | 
“ ज्ञानप्रवृत्तिनियमेकमयाय पुंसः | 
भोगप्रदानपटवे त्रिगुणात्मकाय ॥ 
अव्याङृताय भवभावनकारणाय। 
वन्दे स्वरूपमभवाय सदाजराय ॥ 
++ Vyoman, the same as dkdéa, which is generally rendered ‘ether’. 


See Vol. L, p. 34, note «. 
** The only reading which I find is 


व्यो मानिलासिजलभूरचनामयाय। 


We have had “ether” just above, in the Translators “heaven”; and 


BOOK VI., CHAP. VIII. 259 


bestower of all the objects which give gratification to 
the senses; who benefits mankind with the instrumeuts 
of fruition; who is perceptible, who is subtile, who ts 
imperceptible. May that unborn, eternal Hari, whose 
form is manifold, and whose essence is composed of 
both nature and spirit,” bestow upon all mankind that 
blessed state which knows neither birth nor decay! 


there is no sixth element. 

In the MS. which Professor Wilson used in preference to any or all 
others, the letters "रच- in this passage look very like रब, for which he 
probably took them, not noticing the two letters following, making up 
०रचना-; aud kha is one of the words for “ether”. Vide supra, p. 198, 
text, with notes ? and q. 


' यस्य wd प्रतिपरात्ममयम्‌ | 


APPENDIX. 


[No one among the contemporaries of Professor Wilson is 
known to have qualified himself more adequately than Colonel 
Vans Kennedy for disenssing the subject of the Puranas; and it 
has, therefore, been considered that the following correspondence 
must, with all its defects, possess, to the readers of these volumes, 
sufficient interest to justify ifs republication in this place. The 
seven letters of which it cousists—namely, five entitled On Pro- 
fessor Wilson's Theory respecting the Purdnas, the Professor’s Reply, 
and the Colonel’s Rejoinder,-—originally appeared in the London 
Asiatic Journal for 1840 and 1841, addressed to its editor. F. H.] 


Sır: In the learned and ingenious remarks con- 
tained in the Preface to his Translation of the Vishnu 
Purdna, Professor Wilson remarks that the Puranas 
“may be acquitted of subservience to any but sectarial 
imposture. They were pious* frauds for temporary pur- 
poses;"T and that they “are, also, works of evidently 
different ages, and have been compiled under different 
cireumstances, the precise nature of which we can but 
imperfectly conjecture from internal evidence, and from 
what we know of the history of religious opinion in In- 
dia. It is highly probable that, of the present popular 
forms of the Hintlu religion, none assumed their actual 
state earlier than the time of Sankara Achirya, the great 
Saiva reformer, who flourished, in all likelihood, in the 
eighth or ninth century. Of the Vaishnava teachers, Rá- 


N ——— = eee 


* Colonel Kennedy omitted this word. + Vol. L, Preface, p. XI. 
V. 17 
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mánuja dates in the twelfth century; Madhwacharya, in 
the thirteenth; and Vallabha, in the sixteenth; and the 
Puranas seem to have accompanied, or followed, their 
innovations; being obviously intended to advocate the 
doctrines they taught."* He further observes that 
*a very great portion of the contents of many [of the 
Puráhas], some portion of the contents of all, 1s gen- 
uine and old. The sectarial interpolation, or embellish- 
ment, is always sufficiently palpable to be set aside 
without injury to the more authentic and. primitive 
material; and the Puráńas, although they belong es- 
pecially T to that stage of the Hindu religion in which 
faith in some one divinity was the prevailing principle, 
are, also, a valuable record of the form of Hindu 
belief which came next in order to that of the Ve- 
das.” t And yet Professor Wilson, at the same time, 
maintains that religious instruction is uot one of the 
five topics which are treated of in a genuine Purana, 
and that its occurrence in the Purátas now extant is 
a decisive proof that these are not the same works, in 
all respects, that were current, under the denomination 
of Puranas, in the century prior to Christianity. 
These, however, and similar remarks contained in 
that Preface, seem to be inconsistent and inconclusive; 
for, if the Puráüas, in their present form, are of so 
modern a date, and if the ancient Puranas are no 
longer extant, by what meaus can it be ascertained 
that any portion of the contents of the works now 
bearing the name of Puranas is genuine and old? 


* Vol. L, Preface, p. XVI. 
+ Colonel Kennedy—a very heedless quoter,—had “essentially ". 
t Vol. I., Preface, pp. XL, XII. 
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Professor Wilson rejects, as not belonging to the Pu- 
ranas, in the time of Amara Simha (D. C. 56), all those 
parts of the present Puránas which relate to the rites 
and observances and to the theology of the Hindus; but 
it is those parts only which admit of being compared 
with other Hindu works, and with all that is known of 
the Hindu religion. It is, also, unquestionable that 
certain works denominated Puránas have been imme- 
morially considered, by the Hindus, as sacred books;* 
and it must be evident that, unless the doctrines of 
the Hindu religion were inculeated in those works, 
they could contain nothmg which could communicate 
to them a sacred character. The opinion, therefore, of 
Professor Wilson, that the genuine Puranas treated of 
profane subjects only, is, obviously, incompatible with 
that profound reverence with which the Puranas are 
regarded by all Hindus, even at the present day. The 
only argument, also, which he has adduced in support 
of this opmion depends entirely upon the use and 
meaning of the term pancha-lakshana, as applied to 
a Purana. But the passage in Sanskrit, quoted in the 
note in page VIL, does not admit of the restricted sense 
which Professor Wilson has given to it; because the 
first of the five topics* there mentioned, or sarga, is 
inadequately expressed by “primary creation, or cos- 
mogony.” This will be at once evident by a reference 


! The five topics. as explained by Professor Wilson, are: 
४ 1, Primary creation, or cosmogony; 2. Secondary creation, or 
the destruction and renovation of worlds, including chronology 
3. Genealogy of gods and patriarchs; 4. Reigus of the Manus 
or periods called Manwantaras ; and, 5. History 


E + But see what the Colonel says in p. 299, note 2, infra. 
17* 
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to the contents of the Translation of the Vishnu Purana, 
where, under sarga, are enumerated: * Vishüu, the ori- 
gin, existence, and end of all things; his existence be- 
fore creation; his first manifestations; description of 
Pradhána, of Prakriti, of the active cause; development 
of effects, of the mundane egg. For the description of 
all that preeedes the appearance of the mundane egg, 
which occurs in the Vishiw and other Puranas, is the 
most abstruse and sacred part of Hindu theology ; as it 
explains the real nature of the Supreme Being, and of 
those manifestations of his divine essence which lead 
men to believe in the actual existence of a material 
world. The fivst, therefore, of the five topies treated 
of in a genuine Purana, according to Professor Wilson, 
necessarily includes religious instruction; because the 
antecedents to creation could not have been described 
without, at the same time, explaining the distinction 
between the one sole-existing spirit and those illusive 
appearances which seem to be composed of matter. 
The second, also, of those topies is, equally, of a reli- 
gious nature; for an account of the destruction and 
renovation of worlds must, necessarily, include a de- 
scription of the means and agents employed, by the 
Supreme Being, for those purposes. Under the first 
two topies, consequently, 1s comprised a great part of 
what is contained in the Puranas, as at present extant: 
namely, a deseription of the real essence of the Su- 
preme Being, and of the illusive nature of the unt- 
verse; of the production of Brahma, Vishńn, Siva, and 
their female energies; of the origin of angelic beings 
and holy sages; and of all the circumstances relating 


* This is not a fair representation. 
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to the repeated creation, destruction, aud renovation 
of the world; and it may, therefore, be justly con- 
cluded, that these subjects were also treated of in the 
eighteen Puranas, as originally committed to writing, 
and that the term pancha-lakshana attords no grounds 
for the conclusion which Professor Wilson has de- 
duced from its use and meaning. 

But those parts of the present Puránas which re- 
late to festivals, rites, and observances, and to the 
worship of particular. deities, niay appear to support 
this remark of Professor Wilson: “They [the Puranas] 
are no longer authorities for Hindu belief, as a whole: 
they are special guides for separate aud, sometimes, 
conflieting branches of it; eompiled for the evident 
purpose of promotiug the preferential or, in some 
cases, the sole, worship of Vishnu, or of Siva.” * It is 
not clear what is here meant by the “Hindu belief, 
as a whole;” for there are, I believe, no traces, now 
extant, of the Hindu religion having ever existed as 
one uniform system of belief in one and the same 
deity. But the antiquity of the Upanishads is not dis- 
puted; and, in one or other of them, the attributes of 
the Supreme Being are distinctly ascribed to Brahma, 
Vishnu, Siva, Devi, Stirya, and Galiesa; and, conse- 
quently, when the Upanishads were composed, there 
must have been some Hindus who paid a preferential 
worship to one or other of those deities. These, how- 
ever, are precisely the same deities to whom the attri- 
butes of the Supreme Being are ascribed in one or 
other of the Purdtas; and, therefore, if the antiquity 


* Vol. L, Preface, p. V. 
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of the Upanishads be admitted, the variety of deities 
proposed for worship in the Puranas now extant can 
be no proof that these works were recently compiled, 
for sectarian purposes. The Vedas, indeed, have not 
yet been so examined as to admit of its being deter- 
mined whether the same distinetion is to be found in 
them; but Mr. Colebrooke has stated that the whole 
of the Indian theology is founded on the Upanishads, 
and that several of them, which he has described, were 
extracts from the Vedas. The six deities, therefore, 
just mentioned, were, most probably, objects of worship, 
when the religious system of the Vedas flourished; 
and it must, in consequence, be altogether improper 
to consider the worshippers of one of those deities, 
in preference to the others, as sectarians, if, by this 
term, is intended such sectarians as have existed in 
India in later times. For, according to the principles 
of the Hindu religion, there is unity in diversity; and, 
hence, it is held that these apparently different deities 
are merely variant forms of one and the same Supreme 
Being, and that, consequently, the worship of any one 
of them is equally holy and effective,—as it 1s, in fact, 
the adoration of the Supreme Being in that particular 
form. Sectarianism, at the same time, consists in the 
exclusive, and not merely preferential, worship of a 
particular deity; but in not one of the Puranas is there 
a single intimation, or injunction, which, virtually, or 
expressly, sanctions the rejection of the worship ol 
Vishnu, or Siva, or of any of the other six deities. The 
orthodox Hindus, therefore, are, even at the present 
day, votaries, but not sectaries, of either Vishnu o1 
Siva; and such they appear to have been from the 


bo 
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remotest time,— as the particular worship of Brahma 
has long ceased, and, though particular worshippers 
of Stirya and Ganesa have existed, and, perhaps, still 
exist, in India, they have never been numerous, and 
the worship of Devi has degenerated into rites and 
ceremonies which, though practised by many Hindus, 
are, generally, considered to be contrary to the tenets 
and ritual of the Hindu religion! 

Professor Wilson also has not explained the secta- 
rian purposes to promote which he thinks the works 
at, present bearing the names of Puranas were com- 
piled in a period so comparatively modern as that 
between the eighth and seventeenth centuries. But he 
cannot mean to contend that Vishńu and Siva were 
not objects of worship in the earhest times of the 
Hindu religion, or that they were worshipped with the 
same rites and ceremonies; and, if not, the mere 
ascribing, in those works, preeminence to either Vishnu 
or Siva, and a superior excellence to the worship of 
either of those gods,—which is all that occurs of them,— 
can be no proof that the Puranas, as now extant, are 
mere modern works, compiled for sectarian purposes; 
because in not one of the eighteen Puranas is it, in 
any manner, intimated that Vishüu or Siva ought not 
to be worshipped; and, on the contrary, numerous 
passages occur in them, in which precisely the same 
rewards are promised to the worshipper of either god. 
So far, indeed, is any one of the Purdnas from incul- 
cating the exclusive worship of either Vishnu or 


! I here merely allude to the worship of Devi by the sacri- 
fice of animals, and not to the abominable worship described 
in the Tantras. 
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Siva, that Vishüu is introduced, in some of them, 
teaching the worship of Siva, and, in others, Siva, 
teaching the worship of Vishnu. The only distinction 
which appears to exist between these gods is, that, in 
particular Puranas, each is represented as the Supreme 
Being, when the other becomes, in a certain sense, in- 
ferior, without, however, detracting from his divine 
excellence. It is, also, remarkable that it is not in 
separate Puranas only that preeminence is ascribed to 
either Vishnu or Siva, or even to Brahma; but. this 
ascription occurs in the very same Purana. For, as 
far as I have observed, there are only five Puranas in 
which the supremacy is uniformly ascribed to the 
same god: namely, the Longa and Skanda, in which 
Siva is identified with the Supreme Being; the Vishnu 
and Lhagavata, m which this honour is attributed to 
Vishnu; and the Brahma Vaivarta, m which Krishha 
is represented as the Supreme Being, and his favourite 
mistress, Radha, as his sakti or energy. When, there- 
fore, in the Puranas as now extant, equal reverence is 
given not only to Vishnu and Siva, but to four other 
deities, and when nothing occurs, in them, which in 
the least sanctions the rejection of the worship of 
those deities, or in any manner condemns or disparages 
it, it seems evident that such works could not have 
been composed for the sectarian purpose of promoting 
the exclusive worship of either Vishnu or Siva, or of 
any other god. ' 


1 T should except the Brahma Vaicarta Purdna (for I have 
not met with any Upanishad in which Krishna is represented 
as the Supreme Being); but this Purana appears to me to be of 
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It is, as the same time, impossible to understand 
why Professor Wilson should have been so anxious 
to establish, in that Preface, that the Puranas now 
extant are mere modern compilations, and that a 
genuine Purana treats of profane subjects only, when, 
in p. XCVIL, he makes these remarks: “That Brah- 
mans unknown to fame have remodelled some of the 
Hindu scriptures, and, especially, the Puranas, cannot 
reasonably be contested, after dispassionately weighing 
the strong internal evidence, which all of them afford, 
of the intermixture of unauthorized and comparatively 
modern ingredients. But the same internal testimony 
furnishes proof, equally decisive, of the anterior exist- 
ence of ancient materials; and it is, therefore, as idle 
as it is irrational, to dispute the antiquity or authenti- 
city of the greater portion of the contents of the Pu- 
ráhas, in the face of abundant positive and circumstan- 
tial evidence of the prevalence of the doctrines which 
they teach, the currency of the legends which they 
narrate, and the integrity of the institutions which they 
deseribe, at least three centuries before the Christian 
era.” For the natural conclusion from such premisses 
must, necessarily, be, that the Puranas now extant are 
the very same works which were known, under that 
denomination, three centuries before the Christian era, 
but that they, at the same time, afford strong internal 
testimony of an internüxture of unauthorized and 
comparatively modern ingredients. But, to invert this 
conclusion, and to suppose that, because some parts 


a much more ancient date than that aseribed to it by Professor 
Wilson. 
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of the present Puranas are, perhaps, modern, there- 
fore these works must be modern compilations, is, ob- 
viously, contrary to every principle of just reasoning; 
because, as it is admitted that ancient materials existed 
anterior to the supposed compilation of the present 
Puranas, and as no cause can be assigned for their dis- 
appearance —if such existed, —in the tenth or eleventh 
century, it is most reasonable to conclude that the 
Puranas now extant do, actually, consist of those very 
materials, and that they are, in fact, the very same 
works which were current, under that denomination, 
in the time of Amara Sunha. Professor Wilson, how- 
ever, seems to have given more weight to the internal 
testimony arising from those passages of the Puranas 
which he thinks have a modern appearance, than to 
that which results from those parts which the Puranas 
must have contained from their first composition, in 
order to entitle them to a saered character and to that 
reverence with which these works have been always 
regarded by the Hindus. But the fixing the precise 
date when the Puranas received their present form is 
a question of little or no consequence, when it is ad- 
mitted that there is “abundant positive and circum- 
stantial evidence of the prevalence of the doctrines 
which théy teach, the currency of the legends which 
they narrate, and the integrity of the institutions which 
they describe, at least three centuries before the 
Christian era.” 

The Puranas, therefore, cannot be—as also remarked 
by Professor Wilson, in p. XI.,—pious frauds, written 
for temporary purposes, in subservience to sectarial 
imposture. But these are the principal grounds on 
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which he rests his opinion, that the Puranas now ex- 
tant did not receive their present form until a thousand 
years after the birth of Christ. Professor Wilson, how- 
ever, does not explain in what this imposture con- 
sisted, or for what sectarian purpose it was intended. 
That there are, at this day, and may have been, for 
many centuries, exclusive worshippers of Vishnu, or 
Siva, Is undoubted; but, as I have before observed, 
this exclusive worship is not sanctioned by anything 
that is contained in the Puranas now extané: nor do 
they, m any manner, countenance those more obscure 
sects which have existed in India in later times. The 
opinion, also, of Professor Wilson, that “the desiena- 
tion of Sakti may not be correctly applicable to the 
whole [of the Rajasa division of the Puranas], although 
it is to some of the series: for there is no incompati- 
bility in the advocacy of a Tántrika modification of 
the Hindu religion by any Puráńa,”* is, unquestion- 
ably, erroneous; because, in not one of the eighteen 
Puranas is there the slightest indication of the Tántrik: 
worship, or the shghtest allusion to it; for the worship 
of Devi, in the form of Durgá or Kali, by blood, flesh 
and spirituous liquors, is essentially different from 
that of Devi as Sakti: in the one, it is her image which 
is worshipped, and, in the latter, it is a naked virgin.! 
Had, however, imposture for sectarian purposes been 
the object for which the Purdnas were written, it must 
have been evident in every part of them; but, on the 


' Strictly speaking, not the virgin, but the xzeíg of the virgin. 


* Vol. I., Preface, pp. XXI., XXII. 
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contrary, I have no doubt that, were they carefully 
and dispassionately examined, it would satisfactorily 
appear that they contain nothing which is incompatible 
with those principles of the Hindu religion which are 
universally acknowledged by all Hindus. The argu- 
ment, consequently, deduced from the assumption that 
the Purátas, as now extant, are pious frauds, and, 
therefore, modern compilations, is refuted by the whole 
scope and tendency of those works; nor, were it even 
proved that interpolations and additions have taken 
place in them, would this circumstance detract from 
the authenticity of such portions of them as afford 
strong internal evidence of their antiquity. But what 
more conclusive evidence of their antiquity can be re- 
quired than —as is admitted by Professor Wilson him- 
self, —their containing a correct description of the doc-- 
trines, the legends, and the institutions of the Hindu 
religion which were prevalent in India three centuries 
before the Christian era? For it is, obviously, much 
more probable that the present Puráńas are works 
which were then extant, than that eighteen different 
persons should, each, have conceived, thirteen hundred 
years afterwards, the design of writing a Purana, and 
should have been able to compile or compose, so ac- 
curately, eighteen different works which correspond 
so exactly in numerous essential and minute par- 
ticulars. 

The eighteen Puranas, also, as Professor Wilson 
states, consist of 400.000 slokas, or 1.600.000 lines; 
and it must, therefore, be evident that nothing but 
the most. attentive examination of the whole of such 
extensive works, and a thorough knowledge of the 
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exaet state of India, and of all the changes which may 
have taken place, in the country and amongst the 
people, during the last two thousand years, could 
enable any person to fix, with any degree of certainty, 
from the internal evidence of the Puranas, the date 
when each of them was composed. A name, a circum- 
stance, or even a legend may have a modern appear- 
ance; but its recentness, or antiquity, cau only be de- 
termined by there being some known facts with which 
it can be compared; and it is the want of such facts, 
in the present state of our knowledge of Hindu history, 
that renders all reasoning, with respect to the dates of 
the events mentioned in the Puranas, so completely 
inconclusive. Most of the legends, also, are of a mira- 
culous nature; and no date, therefore, can be inferred 
from them. Professor Wilson, however, undeterred by 
such considerations, has not hesitated to fix the time 
when each Purana was composed, and to place the 
compilation of the Puranas, as now extant, between 
the eighth and seventeenth centuries. But his reasons 
for assigning so modern a period to the compilation 
of those works appear to rest, principally, if not en- 
tirely, on the contents of the different Puranas not cor- 
responding with his preconceived opinion of what a 
Purana ought to be. For Professor Wilson thus ob- 
serves, with respect to the Brahma Vaivarta Purana: 
“The character of the work is, in truth, so* decidedly 
sectarial, and the sect to which it belongs, so distinetly 
marked,—that of the worshippers of the juvenile 
Krishna and Radha, a form of belief of known modern 
origin, — that it can scarcely have found a notice in a 


5 Colonel Kennedy omitted the words “in truth, so". 
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work to which, like the Matsya, a much more remote 
date seems to belong. Although, therefore, the Matsya 
may be received in proof of there having been a Brah- 
ma Vaivarta Purana at the date of its compilation, de- 
dicated especially to the honour of Krishna, yet we 
cannot credit the possibility of its being the same we 
ls Thus, Professor Wilson decides, 
not only that “the Brahma Vaivarta has not the 
slightest title to be regarded as a Purana,” f but, also, 
that the Purána which bore that name is no longer 


now possess. 


extant: and yet he adduces neither argument nor proof 
in support of this decision, and of his gratuitous as- 
sumption that this Purina owes its origin to the modern 
sect of the worshippers of the juvenile Kfishba. He 
admits, also, that the first three Books (or nearly two- 
thirds,) of this Purana are occupied in the description 
of the acts of Brahma, Devi, and Ganesa; but he does 
not explain why the supposed sectarian writer, instead 
of composing a work solely in honour of Krishha, and 
in support of his sect, has dedicated so great a part of 
the Purana to the celebration of other deities. In the 
same manner, Professor Wilson remarks, with respect 
to the Vamana Purana: “It is of a more tolerant 


1 The object of this Puráüa is to represent Krishna as the 
Supreme Being, and Radha, as his energy; and it is, therefore, 
altogether improbable that it should have been compiled for the 
purpose of promoting the modern worship of the juvenile Krishna, 
or that a modern work should have been written, aud substituted 
in the place of the Brahma Vaicarta Purdia mentioned in the 
Matsya. 


* Vol. L, Preface, p. LXVI. + bid., p. LXVII. 
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character than the Puranas, and divides its homage 
between Siva and Vishńu with tolerable Impartiality. 
It is not connected, therefore, with any sectarial prin- 
ciples, and may have preceded their introduction. 1t 
has not, however, the air of any antiquity: and its 
compilation may have amused the leisure of some 
Brahman of Benares three or four centuries ago.” !* 
But this, surely, is not the manner in which the ques- 
tion whether the Puránas, as now extaut, are ancient. 
and original compositions, or mere modern compila- 
tions, ought to be discussed,—far less, decided. On the 
contrary, the particular passages of the Puranas which 
are supposed to be modern ought to be adduced, or 
referred to; and it should, then, be shown that the cir- 
cumstances and events, or the doctrines and legends, 
mentioned in them could not be of an ancient date, 
because they had occurred, or had been introduced, in 
modern times, or that they were posterior to modern 
events of known dates; and, as, therefore, Professor 
Wilson has not followed this method, but trusted to 
conjecture and inferences deduced from erroneous pre- 
misses, it seems evident that his speculations respect- 
ing the modern period in which the present Puranas 
were composed must be considered to be either ground- 
less or not yet supported by the requisite proof. 


' As, however, Professor Wilson places the introduction of 
sectarial principles in the eighth or ninth ceutury, the date of the 
Vdmana Purdna, if compiled previous to their introduction, must 
be the eighth century, at least, and not the fourteenth or fifteenth. 


* Yol. IL, Preface, p, LXXVI. 
+ Vide supra, p. 257. 
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The preceding observations will have, perhaps, 
evinced that the remarks contained in Professor Wil- 
son's Preface to his Translation of the Vishiw Purana 
have been written under the impression of two con- 
flicting opinions: for he is obliged to admit that the 
Puranas now extant were compiled from ancient ma- 
terials, and that they are “a valuable record of the 
form of Hindu belief which came next in order to that 
of the Vedas”; and yet he contends that those works 
are pious frauds, written for temporary purposes, m 
subservience to sectarial imposture. But both these 
opinions cannot be correct; and it must, therefore, be 
most accordant with probability to conclude that, 
although interpolations and additions may, possibly, 
have taken place in the Puranas, as now extant, they 
are, still, in all essential respects, the very same works 
which have been, from remote times, held sacred by 
the Hindus. That, however, alterations have been 
made in the present Puránas is a mere supposition, 
which has never yet been supported by any clear and 
satisfactory proof; and the inconsistent and incon- 
clusive reasoning, employed by a person so well ac- 
quainted with the Puranas as Professor Wilson, to 
prove that they are mere modern compilations, must, 
alone, evince that the internal evidence of the Pura- 
fias, even in their present form, affords such incontro- 
vertible proof of their antiquity, that even those who 
wish to contest this are obliged to admit it, and to ex- 
plain it by having recourse to the conjecture, that an- 
cient materials existed, from which those parts of the 
extant Puráńas which are, most probably, ancient, were 
compiled. But, as this conjecture is altogether gra- 
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tuitous, and unsupported by proof, it may be much 
more reasonably concluded that the Puráńas now ex- 
tant are the very same works which have been always 
known, under that denomination, from the remote time 
when they were originally composed;* and Professor 
Wilson himself remarks that “they never emanated 
from any impossible combination of the Brahmans to 
fabricate for the antiquity of the entire Hindu system 
any claims which it cannot fully support;” + and that 
“the origin and development of the doctrines, tradi- 
tions, and institutions [described in the Puráńas now 
extant,] were not the work of a day; and the testimony 
that establishes their existence three centuries before 
Christianity carries it back to a much more remote 
antiquity,—to an antiquity that is, probably, not sur- 
passed by any of the prevailing fictions, institutions, 
or beliefs of the ancient world." : 
VANS KENNEDY. 
Bombay, 28th August, 1840. 


Sm: In the letter which I addressed to you on the 
28th ult., I confined myself to such observations as 
seemed to evince that the remarks contained in Pro- 
fessor Wilson's Preface to his Translation of the Vishnu 
Purdna were written under the impression of two 
conflicting opinions, which could not, both, be correct. 
As my attention has, thus, been again directed to the 
question whether the eighteen Purdnas, as now extant, 


* Of this untenable position Colonel Kennedy nowhere offers any proof 
t Vol. I, Preface, p. XI. t Ibid., p. XCIX. 
V. 18 
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are ancient compositions, or modern compilations, I 
am induced to enter into a further discussion of this 
subject. For it is evident that, if the works now known 
under that denomination were written between the 
eleventh and seventeenth centuries, for temporary 
purposes, in subservience to sectarial unposture, they 
cannot be a valuable record of the form of Hindu be- 
lief which came next in order to that of the Vedas. 
Nor can they, indeed, afford any authentic information 
with respect to the state of the Hindu religion previ- 
ous to the twelfth century; because, even admitting 
that those works may have beeu partly compiled from 
ancient materials, there are no means now available 
by which what is genuine and old that may be con- 
tained in them can be distinguished from what is sup- 
posed to be spurious and modern. 

The limits of a preface may have prevented Pro- 
fessor Wilson from fully discussing this question: but, 
as that Preface extends to seventy-five quarto pages, 
it is most probable that he has, at least, stated, ìn it, 
the principal reasons which induce him to consider 
the Puranas to be modern compositions. To me, how- 
ever, it appears that those reasons, instead of sup- 
porting Professor Wilson's opinion, should lead to a 
directly contrary conclusion. The arguing, in particu- 
lar, that, because not one of the present Puranas cor- 
responds with the term pancha-lakshana, ov “treatises 
on five topics", — which is given as a synonym to a 
Purina, in the vocabulary of Amara Simha,—therefore 
it is decidedly proved “that we have not, at present, 
the same works, in all respects, that were current, 
under the denomination of Puránas, m the century 
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prior to Christianity,” is, certainly, altogether incon- 
clusive. For a mere descriptive term cannot be re- 
ceived as proof, when the argument itself admits that 
the works which it was intended to deseribe are no 
longer extant, and that, consequently, there are no 
means of determining whether the term did, or did 
not, apply strictly to those works. On the supposition, 
also, that the Puranas now extant are modern compo- 
sitions, written in imitation. of the ancient Pardnas, it 
must be evident that those works could not have been 
restricted to the treating only of the five topics men- 
tioned by Professor Wilson; for he himself observes 
that the description of a Purina, included in the term 
pancha-lakshana, is utterly inapplicable to some of the 
present Puranas, and that to others it only partially 
apphes. But, though it may be supposed that the Brah- 
mans might possibly recompose their sacred books, 
it is altogether improbable that they would so alter 
them, as to leave no resemblance between the original 
and its substitute; and, consequently, had the pre- 
scribed form for the composition of a Purana re- 
quired the treating of five topics only, in that pre- 
cise form would the present Puranas Gf modern com- 
pilations,) have, no doubt, been written. As, therefore, 
they do not exhibit that form, and as they could not 
have succeeded to the reverence in which the ancient 
Puranas were held, unless they resembled those works, 
(at least in form,) it is most reasonable to conclude that 
a Parana, as originally composed, was not “a treatise 
on five topics.” The miscellaneous nature, conse- 
queutly, of the contents of the present Puránas cannot 
* Vol. I, Preface, p. XE mM 
18* 
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be admitted as a valid objection to their antiquity, on 
a mere supposition, which is not only improbable in 
itself, but whieh is, also, disproved by the sacred 
character that has been immemorially aseribed to the 
Puranas, which, it is obvious, they could not have re- 
ceived, had they treated only of the profane topies 
inentioned by Professor Wilson. 

The argument also supposes that the original eight- 
een Puranas were current prior to the Christian era; 
and, before, therefore, the conclusion can be granted, 
the time and manner in which those works have be- 
come extinet should be proved: for, as numerous 
Sanskrit works which were, unquestionably, extant 
at the commencement of the Christian era, have been 
preserved until the present day, nothing but satisfac- 
tory proof ean establish that the Puranas alone, al- 
though held to be sacred books, have completely dis- 
appeared. It requires to be particularly considered 
that the Puranas consist of eighteen distinct works, 
comprising an aggregate of 1.600.000 lines,” and that 
India, more than one million of square miles in extent, 
has been, during the last two thousand years, divided 
into at least ten distinct regions, T differing in language 
and in local customs and prejudices. Were it, there- 
fore, even conceded that the Brahmans, since the 
Christian era, had succeeded in suppressing the whole 
of the eighteen Puranas, and in substituting other 
works in their place, in some one or other region of 
India, still copies of the original Purábas would have 


* See Vol. I., Preface, p. XXIV. 
+ For the particulars of this unscientific classification, see Colebrooke's 
Miscellaneous Essays, Vol. IL, p. 179. 
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been preserved in the other regions. Nothing but the 
entire extirpation of the Brahmanical religion, through- 
out. the whole of so extensive a country, could have 
effected the complete destruction of such voluminous 
works,—the more especially, as their sacred character 
would have rendered their preservation an object of 
constant solicitude. But, until a complete suppression 
of the ancient Puránas had been effected, other works 
could not have been substituted in their place; and, 
thus, the objection to the supposition that the Purdnas, 
as now extant, were not written until between the 
eleventh and seventeenth centuries becomes insuper- 
able. For, admitting the dates assigned to each of the 
Puranas by Professor Wilson, it may be asked: Was the 
ancient Purana, bearing the same name, extant until 
it was superseded by the modern one, or was it not? 
In the first case, in what manner was its supersession 
accomplished? Professor Wilson extends the period 
during which he supposes the Puránas to have re- 
ceived their present form, to eight centuries; and he, 
thus, admits that the replacing of the ancient Puránas 
by new works did not proceed from a combination of 
the Brahmans to remodel the Hindu religion on new 
but premeditated principles. It becomes, therefore, 
impossible to understand how any individual could, 
without the consent and assistance of the Brahmans, 
effect the suppression of an ancient Purdna, and the 
substitution, in its place, of a work of his own compo- 
sition or compilation, throughout the whole of India. 
If, for instance, the Bhagavata was written by Bopa- 
deva, at Doulutabad, in the twelfth century, was the 
original Bhdgavata then in existence, or not? If it 
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was, what reason, consistent with probability, can be 
assigned for supposing that the Brahmans of all India 
would have suppressed one of their sacred books, to 
which they ascribed a divine origin, and received, as 
entitled to the same reverence, the acknowledged com- 
position of an obscure grammarian? The supposition 
is, evidently, absurd. It is strange, also, that Mr. Cole- 
brooke should have remarked that “Bopadeva, the 
real author of the Sri Bhdgavata, has endeavoured 
to reconcile all the sects of Hindus, by reviving the 
doctrines of Vyasa. He recognizes all the deities, but 
as subordinate to the Supreme Being, or, rather, as 
attributes or manifestations of God:”! for, with the 
omission of the word “attributes”, this is precisely 
the same doctrine which is invariably taught in each 
and all of the eighteen Puranas. The Bhagavata, there- 
fore, as now extant, could not have been written for 
the purpose of inculcating a new doctrine: for, in that 
respect, it entirely corresponds with the other Pura- 
has: nor is the representation, in it, of Vishnu as the 
Supreme Being inconsistent with the principles of the 
Hindu religion as explained in the other Puranas. It, 
in consequence, does not afford the slightest internal 
evidence of its having been written for the purpose 
of sectarial imposture; nor have I observed, in it, any 
passage which indicates that this Purana could not 
have been written prior to the twelfth century. lf, 
however, the original Bhdgavata was not then in 


! Asiatic Researches, Vol. VIL, p. 280.* 


* Or Miscellaneous Essays, Vol. L, p. 197. 
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existence, the objection still remains insuperable; for 
nothing can render it in the least probable that the 
Brahmans of all India would receive the composition 
of an obscure individual as a sacred book entitled to 
their reverence. It must, also, be evident that, if the 
Puranas which were current in the century prior to 
the Christian era have not been suppressed, there can 
be no reason for supposing that they have not been 
preserved until the present day. But it seems un- 
questionable that the Purdnas then current could not 
have been subsequently suppressed, and other works 
substituted in their place, unless the Brahmans of all 
India had combined together in order to effect that 
object: and Professor Wilson, himself, remarks that 
the Puranas, in their present form, “never emanated 
from any impossible combination of the Brahmans to 
fabricate for the antiquity of the entire Hindu system 
any claims which it cannot fully support.” * A com- 
bination, therefore, of the Brahmans being considered 
to be impossible, it must appear most probable that 
the eighteen Puránas have been preserved, during the 
last eighteen hundred years, in the same manner as 
other Sanskrit works of the same period have been 
preserved, and that the present Purdnas are, in fact, 
in all essential respects, the same works which were 
current, under that name, in India in the century prior 
to the Christian era. + 

Another argument adduced by Professor Wilson, in 


* Vol. I., Preface, p. XI. 

+ Throughout this critique, Colonel Kennedy seems to ignore the 
predictive sections of the Puranas,—a very essential feature in almost 
all of them, 
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support of his opinion, is the sectarian tendency of the 
Puranas. But he does not clearly explain what he 
means by that term; and, in his “Sketch of the Religious 
Sects of the Hindus,” he has observed: “This is not 
the case, however, with the first two on the list, the 
Saurapatas and Gdnapatas: these are usually, indeed, 
ranked with the preceding divisions, and make, with 
the Vaishüavas, Saivas, and Sáktas, the five orthodox 
divisions of the Hindus."' In this passage, however, 
some inadvertency must have occurred: for, according 
to Professor Wilson's own account, the Sáktas cannot 
be included among the orthodox divisions of the Hin- 
dus; and I suppose, therefore, that the worshippers of 
Devi were here intended. But Vishnu, Siva, Devi, 
Surya, and Ganapati are the very deities, and the only 
ones, whose worship is described or mentioned in the 
Puranas; and, as this is admitted to be orthodox, it 
must follow that the Puráńas could not have been 
written for sectarian purposes. What are the sects, 
therefore, to which Professor Wilson alludes, in that 
Preface, is not apparent. But his notion of a sect would 
seem to originate in this singular opinion, which he 
has expressed with respect to the Pauráüik account 
of the Hindu religion: “The different works known 
by the name of Puranas are, evidently, derived from 
the same religious system as the Ramayana and Ma- 
habharata, or from the mytho-heroic stage of Hindu 
belief.”* For, in both those poems, the passages which 


1 Asiatic Researches, Vol. XVII., p. 230.+ 


* Vol. L, Preface, p. V. 
t Professor Wilson’s collected Works, Vol. I., pp. 265, 266. 
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relate to the legends and tenets of the Hindu religion 
are merely incidental, and do not form a principal part 
of those works; while, on the contrary, the legends and 
tenets of the Hindu religion are not only the principal, 
but the sole, subject of the Puranas. It is much more 
probable, therefore, that such incidental notices of 
those topics as occur in the two poems were derived 
from the Puranas, than that such extensive works as 
the Purtnas—which embrace all the details of Hindu 
mythology, and all the abstruse doctrine of Hindu 
theology,—were derived from poems which are, princi- 
pally, of an historical character. To conclude, conse- 
quently, that, because those topics are treated of at 
much greater length in the Puranas than in the Rá- 
mayana and Mahabharata, therefore the Puranas were 
written at a later period than those poems, is, evi- 
dently, erroneous. At the same time, on what grounds 
does Professor Wilson suppose that there ever was a 
“mytho-heroie stage of Hindu belief”? He merely says 
that Rama and Krishna “appear to have been, original- 
ly, real and historical characters,” who have been “ele- 
vated to the dignity of divinities,"* and that the Puránas 
belong, essentially, to that stage of Hindu helief “which 
grafted hero-worship upon the simpler ritual” + of the 
Vedas. But Professor Wilson adduces neither argu- 
ment nor quotation in support of this opinion; and it 
is, therefore, sufficient to observe that, in the Puránas, 
the Ramayana, and Mahabharata, Rama and Ktishia 
are invariably described, not as mere men, but as in- 


* Vol. I, Preface, p. IV. 
+ lod, p. XU. 
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carnate forms of Vishnu, and that not a single passage 
can be produced, from those works, which inculeates 
hero-worship. 

Professor Wilson, however, not only remarks that 
“Siva and Vishüu, under one or other form, are al- 
most the sole objects that claim the homage of the 
Hindus, in the Puránas,"* but also rests much of his 
reasoning, with respect to the date when each Purana, 
as at present extant, was composed, and to its having 
heen written for sectarian purposes, on the character of 
Krishfa as a hero-god. For, m describing the Brahma 
Purana, he observes: “Then come a number of chapters 
relating to the holiness of Orissa, with its temples and 
sacred groves dedicated to the Sun, to Siva, and Jagan- 
nátha, '—the latter, especially. These chapters are char- 
acteristic of this Purana, and show its main object to be 
the promotion of the worship of Krishüa as Jaganna- 
tha."?* With regard, also, to the Vishnu Purana, he re- 
marks: “The fifth book of the Vishhu Purana is exclu- 
sively occupied with the life of Kiishna. This is one of 
the distinguishing characteristics of the Purana, and is 
one argument against its antiquity."? And this objection 
he explains, in speaking of the Brahma Vaivarta Pu- 
rina, where he observes that the decidedly sectarial 


! A name of Krishna. 


* Professor Wilson states, at the same time, that the legend 
of Jagannátha occupies one-third only of this Purana; from which 
it would be more just to conclude that its main object could not 
be the promotion of the worship of Jagannátha. 


* Vol. L, Preface, p. V. 
+ Ibid., p. XXVIII. 
i Ibid., p. CIX. 
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character of that Purana shows that it belongs to the 
sect, of known modern origin, which worship the ju- 
venile Krishna and Radha.* But Professor Wilson 
does not specify the forms of Siva, the worship of 
which is mentioned in the Puranas, as he states; and, 
on the contrary, it is unquestionable that, in those 
works, it is strictly enjoined that Siva should be wor- 
shipped under no other figure or type than that of the 
Linga; and, as Siva was never incarnate, there could 
be no form under which he could be worshipped. 
With regard, also, to Vishnu, Professor Wilson con- 
fines his remarks to the eighth incarnation only, that 
of Krishna. But the Puranas contain long details re- 
lating to the incarnation of Vishnu in the human forms 
of Ramachandra and Parasurdma: and why, there- 
fore, should Krishna alone be considered as a real 
historical character who has been elevated to the 
dignity of divinity? The answer is obvious. There is 
a sect, of known modern origin, who worship the ju- 
venile Krishna and Radha; and it may, in consequence, 
be concluded that the Puránas in which Krishna is 
mentioued were written for the purpose of promoting 
the extension of that sect. Dut, as no sect has selected 
hámachandra or Parasuráma as the peculiar object of 
their worship, no argument could be founded on the 
mention of their names in the Puránas; and, therefore, 
it was unnecessary to notice them. But they were, 
both, greater heroes than Krishna, and lived several 
centuries before him; and, had, consequently, hero- 


* Vol. L, Preface, p. LXVI. 
+ The Colonel is precise, here, beyond all reasonable warrant. 
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worship ever prevailed in India, it must seem most 
probable that it would have originated with Ráma- 
cbandra,—whose expedition to Lanka is the subject of 
a celebrated and revered poem,— had the Hindus ever 
considered him to be merely a mortal prince. It is, 
however, needless to continue these observations; for 
Professor Wilson has, himself, refuted his own opinion; 
as he has also remarked that Krishüa is not repre- 
sented in the character of Bala Gopála (the object of 
worship of the modern sect,) in the Visitu and Bhd- 
gavata Purdnas,* and that the hfe of Krishna im the 
Brahma Purána “is, word for word, the same as that 
of the Vishńu Purána;" + to which I add, that Krishna 
is not represented in that character in the Brahma 
Vaivarta Purána: for it is in those Puranas only that 
the life of Ktishta is deseribed at length; and, in them, 
Ktishta invariably appears and acts as a human being, 
except on occasions when he exerts his divine power; 
but he is, at the same time, frequently acknowledged 
and adored as Vishnu in the incarnate form of Krishna! 


1 J do not exactly understand what Professor Wilson means 
by this remark: “Rama, althongh an inearnation of Vishnu, com- 
monly appears [in the Rdmdyata,} in his human character alone." 
I suppose he means, that Rama is seldom described, in that 
poem, as exerting his divine power; for he always appears, in it, 
as a man, even when he acts as a god. Nor can I understand 
what the notion is which Professor Wilson has formed of a 
divine incarnation; for he observes that the character of Krishna 


is very contradictorily described in the Mahabharata, — usually, 


* Vol. L, Preface, p. XXII. Colonel Kennedy here misrepresents. 
+ Ibid, p. XXIX. 
$ Ibid, p. XV. 
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All suppositions, therefore, that hero-worship ever 
prevailed in India, or that it is inculeated in the Pu- 
ranas, or that Vishńu and Siva have ever been wor- 
shipped under any other figure or type than such as 
exist at the present day, are entirely groundless. 

It will hence appear that this remark of Professor 
Wilson must be erroneous: “The proper appropriation 
of the third [Rájasa,"] class of the Purdtias, according 
to the Padma Purana’ appears to be the worship of 
Krishia .... as the infant Kfishüa, Govinda, Bala 
Gopála, the sojourner in Vfindávana, the companion 
of the eowherds and milkmaids, the lover of Radha, 
or as the juvenile master of the universe, Jagan- 
nátha."* But, iu the same manner as Professor Wilson 
thus appropriates, on no grounds whatever, one class 
of the Purdnas to the worship of Krishna, he also ap- 
propriates another class, the Túmasa, to the Tántrika 
worship. For he remarks: “This last argument is of 
weight in regard to the particular instance specified; 
and the designation of Sakti may not be correctly ap- 
plieable to the whole class, although it is to some of 
the series: for there is no incompatibility in the advo- 
cacy of a Tantrika modification of the Hindu religion 
by any Purana.” T That is, that there is no incompati- 


as a mere mortal, though frequently as a divine person. But is 
not that precisely the character of an incarnation,—a man, ocea- 
sionally displaying the powers of a god? 

1 The Puranas are divided into three classes, - named Satticika, 
Tamasa, and Rajasa,—consisting, each, of six Puranas. 


* No passage in the Padma Purdie authorizes this remark. 


* Vol. L, Preface, p. XXII. 
t lid, pp. XXL, XXII. 
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bility in the Puratas— which have immemorially been 
held to be sacred books,—ineuleating a worship not 
only directly contrary to the Vedas, but which even 
requires, for its due performance, flesh, fish, wine, 
women, and which is attended “with the most scan- 
dalous orgies amongst the votaries." The mere men- 
tion, however, of such an opinion is, alone, sufficient to 
show its improbabihty; and Professor Wilson correctly 
observes: “The occurrence of these impurities is, cer- 
tainly, countenanced by the texts which the sects regard 
as authorities, and by a very general belief of their 
occurrence. The members of the sect are enjoined 
secrecy, — which, indeed, it might be supposed they 
would observe on their own account,—and, conse- 
quently, will not acknowledge their participation in 
such scenes."' It is, therefore, surprising that, not- 
withstanding his own previous account of the Sáktas, 
he should remark, in the Preface to his Translation of 
the Vishnu Purána: “The date of the Kürma Purana 
cannot be very remote; for it is, avowedly, posterior 
to the establishment of the Tántrika, the Sákta, and 
the Jaina sects. In the twelfth chapter it is said: ‘The 
Bhairava, Váma, Ávhata, and Yámala Sástras are in- 
tended for delusion.” The passage here referred to 
is, at length, as follows: “Certain acts have been pre- 
scribed to Brahmans and others; and for those who do 


1 These three quotations will be found in Professor Wilson's 


‘Sketch of the Religious Sects of the Hindus,” in the Asiatic 
Researches, Vol. XVIL, pp. 228, 224, 225.4 


* Vol. IL, Preface; pp. LXXIX., LXXX. 
+ Or Professor Wilson's collected Works, Vol. L, pp. 256—260. 
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not perform these acts are prepared the lowest hells. 
But there is no other Sástra than the Vedas which de- 
serves the name of virtuous; and Brahmans, therefore, 
ought not to delight in reciting the Yoni Sastras, which 
are of various kinds in this world; because they belong 
to the quality of darkness, and are contrarv to the 
Sruti and Sintiti: of these are the Kapála, the Bhai- 
vava, the Yámala, the Váma, and the Arhata. Thus, 
for the purpose of deception, are there many such 
Sástras; and by these false Sástras are many men de- 
ceived.” This passage, it is evident, condemns these 
sects, and could not, therefore, have been written by 
a person who belonged to some one of them. But I 
have quoted it in order to show the manner in which 
allusions to philosophical and religious sects oceur, in 
a few Instances, in some of the Puránas: for, in all 
such passages, the name only is mentioned, and the 
doctrine of the sect is never in the least explained. 
Before, therefore, it is concluded that the name applies 
to a sect of modern origin, it should, surely, be first 
proved that no sect existed in India, under that name, 
until the establishment of the modern sect. In the 
above quotation, the worship of Siva in his terrific 
character, and of Devi as Sakti, is, no donbt, clearly 
intimated; but it affords no indication of the date when 
such worship commenced, or of the period during 
which it may have been prevalent. But it is stated, 
in more than one Puráńa, that the Kapála sect was 
coeval with the institution of the worship of the Linga; 
and its antiquity is, further, rendered probable by its 
having long become extinct in India: and it is evident. 
that, as the Arhata is here distinctly called a Yoni 
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(that is, a Sdkta,) Sástra, this term can have no re- 
ference whatever to the Jaina sect. Were, also, the 
Tantrika doctrines really inculeated in the Puranas, 
the passages relating to them would be so numerous 
and explicit as to attract attention; and yet, in my 
examination of those works, I have never met with a 
single Tántrika passage; and Professor Wilson ad- 
duces only the above-quoted text of the Kurma Pu- 
rána, which ean prove nothing, until the sects alluded 
to, in it, are satisfactorily ascertained. To found, con- 
sequently, any argument with respect to the date when 
the Puránas, as now extant, were written, or their 
sectarian tendency, on a few obscure passages which 
occur in them, the precise meaning of which it 18 now 
impossible to determine, is, surely, a mode of reason- 
ing which may be justly pronounced to be altogether 
futile and fallacious. 

Professor Wilson also states, in too decided and un- 
qualified a manner, that, *In a word, the religion of 
the Vedas was not idolatry:”* for he, at the same 
time, correctly remarks that “It is yet, however, 
scarcely safe to advance an opinion of the preciseT 
belief or philosophy which they inculeate.": But it 
unquestionably appears, from several of the Upa- 
nishads,—which are admitted $ to be portions of the Ve- 
das,—that the principal deities have always been re- 
presented by images; and 1t may, therefore, be justly 
inferred that image-worship has always formed part 
of the Hindu religion. In its purest form, however, it 


* Vol. L, Preface, p. III. + The word ‘precise’ was here omitted. 
t Vol. I., Preface, p. JI. 


§ Not with any scientific accuracy. 
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is probable that the worship of images was practised 
particularly by the inferior castes, and not, generally, 
by the Brahmans and Kshattriyas: but that, when the 
strict observance of the system of religious worship 
prescribed by the Vedas began to decline, then idolatry 
gradually assumed that form under which it appears 
m India at the present day. That such a change has 
taken place m the Hindu religion is clearly shown in 
the Puránas: for, m those works, though the worship 
of particular deities by various rites and observances 
is principally imeuleated, they still contain numerous 
passages in whieh it is explicitly. declared that such 
worship is not the adoration which is most acceptable 
to the Supreme Being, or the most effectual for ob- 
taming final beatitude. 

But the following remarks may appear to fix a 
modern character on the eighteen Purdnas, as now 
extant: “It is a distinguishing feature of the Vishún 
Puráńa, and it is characteristic of its being the work 
of an earlier period than most of the Puranas, that it 
enjoins no sectarial or other acts of supercrogation: 
no Vratas, occasional self-imposed observances; no 
holydays, no birthdays of Krishna, no nights dedicated 
to Lakshmi; no sacrifices or modes of worship other 
than those conformable to the ritual of the Vedas. It 
contains no Máhátinyas or golden legends, even of the 
temples in which Vishiu is adored.”* Jn these re- 
marks, however, it is assimned that sacrifices and 
modes of worship which are not conformable to the 
ritual of the Vedas are prescribed im the Puranas: but 

* Vol. L, Preface, pp. XCIX. C. 

V. 19 
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this is precisely the question which requires to be 
proved. Itis probable that the worship of images is 
not authorized by the Vedas; and so far, therefore, the 
Purdnas inculcate a mode of worship which is not con- 
formable to the ritual of the Vedas. But idolatry has, 
unquestionably, existed, in India, from the remotest 
times: and, consequently, its being inculcated in the 
Puráńas cannot be admitted as any proof of their beme 
modem compositions, The invocations, also, and 
prayers to the different deities, contained in the Pu- 
räńas appear to be m strict accordance with such as 
are contained m the Vedas; for they are composed of 
the Gayatri and, apparently, of other texts of the Ve- 
das; and, although. the rites and offerings with which 
the deities are directed to be worshipped may, prob- 
ably, differ from the ritual of the Vedas, they still have 
been, evidently, intended to conform to it, as far as 
the difference of image-worship would admit of.’ 
Sacrifices are not prescribed in the Puráńas; and the 
description of such as are mentioned im them is, no 
doubt, conformable to the ritual of the Vedas. It is 
not, therefore, the modes of worship which the Pu- 
ráńas prescribe, upon which any argument to prove 
the remodelling of the Hindu religion in modern times 
ean be validly founded; for their simplicity, and their 


1 Tt is uuuecessary to except, expressly, the worship of Devi 
by the sacrifice of animals; for Professor Wilson has remarked 
(Asiatic Researches, Vol. XVIL, p. 219):* “ This practice, how- 
ever, is not considered as orthodox, and approaches rather to 
the ritual of the Vamacharins; the more pure Bali [sacrifice] con- 


sisting of edible grain, with milk and sugar.” 


* Or Professor Wilson's colleeted Works, Vol. L, pp. 251, 252. 
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accordance, in all essential respects, with the ritual of 
the Vedas must render it most probable that such 
modes of worship were practised long prior to the 
Christian era. Nor will the other acts specified by 
Professor Wilson afford support to his opinion. I do 
not, indeed, understand what is here intended by 
*sectarial or other acts of supererogation:” but the 
fourth order. or that of the ascetic, is mentioned im the 
Institutes of Manu; and the Yogi is frequently men- 
tioned in the Upanishads; and, surely, the suflerings 
and deprivations to which the ascetic and Yogin sub- 
ject themselves, for the purpose of obtuining beatitude, 
are, decidedly, acts of supererogation. The inculcating, 
therefore, in the Puranas, the advantage to be derived 
from such acts can be no proof that those works were 
written in modern times, for sectarian purposes. There 
then remain to be considered only self-imposed ob- 
servances, holydays, birthdays of Krishńa, and nights 
dedicated of Lakshmi. But Professor Wilson has im- 
validated his argument by the mention of Lakshmi; 
for, most certainly, that goddess has not been an ob- 
ject of peculiar worship in modern times; and her fes- 
tival, therefore, must have been derived from the an- 
cient calendar. It is singular, also, that the description 
of holydays and festivals should be adduced as an ar- 
gument agamst the antiquity of a religious. work; for 
these have been coeval with the institution of every 
religion; aud such self-imposed observances as fasts and 
vows are too common, in all religions, to admit of their 
mention m a religious work being considered as a valid 
argument against its antiquity. Such description and 
mention, therefore, are, in themselves, no proof of the 
19* 
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period when the Puranas were composed; and Pro- 
fessor Wilson has not proved (nor can he, I am con- 
vinced, prove,) that the deity to whose honour a fes- 
tival is aseribed in the Puranas, or in whose propitia- 
tion a fast or vow Is directed to be performed, was 
not worshipped prior to the eighth or ninth century, 
or that the preceding mode of worship has been since 
altered. But, until either of these assumptions is 
proved, it must be evident that the mention of the fest- 
ival, the fast, or the vow, in any of the Puranas, in no 
manner proves, or even renders it probable, that that 
Purina did not exist prior to the Christian era, in pre- 
cisely the same state as that in which it is now extant. 

f admit, however, that doubts may be reasonably 
entertained with respect to the antiquity of some of 
the legends relating to temples and places of pilgrim- 
age, which are eontaimed in the Puranas; for the mis- 
cellaneous nature, the want of arrangement, and the 
humility of style of the Puranas would easily admit 
of an account of a particular temple or place of pil- 
grimage being interpolated, without the interpolation 
being liable to detection from the context.” It is, there- 
fore, possible that, when those works are further ex- 
amined, such interpolations may be discovered in them; 
but, were it, for instance, even proved that the legend 
of Jagannátha in the Brahma Puráńa was an inter- 
polation, this would be no proof that that Puráta was 
written for the promotion of the worship of Jagan- 
nátha: for it would be much more reasonable to sup- 
pose that the Brahmans of that temple had availed 


* Contrast what is said in p. 311, note 1, infra, 
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themselves of the original Puráńa, to introduce into it, 
and to eireulate under the sacredness of its name, the 
legend which they had composed in honour of their 
vod, When, therefore, a passage occurs in any Purina, 
which has a modern appearance, it should not, at once, 
be concluded that the Purána is a modern composition; 
but it should first be ascertained whether the passage 
is really modern, and, if so, whether it may not be an 
interpolation which does not necessarily affect the an- 
tiquity of the Purana itself.’ Nothing, however, Is so 
difficult as to decide satisfactorily on the existence of 
a supposed interpolation in any work; and, with respect 
to the Puranas, this difficulty, from the reasons just 
mentioned, and from our almost entire ignorance of 
the history of India during the centuries immediately 
preceding and following the Christian era, becomes so 
insuperable as clearly to evince how completely er- 


! In forming, however, an opinion of the genuineness and 
entireness of the Puranas, as now extant, it should be recollected 
that these works are written in Sanskrit, aud that the Brahmans 
have always been, alone, acquainted with that language. * The Pu- 
ranas, therefore, cireulated amongst the Brahmans only; and it, 
consequently, seems in the highest degree improbable that the 
Brahmans of all India would admit into their copies of these 
sacred books interpolations which were merely intended to serve 
some local purpose. It is, at least, certain that the manuseripts 
of the Puranas which are, at this day, spread over India, from 
Cashinere to the extremity of the southern peninsula, and from 
Jagannatha to Dwaraka, contain precisely the same works; and 
it is, therefore, most probable that the Puranas have always been 
preserved in precisely the same state as that in which they were 
first committed to writing. 


* Never, in all probability, has this been the case. 
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roneous it must be to conclude, from their internal 
evidence, that “the Puráhas are works of evidently 
different ages, and have been compiled under different 
circumstances.” * 

But it is impossible to ascertain, from this Preface, 
Professor Wilson's precise opinion with respect to 
what a work ought to be, in order to entitle it to the 
character of a Purana; for, in speaking of the Linga, 
lie remarks: “Data for conjecturing the era of this work 
are defective. But it is more of a ritual than a Purina; 
and the Pauránik chapters which it has inserted, in 
order to keep up something of its character, have been, 
evidently, borrowed for the purpose. f In considering, 
however, the age and the scope and tendency of the 
Puranas, Professor Wilson has entirely overlooked the 
sacred character which has immemorially been aseribed 
to those works; and yet he could not intend to deny 
so indisputable a faet; in which case it must be evident 
that the more a Purina is occupied in “narrating le- 
vends, and enjoining rites, and reciting prayers,” f the 
more it maintains its proper character. Professor Wil- 
son, on the contrary, is of opimon that the religious 
instruction which is contained in the present Puranas 
ix a decisive proof that they have undergone some 
material alteration, and that they are not the same 
works which were current in the century prior to 
Christianity. He admits, at the same time, the ac- 
curacy of this description of the Puranas, as they are:' 
l'he principal object of the Puranas is the moral and 


1 In my work on Ancient and Hindu Mythology, p. 150. 


# Yol. I, Preface, p. XVI Ff Hid, p. LXIX 
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religious instruction which ts ineuleated in them, and 
to which all the legends that they contam are rendered 
subservient. In fact, the description of the earth and 
of the planetary system, and the lists of royal race 
that occur in them are, evidently, extraneous, and not 
essential, circumstances; as they are omitted in some 
Purdnas, and very concisely discussed in others; while, 
on the contrary, in all the Puranas, some or other of 
the leading principles, rites, and observances of the 
Hindu religion. are fully dwelt upon, and illustrated, 
either by suitable legends, or by prescribing the cere- 
monies to be practised, and the prayers and invoca- 
tions to be employed, in the worship of different 
deities. It will, I think, be admitted that these a 
precisely the topics which ought to occupy a sacred 
book intended for the religious mstruetion of the Hin- 
dus; and that, consequently, so far from its being sup- 
posed that the present Puranas have undergone some 
material alteration in consequence of these topics being 
their principal subject, this very circumstance should 
be considered as a conclusive argument in support of 
their genuineness and antiquity. As, also, the religious 
instruction contained in the Purdnas is perfectly uni- 
form, and entirely consistent with the principles of 
the Hindu religion, and as it, consequently, betrays not 
the shehtest indication of novelty or sectarianisin, it 
must be most consistent with probability to conclude 
that the eighteen Puranas, as now extant, are ancient 
compositions, and not, as Professor Wilson supposes, 
an “intermixture of unauthorized and comparatively 
modern ingredients” with “ancient materials. 

“# Vol, Lgubrelace, pe XCIX: ——— s i  ितम 
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I have, thus, examined the arguments adduced, by 
Professor Wilson, to prove that the books now extant 
under the name of Puranas are not the original eight- 
een Puranas which have been immemorially held to 
form part of the sacred hterature of the Hindus, but 
works which have been compiled, within the last eight 
hundred years, from ancient and modern materials, 
and written m subservience to sectarial imposture. 
The remarks, however, contained in this aud my former 
letter will, perhaps, evince that those arguments are 
much too inconsistent and inconclusive to render the 
antiquity and genuineness of the present Puranas in 
the least questionable. The admission, indeed, that the 
original Puránas were extant in the century prior to 
the Christian era, is, alone, sufficient to invalidate all 
suppositions of their bemg, now, no longer in exist- 
ence; and, unless, therefore, the time and manner of 
their becoming extinct are proved, it must be evident 
that inferences resting merely on their internal evi- 
dence cannot be received as any proof that the original 
Puráhas have not been preserved until the present 
day. For all reasoning founded on the internal evi- 
dence which the Puranas may afford on any point can 
be of no avail; as there are, 1 believe, scarcely any per- 
sons competent to decide upon its correctness; and 
the different conclusions which Professor Wilson and 
myself have drawn from this internal evidence must 
show that the impression received from it depends en- 
tirely on the disposition of mind and the spirit of re- 
search with which the Puranas are perused. I read 
them with a mind perfectly free from all preconceived 
opinion, and with the sole object of making myself 
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acquainted with the mythology and religion of the 
Hindus; and I did not observe, in them, the shehtest 
indication of their having. been written in modern 
times, for sectarian purposes: but. on the contrary. their 
perusal irresistibly led me to conclude that they must 
have been written at some remote period. Even Pro- 
fessor Wilson has not been able to resist this impres- 
sion of their antiquity; for he declares that it is “as 
idle as it is irrational, to dispute the antiquity or authen- 
ticity of the greater portion of the contents of * the 
Puranas.” Y Why, therefore, he should have endeav- 
oured—particularly, in his account of each of the Pu- 
ráühas,—to demonstrate that those works are modern 
compilations, and that, in consequence, “they are no 
longer authorities for Hindu belief, as a whole,” but 
“special guides for separate and, sometimes, conthetine 
branches of it,”} I pretend not to conjecture. 

But it is very evident that Professor Wilson exam- 
ined the Puránas with a preconceived opinion of their 
being modern compilations, and of their containing an 
account of the sects which have originated in India in 
modern times;’ for it is only from the influence of 
such a preconceived opinion that can have proceeded 


! I cannot avoid observing, with reference to Professor Wil- 
D? 


son's account of the manner in which his analyses of the Pu- 
ranas are made, contained in No. IX. of the Journal of the Royal 
Asiatic Society, p. 61,8 that it appears to me that no series of 
indices, abstracts, and translations of particular parts of the Pu- 
ranas will ever enable any person either to form, himself, or to 

* The words “the contents of" were omitted by the Colonel. 

t Vol. L, Preface, p. XCIX. į Ibid, p. V. 

$ Or Professor Wilson's collected Works, Vol. lll, p. 2. Also see 
Vol. III. of the present Work, p. 225, last foot-note. 
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the contradictory and fallacious reasoning, with respect 
to the age and the scope and tendeney of the Puranas, 
which is contained in the Preface to his Translation 
of the Fishin Purdie. Because that reasoning rests 
entirely on two assumptions, neither of which is proved 
nor ean be proved: the one, that a genuine Purana 
should treat of profaue subjects only: and the other, 
that the works now extant under the name of Puránas 
were written in modern times, for sectarian purposes. 
Thus, in the account of each of the Puránas, it is pro- 
nounced that the mam object of the Brahma is the 
promotion of the worship of Jagannátha (Krishna), and 
that there is little, in it, which corresponds with the de- 
finition of a Puráńa; that the different portions of the 
Padma “are. m all probability, as many different works, 
neither of which approaches to the original definition 
ofa Purdna;” that the Langa “is more a ritual than a 
Puránaz that the Brahma Vaivarta “has not the slight- 
est title to be regarded as a Purána;^ that the date of 
the Avrma “cannot he very remote, for it is, avowedly, 


communicate to others. “a correct notion of the substance and 
character of those works." The Purana must not only be read 
from beginning to end, but examined over again more than once, 
before any person can be qualified to pronounee a decided judg- 
ment upon its age, scope, or tendeney. The most ample index 
of its contents will never suggest or supply those reflections which 
necessarily arise during its perusal, and which, alone, can pro- 
duce a correct opinion with respect to the connexion which the 
different parts of the Parana bear to each other, and with respeet 
to the principal or accessory objects of its composition. A more 
attentive. consideration of the context, for instance, would, per- 
haps, have prevented Professor Wilson from quoting the line of 
the Aurma Purdia, on which I have remarked in this letter. 
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posterior to the establishment of the T'ántrika. the Sákta. 
and the Jaina sects: * and so with respect to the other 
Puranas. It will not, however, be denied that nothine 
but the most attentive and repeated actual perusal of 
the whole of each and all of the Puránas would war- 
rant snch positive and unqualified assertions, and that 
nothing but satisfactory proof of such perusal would 
entitle them to the least credit: and vet Professor Wil- 
son has stated that the Puráüas comprehend a quantity 
of lines which any European scholar could scarcely 
expect to peruse with care and attention. unless his 
whole time were devoted, exclusively. for very many 
years, to the task.’ Professor Wilson. therefore. is not 
according to his own admission, qualified to decide 
ex cathedrd on the age, or the scope and tendency, of 
the Puráńas. His reasoning, also, im support of the 
opinions which he had expressed on these points is 
singularly illogical: for he, first, assumes that a genuin 

Purina ought to treat of such and such topics only 
and then—as not one of the present Puranas conforms 
to the definition’ assumed,—he at onee concludes that 
those works are modern compilations. But, as the de- 
finition fails in eighteen instances, it must appear most 


* Journal of the Royal Asiatic Society, No. IX.. poete 

? Professor Wilson, also, has not translated this definition liter- 
ally from the Sanskrit; and he, thus, argues, not on it. but on 
the meaning which he has, himself, thought proper to give to the 
definition. Literally translated, it can mean nothing more than 


"creation, i repeated creation, races or families, manantaras $ and 


* Vol L, Preface, pp. XXVIIL, XXXIIL, LXIX., LXVIL, and LXXI 
Vide supra, p. 297, note 

See the Colonel's remark on sarya, in p. 25 supra 

$ This is transliteration, not translation. 


T 
+ 
+ 
$ 
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probable that it was never intended to be understood 
in the very restricted sense which Professor Wilson 
applies to it; and, in my former letter, I have shown 
that two of the topics, at least, comprise much more 
than what be has included under them. The non-con- 
formity, however, of the contents of the present Pu- 
ráńas to this assumed definition—the precise extent and 
meaning of which are not ascertained,—is, in fact, the 
only argument which is adduced, by Professor Wilson, 
to prove that the works now bearing the name of Pu- 
ránas are not the original Puránas, and the only ground 
on which he pronounces that this or that one of those 
works does not correspond with the definition of a 
genuine Purana. But the mere statement of such an 
argument is, surely, quite sufficient to expose its total 
invalidity. The other assumption is not only equally 
groundless, but it is even disproved by Professor Wil- 
son himself; for he has rested his argument, in support 
of it, entirely on Krishna being, as the juvenile Krishna, 
the peculiar object of worship of a sect of known 
modern origin; and yet he is obhged to admit that 


what accompanies races.” To found, therefore, an argument 
? 


against the genuineness and antiquity of the Puranas, as now 
extant. on such a definition, is, surely, a most singular and futile 


mode of reasoning. * 


* This is hypereriticism. For the original terms referred to, see Vol. L, 
Preface, p. VIL, note 1; also, Vol. HL, p. 67, and p. 71, note; and supra, 
pp. 169 and 244. Professor Wilson's expansions, to be found in Vol. L, 
Preface, p. VIL, are fully authorized. Colebrooke, in his edition of the 
.Lnara-koía, p. 33, following the authority of scholiasts, defines a Pu- 
rina to be *theogony, comprising past and fnture events, under five 
heads: the creation; the destruction and renovation of worlds; genealogy 
of gods and heroes; the reigns of Manus; and the transactions of their 
descendants," 
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Krishha is not represented in that character in three 
of the Puránas in which his hfe is related at length. 
The only proof. also. of the Tantrika doctrines being 
ineuleated in the Purdnas, which is adduced. is a single 
obscure line of the Korma Purána. * But. were that 
the case, there could have been no difficulty in quoting 
numerous Tántrika passage from some one or other 
of the Purántas: and, as. therefore. Professor Wilson 
has not supported his opmion by producing such pas- 
sages, it may be justly coneluded that not one of the 
Puranas in any manner advoeates “a Téntrika modi- 
fication of the Hindu religion.” + 

The more, therefore, that I consider the remarks 
eontained in the Preface to his Translation of the 
Vishnu Purana, the more am I at a loss to understand 
how Professor Wilson could express such contradictory 
opinions. For he maintains, for instance, “that Brah- 
mans unknown to fame have remodelled some of the 
Hindu scriptures, and, especially, the Puranas, cannot 
reasonably be contested:” + but he equally contends 
that the internal evidence of the Puránas furnishes 
decisive proof “of tbe anterior existence of ancient 
materials; and if is, therefore, as idle as it is irrational, 
to dispute the antiquity or authenticity of the greater 
portion of the contents of the Puranas.” $ On the con- 
trary, it would, surely, be irrational to admit either, 
alter Professor Wilson has proved—as he supposes, 
that the works now hearing the name of Purdnas are 
“an mtermixture of unauthorized. and comparatively 

* See Yol. L, Preface, pp. LXXIX., LXNX. 


Tides pp. XXI. NXIL t elis pp. eC MITIS XCIX. 
$ dod. p. XCIX. 
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modern ingredients,” * and that not one of those works 
conforms to the definition of a genuine Purána. It 
becomes, therefore, requisite either to deny the anti- 
quity and authenticity of the present Puráhas, or to 
contest the assumption that the Brahmans have re- 
modelled their sacred books,—a supposition so totally 
improbable, that nothing but the most clear and in- 
controvertible proof could render it at all credible. 
Until, consequently, Professor Wilson produces such 
proof, it must appear most rational and reasonable to 
conclude that the Brahmans have never remodelled 
their sacred books (as no motive for their doing so can 
be conceived), and that the Puránas now extant, hav- 
ing been preserved in the same manner as other San- 
skrit manuscripts of the same period, are, in all essential 
respects, precisely the same works which were current 
in India in the century prior to the Christian era. 
Bombay, 29th Sept., 1840. 
Vans KENNEDY. 


SR: Notwithstanding my two former letters, there 
are still one or two points on which I would wish to 
offer a few remarks, in order to complete my obser- 
vations on Professor Wilson’s objections to the genu- 
ineness and antiquity of the Puráńas, as now extant. 
For it will, I think, be admitted that this question 18 
discussed in a very unsatisfactory manner in the Pre- 


* See Vol. L, Preface, p. XCIX. Only Professor Wilson makes no 
such assertion. His words are quoted correctly in p. 295, ad calcem, 
supra. 
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face to his Translation of the Vishnu Purina: as that 
Preface contains merely the conclusions which Profes- 
sor Wilson has drawn from certain eirewnstances that 
ire represented solely according to the view which he 
has taken of them; and, thus, the reader 15 not afforded 
the means of judging whether this view is correct, or 
otherwise. But an inquirer into the real character of 
the mythology and religion of the Hindus would, no 
doubt, wish to know the grounds on which Professor 
Wilson states: “Tt is not possible to conjecture when 
this more simple and primitive form of adoration [of 
the Vedas,] was succeeded by the worship of images 
and types, representing Brahma, Vishnu, Siva, and 
vical 


o 


other imaginary bemgs, constituting a mytholo 
pantheon of most ample extent: or when Ráma and 
Krishna, who appear to have been, originally, real and 
historical characters, were elevated to the dignity of 
divinities.” * In that Preface, however,— and in all, | 
believe, that Professor Wilson has yet published re- 
specting the Puraias,—the most questionable assertions 
are made in the most positive manner: but they re- 
main unsupported by either argument or authority; 
and, consequently, not even the deference which is 
justly due to Professor Wilson, as an accomplished 
Sanskrit scholar, should preclude an examination. of 
his opinions, or the rejection of such as are inconsistent 
in themselves, or contrary to probability and evidence. 
It is particularly remarkable that, in that Preface, 
Professor Wilson has passed over a material fact, the 
sacred character of the Puránas, -without a due cou- 
sideration of which it is impossible to form a correct 
* Vol, L, Preface, p. IV. 
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judgment with respect to their age, and their scope 
and tendeney. But it is undeniable that certain works 
named Puráńas have immemorially been held, by the 
Hindus, to be sacred books of divine origin, and, there- 
fore, entitled to the greatest veneration. Even at the 
present day, those works are regarded with the same 
reverence, and are, in consequence, considered to be 
incommunicable to Stidras, women, and barbarians:* 
aud, on this account, a Brahman in my employment 
declined. to read the Puranas with me: while another 
Brahman, though he conversed with me on the sub- 
jects treated of m those works, and even gave me 
hints where to find particular passages, would not open 
the Puráüa in which they were contained, in. my 
presence, and show me the passages. In judging, 
therefore, whether the Puranas now extant have been 
preserved, to the present day, in precisely the same 
state as that in which they were first committed to 
writing, the sacred character of those books should, 
most assuredly, be taken into consideration, and not 
passed over as of no consequence: for this cireum- 
stance, alone, renders it, in the highest degree, mprob- 
able that the Brahmans would allow the Puranas to 
be lost, and utterly incredible that they would sup- 
press any one of those sacred books, and substitute, m 
its place, another work of the same name. On this in- 
credible supposition, however, Professor Wilson’s opin- 
ion, that the present Puranas are modern compilations, 
entirely rests. But he has not attempted. to explain 


* A grosser error than this was never committed to paper. 
t Colonel Kennedy’s Bralumans must have been very peculiar. 
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has by new works was effected; and, consequently, 
his positive and unqualified statement, that the date 
of the earliest of the present Puranas is not prior to 
the ninth century, ts a mere gratuitous assertion, which 
is not only contrary to probability, but which is even 
left unsupported by any proof whatever. But every 
principle of reasoning requires that, before the eon- 
clusion is drawn, the premisses of the argument should 
be, first, established; and, as, therefore, Professor Wilsou 
has neither proved nor rendered probable the premisses 
from which he draws the startling and questionable 
conclusion, that the present Puranas have no title to 
be regarded as genuine Puranas, it must be evident 
that his opinion on this point must be considered to 
be totally groundless. 

Another point essential to the proper diseussion of 
this question is, the ascertaining what it is that should 
be held to constitute a genuine Puráńa; although it 
might be supposed that no difference of opinion could 
exist respecting it: for, the Puranas being sacred books, 
their contents should, of course, relate, principally, to 
the rites, ceremonies, offerings, prayers, and invocations 
with which the deities mentioned in them are to be wor- 
shipped, and to the legends and doctrines of the Hindu 
religion. Professor Wilson, on the contrary, has stated 
that “The earliest inquiries into the religion, chronol- 
ogy, and history of the Hindus ascertained that there ex- 
isted a body of writings especially devoted to those sub- 
jects.... These were the Puranas of Sanskrit literature," 


' In the Analysis of the Brahma Purána, contained in No. IN, 


" Professor Wilson's collected Works, Vol, ULL, p. 1. 


Y 20 
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But this statement is altogether erroneous; for not a 
single Purana contains chronology and history, in the 
meaning usually given to these terms; and, in the de- 
scription of a Purana, given in that Analysis, are 
omitted that essential part of all the Puranas which 
treats of the mythology and religion of the Hindus, 
and that part which has induced Professor Wilson to 
pronounce that the Linga is more of a ritual than a 
Purana. In his examination, therefore, of the Puranas, 
he has, avowedly, overlooked topics the dae consider- 
ation of which is indispensable for the forming a cor- 
rect opinion of their age, object, and tendency. But 
this will be best rendered evident by a few remarks on 
his Analysis of the Brahma Purdna, contamed in 
No. IX. of the Journal of the Royal Asiatic Society. 
In my last letter I was unavoidably led to observe 
that Professor Wilson had, evidently, examined the Pu- 
‘Anas under the influence of preconceived opinion; and 
this Analysis completely confirms that remark: for, at its 
very commencement, he states that *the first verses of 
the Brahma Purana” .... “sufficiently declare its sec- 
tarial bias, and indicate it to be a Vaishńava work."* But, 
in his “Sketch of the Religious Sects of the Hindus”, + 


of the Journal of the Royal Asiatic Society. In this? it is also 
said that a genuine Purana “should treat of the creation and 
renovation § of the universe, the division of time, the institutes 
of law and religion, the genealogies of the patriarchal families, 
and the dynasties of kings." But no other topics than these 


are mentioned. 


+ Jbid., Vol. I, pp. 3 and 30. idu. Vel IHI, p. 1. 


$ General Kennedy omitted the words “and renovation”. 
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Professor Wilson admits that the preferential wor- 
ship of Vishnu is perfectly orthodox; and, in the 
Preface to his Translation of the Vishnu Purana, he 
states that one-third only of the Brahma Purana is 
dedicated to Vishii’s incarnation as Jagannatha.* Con- 
sequently, it is evident that this Purina 1s neither sec- 
tarian nor exclusively dedicated to the legend of Ja- 
gannátha. But this erroneous Impression has, evi- 
dently, led him to affirm. as erroneously, (unless my 
copy of this Purana differs from his), that “the first 
chapter of the Purana describes the creation, which it 
attributes to Náráyańa or Vishnu, as one with Brahma 
or Igwara.” For the only verse to which he can refer 
will bear no other meaning than this: “Comprehend, 
O reverend Munis, Brahma, of boundless splendour, 
the creator of all beings, Narayana, the all-pervading."' 
But this error is of material importance; because, in 
this Puráńa, Brahma is represented as the Supreme 
Being: and, had it, therefore, been composed after the 
general worship of Brahmá had entirely ceased,—as it 
did in remote times,—and the preeminence (as at this 
day,) of either Vishnu or Siva had been established, 
it seems altogether improbable that such a distinction 
would have been aseribed to Drahmá by any writer. 
The representing, consequently, Brahmá as the Su- 
preme Being, in four of the Puránas,—the Brahma, 


! तं बुध्यध्वं सूनिश्रे्ठा त्रह्माणममितोजसम्‌ | 
AEN सर्वभूताना नारायण परायणम्‌ ॥ 
It is quite clear that Ndrdyanam is here placed in apposition 
with Brahman, and that it is, therefore, an epithet of Brahma, 
and not of Vishnu. 


* Not so. See Vol, L, Preface, p. XX VIL note 1, 
20 * 
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Vayu, Karma, and Brahmánda,—was a circumstance 
which, certainly, deserved particular attention; because 
it corresponds with the character in which Brahmá is 
represented in several of the Upanishads and in the 
Institutes of Manu. When, therefore, a circumstance 
so indicatory of the antiquity of the Purilas is passed 
over by Professor Wilson, it must be evident that his 
conjectures respecting the dates when those works, as 
now extant, were compiled, are not entitled to the 
slightest consideration. 

Professor Wilson also attaches no importance to 
the long account of the Sun and his worship, which is 
contained in the Brahma Purana; although this, un- 
doubtedly, indicates that it cannot be a modern com- 
position, And a similar description of the worship of 
the Sun, contained in the Linga Purana, is not even 
noticed by him, notwithstanding that it contains the 
Gayatri and, apparently, other verses of the Vedas. 
But it seems unquestionable that, if the Sun was ever 
an object of popular worship in remote antiquity, this 
worship had assumed a mysterious character at the 
time that the Vedas received their present form, and 
had become restricted to the Brahmans; for Mr. Ward 
has correctly observed that “the Brahmans consider 
Surya as one of the greatest of the gods; because, in 
glory, he resembles the one Brahma, who is called te- 
jomaya, or ‘the glorious’. In the Vedas, also, this god 
is much noticed. The celebrated invocation called the 
Gayatri, and many of the forms of meditation, prayer, 


and praise, used in the daily ceremonies of the Brah- 
291 
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fore, of a worship so ancient and so celebrated in the 
Vedas, contained im at least two of the Puránas,! should 
not, surely, have been overlooked by Professor Wilson, 
when deciding upon the period when the present Pu- 
ránas were compiled; for these descriptions clearly 
prove that those works must be ancient, and not mod- 
ern, compositions. 

In the same manner, Professor Wilson takes no 
notice of the identification, in the Brahma Purana, 
of Brahma, Vishnu, Siva, and Sürya with the Supreme 
Being; but, on the contrary, he contends that its main 
object is the promotion of the worship of Jagannátha. 
This conclusion, however, is directly contradicted by 
the contents of that Purana; because it appears, from 
them, that the legend of Jagannatha occupies one-third 
only of the work, and that, in it, preeminence is not 
attributed exclusively to Vishnu. It is, hence, evident 
that the view taken by Professor Wilson of the object 
and tendency of the Puranas cannot possibly be cor- 
rect; since he, thus, discovers a sectarial bias in a Pu- 
rána which so clearly illustrates that predominant 
principle of the Hindu religion which inculcates that 
the preferential worship of particular deities is equally 
meritorious; for it is, in fact, the worship of the Su- 
preme Being under those forms. But Professor Wil- 
son is not content with pronouncing that the Brahma 
Purana is a Vaishnava work; for he, at the same 
time, states that it “is referred to the Sákta class, in 


' This worship is also mentioned in the Garuda Purána; but 
I do not immediately recollect whether it is mentioned in any 
other of the Puranas. 
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which the worship of Sakti, the personified female prin- 
ciple, is more particularly menlcated.”* It is not for 
me to explain how any composition can be both a 
Vaishnava and a Tantrika work; but the assumption 
that there is a class of Puranas denominated Sdkta is 
totally unfounded. The division of the Puranas into 
three classes is mentioned in the Padma Purana alone; 
and all that is said, in it, is, that such and such Puránas 
—naming them,—are included in the Sdttwika, Rájasa, 
or T«masa class." Nothing, therefore, contained in the 
Padma Purana m the least authorizes the remark just 
quoted; and in not one of the Purdnas is Devi ever 
represented under the same character as the Sakti of 
the Tántrika sect. It, hence, unquestionably appears 
that Professor Wilson has completely mistaken the 
object and tendency of the very Purána which he pro- 
fesses to have carefully analysed; and it must, there- 
fore, follow that indices and abstracts of the Puranas 
will never enable any person to form, himself, or to 
communicate to others, “a correct notion of the sub- 
stance and character of these works.” T 

Professor Wilson, however, hesitates not to pro- 
nounce that “It is, nevertheless, obvious that such a 
Brahma Purana as has been here described cannot have 
any pretension to be considered as an ancient work, 
as the earliest of the Puránas, or even as a Purana at 


! This division, also, is entirely fanciful; for there is nothing 
contained in any one of the Puránas which at all justifies it; as 
the subjects treated of in those works are of precisely a similar 
nature, and, in all of them, the same tenets and doctrines are in- 
culeated. 


* Professor Wilson's collected Works, Vol. IIL, p. 9. + Hid, p. 6. 
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all.” * He, thus, first gives a completely erroneous ac- 
count of the real nature of the contents of this Purana, 
and then concludes that it is not even a Purana at all! 
The question, also, recurs: What is a Purina? Pro- 
fessor Wilson contends that it is a work which “should 
treat” only “of the creation and renovation of the uni- 
verse, the division of time, the institutes of law and 
religion, the genealogies of the patriarchal families, and 
the dynasties of kings:” but the Sanskrit authority to 
which he refers, and which occurs at the commence- 
ment of several of the Puranas, says, merely, “creation, 
repeated creation, families, manwantaras, and what 
accompanies families." T From such a definition as 
this it is obvious that no opinion can be formed with 
respect to the subjects which should, alone, be treated 
of in a Puráńa; and yet Professor Wilson's objections 
to the genuineness of the Purdnas, as now extant, rests 
principally on their non-conformity to this unintel- 
ligible definition. For this appears to be the only 
reason that has led him to pronounce that the Brahma 
is not even a Purana at all; because “the greater por- 
tion of the work belongs to the class of Máhátinyas,'— 


! There is no class of Máhátmyas; but passages, bearing that 
name, the authenticity of which cannot be contested,—as, for in- 
stance, the Devi Mdhdtmyat in the Márkandeya Purdna,— have 
been extracted from the Puranas, and circulated as distinct works; 
and there seems to be no doubt that, in later times, works have 
been written in imitation of the authentic Mahatmyas; but their 


* Professor Wilson's collected Works, Vol. IIL, pp. 16, 17. 
1 Vide supra, p. 299, note 2, and p. 300, note » 
* It would be curious to know why the Colonel excepted it. 
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legendary and local descriptions of the greatness or 
holiness of particular temples, or individual divini- 
ties.” But, as usual, he does not explain why the de- 
scription of a particular temple, or an individual di- 
vinity, should be considered as incompatible with the 
ancient and original composition of the Purana in 
which it is contained. He merely assumes that the 
temple of Kanárka, mentioned in this Purana, is the 
same as the Black Pagoda, built A.D. 1241, and that 
the temple of Jagannatha of the Purana is the same 
as that which was built in A.D. 1198; and hence con- 
cludes that the Brahma Puráńa was written in the 
course of the thirteenth or fourteenth century.f But 
he adduces neither argument nor proof in support of 
this assumption; although, in order to warrant it, it 
was indispensable to prove that no temple of Kanarka 
or Jagannatha ever existed in the same situations un- 
til the present temples were erected. For it may be 
equally assumed that the temples mentioned in this 
Puráńa were built, and had attained celebrity, several 
centuries prior to the Christian era: and in what man- 
ner is this assumption to be disproved? The history 
of India during the centuries immediately preceding 
and following the Christian era i5 almost unknown: and 
consequently, there are, now, no means available for 
determining the dates when the temples were erected, 
when the places of pilgrimage acquired holiness, when 


spuriousness can always be detected by their not being to be 
found in the Puranas} to which they are aseribed. 

E Professor Wilson's collected Works, Vol. JIL, p. 17. + iid, p. 18. 
i And the Mdhatmyas therein found are, in all likelihood, later than 
their contexts, 
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the kings and distinguished personages lived, * or when 
the events oecurred which are mentioned in the Pu- 
ranas. To all these works this remark of Professor 
Wilson applies: “The Vishnu Purana has kept very 
clear of particulars from which an approximation to 
its date may be conjectured. के For, as far as I have ob- 
served, not one of the Puránas contains a single cir- 
cumstance from which it would be possible to deter- 
mine even the period when it may have been coin- 
posed. The mere supposition, therefore, that the 
temples mentioned in the Brahma Purana are the 
same as those built in A. D. 1198 and 1241 cannot be 
admitted as a sufficient ground for deciding that that 
Purana is of modern date: for there is nothing im- 
probable in concluding that other temples of the same 
names, and in the same situations, may have existed 
long before those erected in modern times were in 
existence. 

The only reason, also, that can have led Professor 
Wilson to suppose that descriptions of temples and 
places of pilgrimage should not be contained in the 
Puranas, is the above-mentioned definition: as it, cer- 
tainly, does not include such a topie. But it is highly 
probable that pilgrimages to sacred places, and the 
visiting of temples, was practised, in remote times, by 
the Hindus, as they are practised by them at the 
present day; and no subject, therefore, could be more 
adapted to such a sacred book as a Purána, than de- 


* Inscriptions have bronght us acquainted with not a few facts tending 
to fix the age of later Pauránik celebrities. And, inscriptions apart, 
could Colonel Kennedy doubt our knowing the age of Chandragupta? 

+ Vol. I., Preface, p. CXI 
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scriptions of those celebrated places and temples a 
pilgrimage to which was deemed to be a pious and 
meritorious act.” The legends, also, relating to temples 
and places of pilgrimage, which occur in the Puranas, 
are of precisely the same kind as those which have 
found a place in all religions, and cannot, consequently, 
be considered, in themselves, to be any proof against 
the antiquity of the Purána in which they are con- 
tained. Many of those places of pilgrimage are not 
frequented at the present day, and some of them can- 
not, now, be even ascertained: which circumstances 
must render it highly probable that they are of a re- 
mote period, and that they would not have been men- 
tioned in a particular Puráńa, had they not been held 
in reverence at the time when it was composed. I ad- 
mit that this is an unsatisfactory mode of arguing; but, 
in this instance, to supposition supposition can alone 
be opposed; for, as I have just observed, the internal 
evidence of the Puranas affords no means of deter- 
mining the date of any circumstance mentioned in 
them. 

In his Analysis, therefore, of the Brahma Purdna, 
Professor Wilson has, evidently, not only omitted cir- 
eumstances which are essential to the forming a cor- 
rect judgment of its object and tendency, but he has, 
also, under the obvious influence of preconceived 
opinion, found, in it, that which it does not contain, 
and attached an undue importance to an unintelligible 
definition, and to one-third only of the work, without 

aking the other two-thirds into his consideration 


* Temples and pilgrimages were not Hindu institutions “in remote 
times.” 
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But nothing can more clearly evince the disposition 
of mind, and the attention with which Professor Wilson 
has examined the Puranas, than this elaborate passage; 
contained in p. LEX. of the Preface to his Translation 
of the Vishnu Purana: “A considerable portion [of 
the Agni Pura) is then appropriated to instructions 
for the performance of religious ceremonies, many of 
which belong to the Tántrika ritual, and are, appa- 
rently, transcribed froin the principal authorities of 
that system. Some belong to mystical forms of Saiva 
worship, little known in Hindusthan, though, perhaps, 
still practised in the south. One of these is the Diksha, 
or Initiation of a novice; by which, with numerous 
ceremonies und invocations, in which the mysterious 
monosyllables of the Tantras are constantly repeated, 
the disciple is transformed into « living personation 
of Siva, and receives, in that capacity, the homage of 
his Guru.” For, throughout this passage, some one 
or other of the names of Vishnu continually occurs; and 
it is evident, therefore, that the passage relates to 
Vishnu, and not to Siva. In regard, also to the diksA«, 
these verses, contained in the 27th Chapter, will be 
sufficient to prove that this initiation is in the name 
of Vishnu, and not of Siva: * Having propitiated Fire, 
sacrifice to Vishnu; and, then, having called the nov- 


9 


ices, initiate them standing near"? This dikshd is 
1 Nothing contained in the passage of the Agni Purdna here 
referred to in any manner authorizes the words which I have 
placed in italics. Mysterious monosyllables, also, are perfectly 
orthodox; for they oceur in the Upanishads. 
° मण्डलेऽय यजेद्विष्णुं ततः daa पावनम्‌ | 
आहय दोक्येच्छिप्यान्यदुपन्यासनस्थितान्‌ ॥ 
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also mentioned in the Garuda Purana, in which it is 
equally said that the initiation is in the name of Hari 
or Vishnu: and not one of the prayers and invocations 
contained in those two passages is taken from the 
Tántrika ritual. It is, indeed, surprising that, after 
having written the accurate account! of the Sákta sect, 
contained in his *Sketch of the Religious Sects of the 
Hindus," Professor Wilson should state that the Ga- 
ruda Purana contains prayers from the Tantrika 
ritual, addressed to the Sun, Siva, and Vishnu; for he 
must be well aware that the Tántrika sect do not wor- 
slip either Vishnu or the Sun. As, however, Professor 
Wilson has, in that Sketch, confined himself principally 
to the description of its distinguishing characteristics, 
—the kumári-pújá, or worship of the virgin,—I add 
these remarks of Mr. Ward, in order to evince how 
totally impossible it must be to find such doctrines in 
the Purdnas: “The Tantras either set aside all these 
ceremonies [of the Vedas], or prescribe them im other 


1 I, of course, except this passage: * The adoration of Pra- 


kriti or Sakti is, to a certain extent, authorized by the Pu- 
ranas, particularly the Brahma Vaivarta, the Skanda, and the 
Kálika:"* the erroneousness of which I have, perhaps, demon- 
strated in these letters. J am, indeed, strongly inclined to sus- 
pect that Professor Wilson's employment of indices and abstracts 
for the examination of the Puranas has often led him to con- 
clude that the term Sakti, which occurs so frequently in those 
works, denoted Devi in her character of Sakti, as worshipped by 
the Sáktas. But, in the Purdnas, this term means power and 
energy in general; and, when it does not, it invariably denotes 
the energy of the Supreme Being, or Máyá, or the impersonified 


energies of the three principal gods. 


"+ Professor Wilson's collected Works, Vol. L, pp. 247, 248. 
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forms." The Tantrika prayers, even for the same 
ceremony, differ from those of the Veda; and, in certain 
cases, they dispense with all ceremonies; assuring men 
that it is sufficient for a person to receive the initiatory 
incantation from his religious guide, to repeat the 
name of his guardian deity, and to serve his teacher. 
They actually forbid the person called pitzinabhishikta 
to follow the rules of the Veda.”! 

In that Preface,* also, Professor Wilson observes: 
“Colonel Vans Kennedy, however, objects to the appli- 
‘ation of the term Sákta to this last division of the Pu- 
ranas [the Rajasa]; the worship of Sakti being the 
especial object of a different class of works, the Tan- 
tras; and no such form of worship being particularly 
inculeated in the Brahma Purina. This last argument 
is of weight in regard to the particular instance speci- 
fied; and the designation of Sakti may not be correctly 
applicable to the whole class, although it is to some 
of the series: for there is no incompatibility in the ad- 
vocacy of a Tántrika modification ofthe Hindu religion 
by any Purana.” Professor Wilson is, thus, obliged 
to adnut that he had completely mistaken the tendency 
of a Purana which he had analysed; and yet he not 
only adheres to his opinion, that some of the Puranas 
belong to his imaginary Sákta class, but he has even 
advanced, in that Preface,f these extraordinary as- 
sertions: “The term Rajasa, implying the animation 
of passion, and enjoyment of sensual delights, is appli- 


| Wards View of the Hindus, Vol. IV., p. 365. 


* Pp. XXE, XXH. 
t P. XXII. 
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cable not only to the character of the youthful divinity 
[Krishna], but to those with whom his adoration in 
these forms seems to have originated,—the Gosains of 
Gokul and Bengal, the followers and descendants of 
Vallabha and Chaitanya, the priests and proprietors of 
Jagannath and Srínáthdwár, who lead a life of affluence 
and indulgence, and vindicate, both by precept and 
practice, the reasonableness of the Rajasa property, 
and the congruitv of temporal enjoyment with the 
duties of religion.” All this, however, is not only to- 
tally erroneous, but it rests entirely on certain fanciful 
inferenees which Professor Wilson has drawn from the 
meaning of the term Rajasa; which is, certainly, a most 
singular mode of reasoning. He is, here, also in direct 
contradiction with himself; for, in one part of the para- 
graph from which this quotation 18 taken, he says that 
the Rdjasa Puráńas “lean to the Sákta division of the 
Hindus, the worshippers of Sakti, or the female prin- 
ciple;” and, in conclusion, he speaks of persons vindi- 
cating “the reasonableness of the Rájasa property, and 
the eongruity of temporal enjoyment with the duties 
of religion." But Professor Wilson attempts not to ex- 
plain how it ean be possible that the same class of Pu- 
rinas should meulcate the pecular worship of both 
Ktishia and Sakti; nor what the leading a life of af- 
tluence and indulgence has to do with worshipping the 
yont of a naked virgin; nor what resemblance there 
can be between the scandalous and abominable orgies 
of the Saktas, and the calm though sensual enjoyment 
of life by the votaries of Krishna, as above deseribed. 
Nothing, indeed, can be more dissimilar than the wor- 
ship of the juvenile Krishńa and that of Sakti; and, 
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when, therefore, Professor Wilson is of opinion that, 
in some of the Puranas, both of these dissimilar wor- 
ships are peculiarly enjoined, it must be evident that 
he has as much mistaken the object and tendency of 
the Brahmanda, the Brahma Vairvarta, the Markan- 
deya, the Bhavishya, and Vamana Puranas, as he ad- 
mits he was mistaken in placing the Brahma Purana 
in the Sákta class. I have also remarked, above, that 
this division of the Puránas into three classes is men- 
tioned in the Padma Purdie alone; and that this Pu- 
rina does not explain the reason why a particular Pu- 
rana is assigned to a particular class. But, admitting 
this classification, 1t appears clearly, from it, that the 
Puranas relating to Siva are placed in the Times 
class; and, consequently, as Tántrika works are dedi- 
cated to Siva and Devi, if the Rdjasa class of Puráńas 
inculcate Tantrika doctrines,—as Professor Wilson sup- 
poses,—they ought, according to the principle of classi- 
fication in the Padma Purdna, to have been included 
in the Jamasa, and not in the Rajasa, class. The 
writer, however, of that Purina has not so classed 
them; and, thus, all the reasoning which Professor 
Wilson has founded on the meaning of the term Jd- 
jasa is refuted by the very authority that he has ad- 
duced in support of it. 

It is, at the same time, obvions that all the arguments 
adduced by Professor Wilson against the genuine- 
ness of the Puranas, as now extant, presuppose that 
descriptions of rites and ceremonies, injunctions for 
the preferential worship of particular deities, legends, 
tenets and doctrines, and moral and religious mstrue- 
tion should not find a place m a genume Purina; for 
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he takes no notice of those parts of the present Pura- 
nas which relate to these subjects, and, thus, rejects at 
least two-thirds of the whole of the eighteen Puranas 
now extant, as being spurious and modern. But it is 
evident that it is only from a due consideration of 
these subjects, and a careful comparison of what is said, 
respecting them, m one Purana, with what is said in 
the other Puranas, that a correct opinion can possibly 
be formed with respect to whether those works exhibit. 
one uniform religious system, or whether they imdi- 
cate that heterodox doctrines have been introduced into 
them; for, if an undeniable uniformity exists-- as Ihave 
no doubt it does—in an aggregate of 1.600.000 lines, 
in the general description of rites, ceremonies, legends, 
and doctrines, no stronger internal evidence is, surely, 
requisite, to prove that the present Puráńas cannot be, 
as Professor Wilson supposes, an intermixture of ancient 
and modern ingredients. Professor Wilson also avows 
that he has not read the Puranas, and that the notices 
which he has given of their contents must have been 
taken from indices and abstracts, the accuracy of which 
| have never questioned. ' But I am convinced that 


! In his Analysis of the Brahma Purdia, Professor Wilson 
has observed® that the manner in which he effected his examina- 
tion. of the Puranas has been misconceived; and he may, pos- 
sibly, refer to a letter which I addressed to you, and which ap- 
peared in the number of your Journal of March, 1837. In that 
letter I remarked, in a note: “Was any precaution adopted in 
order to ascertain that all the chapters of each Parana, or even 
all the subjects treated of, in it, were actually included in it? 


* Collected Works, Vol. HL, p. 6. 
T Vol l, Preface, p. XCIX. 
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such a manner of examining the Puráńas will never 
enable any person to form any but an erroneous judg- 
ment of the real nature and genuineness of their con- 
tents. Had, for instance, Professor Wilson actually 
read even that division of the Brahma Vaivarta Pu- 
rana which is dedicated particularly, but not exch- 
sively, to the life of Ktishna, he would have found, in 
it, several conversations between Krishha and Radha, 
in which Ktishia relates, in. the most orthodox man- 
ner, several legends and particulars of Hindu mytho- 
logy, and instructs Radha m the abstruse doctrines of 
Hindu theology; and, even in one of those conver- 
sations, is contained a long orthodox account of Siva, 
Sati, and Parvati. The ritual, also, prescribed, in it, 
for the celebration of Krishüa's annual festival, is per- 
fectly orthodox; for it directs that, in performing it, 
texts of the Sana Veda should be recited; besides 
which, three divisions of this Purana are dedicated to 
Brahma, Devi, and (81९88; so that, in fact, there is 
not, perhaps, more than one-sixth of the whole work 
that is occupied with descriptions of Krishna. Yet 
this is the work the character of which Professor 
Wilson pronounces to be, “in truth, so decidedly secta- 


For any omission of them would, obviously, prevent an accurate 
opinion being formed of its contents.” The indices and abstracts 
may be quite correct, as far as they go; but the question is, 
Are they full and complete? And, as it cannot be supposed 
that Professor Wilson has omitted, in his notices of the Puranas, 
those particulars, contained in them, whieh were contrary to his 
view of the subject, these letters will sufficiently show that no 
precaution was adopted to render those indices and abstracts full 
and complete, and that omissions of essential importance have, 
in consequence, taken place in them. 


YN; 21 


322 VISHNU PURANA. 


rial,” as to give it “not the slightest title to be regarded 
as a Purána."* 
I shall pursue the subject in a succeeding letter. 
Bombay, 30th October, 1840. 
Vans KENNEDY. 


Sir: I proceed—with reluctance, however,—to con- 
sider another of Professor Wilson's arguments, in which 
he infers that the present Puranas must be modern 
compilations, because the Jainas are mentioned in 
them. But, in my last letter, I have shown that, had 
Professor Wilson read the chapter of the Kúrma Pu- 
rana from which he has made a mutilated quotation, he 
would have observed, from the context, that the term 
Arhata, contained in it, could not possibly apply to 
Jina; and, in the passage which he quotes from the 
Bhagavata,: there is neither proof nor probability that 
Arhata means either Jina or the Jaina sect.$ It is, 
also, expressly said, in the Vishiw Purana, Vol. Ill, 
p. 209, the Buddhists “were called Árhatas, from the 
phrase he (Buddha) had employed, of ‘Ye are worthy 
(Arhatha) of this great doctrine.” It is singular, there- 


* Vol. L, Preface, pp. LXVI. and LXVII. 

+ The Colonel should have written “my last letter but one". Vide 
supra, pp. 286, 287. 

* Vol. IL, p. 104, note 1. Arhat, a proper name, occurs there. 

§ Arhata, according to circumstances, may denote either a follower of 
Buddha or a follower of Jina. 

|| Vide infra, p. 348, text and note 1, for a lame apology for this 
interpolation. 
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fore, that Professor Wilson should assume, in direct 
opposition to the authority of the Purana which he 
has, himself, translated, that the term Arhata, when it 
occurs, as a proper name, in the Puranas, should be 
considered to apply to dina, and not to Buddha,” But 
it has been sufficiently proved that Buddha lived in 
the sixth century B. C.; and no argument, therefore, 
could be founded upon the mention of his name in the 
Purdnas, to prove that not one of the works now 
extant under the name of Puranas was written prior 
to the year 900 A. D.; and, on that account, Professor 
Wilson has- too evidently, for the support of his 
opinion,—transferred the term Arhata from Buddha (to 
whom, alone, it is applied, m the Puránas,) to Jina. 
Professor Wilson, therefore, has not yet proved that 
the Jamas are mentioned in the Parinas.f But the 
Buddhists are frequently mentioned in those works; 
and it is, therefore, a strange mode of reasoning, to 
infer that anything contained in the Puranas relates to 
Jina, when it may apply, with so much more proba- 
bility, to Vishiu’s incarnation, Buddha, from whom the 
Buddhists, according to the Puranas, originated. 

The preceding remarks, and those contained in my 
former letters, will evince that Professor Wilson's 
examination of the Puranas has been mueh too incom- 
plete, and that the conclusions which he has drawn 
from it are much too erroneous to authorize. him to 
state so positively: * That Brahmans unknown to fame 
have remodelled some of the Hindu seriptures, and, 


especially, the Puranas, cannot reasonably be con- 
^ Vide infra, p. 362, text and note §. 
f This is quite a mistake. See Vol. IV., p. 43, note 1. 
21* 
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tested,” * and that “It is possible'.. that there may 
have been an earlier class of Puranas, of which those 
we now have are but the partial and adulterated re- 
presentatives. 7 This opinion has been maintained by 
Lieut. Col. Wilford and Mr. Bentley, and, in. some 
measure, countenanced by Mr. Colebrooke; but it still 
remains unsupported by any proof whatever. Professor 
Wilson argues thus: In the vocabulary of Amara Siha, 
written 56 B.C. it is said that a Purana is “a treatise 
on five topics.” and, in several of the Purdnas, it is, 
further, explained what these five topics are: but not 
one of the Puranas now extant conforms to that defi- 
nition: therefore, the present Puranas cannot be the 
works which were current, under that name, in the 
time of Amara Subha. This conclusion is, further, 
supported by his affirming only, but not proving, that 
the present Purdnas inculeate the doctrines of sects of 
known modern origin, and that “circumstances are 
sometimes mentioned, or alluded to, [in the Puránas], 
or references to authorities are made, or legends are 
narrated, or places are particularized, of which the 
comparatively recent date is indisputable.” + 

Such is the state of the question. On the first two 
of these points I have, perhaps, already said more than 
sufficient; and the only point, therefore, which re- 


1 This “it is possible" is singular; for much of Professor 
Wilson’s reasoning depends on the fact, that the original Puranas 


were current in the time of Amara Simha. 


* Vol. L, Preface, pp. XCVIIt., XCIX. 
+ Ibid., p VI. 
1 Ibid, p. XL. 
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mains to be considered is, whether there is any in- 
ternal evidence, contained in the Puráńas now extant, 
which proves that each and all of those works are 
modern compilations. I cannot place so much reliance 
on my own examination of the Puranas. as to affirm 
that there is not: but no passages containing such 
internal evidence have heen yet produced: and, were 
even passages bearing a modern appearance produced, 
the dates of the circumstances mentioned in them 
could not be determined. For the Purdtias contain no 
dates; and there exists not any biographical, to- 
pographical, chronological, or historical work which 
would afford the means of fixing the date when, in In- 
dia, a place of pilgrimage first acquired sacredness, 
when a temple was first erected, when a distinguished 
character lived, when a king reigned,* or when an 
ancient sect, philosophical or religious, was founded, 
or when it became extinet. All the circumstances and 
events mentioned in the Puranas. from which an in- 
ference with respect to their date might be drawn, are 
of precisely the same kind as the temples in Orissa, 
from the mention of which, in the Brahma Purana, 
Professor Wilson infers the modern date of that work; 
for it is not only necessary to prove that those temples 
were built in modern times, but it must be, further, 
proved that, previous to their erection, no temples 
ever existed, in India, of the same names, and in the 
same situations. In the quotation, also. from the 
Kurma Purana, contained in my second letter,f is men- 
tioned a Vama Sdstra; and there is, at this day, a sect 


* Vide supra, p. 313, note ». + Vide supra, pp. 286, 287. 
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named Váma Yamacharin: but, as the Purana gives 
no description of the Vana Sastra, on what grounds 
can it be reasonably supposed that this is, actually, the 
same as the Tantras of the left-handed sect of the 
Saktas? In all such cases, it is evident that coin- 
cidence merely in name 18 no proof that the name 
must necessarily apply to the modern temple or sect: 
and, consequently, its applicability must be proved, be- 
fore a mere name can be admitted as any proof that 
the Puráńas are modern compilations. It is equally 
evident that, as the Puránas contain no dates, and as 
there are no books to refer to for an illustration of 
their contents, so far is the recent date of any partic- 
ular cireumstance mentioned in them from being in- 
disputable, that, on the contrary, every adaptation of 
an oeeurrence or event, mentioned in the Puránas, to a 
date must depend solely and entirely on conjecture. 
No circumstances, therefore, are mentioned in the Pu- 
ráfas, the precise or even approximate date of which 
can be indisputably fixed, or even fixed at all: and it 
must, hence, follow that those works do not contain 
any internal evidence which proves their recent com- 
position.” 

Professor Wilson's supposition, however, that the 
Puranas have been remodelled by the Brahmans, rests 
entirely on the further supposition, that circumstances 
are mentioned, in those works, of which the compara- 
tively recent date is indisputable. But I have examined 
in vain the remarks contained in the Preface to the 
Translation of the Vishnu Purana, in order to ascertain 


* That the Puranas are not ancient is evident from their very San- 
skrit. How, too, as regards their prophetic parts? 
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what the precise opinion is which Professor Wilson 
ineans to express with respect to the genuineness and 
antiquity of the Puráńas, as now extant. He maintains 
that the whole of the Bhagavata was written by Bo- 
padeva; that the compilation of the Vamuna “may have 
amused the leisure of some Brahman of Benares”; that 
the Agni and Brahma Vatvarta have no claims to be 
regarded as Puranas; and that the Lingu “is more a 
ritual than a Puráńa”:* and he, thus, gives approximate 
dates to nine of the Puránas, the dates of the other 
nine being nearer to, or remoter from, the earliest date 
mentioned: 

Markandeya... 9th or 10th century. 

TOM .. . esso 9th or 10th , 

Vishhu....... 11th or 12th z 

Padma! ...... 19th — 16th " 


Vabuha 25s 12th > 
Bhagavata .... 12th 
Brahma ...... 18th or 14th » 
VOU esses 14th or 15th " 
Narla is ens 16th or 17thy » 


But, although Professor Wilson thus expressly ascribes 
the original composition of two of the Puranas to tw 

individuals, and seems to intimate that several of the 
other Puranas were composed in the same manner, he 


! Professor Wilson remarks that the different portions of this 
Purana “are, in all probability, as many different works”; and the 
above dates, therefore, apply to different portions of the whole 
work 


* Vol. I., Preface, pp. L, LXXVL, LX., LXVII, LXIX. 
+ Ibid., pp. LVIIL, LXX., CXI, XXXIV., LXXI., LL, XXIX., LXXVI., 
LIII. 
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yet seems to suppose that the groundwork of the pre- 
sent Puranas was the eighteen ancient Puranas; for he 
speaks of “the strong internal evidence, which all of 
them afford, of the intermixture of unauthorized and 
comparatively modern ingredients.”* He even re- 
marks that “the identity of the legends in many of 
them [the Puranas], and, still more, the identity of the 
words,—for, iu several of them, long passages are, lite- 
rally, the same,f—is a sufficient proof that. 

they must be copied either from some other similar 
work, or from a common and prior original.” } To argue 
against such inconsistencies and contradictions is quite 
out of the question; but it 1s evident that, if the com- 
position and compilation of the present Puránas by 
eighteen different persons occupied eight centuries, 
those works could noi also have been remodelled by 
the Brahmans, for sectarian purposes; and that, if 
their groundwork was the ancient Puráüas, not one of 
them could be the original composition of a modern 
writer; and that, if such was not their groundwork, it 
is utterly incredible that eighteen different persons, 
living at long intervals of time from each other, and 
while the Muhammadaus were exteuding their domin- 
ions over the greatest part of India, should produce 
eighteen works in which the legends are identical, and 
long passages are, literally, the same. The supposition, 
also, that an aggregate of 1.600.000 lines, spread over 
an extent of a million of square miles, should have 
been remodelled, whether by the Brahmans or any 


* Mol. L, Preface, p. XCIX 
+ This is, I believe, greatly an overstatement. It is a rare thing, at 
least in my experience, to find even a single couplet precisely the same 
in any two Puranas, See Vol. I., p. 57, note +. + Vol.I., Preface, p. VI. 
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other persous, on one uniform plau, seems to be an 
absolute impossibility; and the motive assigned for 
such remodelling, —sectarial imposture,—is at once dis- 
proved by the simple facts, that not one of the Pu- 
ranas inculcates sectarian doctrines, and that the ez- 
clusive worshippers of Vishńu, or of Siva, or of any 
other deity, have always formed, in India, but a small 
portion of the whole population. 

There is, however, a difficulty which embarrasses 
the decision of this question; for, not only in several 
of the Puranas are the names of all the eighteen speci- 
fied, but, in most of them, the narrator is requested to 
repeat the Purana about to be related, expressly by 
name. Professor Wilson, therefore, correctly remarks 
that “the identity of the legends in many of them [the 
Puranas], and, still more, the identity of the words,—for, 
in several of them, long passages are, literally.the same, 
—is a sufficient proof that, in all such cases, they must be 
copied either from some other similar work, or from 
a common and prior original.” The internal evidence, 
however, of the Puránas fully proves that they have 
not been copied from each other: and this identity, 
therefore, must have been derived from one common 
original. But there 1s nothing improbable in supposing 
that, previous to the Puranas being committed to 
writing in their present state, four or fire centuries 
prior to the Christian era, numerous legends and tra- 
ditions relating to the modes of worship and the doc- 
trines of the Hindu religion had, m remote times, been 
formed, preserved, and transmitted by oral communi- 
cation only.' When, therefore, eighteen different. per- 


! Such is the manner in which instruction 1s communicated 
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sons, Im different parts of India, collected together 
those legends and traditions, and committed them to 
writing, the greatest similarity would, necessarily, exist 
in the eighteen works, and the same legend and traai- 
tion would often be selected for insertion, and, conse- 
quently, often expressed in the same, or nearly the same, 
words. The existence, therefore, of “a common and 
prior original”, so far from being an argument against 
the genuineness and antiquity of the present Puranas, 
should, on the contrary, be considered as a decisive 
proof that those works are, essentially, in the same 
state as that in which they were first committed to 
writing. Because, in their present state, each of the 
Puranas is a collection of legends, traditions, and 
rituals, and not a work systematically written; and it 
must, hence, be evident that such collections could have 
been made only at a time when such traditionary lore 
was fresh in the memory of the Brahmans. The pre- 
sent state, therefore, of the Puranas now extant, in 
which the most important legends, and even the origin 
of the deities, are related in a discordant manner,— 
though not in such a manner as in the least affects the 
perfect homogeneity of the Hindu religion, —is, alone, 
a strong proof that those works have undergone no 


amongst the Brahmans, even at this day; and it is an immemo- 
rial tradition, that the Puranas were thus transmitted. In the 
Vishnu Purána, for instance, Parasara thus replies to Maitreya: 
^ Now truly all that was told me formerly by Vasishtha, and by 
the wise Pulastya”? . .. . “I will relate to you the whole, even 
all you have asked.” * 
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* Vol. L, p. 11. 
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alteration since they were first committed to writing: 
for, as those discordancies have been allowed to re- 
main, it is most probable that religious scruples have 
prevented the Brahmans froin subsequently giving uni- 
formity to their religious system. 

But, to the supposition, that the present Purdnas 
are modern compilations, written between the eighth 
and seventeenth centuries, the existence of “a common 
and prior original” becomes an insuperable objection; 
for it is highly unprobable that such legends and tra- 
ditions as are contained in the Purdnas were then cur- 
rent; and, even admitting that they were, it is quite 
incredible that, in the disturbed state of India, and de- 
cay of Sanskrit learning, during that period, eighteen 
different persons should produce eighteen works in 
which not only the legends are identical, but long pas- 
sages literally the same. It may, however, he said 
that the eighteen ancient Puránas were then extant, 
or, at least, that fragments of them were still pre- 
served. I shal! not here repeat what I have already 
said respecting the incredibility of the suppositions 
that the Brahmans have suppressed the ancient Purá- 
has, and substituted, in their place, the works now 
bearing that name, or that the Brahmans of all India 
have received, in the place of the ancient Puranas, the 
acknowledged works of eighteen obscure individuals. 
On this point, also, it is impossible to ascertain what 
the opinion of Professor Wilson is: for, in one part of 
that Preface, he appears to admit. distinctly, that each 
of the ancient Puráńas was extant until it was super- 
seded by the present Purina: but, in other parts, he 
has argued at length, to prove that the present Purá- 


339 VISHNU PURANA. 


has cannot be the same works which were current in 
the time of Amara Siha. Since, therefore, Professor 
Wilson has, thus, adopted ‘two contradictory supposi- 
tions, in order to account. for what he supposes to be 
the spuriousness of the present Purdnas, it must be 
evident that he has completely failed in proving that 
the present Puránas are not genuine. But the levity 
and irreflection with which Professor Wilson has de- 
cided against the genuineness and antiquity of those 
works will be best judged of from these remarks: 
"No weight can be attached to the specification of the 
eighteen names: for they are, always, complete: each 
Purina enumerates all. Which is the last? Which had 
the opportunity of naming its seventeen predecessors, 
and adding itself? The argument proves too much. 
There can be little doubt that the list has been in- 
serted, upon the authority of tradition, either by some 
improving transcriber, or by the compiler of a work 
more recent than the eighteen genuine Puránas."!* 
Professor Wilson extends the compilation of the present 


' Professor Wilson observes that the objection to the modern 
composition of the Sri Bhagavata is rebutted by there being an- 
other Purana to which the name applies,—the Devi Bhdgavata. 
But all his remarks on this point are entirely misplaced and un- 
necessary; because the mere perusal of the Devi Bhagavata t will 
at once show that it is, decidedly and avowedly, a Tantrika work: 
for, in the 26th chapter of the 3rd skandha, is contained a de- 
scription of the Aumari-pujd, or worship of the virgin. I possess 
a copy of this work, in twelve skandhas, which appears to be 
complete. 

What, also, does Professor Wilson here mean by genuine Pu- 
ranas? He denies that the Puranas current in the time of Amara 


* Vol. J., Preface, p. XLV + Hid. p. LXXXVIII, note + 
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Puranas over eight centuries; and, therefore, in order 
to get rid of the objection to this supposition, which 
results from each Purana containing the names of all 
the eighteen, he thinks it quite sufficient to observe 
that this specification has been inserted by some im- 
proving transeriber, — he must mean, of course, after 
the last of the present Puráünas was written, that is, 
after the seventeenth century. Thus, supposition is 
supported by supposition; and, thus, all Professor Wil- 
son's reasoning, to prove that the present Purdnas are 
modern compilations, depends entirely on gratuitous 
assumptions and groundless assertions. 

Whether, however, complete works, bearing the same 
names, existed previous to the present Puranas being 
committed to writing, is a question which admits not 
of decision. That the names of all the eighteen Purá- 
nas were previously known seems unquestionable;* and 
it would, therefore, appear most probable that these 
names had belonged to works which had preceded the 
present Puranas. But the internal evidence of the pre- 
sent Puráüas proves that they are, rather, collections 
of legends, traditions, and rituals, than works syste- 
matically written; for they are entirely deficient in 
arrangement, and the subjects treated of in them have 


Simha are now extant; but he has not attempted to explain how 
long it was that they continued current after that time, nor the 
time and manner in which they subsequently became extinct; and 
yet, in discussing a point relating to the present Puranas, he 
seems to speak of them as if they were the genuine Puranas. 
To elicit, therefore, either meaning or consistency out of such 
remarks is, evidently, quite impossible. 


oo 


* What proof is there of this assertion? 
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no further connexion with each other than that they 
all contribute to ineuleate and illustrate some of the 
tenets and doctrines of the Hindu religion. It is pos- 
sible, however, that more ancient Puránas may have 
existed, which, from various circumstances during their 
transmission by oral communication only, were 10 
longer in a complete state, when the present Puranas 
were conunitted to writing; and that such fragments 
of them as were at that time preserved have been in- 
corporated in the present Purdnas, to which, also, the 
names of the ancient works have been given. But the 
decision of this question is of no importance; because 
it is proved that works bearing the names of the Pu- 
ranas were current In India m the century prior to the 
Christian era;* and there is not the shghtest reason 
for supposing that those works have not been pre- 
served until the present day, in the same manner as 
other Sanskrit manuscripts of the same period have 
been preserved. From the notices, also, which occur 
in Greek writers, it appears highly probable that the 
very same system of religion which is described in 
the Puranas prevailed in India at the tine of Alexan- 
der's invasion; and it may, therefore, be justly con- 
cluded that the Puranas had received their present 
form} four or five centuries prior to the Christian era. 
Even Professor Wilson remarks: “But the same in- 
ternal testimony furnishes proof, equally decisive, of 
the anterior existence of ancient materials; and it 1s, 
therefore, as idle as it is irrational, to dispute the an- 
tiquity or authenticity of the greater portion of the 
contents of the Puranas, in the face of abundant posi- 


* This has never been proved + As to their predictions and all? 
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tive and circumstantial evidence of the prevalence of 
the doctrines which they teach, the currency of the 
legends which they narrate, and the integrity of the 
institutions which they describe, at least three cen- 
turies before the Christian era." But it must be evi- 
dent that these remarks are totally irreconcileable with 
what Professor Wilson elsewhere observes: “At the 
same time, they [the Puránas,] may be acquitted of 
subservience to any but sectarial inposture. They 
were pious frauds for temporary purposes.” T 

It, henee, clearly appears that, in contending for the 
modern compilation of the present Puránas, Professor 
Wilson was influenced by a preconceived opinion, the 
erroneousness of which he would not admit: but that, 
in thus forcibly maintaining the antiquity of the greater 
portion of the contents of those works, he was irre- 
sistibly compelled to yield to the convincing proof, 
which their internal evidence presents, of the genuine- 
ness and antiquity of the Puranas, as now extant. 
I have, also, sufficiently shown, in these letters, that 
the present Puranas do neither inculcate sectarian doc- 
trines nor indicate, in any manner, that they are an 
intermixture of ancient and modern ingredients; but 
that, on the contrary, they exhibit, throughout an ag- 
gregate of 1.600.000 lines, the utmost uniformity in 
the general deseription of legends, traditions, modes 
of worship, and doctrines.?. It must, consequently, be 
most reasonable to conclude that the Puránas now 
extant received their present form four or five cen- 
turies prior to the Christian era, and that, since then, 


* Vol I, Preface, p. XOIX. Y iid, p. XI. 


t One is at a loss to see where all this has been shown. 
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they have undergone no alteration whatever; rather 
than that they are works which, for the purpose of 
sectarial imposture, either have been remodelled by 
the Brahmans since the Christian era, or which have 
been written by eighteen obscure individuals, between 
the eighth aud seventeenth centuries. 
Bombay, 30th October, 1840. 
i VANS KENNEDY. 


Sin: As the eighteen Puranas are, undoubtedly, the 
only source from which a knowledge of the mythology 
and popular religion of the Hindus can be derived, it 
becomes of importance to determine whether those 
works are ancient compositions, or mere modern com- 
pilations; and I trust, in consequence, that you will 
have no objection to my offering a few further remarks 
on this subject, previous to closing its discussion. In 
wy last letter, however, ] observed that the Puranas 
contain uo dates, and that there is no biographical, 
topographical, geographical, or historical work which 
would afford the means of fixing the date when, in 
India, a place of pilgrimage first acquired sacredness, 
when a temple was first erected, when a king or dis- 
tinguished personage hved,* or when a philosophical 
or religious sect was founded, or when it became 
extinet. It would, hence, seem that, as the date of the 
circumstances mentioned in the Puranas cannot be de- 
termined, the question whether they are ancient or 


* Vide supra, p. 313, note ». 
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modern cannot be decided: as all opinions respecting 
the period when they may have been written must 
depend, principally, if not entirely, on conjecture. But 
the internal evidence of those works affords the strong- 
est proof that they cannot be modern compilations; 
tor the legends, and descriptions of scenery, and of 
men and manners contained in them, bear such an 
unquestionable impression of antiquity, and such a 
(dissimilarity to all that is known of India since the era 
of Vikramaditya (B. C. 56),* that they irresistibly lead 
to the conclusion that the Puranas must have been 
written at some remote period. When, therefore, the 
Professor of Sanskrit in the University of Oxford 
published his opinion, that the works now bearing that 
name were compiled between the eighth and seven- 
teenth centuries, it might have been expected that he 
would have supported so startling a statement by the 
clearest and most conclusive arguments and authorities. 
But he has, on the contrary,—as I have, perhaps suffi- 
ciently shown,—formed that opinion from an imperfect 
examination of the Puranas, and maintained it solely 
by having recourse to gratuitous assumptions and 
groundless assertions. 

The whole, indeed, of the remarks contained in the 
Preface to the Translation of the Vishu Purdie ap- 
pear to have been written for the purpose of demon- 
stratmg that, “of the present popular forms of the 
Hindu religion, none assumed their actual state earlier 
than the time of Sankara Áchárya, the great Saiva 


* In p. 312, supra, Colonel Kennedy prononnces that “The history 
of lndia during the centuries immediately preceding and following the 
Christian era is almost unknown.” Also see p. 293, supra. 
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reformer, who, flourished, in all likelihood, in the eighth 
or ninth century. Of the Vaishnava teachers, Rámá- 
nuja dates in the twelfth century; Madhwacharya, in 
the thirteenth; and Vallabha, in the sixteenth; and the 
Purdnas seem to have accompanied, or followed, their 
innovations; being obviously intended to advocate the 
doetrines they taneht.”* A still more erroneous 
opinion was published by Professor Wilson, twelve 
years before, in his “Sketch of the Religious Seets of 
the Hindus.” in whieh he has observed: “To the in- 
ternal incongruities of the system, which did not atfect 
its integral existence, others were, in time, superadded, 
that threatened to dissolve or destroy the whole. Of 
this nature was the exclusive adoration of the old 
deities, or of new forms of them: and even, it may be 
presumed, the introduction of new divinities. In all 
these respects, the Puráńas and Tantras were especially 
instrumental: and they not only taught their followers 
to assert the unapproachable superiority of the gods 
they worshipped, but inspired them with feelings of 
animosity towards those who presumed to dispute 
that supremacy. In this conflict, the worship of 
Brahmá has disappeared, as well as, indeed, that of 
the whole pantheon, except Vishüu, Siva, and Sakti, 
or their modifications. With respect to the two former, 
in fact, the representatives have borne away the palm 
from the prototypes; and Krishna, Ráma, or the Ling: 

are almost the only forms under which Vishnu aud 
Siva are now adored in most parts of T India.” 1n 


* Vol. 15 Preface, p. XVI 
+ Colonel Kennedy here omitted the very important words “most parts of”. 
* Professor Wilson's collected Works, Vol. L, pp. 3—5. 
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this Sketch, however, Professor Wilson at the same 
time observes that “the worshippers of Vishnu, Siva 
and Sakti, who are the objects of the followine de- 
scription, are uot to be confounded with the orthodox 
adorers of those divinities.” * And yet he also states 
that the present state of the Hindu faith is of, com- 
paratively, very recent or igi. 

It would, hence, appear that Professor Wilson has 
formed his opinion of the Hindu relieion from the 
exception, and not from the rule, and that he has given 
an importance to the sects that have originated amonest 
upwards of a hundred and thirty millions of people 
to whieh they are not entitled. For it would, no doubt 
be considered as a strange mode of judging of the 
established religion of England, were an opinion to be 
formed of it from the sects which prevail there: but 
sueh seems to have been the manner in which Pro 
fessor Wilson has contemplated the Hindu religion 
and it is too evident that it is in support of this erro- 
neous view of the subject that he has ascribed to the 
Puránas a modern origin, and contents which they do 
not contain. But | am certain that not a single Purána 
iuculeates the exclusive worship of a particular deity 
and that not a passage which is genuine ean be found 
in any Puráfa,? which would inspire the followers of 


' This Sketch is contained in Vols. XVI. and XVII. of the 
Asiatic Researches. 1 refer, throughout this letter, to the part 
contained in Vol. XVI. 


* Professor Wilson's collected Works, Vol. L, p. 30. t lbid., p.12 
i In p. 347, infra, Colonel Kennedy asserts, however, that “there are 
no means of distinguishing those parts of them [the Puráńas,] whicli 
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one deity with feelings of animosity towards those 
who presumed to dispute its supremacy.’ So far, in- 
deed, is this from being the case, that every sect—as Pro- 
fessor Wilson himself admits,—has found it necessary 
to compose works for the purpose of teaching and sup- 
porting its peculiar tenets: which circumstance, alone, 
is sufficient to prove that the Puranas were not ad- 
apted for the promotion of such an object, and, conse- 
quently, that those works could not have been written 
m subservience to sectarial imposture, as Professor 
Wilson supposes. 

Tt is also undeniable that the great mass of the 
Hindus are 5mártas, though. all who are so do not 
adopt this name;? that is, they consider both Vishriu 


1 In the Sketch referred to, Professor Wilson has quoted 
several Sauskrit authorities, which, if genuine, would disprove 
this statement: but he has specified neither the book nor the 
chapter of the Puranas from which they are said to be taken; 
and it would appear that he had not, himself, verified them. 
Not being able, therefore, to ascertain this point, I must con- 
sider* these quotations to be spurions; for they are at complete 
variance with numerous passages that occur in the Puráüas, 
which expressly ineuleate that Vishnu and Siva ought, both, to 
be worshipped. 

2 The Brahmans of the Deccan, for instance, and of Gujerat, 
call themselves Saivas; but they are, in reality, Smártas, as they 
do not reject the worship of Vishnn, though they consider it of 
less importance than that of Siva. The same is the case with 
mauy of the Drahmans in other parts of India, who call them- 
selves Vaishiavas, but consider Siva as entitled to adoration. 
This, however, is in striet conformity to the Puranas, in which 
are fhonght to be ancient and genuine from those which are thought 
lo be modern and spurious." 

* Most venturesomely, 
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and Siva to be entitled to ado ‘ation, but some of them 
identify either Vishiu or Siva with the Supreme 
Bemg,—an opinion which is clearly inculeated in 
several of the Puranas. But, though, in some of those 
works, Vishiu is represented to be, in some degree, 
inferior to Siva, still the latter is frequently intro- 
duced, in the Saiva Puráńas, as enjoining the neces- 
sity of worshipping Vishnu, and explaining the mys- 
terious nature of his incarnations; and, in the same 
manner, though, in the Vaishnava Puráńas, the su- 
premacy is ascribed to Vishnu, still the fullest justice 
is done to the divinity of Siva. The exclusive votary 
of Vishnu, on the contrary, refuses all adoration to 
Siva; and, in the same manner, the exclusive votary of 
Siva denies Vishiu to be a proper object of worship: 
and such votaries, therefore, of these deities are, with 
reference to the population, by no means numerous 
in India. It is equally unquestionable that the sub- 
stitution of the Linga for the image of Siva occasioned 
no alteration in the worship of that god; for, in the 
ritual prescribed for the worship of the Linga, as con- 
tamed in the Linga Purána, itis said: “Having bathed 
in the prescribed manner, enter the place of worship; 
aud, having performed three suppressions of the breath, 
meditate on that god Siva, who has three eyes, five 
heads, ten arms, and is of the colour of pure crystal, 
arrayed in costly garments, and adorned with all kinds 
of ornaments. Thus, having fixed in thy mind the real 
form of Maheswara, proceed to worship him with the 


proper hymns and prayers.” The Linga, therefore, is 


the terms Vaishnava and Saiva denote the preferential, but not 
the exclusive, worshipper of either Vishnu or Siva. 
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worshipped by all Saivas and Smártas; for it is, in fact, 
the only type under which Siva has been adored from 
remote times. The worship, also, of Rama is scarcely 
known in India;* and Professor Wilson is, certainly, in- 
correct in stating that the worship of Bila Gopala, 
the infant Krishha, is very widely diffused amongst 
all ranks of Indian society; for the votaries of Krishna 
are by no means numerous, and are to be found only 
in Bengal,’ and in some parts of Hindostan proper. 
Much of the reasoning, however, adduced m the 
Preface to the Translation of the Vishnu Purana, to 
prove the modern compilation of the Puranas, is 
founded on the supposition that the date of the Pu- 
ranas in which Krishna is mentioned—particularly the 
Brahma Vaivarta,—must be subsequent to the estab- 
lishment of the sect of “the worshippers of the juve- 
nile Kfishüa and Radha, a form of belief of known 
modern origin.” + But, in that Preface, Professor Wil- 
son gives it, as his opinion, that the Mahabharata “is, 
evidently, the great fountain from which most, if not 
all, of the Puránas have drawn;”? and, in the Sketch 
above referred to,§ he remarks: “The worship of 
Krishna, as one with Vishńu and the universe, dates, 


1 Mr. Ward remarks: “Six parts out of ten of the whole 
Hindu population of Bengal are supposed to be disciples of this 
god. The far greater part of these, however, are of the lower 
orders; and but few of them Brahmans.” Vol. I., p. 200. 


* [f Colonel Kennedy's information had been coextensive with any- 
thing approaching the whole of India, he would never have hazarded this 
remark. 

+ Vol. I., Preface, p. LXVI. + Ibid, p. XCII. 

§ Professor Wilson's collected Works, Vol. L, p. 121. 


APPENDIX. 343 


evidently, from the Mahabharata.” According to this 
statement, therefore, iis evident that, as the worship 
of Krishna dates from that poem, and as its composition 
preceded that of the Puránas, the date of none of those 
works ean m the least depend on the time when the 
seets of Vallabha and Chaitanya originated, — unless, 
indeed, Professor Wilson supposes that the Mahdbhá- 
rata was not written until after the year 1520, A. D. 
In that Sketeh. also, Professor Wilson has observed: 
“The worship of Krishna, as one with Vishnu and the 
universe, dates, evidently, from the Mahábhárata: and 
his more juvenile forms [actions ?] are brought pre- 
eminently to notice in the account of his infaney con- 
tained in the Bhagavata: but neither of these works 
diseriminates him from Vishnu: nor do they recom- 
mend his mfantine and adolescent state to particular 
veneration.” And, further: “In this description of 
creation, however, the deity [Krishna] 15 still spoken 
of as a young man; and the Purdna [the Brahma 
Vaivarta|, therefore, affords only imdirect authority, 
in the marvels it narrates of his infancy, for the wor- 
ship of the child."* These remarks are quite correct, 
as far as relates to the veneration of Krishńa; for I 
have shown, in my former letters, that in not one of 
the Puráńas is the worship of Křishńa, either as a 
child or a young man, meculcated, or even indicated. 
It is, hence, evident that, although the accounts of 
Krishńa’s boyhood, which are contained in several of 
the Puranas, may have suggested to Vallabha and 
Chaitanya the design of establishing the worship of 
Krishna, still those Puranas could not have been written 


* Professor Wilson's collected Works, Vol. L, p. 121 and p. 124 
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for the purpose of promoting a form of belief which 15 
not even mentioned m them. 

Professor Wilson, at the same time, extends the pre- 
valence of this worship, by identifying the infant 
Křishńa with “the juvenile master of the universe, Ja- 
gannátha ";* and yet he fixes the date when the temple 
of Jagannátha was erected, in A. D. 1198, * and that 
when Vallabha lived, in about A. D. 1520.: The wor- 
ship, therefore, of Jagannatha cannot be the same as 
that of Krisháa established by Vallabha; and, in fact, 
there is not the slightest resemblanee between them: 
because Jagannátha is worshipped as an incarnate 
form, or, rather, as a type, of Vishnu, by all Hindus; 
and, on the contrary, the worship of Krishna is not 
generally practised, and prevails only in particular 
parts of India. The legend, also, relating to Jagannátha 
has no further reference to Krishńa than the name: 
for it is said, in it, that the temple of Purushottama 
was erected by a king named Indradyumna, a fervent 
votary of Vishiu, who being much distressed for the 
want of a proper image to place in it, Vishnu appeared 
to hun, in a dream, and informed him that, the next 
morning, he would find, In the sea, a sacred tree from 
which the image was to be made. In the Bruhma Pu- 
rána, itis, further, said that, when the king had, ac- 
cordingly, found the tree, and brought it on shore, 
Vishnu and Viswakarman (the artificer of the gods) ap- 
peared to him, and that Vishnu directed the latter to 
form from the tree the Images of Krishna, his brother 
Balabhadra, and sister Subadhra, which command 


= Vol. I5 Preface, p. XXIL T Vide supra, p 212. bass" 
i Professor Wilson's collected Works, Vol. HI., p. 120. 
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Viswakarman immediately executed. Although, therc- 
fore, the images worshipped at Jagaunátha bear these 
names, the adoration is, m reality, addressed to Vishnu, 
as the lord of the universe; and, consequently, in the 
ritual prescribed for it, there is no mention whatever 
of “the infant Krishna, Govinda, Bala Gopála, the so- 
journer in Viindavana, the companion of the eowherds 
and imilkmaids, the lover of Radha.” ® 

Professor Wilson also seems not to have taken into 
consideration that the ten avatdrus of Vishiu are an 
essential part of the Hindu religion: as it appears to 
be sufficiently ascertained that they are alluded to in 
the Vedas,f and it is certain that the son of Devaki, 
or Krishńa, is mentioned in at least two of the Upa- 
nishads—the Chhandogya and Narayana. The venera- 
tion, therefore, of Krishüa, as an inearnate form of 
Vishnu, which is all that is prescribed in the Puráńas, 
must be of as remote a date as the most ancient known 
state of the Hindu religion;! and the mention, conse- 
quently, of Krishna, in any of the Puránas, as an ava- 
tara of Vishiu, but not as a peculiar object of wor- 
ship,—in which character he is never described in those 
works, $—can afford no grounds for supposing that 
the present Puráńas are modern and sectarian compi- 
lations. Before, therefore, Professor Wilson identified 
that veneration with the worship of Krishna established 
by Vallabha and Chaitanya, and hence inferred the 


* Vol. I., Preface, p. XXIL 

t The knowledge of this allusion seems to be the peculiar property 
of Colonel Kennedy. 

i That is to say, as old as the mantras of the Rigveda! 

$ For disproof of this assertion, see Book V of this Work, passin. 
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comparatively recent date of the Puranas, as now 
extant, he should have produced, from those works, 
some passages which either expressly or virtually in- 
culeate that worship; but he himself acknowledges, 
as I have before observed, that no such passages exist, 
and thus admits that this objection to the genumeness 
and antiquity of the Puranas rests, solely and entirely, 
on inferences drawn from suppositions imagined. by 
himself, but which are supported by neither probability 
nor by any authority whatever. 

It is, hence, evident that, m presentmg the sects 
whieh exist in India as a correet representation of the 
actual condition of the Hindu religion, and in mam- 
taining that the present state of the Hindu faith “is of, 
comparatively, very recent origin,’ * Professor Wilson 
has taken a most erroneous view of the subject. For 
the great mass of the Hindus adhere to that religious 
system which has prevailed in India from the remotest 
times, and which, alone, is meulcated in the eighteen 
Puranas. Even Professor Wilson himself has observed 
that “the origin and development of their doctrines, 
traditions, and institutions [of which that system is 
composed.] were not the work of a day; and the 
testimony. that establishes their existence three cen- 
turies before Christianity carries it back to a much 
more remote antiquity, to an antiquity that is, proba- 
bly, not surpassed by any of the prevailing fietions, 1n- 
stitutions, or beliefs of the ancient world." 7 As, how- 
ever, it is only from the Puranas that a complete 


knowledge of those traditions and doetrines can be 


* ProfessoriWilson's. collected Works, Vol, 14 p.12. 
+ Vol L, Preface, p. XCIX. 
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derived, it is obvious that there are either no grounds 
for aseribing to them a remote antiquity, or that it 
must be admitted that the Puráńas are ancient com- 
positions, and not modern compilations written by 
eighteen obscure individuals between the eighth and 
seventeenth centuries: because there are no other 
works with which the legends, and descriptions of 
scenery, men, and manners, and of rites. ceremonies, 
and modes of worship, contained in the Purdnas, might 
be compared, in order to ascertain whether they are 
of ancient or of modern date. And the supposing, 
consequently, with Professor Wilson, that the Puránas 
are an intermixture of ancient and modern ingredients, 
ean be of no avail; for there are no means of dis- 
tnguishing those parts of them which are thought to 
be ancient and genuine from those whieh are thought 
to be modern and spurious. But the internal evidence 
of the Puranas proves that those works did not ac- 
company, or follow, the innovations introduced into 
the Hindu religion by Sankara Acharya, hámánuja, 
Madhwacharya, and Vallabha: and that they are not 
intended to advocate the doctrines taught by those 
sectaries. For not one of their sects is mentioned, or 
alluded to, m the Puráńas, in which works the only 
deities who are represented to be objects of worship 
are Vishiin, Siva, Devi, Ganeza, and Surya: and the 
worshippers of these deities are, indisputably, held to 
be the five orthodox divisions of the Hindus. Professor 
Wilson's supposition, therefore, that the Puranas were 
written in subservience to sectarial imposture, being, 
thus, disproved, it follows that the whole of his rea- 
soning, to prove their modern date, founded on their 
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“exhibiting a sectarial fervour and exclusiveness,” * 
is totally futile and fallacious. 

The Purdnas, consequently, do not contain—as Pro- 
fessor Wilson states,—the doctrines of sects of known 
modern origin; as, besides the sects just referred to, 
he only particularizes, in the Preface to the Translation 
of the Vishiu Purdia, the Saktas and Jainas as being 
mentioned in the Puranas. But, in my former letters, 
| have sufficiently shown that the tenets and practices 
of the Saktas are so completely at variance with every 
principle of the Hindu religion, that it is impossible 
that they could be noticed in books which the Hindus 
hold to be sacred. I also pointed out, in my last letter, + 
that the term Arhkata did not—as Professor Wilson as- 
sumed,—indieate either Jina or the Jainas; but I stated, 
erroneously, that it applied, in the passage which I 
quoted, to Buddha.’t On subsequently comparing, how- 
ever, the eighteenth chapter of Book HL. of the Transla- 
tion of the Vishnu Purána with the original, I found that 
the one did not agree with the other; for the terms 
*Bauddhas" and *Jainas", which are introduced into the 
Translation and the notes to it, do not occur in the origi- 


1 This mistake was occasioned by my trusting to the Transla- 
tion, in which it is said: “These Daityas were induced, by the 
arch-deceiver, to deviate from their religious duties (and become 
Bauddhas).”” 


* Vol. I Preface, pu V: 

+ Vide supra, pp. 322, 323. 

* The whole truth is, that the Colonel not only criticized Professor 
Wilson’s rendering without reference to the original, but that he inter- 
polated it without acknowledgement, in foisting in the word “ Buddha”, 
so distinguished, typographically, that it seems to be quoted. The ex- 
cuse offered in note 1, above, is very feeble. 
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nal. Jt is, therefore, singular that Professor Wilson 
should have made such a translation as this: “The de- 
lusions of the false teacher paused not with the conver- 
sion of the Daitvas to theJaina and Bauddha heresies: 

and that he should have remarked, in a note: “We have, 
therefore, the Bauddhas noticed as a distinet seet:” 
because the original is, simply: “O Maitreya, after 
Máyámoha, the great deceiver, had deluded the Daityas 
by various heretical doctrines. they relinquished the 
excellent faith inculeated by the Veda and 5Smriti ^! 
[t even appears. from the whole of this legend, that it 
does not apply to Vishin’s appearance as Buddha, but 
to some other oeeurrence, which is not mentioned in 
any other Purana than the Vishiuz for it thus com- 
mences, according to the translation:: “There was 

formerly, a battle between the gods and demons, for 
the period of a divine year, m which the gods were 
defeated by the demons under the command of Hrada.” 
But the only dissemination of heretical doctrines, 
through the instrumentality of Vishńu, which is men- 
tioned in any other Purana, is that in the city of the 
Tripura Asuras and that in Kasi; to neither of which 
this legend applies: as it is said, m it, that Máyámoha 
the name of the illusory beme emitted from Vishüus 
body, “having proceeded (to earth), beheld the Daityas 


मचय तत्यजुघमं qeuugied परम्‌ ॥ 
अन्यान्यप्यन्यपा खण्ड प्रकारेवङ मि दिज | 
दतेयान्मोहयामास मायामोहो 5 तिमोहकृत्‌ ॥ 


~ 


* Vol HL, p. 211. Colonel Kennedy quotes only a portion of the 
sentence corresponding to his own translation given just below 
4 


+ For refutation of this, vide infra, p. 373, note +. 
i Vok HE, p. 201. 
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engaged in ascetic penances, upon the banks of the 
Narmada river.” Professor Wilson, therefore, has 
given to this chapter an interpretation not authorized 
by the original, in which nothing occurs which indi- 
cates that the composer of this Purátia intended to 
describe either Buddha or Jina, under this illusory 
form, or to adopt, or allude to, their doctrines, in the 
words spoken by it. T 

I have adverted to this remarkable deviation from 
the faithful manner in which translations should always 
be made,; because the purport of this legend clearly 
shows that the terms “Jainas” and “Bauddhas” cannot 
be coutaimed in any manuscript of the Vishiu Purána. 
But Professor Wilson may have supposed that the 
term Arhatu denoted the Jainas, and may have under- 
stood, from the words budhyadhwam and budhyate,§ 
that they applied to the Buddhists; and to this there 
could be no objection, had he expressed his opimon 
ina note, and not introduced into the text, the title 
of the chapter, and the index, the term “Jainas” and 
“Bauddhas”. As, also, the illusory form addressed 


* Vol. 111., p. 207. 

+ On the contrary, it is beyond doubt that both Jina and Bnddha, by 
implication, are represented as forms of Mayamoha. First, in the Vishilu- 
puráńa, we have mention of the establishment of the Arhatas by this 
“Delader by illusion", who then metamorphoses himself, and establishes 
a sect by which the Banddha is, nnmistakeably, intended. The Arhatas 
must be either Jainas or Bauddhas; and the Chapter referred to shows 
that they were, unquestionably, the former. But I have anticipated Pro- 
fessor Wilson's Reply. 

+ The Colonel, practically, was scarcely so austerely punctilious as 
his principles. Vide supra, p. 348, note $. 

$ On the gross error here accepted, vide infra, p. 362, note T, and 
p. 377, note $. 
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only the same Daityas,* it is evident that he could not 
have induced them to adopt the doctrines of both Jina 
and Buddha; and Professor Wilson, therefore, should 
have selected either the one or the other as being the 
false teacher here intended. But it is undeniable that 
Jina or the Jainas are not mentioned, in the Puranas, 
under these names:7 and there is no reason, as I have 
before shown, for supposing that they are denoted by 
the term clrhatazt as no conclusion ean be justly drawn 
trom an isolated word which oceurs in the Purdnas, 
unaccompanied by any explanation of its intent and 
meaning. Ji will, hence, appear that this legend cannot 
apply to the Jainas: nor ean it apply to Buddha; for 
he, according to the Vaishhava Puranas, was not an 
illusory form emitted from the body of Vishtiu, but an 
actual incarnation of Vishnu, $ born in Kikata. When, 
therefore, Professor Wilson has so misunderstood and 
misinterpreted a passage m a Purana which he has 
himself translated, it must be evident that no reliance 
ean be placed on the correctness of the opmions which 
he expresses with respect to the age, and the scope 
and tendency, of the eighteen Puranas. lle has, how- 
ever, intimated that he intends laying before the Royal 
Asiatic Society analyses of all the Puránas, sunilar to 
the one of the Brahma Puráńa, published in No. IX. 
of the Journal of that Society. But itis obvious that 


* Not those already perverted, but “others of the same family". Seo 
Vol. H, p. 210. 
+ For Pauranik mention of the Jina-dharma, or “religion of Jina”, see 
Vol. IV., p. 48, note 1. 
* Who are the Avhatas, then? 
$ But why assume that the Pardtas may uot contradict each other? 
Vide supra, p. 178, notes I aud 4. 


259 VISHNU PURANA. 


such mere details of the contents of each Puráüa can 
afford no information respecting the variety of subjects 
treated of in those works; and it is certain that, if 
these details are accompanied with such comments as 
have been already published by Professor Wilson, the 
analyses will convey the most erroneous notions of 
what is actually contained in the Puranas. For Pro- 


C 
‘aq 


fessor Wilson supposes that the Puranas exhibit 
sectarial fervour and exclusiveness”; that they con- 
tain the doctrines, or allusions to the doctrines, of 
philosophical and religious sects of known modern 
origin: and that, in them, cirenmstances are mentioned, 
or alluded to, or legends are narrated, or places are 
particularized, of which the comparatively recent date 
is indisputable. But no one of these suppositions—as 
I have evineed, in the course of these letters,—rests on 
any grounds whatever; and nothing contained in the 
Puranas in any manner justifies Professor Wilson's 
opinion, that those works are pious frauds, written for 
temporary purposes, and in snbservience to sectarial 
imposture. As, however, he not only entertains such 
an opinion, but even supposes that the Puráhas were 
compiled by eighteen obscure individuals, between the 
eighth and seventeenth centuries, it will be evident 
that no analyses which Professor Wilson may give of 
those works will convey a correct, complete, and im- 
partial account of the traditions, doctrines, and modes 
of worship which are described in the eighteen Pu- 
'ànas. 

In the remarks, therefore, contained in these letters, 
my object has been to evince that Professor Wilson 
has taken a most erroneous view of the remote and 
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actual state of the Hindu religion, and that his precon- 
ceived opinions on this subject have led him to assign 
a modern origin to the Puráńas, and to support this 
statement by ascribing to them sectarian doctrines 
which they, certainly, do not contain; and that all his 
reasoning to prove the modern compilation of those 
works is futile, contradictory, unfounded, or improb- 
able. In this I have, perhaps, succeeded; for, as Pro- 
fessor Wilson has not quoted any passages from the 
Puranas, in which sectarial fervour and exclusiveness 
are exhibited,” and in which circumstances of compara- 
tively recent date are mentioned, | it may be concluded 
that he knew of no such passages: as their production 
would, at once, have proved the point which he wished 
to establish. This negative argument acquires the 
greater force from Professor Wilson having stated that 
he has collected a voluminous series of indices, ab- 
stracts, and translations of all the Puránas; and, conse- 
quently, if any passages occur, in them, which incul- 
cate the exclusive worship of Vishüu or Siva, or the 
worship of Rama, Krishüa, or Sakti, or which mention 
the dainas,; or any modern sect, or any comparatively 
recent event, he could have had no difficulty in pro- 
ducing such passages, in support of his statements; 
and their non-production, therefore, must be considered 
as strong proof of their non-existence. The supposition, 
however, that the Puranas were written in subservience 
to sectarial imposture, was judiciously selected, by Pro- 
fessor Wilson, as his principal argument in proof of 

* Vide supra, p. 340, notes 1 and ». 

+ Professor Wilson does refer to the prophetic parts of the Puranas. 
See Vol. L, Preface, pp. XVL and XVIL | Vide supra, p. 328, note f. 

V. 23 
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their modern compilation; for the internal evidence 
of the genuineness and antiquity of those works de- 
pends entirely on their exhibiting a faithful representa- 
tion of the Hindu religion as it existed in remote times, 
But Professor Wilson has not yet proved that the Pu- 
ráńas contain sectarian doctrines; and Í am convinced 
that, when the Puráńas are more fully examined, and 
the Vedas more completely known, it will be ascer- 
tained that the rites, ceremonies, and doctrines of the 
Hindu religion, deseribed in the Puratias, ave, essentially, 
the same ax those deseribed in the Vedas, and that no 
essential difference exists between the ritual of the 
Vedas and the modes of worship prescribed in the Pu- 
ruias, except the adoration of images; and I can affirm, 
from actual perusal, that the theological parts of the 
Puranas conform, in every respect, to the doctrines 
which are contained in the principal Upanishads; and 
these, if is admitted, are portions of the Vedas.” 

With regard, however, to the legends which occur 
in the Puránas, I may be allowed to avail myself of 
the following remarks which I have made in another 
work: +f observe, however (Mr. Colebrooke remarks), 
in many places [of the Vedas], the groundwork of le- 
gends which are familiar in mythological poems: such, 
for example, as the demon Vitra, slain by Indra, who 
is, thence, named Vittrahan; but I do not remark any- 
thing that corresponds with the favourite legends of 
those sects which worship either the Linga or Sakti, 


* The multiplied errors of this passage it must be unnecessary, at 
this day, to point out. The writers of the Puranas paid little intelligent 
heed to the Vedas, of which, for the rest, the Upanishads cannot, with 
any propriety, be cousidered as portions. 
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or else Rama or Krishna. I except some detached por- 
tions the genuineness of which appears doubtful: as 
will be shown towards the close of this Essay? * But, 
instead of considering the allusions to popular mytho- 
logy which occur in the Vedas as being the ground- 
work of subsequent legends, would it not be more con- 
sonant with reason and probability to conclude that 
these allusions actually referred to well-known legends? 
For, otherwise, it will be evident that they must have 
been altogether unintelligible, —expressed, as they were, 
with so much brevity, aud, in faet, merely mentioned 
in that cursory manner which is usual in adverting to 
circumstances perfectly notorious. In which case, it 
would also appear most hkely that the legends had 
been previously collected, and rendered accessible to 
every one by being recorded in those very works which 
are still extant under the name of Puranas; for it is 
quite impossible to discover, in the Puranas, a single 
circumstance which has the remotest semblance to the 
deification of heroes, a notion totally unknown to the 
Hindus.” ! + | 

It, hence, appears that there is an intimate corre- 
spondence between the legends, rites, ceremonies, and 
doetrines described iu the Vedas and Puranas: and 
even Professor Wilson admits that there is “abundant 
positive and circumstantial evidence of the prevalence 


' Researches into the Nature and Affinity of Ancient and 
Hindu Mythology, p. 188. 


* Colebrooke's Miscellaneous Fssays, Vol. L, p. 23, note «. Colebrooke 
does not italicize this passage. 

+ Here, again, Colonel Kennedy has come to a conclusion widely 
ditferent from that ordinarily entertained. 


tw 
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of the doctrines which they [the Puránas,] teach, the 
currency of the legends which they narrate, and the 
integrity of the institutions which they describe, at 
least three centuries before the Christian era;"* and 
that “the testimony that establishes their existence 
three centuries before Christianity carries It back to 
a much more remote antiquity."T But it is evident 
that such a correspondence with the Vedas, and with 
the ancient state of the Hindu religion, could not exist 
in the Puranas, unless they were written at a period 
when the traditions, the ritual, aud the doctrines of the 
Vedas still constituted the prevailing form of the Hindu 
religion; and it 15, therefore, utterly improbable that 
(as Professor Wilson supposes) the Puranas, as now 
extant, could have been compiled between the eighth 
and seventeenth centuries, when the Muhammadans 
were extending their dominion over the greatest part of 
Incha, and when the Hindu religion had lost much of 
its original purity. His reasoning, consequently, is 
altogether ineffectual to prove that the Puranas are 
modern compilations; for it is not supported by either 
probability or proof, or by the internal evidence of 
those works: and it, thus, entirely fails in demonstrat- 
mg that the Puranas were written or remodelled for 
the purpose of promoting the mnovations introduced 
into the Hindu religion by Sankara Acharya, Rama- 
nuja, Madhwacharya, and Vallabha, and of advocating 
the doctrines which they tanght. All the remarks, 
therefore, on this subjeet, which Professor Wilson has 
yet published, are completely erroneous; and it may, 


r 1 E 


" Vol, L, Preface; p. NCIS. 
F iid. 
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in consequence, be concluded that there are no valid 
grounds for disputing the genuineness and antiquity 
of the eighteen Puranas. 

Bombay, 29th December, 1840. 

s Vans KENNEDY. 


PROFESSOR WILSON’S REPLY. 

SIR: Col. Vans Kennedy has lately favoured you 
with a series of letters upon the subject of my views 
of the modern date and sectarian spirit of the works 
termed, by the Hindus, Puranas. I entertain great re- 
spect for the Colonels talents and industry, but none 
whatever for his love of disputation, or his pertinacity 
of opinion, and attach little weight to deductions that 
are founded upon imperfect investigation, and pre- 
judices much more inveterate than any which he ac- 
cuses me of cherishing. I have, therefore, no inten- 
tion of entermg upon any refutation of his notions, or 
vindication of my own. Having pnt forth conclusions 
drawn trom a deliberate and careful serutinv. of the 
premisses which warrant them, I am contented to leave 
them to their fate: if they are sound, they need not be 
defended; if they are erroneous, they do not deserve 
to be defended. I have implicit faith in the ultimate 
prevalence of truth; and, as I am satisfied that my 
conclusions are, in the present instance, true, they have 
nothing to apprehend from Colonel Vans Kennedy. 

Neither is it necessary, now, to expend time upon 
any discussion as to what the Puranas are. The con- 
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futation of Colonel Vans Kennedy's doctrines of their 
high antiquity and pure theological character is to be 
found in the works themselves. Translations of two 
of them have been published,—that of the Veshnw Pu- 
rana by myself, and that of the Sri Bhagavata by M. 
Burnouf; and an appeal to these, which are now ac- 
cessible to all who may be interested in the inquiry, 
will show how utterly untenable is Colonel Vans Ken- 
nedy's theory. If he objects to the partieular examples 
here named, let him choose his own. He will pardon 
ine for suggesting that he would be more usefully and 
creditably employed in translating and publishing some 
other Purdna or Puranas than in depreciating the 
better directed labours of other Sanskrit scholars. The 
result of such translations will, I have no doubt, con- 
firm the conclusions which I have not found it pos- 
sible to avoid, and with respect to which the opinions 
of M. Burnouf coincide with mine. The Puranas, in 
their present form, are not of high antiquity, although 
they are made up, m part, of ancient materials; and, 
in the legends which they relate, and the practices 
which they enjoin, they depart as widely from what 
appears to be the more primitive form of Brahmanism 
as they do from the subjects which authorities of un- 
questionable weight, as well as their own texts, declare 
should form the essential constituents of a Purana. 
Whilst, however, I think it a work of supererogation 
to refute errors which the Puranas themselves are at 
hand to correct, I must beg leave to set Colonel Vans 
Kennedy right on a matter not of opinion, but of fact. 
Conscious, no doubt, that his arguments will not bear 
the test of comparison with the original works, he has 
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attempted, at the close of his last letter. to insinuate 
a suspicion that the translation 18 not to be trusted. aud 
charges me with having misunderstood and mistraus- 
lated a passage that is of some importance as a cri- 
terion of the date of the Purana. He does not say that 
I have done so purposely, in order to fabricate a false 
foundation tor my opinions; but the tendency of his 
antmadversions leads to such an inference. To this 
inference I cannot stoop to reply; but I shall have no 
difficulty in showing that the charge of misapprehen- 
sion applies not to me, but to Colonel Vans Kennedy. 

Now, I will not venture to affirm that, in a work of 
some extent and, occasionally, of some difficulty, I 
have never mistaken my orginal; that I have always 
been sufficiently careful in expressing its purport: that 
| may not have, sometimes, m the course of a transla- 
tion not professing to be literal,” diverged more than 
was prudent from the letter of my text. The latter 
may have been the case, in the passage im question; 
and Col. Vans Kennedy is literally correct in stating 
that the very words “Jamas and Bauddhas” are not 
in the Sanskrit, where they are found in the English. 
At the same time, had he fully comprehended the 
sense of the preceding passages, had he been aware 
that all which had gone before related to Jainas and 
Bauddhas, he must have admitted that their specitica- 
tion, which was recommended by the consideration 
of perspicuity, and by the construction of the English 


* Whatever Professor Wilson may have meant, his words are: “In 
rendering the text into English, I have adhered to it as literally as was 
compatible with some regard to the usages of English composition." 
Vol. L, Preface, p. CXVI. 
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version, was warranted by the context, and was, there- 
fore, unobjectionable. * 

I will not think so meanly of Col. Vans Kennedy’s 
criticism, as to suppose it possible that it would eavil 
at words, or that it would attach any importance to 
the insertion of the terms “Jainas and Bauddhas” in 
the place where they occur, if it could be substantiated 
that, in all the preceding parts of the chapter, the text 
has had them in contemplation. This he denies, and 
| maintain. We shall see which is right. 

The eighteenth Chapter of the third Book of the 
Vishnu Puráńa describes, in the first part, the apos- 
tacy of certain persons from the Brahmanical faith,— 
from the Vedas and Smfitis—in consequence of the 
doctrines of a false teacher, who is Vishnu in disguise. 
The heresies into which they fell were two. Col. Vans 
Kennedy’s interpretation is “one”; and here is the 
source of his misapprehension. That he labours under 
an erroneous view of the sense of the passage, a brief 
examination of it will irrefutably demonstrate. 

In the first place, then, speaking of those who first 
became followers of the false prophet, the text says, 
expressly: “They were called Arhatas, trom the phrase 
which the deceiver made use of, in addressing them, 
‘arhathw (Ye are worthy) of this great doctrine.” + So 
far there can be no question that the Arhatas are named, 
by the Vishnu Puráńa, as one set of schismaties. 


" The words in question—Vol. HL, p. 211,—are “Jaina and Bauddha”; 
and, since Professor Wilson tacitly professed to translate on a uniform 
plan, he should have included them in parentheses, just as, in the pre- 
ceding paragraph, he has parenthesized the words “and became Bauddhas". 

t Compare the rendering in Vol. II., p. 209. 
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It is very true that we have not the name of the 
other apostate sect enunciated: but it is indicated in a 
manner not to be mistaken. “Know ye. savs the 
teacher,—budhyaswa.* “It is known." reply the dis- 
eiples,—budhyate.+ If these inflexions of the verb budh, 
‘to know, do not clearly intimate the followers of a 
faith who, from the same root. are named Bauddhas, 
| should like to know to what other class of Indian 
religionists it ean apply.: 

It is not, however, from inferences, even thus pal- 
pable, that I am justified in limiting the designation of 
Bauddhas to the sect here described. Col. Vans Ken- 
nedy is told, in my Preface, that I have. invariably, 
consulted an able commentary on the text of the 
Vishnu Purana: and to this commentary he either 
has, or has not, referred: if he has not, he has come 
to his task of criticism very ill-prepared: if he has, he 
should, in eandour, have admitted that what he is 
pleased to term my misunderstanding or misrepresen- 
tation of the text was shared by learned Hindus. who, 
most assuredly, could not be suspected of any dixpo- 
sition to derogate from the sanctity and antiquity of 
such sacred books as the Puranas. If the word 
Bauddha is inaccurately specified, the error is as 
much the commentator’s as mine. Col. Vans Kennedy 
may, possibly, set a higher value upon his own eru- 
dition than that of any native Pandit: he must not ex- 
pect others to agree with him in an estimate: and. at 
any rate, he is bound, in fairness, to admit the existence 
of such an authority, supposing him to be aware of it. 


* Correct to budhyadhwam. Moreover, budhyasica means “know thou", 
t See note t in the next page. t Vide infra, p. 368, note T. 
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when he condemns an interpretation which it fully 
justifies. Ratnagarbha, the commentator on the Vishnu 
Purana, explicitly states that, “in the repeated use 
of the words budhyaswa* and budhyate, ìt is the in- 
tention of the text to explain the meaning of the de- 
nomination. Bauddha (Kvam budhyatety-atra puna- 
ruktir Banddha-pada-niruktyartha.)” I have been fully 
authorized, therefore, in inserting the term Dauddhas. 

Having. thus, vindicated, unanswerably, the propriety 
of employing the word Bauddha, we come to that of 
Jaina. Jt has been shown that the Arhatas are named; 
and by these, | affirm. Jainas are intended. Col. Vans 
Kennedy asserts that the term is apphed, in this very 
place. to Bauddhas, and adds: “It is singular . . that 
Professor Wilson should assume, in direct opposition 
to the authority of the Purana which he has, himself, 
translated, that the term Arhata, when it occurs , . . . 
in the Puránas, should be considered to apply to Jina, 
and not to Buddha.^: Jam not aware that I have 
said any such thing:§ but that is of no matter. In the 
passage m dispute, I do understand Arhatas to mean 
Jainas; and Tam not so singular, in this understand- 
ing, as Col. Vans Kennedy fancies. J] again appeal to 


* See note + in the preceding page. 
+ The commentator, having to do with a verb, would not have used 
the term punarukti, ‘iteration’, unless he had been referring to a repe- 
tition of the same mood. The text— see Vol. IIL, p. 211, note $,— ex- 
hibits dudhyatu, budhyadhwam, and budhyata again. Professor Wilson 
emitted to translate the ‘first, hastily misrepresented the second, and 
mistook the third. If evam in the text, and iti in the commentary, had 
heen preceded by budhyate, the result would have been budhyata evam 
and budhyata iti. i Vide supra, p. 323. 

$ As much may, however, fairly be taken as implied in Vol. L., Preface, 
pp. LXXIX., LXXX. 
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the commentator, im support of my translation. The 
Colonel, not perceiving that two different sects are 
described, asserts, as just seen, that Arhatas, m this 
place, means Buddhists. Had he taken pains to be 
better informed, he would have found that there was 
sufficient authority for distinguishing them in this pas- 
sage, and he would not have made an assertion so 
utterly at variance with the veneral purport of the 
whole of the description. Arhata does not mean 
Buddhist: for the commentator expressly observes, 
of the object of the text, when describing the opera- 
tions of the false teacher: “Havimo expounded the 
doctrine of the Arhatas, he proceeded to explain the 
doctrine of the Bauddhas (Arhata-matam ukted Band- 
dha-matam áha.)” Ratnagarbha, therefore unequivo- 
cally asserts that fo sects (not one) are here described 
and that Arhatas are a different class of sectarians from 
Buddhists or Banddhas. Col. Vans Kennedy is, there 
fore, wholly mistaken in understanding the passage 
to relate to one sect of schismatics only, and is wholly 
wrong in confounding Arhatas and Buddhis 

That Arhatas are not, in this place, Buddhists, is un- 
deniable, upon authority which few will fail to prefer 
to Colonel Vans Kennedy's; and it only remains to 
determine what they are. To any one at all acquainted 
with the practices and tenets of the Jainas, as they 
have been explained by Mr. Colebrooke, they are sut- 
ficiently well indicated by allusions in the text of the 
Vishnu Purdie, in the passage in question, to leave 
no doubt that they are intended. If Jainas are not 
meant, what are the schismatics here described. by 
their doctrines, and designated by the term Arhutas 
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They are not Bauddhas; that is settled: and, when no 
perversity of ingenuity can identify Arhatas with 
Bauddhas, there is no alternative left but to identify 
them with Jainas. That the term does, very commonly, 
denote Jainas, is familiar to all who ever heard of 
either. Perhaps Colonel Vans Kennedy will admit 
this: perhaps he will, also, admit that the celebrated 
Jaina teacher and lexicographer Hemachandra is some 
authority for the accurate designation of the sect of 
which he was so distinguished an ornament, and that 
he gives the word Arhat as a synonym of Jina, Tir- 
thunkara, and the like.” This is a mere waste of words 
When hata does not mean a Bauddha, it means a 
Jaina. It cannot mean a Bauddha, in the passages of 
the Vishnu Purana which are now under discussion: 
because the Bauddhas are also specified and dis- 
tinguished by both text and commentary: it, therefore, 
does mean Jaina; and, consequently, I am fully autho- 
rized in inserting the words Jainas and Bauddhas in 
the Translation. ¢ The misapprehension is not mine; it 
is my critics: with which restitution of what appertains 
to him, and not to me, I take my leave of him, and of 
all further controversy with him. 


H. H. Wirsow. 


COLONEL KENNEDY'S REJOINDER 
Sik: The letter of Professor Wilson, inserted in the 
number of your Journal for May last (received. here 


* Haima-kosa, I 
+ This conclusion is not easy to accept. Vide supra, p. 360, note +. 
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on the 7th instant), has much surprised me; as ] do 
not understand why he accuses me of “love of dis- 
putation" and “pertinacity of opinion^: for the opinions 
expressed in the letters which l, some time ago, trans- 
mitted to you are contained in my work on Ancient 
and Hindu Mythology, published in 1851: and, to pre- 
pare materials for that work, | actually read, and care- 
fully examined, all the eighteen Puráńas, except the 
Bhavishya. When, therefore, Professor Wilson, in the 
Preface to his Translation of the Vishnu Purána, took 
so very different a view of the gennineness and anti- 
quity of the Puranas, as now extant, nothing could be 
more nmuobjectionable than my examining criti ally 
the remarks contained in that Preface, and making 
public the result of that examination. Nor could it be 
reasonably expected that I should admit the eorreet- 
ness of that view, when it appeared to me to have 
been formed on insufficient and erroneous grounds. 
In his letter, Professor Wilson very politely ob- 
serves: “Conscious, no doubt, that his arguments will 
not bear the test of comparison with the original 
works,’ he has attempted, at the close of his last letter, 
to insinuate a suspicion that the translation is not to 
be trusted.” I have, however, neither insinuated nor 
stated any objections to the accuracy of that Translation, 
except m one instance, in p. 540, * in which Professor 
Wilson has thus translated a passage of the Vishnu 
Purana: “The delusions of the false teacher paused 


t On the contrary, I have, in पाए former letters, transcribed 


the original Sanskrit, in the few instances in which | have speci- 


fically contradicted the statements of Professor Wilson. 


* Vol. HI, p. 211, in the present edition. 
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not with the conversion of the Daityas to the Jaina 
and Bauddha heresies.” Of this passage I transeribed 
the original Sanskrit, in my last letter, in order to 
show that the terms Jaina and Bauddha were not 
contained m it. But 1 further observed: “Professor 
Wilson may have supposed that the term Arhata de- 
noted the Jamas. and may have understood, from the 
words budhyadhwam and budhyate, that they applied 
to the Buddhists: and to this there could be no ob- 
jection, had he expressed his opinion in a note, and 
not introduced into the text, the title of the chapter, 
and the index, the terms Jainas and Buuddhas.” 1, thus, 
anticipated all that Professor Wilson has said on this 
point, m his letter: and, as he admits, in it, that these 
terms are not to be found in the original, the question 
ix. simply: Is a translator at liberty to insert, in the 
original text of the work which he translates, a name 
which is not contained in it, and then to argue that 
the work must be of modern date, because that parti- 
cular name oceurs in it? Such is the case, in the pre- 
sent mstance: for Professor Wilson affirms that the 
Jamas are mentioned in the Veshin Purana, and 
adopts this circumstance as a criterion for fixing the 
dates when the Puráńas were composed: but this 
name is not to be found m that Purana; and I, there- 
fore, justly objected to its being introduced into the 
Translation. 

Professor Wilson, however, in his letter, remarks: 
*[ will not think so meanly of Colonel Vans Kennedy's 
criticism, as to suppose it possible that it would cavil 
at words, or that it would attach any importance to 
the insertion of the terms ‘Jamas and Bauddhas’ in 
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the place where they occur, if it could be substantiated 
that, in all the preceeding parts of the chapter, the text 
has had them in contemplation.” But it ts precisely to 
this that I object; for I contend that, in judging of the 
genuineness and antiquity of the Puráüas, their text 
should be allowed to speak for itself. and not as it 
may be interpreted by translators and commentators. 
For, with respect to the passage in dispute, Lobserved, 
in my last letter: “Professor Wilson, therefore, has 
given to this chapter an interpretation not authorized 
by the original, in which nothing occurs whieh indi- 
‘ates that the composer of this Puráńa intended to 
describe either Buddha or dina, under this illusory 
form, or to adopt, or allude to, their doctrines, in the 
words spoken by it.” To this he replies, in his letter: 
“In the first place, then, speaking of those who first 
became followers of the false prophet, the text says, 
expressly: ‘They were called Arhatus, from the phrase 
which the deceiver made use of, in addressing them, 
‘urhathw (Ye are worthy) of this great doctrine.’ So 
far there can be no question that the Arhatas are 
named, by the Fishnu Purána, as one sect of schis- 
mates," Admitted. He proceeds: “It is very trne 
that we have not the name of the other apostate sect 
enunciated; but it is indicated’ in a manner not to be 
mistaken. ‘Know ye, says the teacher,—budhyudhwam.* 
‘It is known,’ reply the diseiples,—budhyute. M these 
inflexions of the verb budh, ‘to know’, do not clearly 


! The italics, in these two instances, are mine, 


* Here Colonel Kennedy silently correets an inadvertence of Professor 
Wilson. Vide supra, p. 361, note x. 


O 
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intimate the followers of a faith who, from the same 
root, are named Bauddhas, I should like to know to 
what other class of Indian religionists it can apply.” 
But there is nothing whatever, in the original, which 
shows that the second address of this false teacher 
was intended to meulcate doctrines ditferent from 
those taught im his first address.” On the contrary, 
the former appears to be, clearly, a continuation of 
the latter; and, as 16 is not said, in the original, that a 
sect was denominated from the word dudhyadhwam, t 
m the same manner that it is said that a sect was de- 
nominated from the word arhathe, it is most probable 
that, in this passage, the Arhata sect is, alone, intended. 
But Professor Wilson observes: “If Jainas are not 
meant, what are the schismatics here described by 
their doctrines, and designated by the term Arhatas ? 
They are not Bauddhas; that is settled: and, when no 
perversity of ingeuuity ean identity Arhatas with 
Bauddhas,' there is no alternative left but to identity 
them with Jamas.” 


! Professor Wilson seems to forget, here, his note in p. 353; 


* The Sanskrit text distinctly enough points to two forms of hetero- 
doxy. The first is intimated as the Jaina, by mention not only of one 
of the names of its professors, but, also, of one of the differentiae of 
their doctrines; and the stanza to which reference is made, just above, 
iutends, undeniably, the Bauddha. The writer of the Véshiu-puraia 
seems to regard the Jainas and the Bauddhas as, in some sort, cognate. 
That he represents the Jainas as preceding the Banddhas manifests that 
his information as to the history of these two classes of religionists was 
far from exact,—a striking argument of his modernity. 

+ If Colonel Vans Kennedy had recognized that the original has budh- 
yata, budhkyadhwam, and hudhyata,—and all in one line,—could he have 
resisted the conelnsion that these words indicate Buddha? See, further, 
uote { in p. 377, ùra. 

t Vol. HL, p. 209, note 2, in the present edition. 
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It is in this singular manner that Professor Wilson 
attempts to prove that the Purdnas, as now extant, 
are modern compilations; for he entirely disregards 
the original text, and substitutes, for it, his own in- 
ferences and assumptions. In this instance, he admits, 
in his letter, that it is the term Arhata, and not Jaina, 
that is contained in the original; and he, further, ad- 
mits that, m 1t, the name Bauddha is not enunciated, 
but merely indicated; and yet he mamtams that he 
was “fully authorized in inserting the words Jains 
and Bauddhas in the Translation.” He remarks, also, 
that, though “Colonel Vans Kennedy may, possibly, 
set a higher value upon his own erudition than that of 
any native Pandit, he must not expect others to agree 
with him in an estimate.” But I may be permitted to 
observe that long experience has convinced me that, 
although commentaries on Sanskrit works are, no 
doubt, of much use, yet they are by no means safe 
guides for ascertaining the plain and unsophisticated 
meaning of the text. In objecting, therefore, to the 
translation of the passage in dispute, I did not think it 
necessary to notice whether or not it agreed with the 
commentary; and Professor Wilson has, now, most 
unfortunately for his argument, referred to it: for the 
commentator never uses the word Jaina, but always 
Arhata;* asin the passage quoted from the commentary 
in p. 43 of the Asiatic Journal for May last.f Conse- 
of the Translation of the Vishnu Purana: * Here is further cou- 
firmation of the Jainas being intended by our text; as the term 
Arhata is, more particularly, applied to them, although it is also 
used by the Buddhists.” 

ह e Vide infra, p. 316, note +. E Y Vide mcm p. 363. 

V. 24 
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quently, Professor Wilson has uo right to quote the 
commentary of the Vishnu Purana, as an authority 
in support of his assumption, that the Arhata of the 
Puránas means the Jaina sect.” It is, however, on this 
assumption that Professor Wilson, when speaking of 
the date of that Purana, hesitates not to state: “Both 
Bauddhas and Jainas are adverted to [m it]. It was, 
therefore, written before the former had disappeared. T 
nt they existed, in some parts of India, as late as the 
twelfth century, at least; aud it is probable that the 
Purana was compiled before that period”! Thus, from 
a few verses of the Vishnu Purana, m which no sect 
is mentioned except the Arhata, Professor Wilson as- 
sumes that the Bauddhas and Jarnas are adverted 
to, in it, and, hence, fixes the compilation of the Vishiu 
Purdie at some time before the twelfth century. On 
the total invalidity of such a mode of reasoning | need 
not remark; but it seems extraordinary that he should 
have ealled attention to it by his ill-judged letter; as 
he has, by the arguments contained im it, fully con- 
firmed all that I have said relative to his assertions 
and statements being at complete variance with what 
is actually contained in the Purdias, and to his being, 


1 Preface to the Translation of the Vishnu Purána, p. LNXNIL i 


* This is mere paltering. Árhata, when it does not mean Dauddha, 
means Jaina; and Professor Wilson, in p 363, supra, quotes the com- 
mentator Ratnagarbha as saying: “Having expounded the doctrine of 
the Arhatas, he proceeded to explain the doctrine of the Bauddhas.” 

+ Is this logic conclusive? Save in a spirit of prophecy, the Bauddhas 
could not be spoken of before they appeared. But why might not a Hindu 
writer make mention of them after their disappearanee, just as well as 
during their presence? 

t See Vol. L, Preface, p. CXI, 
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in consequence, unqualified to express a correct opinio n 
respecting their age, and their scope and tendeney 

I do not, therefore, understand what Professor Wil- 
son means by observing. in his letter, that he has *im- 
plicit faith in the ultimate prevalence of truth.” I ob- 
jected to his introducing into his Translation of the 
Vishnu Purana the names of two sects which are not 
contained in the original, and to his adopting these 
names as a criterion for fixing the dates of the Purá- 
has; and he admits these facts. The truth, conse- 
quently, in this instance, belongs to my objections. 
Although, also, he considers it quite superfluous to 
enter into any controversy with me, yet it has been 
hitherto supposed that discussion was the best means 
of ascertaining the truth: and it is, surely, not sufficient 
that the Professor of Sanskrit in the University of Ox- 
ford should be satisfied that his conclusions are true; 
for it might be expected that he would be prepared 
to support those conclusions, whenever controverted, 
by argument and authority. Professor Wilson may 
think that my deductions are founded on imperfect in- 
vestigation and inveterate prejudice, and that the re- 
futation of my doctrines of the high antiquity and pure 
theological’ character of the Puránas is to be found in 
the works themselves.* But this is not enough; for 
if my theory on these points is utterly untenable, it 


! I have never described the Puranas as being purely theologi- 
cal; as I have merely stated that their principal object is moral 
and religions instruction; and I have, invariably, used the words 
“mythology” and “theology” in order to show that these subjects 
are of a distinct nature, although both are treated of in the Puranas 


* Vide supra, pp. 357, 358. 
24° 
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would, most assuredly, be much more conducive to 
the prevalence of truth to expose its erroneousness 
than to refer, for its refutation, to such voluminous 
works as the Puranas, which scarcely any person will 
take the trouble to examine. The weight, however, 
which should be attached to my opinions respecting 
the genuineness and antiquity of the Puránas, as now 
extant, is not the point in question; for I observed, in 
my last letter, that. Professor Wilson had taken a most 
erroneous view of the remote and actual state of the 
Hindu religion, which had, alone, led him to ascribe a 
modern origin to the Puranas; but, that, “as he has not 
quoted any passages from the Puranas, in which sec- 
tarial fervour and exclusiveness are exhibited, and in 
which circumstances of comparatively recent date are 
mentioned, it may be concluded that he knew of no 
such passages; as their production would, at once, have 
proved the point which he wished to establish.* This 
negative argument acquires the greater force from 
Protessor Wilson having stated that he has collected 
a voluminous series of indices, abstracts, and transla- 
tions of particular parts of all the Puranas; and, conse- 
quently, if any passages occur, in them, which incul- 
cate the exclusive worship of Vishiu or Siva, or the 
worship of Rama, Krishna, or Sakti, or which mention 
the Jainas, or any modern sect, or any comparatively 
recent event, he could have had no difficulty in pro- 
ducing such passages, in support of his statements; 
and their non-prodnction, therefore, must be considered 


* Vide supra, p. 340, notes 1 and +; also, p. 359, note f. 
+ For Panránik mention of the introduction of the Parsees into In- 
dia, vide infra, pp. 381—385. 
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as strong proof of their non-existence.” It is not, con- 
sequently, the opinions whieh Professor Wilson or 
myself entertains on this subject that should be con- 
sidered, bat that which is actually contained in the 
Puranas. I affirm that the Puráńas do not contain 
what Professor Wilson has stated is contained in them; 
and, as | cannot be required to prove a negative, it re- 
mains with him to produce such passages, from those 
works, as will demonstrate that my affirmation is un- 
founded. Until, however, such passages are produced, 
1 may be allowed to repeat my former conclusions, 
that Professor Wilson's opinion, that the Puránas, as 
now extant, are compilations made between the eighth 
and seventeenth centuries, rests solely on gratuitous 
assumptions and unfounded assertions, and that his 
reasoning, in support of it, is either futile, fallacious, 
contradictory, or improbable. 

It is not, I may trust, necessary that I should dis- 
claim all intention of depreciating, by what I have 
written at any time, the labours of any Sanskrit scholar. 
In the present instance, in particular, as I had given 
some time and some attention to the examination of 
the Puranas, and to acquiring information concerning 
the remote and actual state of the Hindu religion, I 
saw no reason for refraining from making public my 
objections to the view which Professor Wilson had 
taken of the age, the scope, and the tendency of the 
Puranas, in the Preface to his Translation of the Vishnu 
Purana. It must, also, be evident that, if the opinions 
expressed respecting any part of Sanskrit literature 
were not controverted, when erroneous, it would be 
impossible that the real nature of that literature could 
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ever be ascertained. Had, therefore, Professor Wilson 
been solicitous for the prevalence of truth, he should 
not have been indignant at the remarks on his theory; 
which you obliged me by publishing in the Asiatic 
Journal; but, on the contrary, he should have taken 
the trouble of examining my objections, and of ex- 
posing their erroneousness, if unfounded; but, if found- 
ed, candour and the love of truth should have induced 
him to acknowledge that he had called in question, 
on insufficient grounds, the genuineness and antiquity 
of the eighteen Puránas.' 
Bombay, 17th July, 1841. 
Vans KENNEDY. 


Nore. 

Professor Wilson seems to have misunderstood the 
reason which led me to point out, in my last letter, 
that he had misunderstood and inisinterpreted a pas- 
sage in a Purana which he had, himself, translated: for, 
in lis reply, he merely defends the introduction, into 
the translation, of the words “Jamas” and “Bauddhas” ; 


! It is singular that Professor Wilson has, in one part of his 
letter, adopted my view of the subject; as he actually speaks, in 
it,* of “learned Hindus, who, most assuredly, could not be sus- 
pected of any disposition to derogate from the sanctity and anti- 
quity of such sacred books as the Puranas.” It would seem, 
therefore, that, however satisfied Professor Wilson may be with 
the truth of the conclusions which he has published, he, neverthe- 
less, fluctuates in his opinion respecting the sanctity and anti- 
quity of the Puranas, as now extant, or their being modern com- 
pilations, made for the purpose of sectarial imposture. 


* Vide supra, p. 361, 
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but he says nothing with respect to his having adopted 
the names of these sects as a criterion for fixing the 
modern dates at which he thinks the Purdnas were 
written. It was, however, to this that I particularly 
ohjeeted, in my former letters: for, in p. L. of the Pre- 
face to the Translation of the Vishnu Purdna,* Pro- 
fessor Wilson states that “the date of the Kürma Pu- 
rana is, avowedly, posterior to the establishment of the 
Jaina sect: and that there is no reason to believe that 
the doctrines of Arhat or Jina were known in the 
early centuries of our era.” And, in his notes to 
the Translation, pp. 339, 340, 341,: he remarks: 
“Here is further confirmation of the Jainas being 
intended by our text.’—“We, have, therefore, the 
Bauddhas noticed as a distinct sect. If the author 
wrote from a personal knowledge of Buddhists in In- 
dia, he could not have written much later than the 
tenth or eleventh century. '— “We may have, in this 


‘ But why not much earlier? As it is sufficiently proved that 


Buddha flourished in the sixth century before our era. 


7 See Vol. 1, Preface, p. LXXIX. If Colonel Vans Kennedy had 
quoted more ingenuously, the reader would have seen that, in the pas- 
sage which Professor Wilson translates from the Adrma-purdia, the 
Bhairava, Vama, and Yamala scriptures are named with the Arhata; and, 
the former being modern, there is a strong presumption that the term 
Arhata is meant to denote a faith more recent than the Banddha, — 
namely, the Jaina, Still more cogent, as against the Colonel, is his own 
fuller rendering —in pp. 286, 237, supra, — of the passage in question. 
For, there, besides the scriptures just enumerated, those of the Kapalas 
are specified; and the Kapalas are not known as a sect of mneh antiquity, 

+ Suspicion of mistake or forgery not being entertained, already in the 
fifth century of our era the Jainas must have been a sect of some con- 
siderable age. For a Jaina inscription, said to be dated in the Saka year 
411, corresponding to A. D. 489, see the Journal of the Royal Asiatic 
Society, Vol. V., pp. 34¢, 344. 1 See Vol. LIL, pp. 209, 211, 214. 
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conflict of the orthodox divinities and heretical Daityas, 
some covert allusion to political troubles, growing out 
of religious differences, and the final predominance of 
Brahmanism. Such occurrences seem to have preceded 
the mvasion of India by the Mohammedans, and pre- 
pared the way for their victories.” 

But, after thus making use of the names *Jainas" 
and “Bauddhas”, to prove the modern compilation of 
the Puránas, Professor Wilson now admits that these 
names are not to be found in the original; but he main- 
tains that he was fully authorized in inserting them in 
it, by the context and commentary. Yet, in his letter, 
he quotes no part of the context,* in order to evince 
that it relates to the Jainas and Buddhists, and rests 
his argument, in support of its being these sects that 
are intended in the passage in dispute, solely on the 
words Arhata, and budhyadhwam, and budhyate 
But the commentator does not say that Arhata means 
Jana; and Professor Wilson assigns no other reason 


* The English translation, even apart from Professor Wilson's supple- 
mentations, is quite sufficient to show that the Jainas and Bauddhas 
are meant to be described. 

T I think I am not wrong in saying that Hindu writers, as a rule,— 
so far as I have examined them,— affect the terms Arhat and Árhata, 
rather than Jina and Jaina. Possibly the former may have become, 
comparatively, more dyslogistio, as they easily might, by suggestion; 
for, though Jina was the name of a Buddha, — bnt one not much heard 
of, apparently, in later times, — Arhat denoted another Buddha, whose 
name was of more frequent mention, perhaps from its adoption by the 
Jainas. These religionists, while professing no reverence for Buddha, 
did profess reverence for Arhat, an equivocal designation, and which re- 
minded of the Bauddhas; and this fact, it may be, influenced the Hindus, 
with their hatred of Buddhism and everything therewith cognate, to call 
the Jainas, by preference, Arhatas. It should seem that the Jainas, 
among themselves, were more generally denominated Jainas. 
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for supposing that these two sects are one and the 
same than that, as the Arhatas cannot be Bauddhas, 
they must be Jamas. Iam, however, obliged to ob- 
serve that the original does not in any manner admit 
of this translation in p. 339:* “In this manner, ex- 
claiming to them, ‘Know’ (budhyadhwan), and they 
replying, ‘It is known’ (budhyate), these Daityas were 
induced, by the arch-deceiver, to deviate from their 
religious duties (and become Bauddhas).” For, in the 
original,—at least, according to my copy of it,—it 1s not 
said that the words budhyadhwam and budhyate were 
spoken by this emanation of Vishnu and the Daityas: 
but they are distinctly aseribed to Pardsara, the nar- 
rator of the Purana, who, after relating what was said 
by this false teacher, proceeds to narrate that it was 
thus by saying “know ye”, and, they replying “it 1s 
known”, that Máyámoha caused the Daityas to for- 
sake their religion. t. The word budhyadhwam, how- 


' पराशर Bars | 
एवं बुध्यध्वं बुध्यतैवमिती रयन्‌ i 
मायामोहः स देतेयान्धर्ममत्याजयन्निजम्‌ ॥ ¦ 
Vishnu Purdna, Part III., Chap. XVIII. 


On the waning of the Banddhas, while religious rivalry was still 
active, and controversial debate still ran high, no doubt the Hindus 
transferred to the Jainas a liberal share of the animosity of which their 
heretical congeners had been the object. 

See, further, infra, p. 379, note t. 

” See Vol. TIL, p. 210. 

+ See my translation of the passage, in Vol. IIL, p. 210, note §. 
Professor Wilson, in his rendering of the passage, omits, as he frequently 
omits, the introductory words *Parásara said”. But the omission, in 
this instance, is of no help to Colonel Vans Kennedy's argumentation,— 
if such it may be called. 

} For the correct reading of the first verse, see Vol. HI., p. 210, 
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ever, is used in this address of the false teacher, but 
evidently in its usual sense; for Professor Wilson thus 
translates the sentence in which it occurs: “Understand 
my words: for they have been uttered by the wise."* 
There are, consequently, no grounds whatever for 
supposing that the words budhyadhwam and budh- 
yate were, in this passage, intended to indicate the 
*Dauddhas": and, as this emanation of Vishnu was 
not Buddha, it must be evident that the doctrines 
which he is here represented as teaching could not be 
the same as those which were first tanght by Buddha. 
The original, therefore, did not justify this gloss of 
Professor Wilson, “and become Bauddhas”: for it is not 
said, in it, that, after the false teacher had addressed 


note §. Provided there is not a typographical oversight, was it because 
he could make nothing of the word बध्यत which he leaves out, that 
the Colonel abridged the text? N 

In thinking, like Professor Wilson, that the word coalescing with एवं 
is quid, he evinced forgetfulness of a most elementary rule of Sanskrit 
grammar, 

Though Professor Wilson misapprehended the sense of the stanza in 
question, his very eonfident eritie did not take a single step towards 
setting him right. 

* See Vol. TIL, p. 210. The original is: 


gati मे वचः सम्यग्बुधेरेवमुदोरितम्‌ | 

Y According to the Padma-purana, the god Siva declares: 

Ratai नाशनाथाय fawwar बुद्धरूपिणा। 
बोद्दधशास्त्रमसत्मपोक्त नननीलपटादिकम्‌ ॥ 

“In order to the destruction of the Daityas, the false Dauddba system— 
with its naked images, blue vestments, and the rest,— wus enunciated 
by Vishnu in the form of Buddha.” 

Here there is a distinct reference, in direct contradiction of Colonel 
Kennedy’s positive assertion. 

I have no copy of the Padma-purdia at hand, by which to verity 
this extract, It will be found quoted in p. 6 of my edition of the 
Sankhya-pravachana-bhashya, in the Bibliotheca Indica. 
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the Daityas* a second time, a second sect was origi- 
nated; and it appears evident that, throughout this 
passage, the text relates to no other sect than the 
Arhata, which is, alone, mentioned in it 

It is, hence, undeniable that Professor Wilson has 
not “vindicated, unanswerably, the propriety of em- 
ploying the word bauddha”: aud, consequently, the 
singular futihty of his argument, with respect to the 
.Jainas, becomes the more conspicuous. The Arhatas 
“are not Bauddhas (he says); that is settled: and. when 
no perversity of ingenuity ean identify Arhatas with 
Bauddhas, there is no alternative left but to identify 
them with Jainas.” But, as Professor Wilson has not 
produced, and I am certain that he cannot produce, 
any Sanskrit authority which proves that the Arhata 
of the Puranas is the same as the Jaina sect, T and, as 


* But not those who had already been proselytized. Vide supra, p. 351, 
note +, 

+ There is no question that the Puránas were written after the rise 
of the Jainas, and that the authors of the Puranas, equally with their sue- 
cessors, designated them, preferably, as Arhatas. Vide supra, p. 376, 
note t. 

I do not mean, however, that the Jainas were called Arhatas only. 
Vide supra, p. 351, note +. 

In Nagesa Bhatta’s gloss on Govardhana's Saptasati, entitled Guru- 
vydkhyd, the subjoined verses, which follow a dennneiation of Sandilya 
as heretical, are quoted from the Linga-purdia: 

पाञ्चरात्रं भागवतं बौद्ध STAT UI 
लोकायतं च कापालं ATH पाशुपतं तथा ॥ 
aaa) भरव ATH शातं शाम्भवयामल। 
एवंविधानि शास्त्राणि विरूद्घानि महामुने i 
स्वतः प्रमाणभूतेन वेदेन मुनिसत्तम | 
वेदिकस्तानि शास्त्राण मनस्यापि न संस्मरेत्‌ ॥ 


Doctrines here specitied, and stigmatized as repugnant to the Veda, 
are the Pancharatra, the Bhagavata, the Bauddba, the Daigambara, the 
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he here admits that it is not the same as the Buddhist 
sect, it must, consequently, follow that the “Jamas” 
and “Bauddhas” are neither mentioned nor indieated* 
in the passage in dispute; and that he, therefore, at- 
tempts in vain to show that he was fully authorized in 
inserting the names of these sects in his translation. 


V. K. 


Lokayata, the Kapala, the Sauma, the Pasupata, the Lakula(?), the Bhai- 
rava, the Váma, the Sakta, the Sambhava, and the Yamala. 

It would be very riskful to deny that the term Daigambara here points 
to one of the two grand divisions of the Jainas. 

The preceding passage I have been obliged, from want of access to 
manuscripts, to take on trust. 

* As to palpable indication of the Dauddhas there, vide supra, p. 368, 
note T. 
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PREFACE. 


P. VIL, note t. That Colonel Wilford was acquainted witb the Jyotirvi- 
dabharana appears from the Asiatic Researches, Vol. 1X., pp. 82, 131. 


P. XLV., note +. ead editors note in p. LV. infra. 


P. LVL, |. 11. The Translator had, erroneously, * Kroshtuki," where | 
have put Kraushtuki. 

P. LXIL, ll. 10—14. The work there described is properly entitled 
Vahni-purana, and ditfers from the Agni-purasia. 

P. LXIV. 1. 15. The following observations touching the Magas were 
communicated by Professor Wilson to Pére Reinaud, and will be found 
in his Mémoire Géographique, Historique et Scientifique sur l Inde, ete., 
pp. 391— 397: 

“In the brief notice of the Bhavishya Purana which ] have given 
in the Preface of the Vishnu Purána, it is stated that the greatest part 
of the work relates to the worship of the Sun, and that, in tbe last 
chapters, there is some curious matter relating to the Magas, wor- 
shippers of the Sun; as if the compiler had adopted the Persian term 
Mugh, and connected the fire-worshippers of lran with those of India. 
But the subject, it is added, requires further investigation. 

“The last twelve or fourteen chapters of the Bhavishya Purana are, 
in fact, dedicated to the tradition, of which a summary and not 
altogether accurate account has been given by Colonel Wilford, in the 
Eleventh Volume of the Asiatic Researches, and which records the in- 
troduction of the worship of the Sun into the north-west of Hindu- 
sthán, by Samba, the son of Krishna. This prince, having become 
a leper, through the imprecation of the irascible sage Durvasas, whom 
he had otfended, and despairing of a cure from human skill, resolved 
to retire into the forest, and apply himself to the adoration of Sürya, 
of whose graciousness and power he had learned many marvellous 
instances from the sage Narada. Having obtained the assent of 
Krishna, Samba departed from Dwaraka; and, proceeding from the 
northern bank of the Sindhu (Indus), he crossed the great river the 
Chandrabhaga (the Chinab), to the celebrated grove of Mitra (Mitra- 
vana), where, by fasting, penance, and prayer, he acquired the favour 
of Surya, and was cleansed of his leprosy. By Surya’s injunctions, 
and as a mark of his gratitude, Samba engaged to construct a temple 
of the Sun, and to found, in connexion with it, a city on the banks 
of the Chandrabhaga. As he was in some uncertainty what form of 
the Sun he should set up, a miraculous image of great splendour 
appeared to him, when bathing, which floated on the current, and, 
being wafted to the shore, was accepted by Samba, as sent to him 
by the original, and was, accordingly, placed, with due honour, in the 
temple dedicated to the Sun. 

* After narrating these events, several chapters of the Purana are 
occupied with the instructions communicated to Samba by Narada, 
regarding the ceremonies to be observed in the construction of the 
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temple and the daily worship of the image. Samba is desirous of 
retaining learned and pious Brahmans for the purpose of performing 
the appointed rites, and receiving the donations he may make to the 
Sun; but Narada, in the spirit of the prohibition found in Manu, 
against the performance of idol-worship, as a source of emolument, by 
Brahmans, apprises Samba that no Brahman can undertake the office 
ol ministering priest without incurring degradation in this life, and 
punishment in the next. Tle, therefore, refers Samba to Gauramukha 
(White-face), the Purohita (or family-priest) of Ugrasena, king of Ma- 
thnra, as the only person who could tell him whom he might most 
suitably employ as the officiating priests of the Sun; and Gauramukha 
directs him, in consequence, to invite the Magas to discharge the duty, 
as they are, in an especial degree, the worshippers of Sürya. 


“The Magas, according to the legend narrated, not very distinctly, 
by the compiler of the Purána, were at once the progeny of Agni and 
Aditya (Fire and the Sun,) by Nishkuimbha, the daughter of a holy 
sage named Riju or Rijwahwa (ju, upright, and ahwa, appellation), 
of the race named Mihira. She was dedicated to Agni by her father; 
but the Sun, fascinated by her beauty, assumed the form of Agni, and 
begot a son, named Jalagambu, from whom sprang the Magas. Riju, 
displeased with his daughter, condemned her offspring to degradation; 
but the Sun, at Nishkumbha’s entreaty, although he could not raise 
the Magas to a level with the Brahmans, conferred upon them the 
almost equal distinction of being his chosen ministers. 


“Although Gauramukha could inform Samba what priests the prince 
ought to employ, be is represented as ignorant of the place where 
they dwelt, and, referring Samba again to the Sun, Surya desires him 
to repair to Saka-dwipa, beyond the sea of salt water, in which region 
the Magas corresponded with the caste of Brahmans in Jambu-dwipa 
or India; the other three castes being the Magasas, Manasas, and Man- 
dagas, equivalent to Kshattriyas, Vaisyas, and Südras: there were no 
mixed castes in Sáka-dwipa. It may be here observed that a similar 
enumeration of the tribes of Sáka-dwipa occurs in other Puranas, as 
. Te , Y x LI D 
in the Vishnu Purana, where, instead of Magas, the Translation has 

fe a . . 

Miigas: but this may be only a various and, perhaps, an inaccurate 
reading of the original manuscript. 


“In obedience to the commands of Surya, and with the help of 
Krishia, who lent him the use of Garuda for the journey, Samba 


went to Saka-dwipa, and induced eighteen families of Magas to return 
with him to India, to fulfil the fanction of ministering priests in the 
temple of the Sun, which he now completed, building, at the same 
time, around the temple, a spacious city, which was called, after him, 
Sambapura. The legend also relates that the Yadava prince prevailed 
upon his kinsmen, the Bhojas of Dwaraka, a branch of the race of 
Yadu, to give their daughters, in marriage, to his Magas; and their 
descendants were, thence, called Bhojakas. But, in a subsequent pas- 
sage, with an inconsistency not unfrequent in some of the Puranas, 
it is said that ten only of the eighteen families received damsels of 
the tribe of Bhoja, whilst the other eight, who were of the rank only 


of Südras, although equally worshippers of the Sun, were married to 
Saka maidens: their descendants were named Mandagas. 
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So far there is little, in the legend, beyond the name Maga, and 
the worship of the Sun, to suggest any connexion between it aud the 
history of the fire-worshippers of Persia. But there are other parti- 
culars mentioned, whieh are of a more explicit tenour. They cannot, 
however, always be satisfactorily made out, in consequence of the ob- 
vious inaccuracy of the texts, arising, in a great measure, from the 
usual carelessness of the eopyists, but partly from the occurrence of 
terms, probably ill understood and imperteetly represented by the 
original writer. There are three copies of the Bhavishya Parana in 
the Library of the East India House, and two iu. the Bodleian. One 
of each collection omits the legend: of the remaining copies, the Ox- 
ford manuscript is the most correct; but it abounds in mistakes, 
Dr. Maximilian Müller has kindly furnished me with a transcript of 
the passages I required, and has enabled me to collate them with the 
Kast India House copies, from which, although some particulars remain 
doubtful, yet enough may be extracted to establish the identity of the 
Magas of the Puranas with the followers of Zoroaster, 

“Iu answer to various questions relating to the practices of the 
Magas, put. by Samba, the Sage Vyasa professes to give him some 
account of them, beginning with the explanation of their name, 
which is not very intelligible. Apparently, it may be rendered. ‘The 
Magas are so called because they do not proceed by a eontrary Veda’ 
(viparyastena vedena Maga nayantyato maygah; as if from mad, ‘not’, 
and gd, ‘who goes’); the writer considering the precepts of the Zeud 
authorities as not opposed to those of the Vedas. The Sun, Vyasa con- 
tinues, in the form of fire, bears or wears (dharayate) what he calls 
a kurcha; and, therefore, the Magas are wearers of it (Aurcha- 
dharinak): the word ordinarily implies a bunch of peacock-feathers; 
but it may have, in this place, some other sense. The Magas eat in 
silence, whence they are called Mauninah (silentiaries). They are 
also termed Vacharcha, from Vacha, said to be a name of the Sun, 
and archa, ‘worship’. They have four Vedas, termed Vada, Viswa- 
vada, Vidut(?), and Angirasa(?). Gepa or Gesha (perhaps for Sesha), 
the great serpent, having cast off his skin in the Sun's car, it became 
the origin of what is here called the Amdhkaka, which is given by the 
Magas, on solemn occasions, and with appropriate mantras or prayers, 
This is somewhat differently told a few lines afterwards Al creatures, 
it is there said,—Gods, Rishis, Rákshasas, Nagas,—assemble, at stated 
periods, in the chariot of the Sun; and, on one of these occasions, 
Vasuki, the king of the serpents, dropped his old skin: it was picked 
up by Aruna, and given, by bim, to the Sun, who put it on round 
his waist, in honour of Vasuki, as if unseparated from the body of 
the Naga, whence it was called Avyanga (from a, ‘not,’ vé ‘apart 
from, and «nga, ‘the body). From its being thus worn by the Sun, 
it became sacred, in the estimation of his worshippers; and they, there- 
fore, constantly wear it. Whoever goes without it is impious and im- 
pure, and falls into hell Like the Munja of the Brahmans, it is said, 
it shonld be put on in the eighth year from conception, It is to be 
made of cotton, or wool, of one colour: the best kind is 132 inehes 
(or fingers) long; the next, 120; and it should never be less than 103 
inches in length. Other names appear to be applied to it, as Améhaka, 
Sdra-pradhána, Bhava-sdra, and Sara-mara; but this is uncertain, as 
the passage is corrupt, and some other article may be intended, in- 
vested with which, and the Avyanga, the worshipper is said to be Pa- 
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thitdnga. Again, in place of the Darbha, or sacred grass of the Brah- 
mans, the Pavitra, or purifieatory instrument of sacrifice of the Magas, 
is said, by Vyasa, to be called Varsma, or (in another place) Varsama. 


"A variety of other particulars are briefly mentioned, some of which 
are intelligible, others uncertain. A Maga must not touch a dead 
body, nor a woman at certain seasons; he should (not?) cast a dead 
dog on the earth, and should not die without worshipping the Sun. 
He should let his beard grow, travel on foot, cover his face in wor- 
shipping, and hold what is called the Piiriaka in the right hand, and 


the Saukha (conch-shell?) in the left; aud he should worship the Sun 
at the three Sandhyas, and at the five festivals. Other details are too 
questionably particularized to be specified; but more than enough has 
been cited to establish the fact that the Bhavishya Purana intends, 
by Magas, the Mughs of the Persians, the Magi of the Greeks, and 
the Parsees of India. Thus, the rule of eating in silence, the covering 
of the month at worship, the prohibition of touching a corpse, or, 
at least, the impurity thereby contracted, are characteristic of the 
Parsee faith. A still more decisive indication is furnished by what is 
related of the dAvyanga, which is, clearly, the sacred girdle of the 
Parsees, called, most commonly, Kusti or Kosti, but also Aiwyongham, 
according to Anquetil du Perron, as quoted by Dr. John Wilson, in 
his notices of the Parsee religion. The latter also observes, almost in 
the words attributed to Vyasa: ‘The Kusti bears some analogy to the 
Munja of the Brahmans.’ According to him, the Kusti should be put 
on when the child has attained the age of seven years, seven months, 
and ten days, (which agrees well enough with our text); and the 
wickedness of not wearing it, and the consequences of such impiety, 
are similarly described in Zend and Pehlevi works. Unluckily, I have 
not, at present, the means of consulting Anquetil du Perron; or some 
other analogies might be traced. But there can be no doubt that 
another term which occurs in the Sanskrit text is identifiable in the 
Zend, aud that the Varsma or Varsama of the Bhavishya Purana is 
the Barsam or Barsom ot the Vendidad,—a bundle of twigs of the 
pomegranate, in place of the bundle of sacred grass used by the 
Brahmans, and equally an essential part of the apparatus employed 
in the worship of Fire, or oblations offered to that element, in both 
religions. 


“It is evident, therefore, that the Bhavishya Purana, in the legend 
of Samba, has in view the introduction of the fire-worship of Iran; 
and it is curious to find so prompt an adoption by the Brahmans, 
and such a cordial tolerance of a foreign system of religions practices 
and belief. The only question that suggests itself concerns the period 
at which this took place, the time at which the Brahmans acknowledged 
the high-priests of the Sun as little infericr, in sanctity, to their own 
order;—whether it followed the flight of the Parsees to Gujerat, in the 
beginning of the eighth century, or whether it occurred some few cen- 
turies earlier, when, we have reason to infer from numismatic evidence, 
Persian princes or satraps exercised authority on the north-west frontier 
of India, Either period would not be incompatible with the probable 
date of the Bhavishya Purana, which, in its actual form, cannot pretend 
to very remote antiquity. That the legend is of the more recent era 
is most likely; and this is confirmed by the circumstance of Sàmba's 
being fabled to have gone from Dwaraka, in Gujerat, to bring the 
Magas from their native country to India. That the Parsees ever made 
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their way into the Punjab is very questionable; and no traces are 
recorded of their presence on the banks of the Chandrabhaga; nor 
have we any notice of the remains of a temple of the Sun in that 
quarter, although, according to Colonel Wilford, there was a city of 
Samba in the same direction.” 

Instead of * Nishknmbhá ", the preferable reading of MSS. seems to 
be Nikshubha. Nor is Rijwahwa called by a second name, “Riju”. 
For the castes in Saka-dwipa, see Vol. H, pp. 199, 200. It will there 
be learned, from one of my annotations, that, in lien of *Mriga",—the 
only reading known to Professor Wilson, —I fonnd, in most of my copies, 
the undoubtedly correct ‘ Maga’. 

. LXV, 1. 3. Read Yudhishthira. 

. LXXXVI., l. 18. See, for Hayagriva, Vol. V., p. 2, notes 1 and q. 
. XC, 1.12. For Kamakshya read Kamakhya. And see Vol. V., p. 88, 
notes 2 and ***. 

. XCIX., 1.22. Read beliefs, 

. CXV. 1.1. I have corrected Professor Wilson's *Ratnagarbha Bhatta”. 
Bhattacharya is a title which has been used, I believe, only in Lower 
Bengal; whereas the title of Bhatta, there unknown, seems to have 
been current in almost every other part of India. 

. CXV., 1. 3 ab infra. Instead of *Chitsnkha Yogin', Professor Wilson 
had, erroneously, *'Chit-sukha-yoni." 

For Chitsukha Muni, perhaps the same as Chitsukha Yogin, see my 
Sanskrit Catalogue, pp. 155 and 206. 


P. 2, 1. 2. One of my MSS. here interpolates the following stanzas: 
विश्वेश्वरं frags quu 
IEECBERESCECIHEIE LU 
अनादिमध्यान्तमलच्यरूपं 
विष्णुं विभुं विप्रहितं नतोऽस्मि ॥ 
उत्पत्तिस्थितिसंहारमोचाणां चेककारणम्‌ | 
नारायणमणीयांसं प्रणतो ऽस्मि जगन्गरूम्‌ ॥ 
P. 6, 1. 7. Instead of the five stanzas which, according to the text fol- 


P 


lowed by the Translator, begin the work, three of my best MSS. give 
only the last of them, preceded by the following: 
श्रीक्रीनिधानं गृण रत्न राजितं 
पराशर ब्रह्मसघाम्बुधि «s | 
Net are 
हृद्यो हरेविष्णपराणकोस्तुभो 
यस्मादभूद्यासविभुञ्च विश्वदृक्‌ ॥ 
6,1.16. “All the Hindu systems consider vegetable bodies as en- 
dowed with life," So, and correctly, remarks Professor Wilson, in his 
collected Works, Vol. HL, p. 281. Chardchara, or the synonymous 
sthavara and jangama, is, therefore, inacenrately rendered, in pp. 6. 47, 


64, 149, 183, and elsewhere, “animate and inanimate’, “sentient beings" 
and *nnconscions", “eonscious and nnconscions beings", &e. &e. ‘Loco- 


V. 25 
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motive and fixed’ would be better, since trees are considered to possess 
souls. 


P. 8, note +. See Vol. IIL, p. 35, note ii. 
P. 32, notes, l. 14 ab infra. Read Swayambhu. 
P. 46, ll. 1, 2. The original is: 
उत्पन्नः प्रोच्यते faafaa एवोपचारतः | 
The term उपचारतः; here implies ‘metaphorically’. 
P. 55, notes, l. 5. Read Swayambhu. 
P. 60, notes, l. 2 ab infra. Read Sthulamaya. 


P. 65, note +. Also see Original Sanskrit Texts, Part I., pp. 50, 51 
(2nd ed.). 


P. 66, notes, ll. 3— 5 ab infra. Dr. Muir translates, more correctly: 
“Every substance (vastu) is brought into the state of substance (vastuta) 
by its own inherent power.” Original Sanskrit Texts, Part. I, p. 51 
(2nd ed.) 


P. 70, notes, l. 7 ab infra, For the term mukhya, see Original Sanskrit 
Texts, Part I., p. 57, text and note 104 (2nd ed.). 


P. 80, note, 1.7 ab infra. For the term ambháiisi, see Original Sanskrit 
Texts, Part L, p. 24, note 36 (2nd ed.). 

P. 84,11. 13 et sey. For a similar passage, translated irom the Taittiriya- 
samhita, see Original Sanskrit Texts, Part 1, p. 16 (2nd ed.) 

P. 85, notes, l. 11. Instead of ‘Shodasin’, the Translator had '*Sorasi". 
Many errors of this stamp have been corrected silently. 


P. 95, 1. 7. Professor Wilson had “Gaveduka”, instead of ‘Gavedbuka’; 
for whieh see Vol. V., p. 175, notes 3 and | 


P. 95, notes, l. 10. The udara is a wild grain, according to the com- 
mentators. 


P. 95, notes, l. 11. For the Professors 'Kodrava", I have put ‘Kora- 
düsha'. On this word the commentator Sridhara makes a remark which 
plainly evinces that he was not an inhabitant of Eastern India. 

P. 96, 1. 10. Where I have printed ‘drop’, the first edition had “dross”. 
The error was typographical, the original word being bindu. 


P. 98, notes, l. 4. “The city of the Gandharvas is, properly, Alaka,—on 
Mount Meru,—the capital of Kubera.” Professor Wilson, in Professor 
Johnson's Selections from the Mahabharata, p. 11. 


P. 108,1. 1. For the origin of the name Uttanapada, see Original Sanskrit 
Texts, Part L, p. 72 (2nd ed). 

P. 109, l. 4. Daksha's daughters by Prasuti furnish several of the Ma- 
tfis, according to divers enumerations of the members of this group. 


P. 111, notes, l. 11. It is observable that we here have Dandanaya, but 
Danda and Naya in p. 110. 


P. 112, text and note *. Raurava is one hell, and Naraka is another. 
See Vol. IL, p. 214; p. 215, note |; and p. 216. 


P. 114, l. 13. The words “whose essence is the elements" scarcely render 
aright the original expression, bhita-bhavana, 


P. 116, ll. 4, 5. In Áswaláyana's G/ihya-sitra, IV. VIII, 19, we find 
the following names: Hara, Miida, Sarva, Siva, Bhava, Mahadeva, Ugra, 
Bhima, Pasupati, Rudra, Sankara, Isana. 


- 


. 129, 1. 9. Instead of my ‘Sumeru’, the former edition had “ Meru’ 


P. 
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. 117, 1. 2. For Ushi read Ushas. The latter is classical; the former, 


Vaidik. Compare apsara and apsaras. 


. 117, 1. 7 and note ł. According to the Mahabharata, Adi-parvan, 


51. 2589, Anila had two sons, Manojava and Avijnatagati. Which of 
the two is the same as Hanumat is undecided. Can Anila be syu- 


ouymous with Jana? If not, there are two Manojavas with mothers 
of the same name, Siva. 


. M9, L 10. Instead of Gauri, some MSS. yield Bhutigaun. 
. 119, ll. 23, 24. Dhaneswara is the term there rendered “the god of 


riches”: and Kubera is not named in the original. 


3 
, 


which [ find in no MS. 


. 139, 1l. 21. उपचारतः word often misapprehended by the 


Translator, — here means ‘metaphorically’, not “who is not in need 
D L D F bes " ss H 
of assistance”. urther, (X Wr, rendered “the supreme god”, is 


explained as meaning ‘lord of the great Ma’, i. e, Lakshmi. The 
original of the sentence is as follows: 


प्रोच्यते परमेशो हि यः शुद्दो ऽ युपचारतः। 
प्रसीदतु स नो विष्णुरात्मा यः सवेदेहिनाम्‌ ॥ 


“May he who, though pure of connexion with all things, is, by a 
figure of speech, called lord of the great Mà", &e. 

144, note *. My list of corrigenda, entirely overlooked by Professor 
Miller, points out several gross typographical errors; and these he 
has reproduced. 


. 147, note, last line. Ordinarily, at least, Ráhu is described as a Da- 


nava, or son of Danu. 


. 148, notes, l. 7. Rahn is generally considered to be the ascending 


node; Ketu, the descending. 


. 152, 1. 4. Besides this Lakshmi, the text of the Vishiu-puraza men- 


tions another, of less note, daughter of Daksha, and wife of Dharma. 
See the Index.. 


. 152, L 7. The first edition had, for Niyati, Niryati,— an error of 


the press. 


. 154, notes, 1. 14 ab infra, “Agastya is a celebrated person in Hindu 


legend. He is fabled to have prostrated the Vindhya mountain, as 
wel! as to have drunk the ocean dry. The traditions of the South of 
India aseribe to him a principal share in the formation of the Tamil 
language and literature; and the general tenour of the legends relating 
to him denotes his haviug been iustrumental in the introduction of 
the Hindu religion and civilization into the Peninsula.’ Professor 
Wilson, in Professer Johnson’s Selections from the Mahabharata, p. 51, 
note 2 


, 155, 1. 7. Read Abhimanin. 


. 155, notes, l. 7. Read Sankhapad. See Vol, IL, p. 262, note +, ad 
Jinem. 
“156, notes, ), 5. Pavaka, I think, is called parent of Kavyaváhana. 


. 156, note 2; See Vol HL, p 166, note +. 
. 159, note, 1. 3. Instead of *Ayushmat , the former edition had *Ayush- 


manta", whieh is impossible. 
257 
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P. 165, 1. 5. The word *Madhuvana" is not in the original. 

P. 177, l. 2, Variants of Slishti are Srishti and Sishfi. 

P. 177, 1, 8. Aranya seems to be as common a reading as Anaranya. 
P. 177, 1. 9. For the patriarch Vairája, see Vol. IL, p. 86. 


P. 178, |. 1. The original here not only names Prithu, but calls him 
by his patronym, Vainya 

P. 178, notes, 1.12. The unwarrantable “Suvithi” stood, in the former 
edition, for my ‘Swarvithi’. 

P. 182, notes, | Read Bhramaras 


Pp. 187—191. For a passage on the milking of the Earth, see the 
Atharva-veda, VII, X., 22-29,— especially, 24. I have to thank 
Dr. Muir for this reference 


P. 194, 1 2. It would have been an improvement, for clearness, to put 
Samudra, instead of “ocean Sagara, a well-known proper name, also 
means “ocean” 


VOL. II. 


P. 5, last line. The original word for “region” is yatana, 

P. 7, ll. 3 and 19. Read Kesava. 

P. 9, notes, 1, 8 ab infra, Read by. 

P 21, notes, l. 2. Professor Wilson had *Kaknd'" where | have snb- 
stituted ‘Kakubh’. 

P. 22, 1. 3. For definitions of the Vasus and Rudras, see the B/ikad- 
aranyaka Upanishad, 111., IX. : 


P. 29, L 3. On the number of the gods, see the Brihad-aranyaka Upa- 
nishad, II., IX., 1, 


P. 29, notes, |. 5. Read Sastradevatas. 

P. 71, 1. 6. Simbika was half-sister of Viprachitti 

P. 85, H. 4, 5. Soma, here called monarch of Brahmans, was, himself, a 
Kshattra, according to the Brikad-draiyaka Upanishad, 1., IV., 11 

P. 86, L 5. For Vairája, see Vol IH., p. 158, note ți. 

P. 100, 1. 3. The Translator had “ Medha” where I have put ‘Medhas’. 


P. 105, notes, I 6. Arhat is synonymous with Jina; Avhata, with 
Jiina, See Vol. V., p. 376, note f. 


P. 112, note, l. 14. Instead of Kubera, we have Soma, in p. 240. 


P. 117, l. 8. The Gandhamádana mentioned in p. 122 is a different 
mountain. 


P. 120, 1. 3. Burnouf considers the Sita to he the same as the Sihoun. 
Introduction à l Histoire du Bouddhisme Indien, Vol. 1., p. 540. 


P. 120, note }. The Sanskrit name ot the Oxus seems, through the 
Chinese, to be Vakshn And this form [ have found, more than once, 
iu MSS. 


P. 121, notes, |. 10 ab infra. Read Sarayu. 
P, 128, notes, l. 7. Read Narmada 
P. 137, notes, l. 10. Read मनष्या 


P. 143, notes, l. 12 ab infra. Professor Wilson had “Sthaneswara” where 
I have put. ‘Sthanwiswara’, This, the correct form, 1 learned from 
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the Harsha-charita. The first word in the compound is Sthaun, a name 
of Siva. 

P. 149, L 1. According to Mr. Molesworth's Marathi Dictionary, a river 
Pravará falls into the Godavari at "Token. 

P. 152, 1. 1. Read Puasa. 

P. 155, notes, 1. 13 ab infra. Read 131. 

P. 159, notes, l. 10. Read Kundina. 

P. 163, notes, last line. For Kast read of the Kasis, 

P. 166, note +. For third read fourth. 

P. 166, note ff. The Mahishiki river is named in the Bengal recension 
of the Ramdyaia, Kishkindha-kanda, NLL, 16. 

P. 166. Erase note $$. 

P. 172, notes, l. 6. Read occur. 

P. 172, note tt, For Kuégasthali and Kusavati, see Vol. IH., p. 320, note |. 

P. 174, note 1. “The Sauviras, althongh applied here to a particular 
family, denote, as is subsequently shown, a tribe or people either 
identical, or closely connected, with the Sindhus; for Jayadratha is in- 
differently termed Raja of the Sindhus or Saindhavas and Raja of the 
Sanviras, They are sometimes named in concert, as Sindhn-sauviras, 
and, whether the same as the dwellers on the Indus, or a kindred 
tribe, must have ocenpied much the same territory,—the western and 
sonthern portion of the Punjab." Professor Wilson, in Professor John- 
son's. Selections from the Mahabharata, p. 65, note 3. 

P. 177, note 1. For the supposed modern representatives of the Dahae, 
see Sir H. M. Elliots Supplemental Glossary, pp. 414, 415. 

P. 178, 1. 2. Read Karnatakas. 

P. 211, notes, l. 5. Read Puloman. 

P. 221, text and uote 1. According to Sir David Lyndesay's less pagan 
uotions,— which le shared with S. Thomas Aquinas and Peter Lom- 
bard,— a humbler class than the gods, the elect, will be indulged 
with the felicity of contemplating the discomforts of the damned: 

“Thay sall reioyis to se the gret dolour 
Off dampnit folk in hell, and thare torment; 
Because of God it is the iuste ingement.” 

36, ll, 10, 11. Compare the Bhagavad-gita, IX., 16. 

55, notes, 1.7. For 1809 read 2010, in correction of Professor Wilson, 

, note *. For Rambha, see Vol V., p. 12, text and note 

S, note T. For Aptirana, see Vol. V., p. 251, note T. 

P. 293, notes, 1. 12 ab infra. Read Sakra. 

P. 316, note 1. It does not appear that the Bhagavata-puraia mentions 
Jambümrga. Probably it is named by the scholiast Sridhara: for 
Professor Wilson not seldom confonnds commentary and text. 

P. 318, l 4. A Sauvira is an inhabitant of Suvira. Read, therefore, ‘king 
of the Sauviras’. 

p. 340, 1. 32. Read |. 11 ab infra. 

P. 34t, ] 25. Maharashtra, it seems, was a designation known to Hiouen 
Thsang. 

P. 343, ll. 21—23. Erase the note. 
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VOL. III. 
P. 2, notes, l. 4. Read Yamas. 
P. 6, notes, l. 18. Read Vaméavartins. 


P. 7, notes, l. 2. The inverted commas shonld come at the end of the 
sentence in the line preceding. 


P. 16, 1, 1. Read Áküti. 

P. 18, notes, l. 3. Read Vaikuütha. 

P. 44, notes, 1. 5. Read Santi. 

P. 55, note T. For the meaning of prdiidydma, see Vol. V., p. 231, 
note |. 

P. 60, 1. 6. Kfita seems to be the right name. See Vol. IV., p. 143, 
text and note +. 

P. 77, note 1. Compare Vol. V., pp. 229, 230, text and annotations. 

P. 80, notes, 1. 2 ab infra. For father read grandfather, 


P. 87, note}. For p. 110, note $, read p. 113, note +, and p. 114, 
notes 1 and $. 

P. 131, notes, |. 8 ab infra. The rea! designation of the work there 
named is, | find, Pratakfishitiyasabdabdh?. 

P. 131, notes, |. 14. Táráchandra Chakravartin prepared the revised 
English translation; and the Bengalee translation was the work of 
Viswanatha Tarkabhushata. See the London Asiatic Journal, 1832, 
Part I, p. 335. 


P. 164, note T. See p. 221, note |, in the same volume. 
P. 167, notes, l. 13. Read Varuna. 

P. 179, notes, l. 10 ab infra. Read L, LXXXIX, 3, 

P. 183, note T. For Vol. Il. read Vol. I. 

P. 187, notes, l. 8 ab infra. Read Brahmanda-puraia, 


P. 197, l. 4. The Manu intended is Vaivaswata; for whom see p. 13 of 
the same volume. 


P. 198, notes, l. 9. Read vague sense. 

P. 209, 1. 1. Read Árhatas, 

P. 209, note 2. Professor Wilson should have written *Arhata'. See 
Vol V., p. 376, notet. 

P. 217, note +, Read Rishi. 

P. 218, l. 9. Instead of “Raja of Kasi” the correct rendering is ‘Raja of 
the Kasis’. 

P. 220, l. 3 ab infra. The translation is not literal here, and yields 
neither “king of Kasi” nor ‘king of the Kasis’. 

P. 230, note ||. See p. 20, note 1, in the same volume. 

P. 245, 1. 5. Read Trinabindn. 

P. 249, notes, l. 3. It is meant that Ánarta and the rest were brothers, 

P. 249, note €. Read 1X. 

P. 266, notes, l. 4. Read Rantinara, Also see Vol. 1V., p. 129. 

P. 266, notes, l. 8. Read Matinara, Also see Vol. IV., p. 129, notes 2 
and ||, 

P. 267, l. 21. The learned reader may be amused by the whimsical 
etymologies, of a like character to this, given in the annexed stanza 
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from Appayya Dikshita's Sivatattwaviveka 
हिसिधातोः सिंहशब्दो वश कान्तो शिवः स्मतः | 


वणृव्यत्ययतः शब्दः पश्य कः कश्यपो यथा ॥ 
P. 280, note +. Yauvanáswa is, of course, the patronym of Ambarisha, 
P. 283, notes, 1. 2. ‘Dulisaha’ is a more ordinary form than “Dussaha”. 
P. 321, notes, 1. 5. Read Tarapiila 
P 325, notes, ]. 2. For a Yájnavalkya, in connexion with the Yoga 
philosophy, see Vol. V., p. 230, note | 
P. 325, note 4. Viswasahwan is, probably, one with the Vigwasaha of p. 323. 
P. A notes, 1. 2. See Vol. IV., p. 344; supplementary annotation on 
p. 84. 
P. 334, 1. 1. Read. Kitujit. 
P. 336, note $. For 353 read pp. 244, 245. 


VOL. IV. 


P. 17, note 1. For Richika, see Vol. TIL, p. 80, note f. 

P. 30, 1. 6. Compare p. 136, note 1, in the same volume. 

P. 40, note 1. Compare what is said of Talajangha in p. 57. 

P. 57, 1. 3. Read Talajanghas. 

P. 63, notes, |. 13, Read Ruchaka, 

P. 67, notes, l. 6. Read Romapáda. 

P. 95, 1. 3. Read Avaha. 

P. 97, note 1. Read Dhrishta. 

P. 100, notes, 1. 18. Read Stra. 

P. 111, notes, l. 3 ab infra. Read Hamsa, Suvaméa. 

P. 112, note ^. For Chárnhásini, see Vol. V., p. 69, note $; p. 81, note §; 
and p. 83, note $ 

P. 114, notes, l. 10 ab infra. Read p. 98 

P. 123, notes, l. 10. Insert a comma after *Drihaspati". 

P. 129, note |. Erase another, Atitara. 

P. 132, notes, l. 12 ab infra. It is observable that, in p. 102, we have 
had a Bhima son of Anila. 

P 141, notes, l. 4. Read Dridhaswa. 

P. 142, note ff. For Dhritarashtra read Dhritarashtra’s charioteer, ac- 
cording to the more usual legend. 

P. 144, note 3. Read Riksha. 

P. 148, notes, 1. 6. Read Arimejaya. 

P. 157. Erase note 

P. 171, note 1. For Srenika, father of Kunika, see tho Journal of the 
Bombay Asiatic Society, Vol 1X., p. 154 

P. 178, 1.5 and note |... For “Chandapradyota” and his son Palaka, see 
the Journal of the Bombay «Asiatic Society, Vol. IX., p. 147 

P. 182, note ++, Read is Udayin, For Udayin, said to have been son 
of Künika, see the Journal of the Bombay Asiatic Society, Vol. IX., 
pp. 147, 194. 
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P. 184, note 2. A mahapadma is only a thousand millions, according 
to the Lilavati. Elsewhere a simple padma is said to be ten thousand 
millions. See Vol. V., p. 187, note T, and p. 188, note || 


P. 202, l. 1. For Gardabhila, said to have been king of Ujjayini, and 
father of Vikramáditya, see the Journal of the Bombay Asiatic Society, 
Vol. IX., pp. 139, 143, 148, 154. 


P. 215, note +, For Pushpamitra, see the Journal of the Bombay Asiatic 
Society, Vol. FX., p. 148. 


P. 216, L 1, and p. 217, notes, |. 1. For Viswasphatika, see the Journal 
of the Bombay Asiatic Society, Vol. FX., p. 146. 

P. 217, note ;. For Kantipun read Kantipon. 

P. 228, notes, l. 11 ab infra. Read Chandrabhaga. 

P. 248, 11. 7, 8. “The increaser of the Bhojas" would be the correet 
rendering. See p. 260, note @, in the same volume. 

P. 279. Erase note $. 

P. 308, note 1. See Vol. V., p. 231, notes 1 and |’. 


VOL. V. 

P. 2, note q. For Tlayagriva, as slain by Vishnu, see p. 90. 

P. 2, notes, |. 7 ab infra, Read बभूव्रुशतीः. 

P, 26, notes, 1. 12 ab infra, Read निष्क्रम्य. 

P. 53, notes, |. 9. Read JHartvamsa, 

P. 74, uotes, l. 5. Read Gaja-gamüu. 

P. 140, notes, 1. 6. Read Virata-parvan. 

P. 169, notes, l. 3 ab infra. Read Vamsanucharita. 

P. 176, 1. 6. For sage read age. 

P. 190, notes. l. 4. By the orisinal expression, here rendered ^ four 
fingers", ‘four finger-breadths’ is intended. 

P. 209, notes, 1. 3. Read Tat-praptaye. 

P. 250, 1.4. Read Rishi. 

P. 250, 1.5. Read Ribhu. 

P. 290, notes, l. 5. Read Vamacharins. 

P. 319, 1. 5. Read Brahmaida. 

P. 326, L 1. *Vàma Yamacharin", it may be surmised, is a typogra- 
phieal error for * Vàmachariu , 

P, 350, L 4 ab infra. Read Madhwacharya. 

P. 358, 1. 5. Read Sri Bhágavata. 


POSTSCRIPT. 


The MSS. of the Vishiu-purdia and of its commentaries used 
by the Editor belong, chiefly, to himself, and are the best, or 
copies of the best, which he was able to discover during a long 
and extensive search in India. He has also carefully examined 
all the oldest and most valuable MSS. which he knows to exist 
in England, and an especially excellent one obligingly lent to 
him by the accomplished Principal of the Benares College, Mr. 
Griffith. The Madras, Bombay, and Calcutta impressions he has, 
further, constantly had by his side; and he has frequently con- 
sulted them, but to little useful purpose. With few exceptions, 
the Sanskrit works brought out under the supervision of Hindus 
are inferior even to indifferent manuscripts; and this must con- 
tinue to be their character, so long as they betray a systematic 
disregard of the most elementary principles of editorial probity. 

As regards the original and the translation of a book, until 
the text of the first is duly ascertained, the other can be worth 
very little; and the MSS. of the Vishuu-purdna—which is still 
inedited, — present a choice of lections in almost every line. 
Professor Wilson sometimes employed one MS., sometimes an- 
other; and there are but vare indications that he compared 
together even two, out of all that were accessible to him. The 
consequence of impatience of collation is inevitable; and it not 
seldom happens that he unfortunately had before him, and fol- 
lowed, the very worst reading from among a variety of good 
and bad. 

Had the Editor clearly foreseen, in time, what awaited him, 
rather than do that which he has done, he would have hazarded 
a critical edition of the Vislitu-puráta in the original, and an 
entirely new translation. The one has long been all but ready 
for the press; but its appearance has been defeated by one 
maneuvre after another, and now ean never be realized. An in- 


dependent version of his own would, certainly, have cost him 
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much less tronble than the invidious labour which he has ex- 
pended on these volumes. Of notes he would have been 
sparing; inasmmeh as, in the whole compass of Sanskrit literature, 
he could not consider the text of even a dozen works to be 
sufficiently settled to warrant an appeal to them, except in a 
most general way, for purposes of comparison or illustration. 
Though many of Professor Wilson’s notes have no very in- 
timate connexion with his translation, others have such a con- 
nexion; and some of them are necessary to its very intelligibility. 
To make a selection, from among these categories, as snbject- 
matter for remark, would have been diffieult, and, the 
question of diffieulty apart, would have been liable to ob- 
jection. Emendations, to be rendered at all convincing, every 
here and there demanded the production of new matter; and, 
sometimes, when such matter has lain at the Editor's elbow, it 
has been offered to the reader, notwithstanding its being only 
indirectly germane to the occasion. As for his annotations, 
however, he does not lay the least claim to their being ex- 


haustive. He has given mere specimens,— at best, suggestive 
of the peril which, in the dawn of the exploration of Sanskrit 
literature. attends on peremptory statement or positiveness of 
conelusion,—and equally so where he has amended the Profes- 
sor’s renderings, and, in short, in the discharge of his revisory 
functions generally. Still, in one important respect he has been 
solicitous of thoroughness. By citations from, and references to, 
the other publications of Professor Wilson, he has studied — 
not unsuccessfully. he trusts, — to make him, as far as possible, 
his own commentator, corrector, and supplementer. 

A copious disquisition on the Puranas as a class, and on the 
Vishnu-purdia in particular, is reserved against the emergence 
of some other opportunity for publishing it. 

The sixth volume will be occupied with a full index to the 
entire work. 

LONDON, 

July, 1869. 


Printed by Unger Brothers (Th. Grimm), Berlin, Friedrichsstrasse 24. 


BL1135.P8A3 1864 ५.5 
The Vishnu Puran . a system of Hindu 


ceton Theolo rli 
| 


| | 


||| 


||| 


1 1012 00163 2381 


| 
| 


| 


— BR RS का 


—— 


